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The Centrefor Cyprus Studies

Director: Ulker Vanct Osam
Board of Directors. Turgut Turhan, Necdet Osam, Senih Cavusoglu, Altay Nevzat,
Baki Bogac, Nazif Bozatlt

The Centre for Cyprus Studies at Eastern Mediterranean University was established in
1995 for the purpose of encouraging scholarly research on the cultural history and
political problems of Cyprus. The fields of research supported by the Centre range
from archaeology, anthropology and economics to history, linguistics and folklore.

In collaboration with the University Library, the Centre is working to develop
documentation resources on all aspects of the history of Cyprus, and, as part of its
mission to establish collaborative projects aimed at the development and preservation
of the historical and cultural heritage of the island, is fostering close contacts with
other institutions involved in related research. As the Centre grows, its resources will
include online bibliographical services; audiovisual facilities and archives such as
videotapes, diapositives, photographs and microfilm; and rare book and manuscript
collections.

The Centre for Cyprus Studies coordinates research projects and hosts scholars in
fields of study of relevance to its mission. The Centre also organizes an annual
congress on Cyprus-related studies, and issues the biannual Journal of Cyprus Studies,
JCs

Kibris Arastirmalar1 Merkezi

Baskan: Ulker Vanct Osam
Yonetim Kurulu: Turgut Turhan, Necdet Osam, Senih Cavusoglu, Altay Nevzat,
Baki Bogac, Nazif Bozatl

Kibris Arastirmalart Merkezi, Dogu Akdeniz Universitesi biinyesinde, Kibris’in
kiiltiirel tarihi ve siyasi sorunlari ile ilgili bilimsel aragtirmalar tesvik etmek amaci ile
1995’de kurulmugtur. Arastirma alanlari arkeolojiden antropolojiye, ekonomiden
tarihe, dilbilimden folklora uzanan genis bir yelpazeye yayilmistir.

Merkez, Universite Kiitiiphanesinin igbirligi ile, Kibiris arastirmalarini her
yoniiyle iceren bir kaynak arsivi olusturmayr amaglamaktadir. Bu arsiv, olanaklar
gelistikge video-bantlar, dia-pozitifler, fotograflar ve mikrofilmler gibi gorsel ve
igitsel kaynaklar ile, arsivler, ender bulunan kitaplar ve el yazmasi koleksiyonlarimni da
icerecektir.  Ayrica, Kibris aragtirmalari konusunda faaliyet gosteren diger
kuruluslarla Kibris’in tarihi ve kiiliitrel mirasin1 korumak ve gelistirmek icin ortak
projeler gelistirmek de Merkez’in hedefleri arasindadir.

Kibris Aragtirmalart Merkezi aragtirma projelerinin gergeklesmesinde esgiidiimii
saglamanin yani sira, misyonuna uygun alanlarda aragtirma yapan bilim adamlarina ve
akademisyenlere ev sahipligi de yapmaktadir. Merkez aym zamanda, Kibris ile ilgili
aragtirmalarin sunulup tartisildigr yillik Kongreler diizenlemekte ve yilda iki kez ¢ikan
Kibris Aragtirmalart Dergisi’ni yayinlamaktadir.
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Editorial Policy

The Journal of Cyprus Sudies, JCS, is a refereed, international, interdisciplinary
publication whose primary purpose is twofold: i) to develop an authoritative archive
and bibliography of sources for the study of ideas on social, cultural, historical,
political and legal matters relevant to the past, present or future of the island of
Cyprus; and ii) to provide a scholarly, academic forum for the analysis, development,
exchange and critique of ideas on these matters.

The Journal is bilingual, publishes material in English and/or Turkish. Articles
submitted for consideration must focus on subject matter specific to the island of
Cyprus, and may include (but are not restricted to) the following topics and areas of
interest: analysis of archaeological artefacts; culture of the Egyptians, Romans
Persians; the Eastern Roman Empire, the Crusades; Lusignans, Venetians and
Ottomans; art, literature, music; cartography, military history and technology; trade
routes, water and natural resources; the geopolitics of the Eastern Mediterranean, Cold
War, EU and superpower concerns, contemporary developments in international law,
conflict resolution, war; race, religion, ethnicity, nationhood, colonial and post-
colonial perspectives, identity. Suggestions for other subject areas will be considered
by the editor.

Material published in the Journal may include original critical essays or studies,
statements of reasoned opinion, sustained critical responses to published material,
book reviews, translations, photographs, reproductions of works of art or cultural
artefacts, interviews, official documents, transcripts of media broadcasts, or reprints
of significant texts.

Because of the unique legal and political contexts of the peoples of Cyprus,
problems of ideological and methodological bias in the writing of history are a central
issue for the Journal, and one of its primary objectives is to establish definitive and
authoritative texts for primary source material in the history of Cyprus. Accordingly,
an occasional issue of the Journal will contain an archive of significant historical,
legal, political and cultural documents related to this history, meticulously copy-
edited and authenticated, with annotations provided where significant textual variants
exist. The purpose is to make these documents available to researchers, without
censorship, and foregrounding problems of distortion caused by translation or other
forms of interpretation.

The Journal of Cyprus Sudies does not discriminate against contributions on the
basis of the nationality, race, ethnicity, religion or gender of the contributors; nor on
the basis of their points of view or conclusions, provided that they are conveyed by
careful, reasoned argument and discussion. Submissions are sent anonymously for
review to readers whose identities also remain confidential. The editor may, where
complex issues are concerned, invite other contributors to submit critical evaluations
and responses to an article, or alternative perspectives; and these may be published
simultaneously.



Derginin Amaci

JCSKibris Arastirmalart Dergisi igerik bakimindan ¢ok yonliiliige sahip uluslararasi
hakemli bir dergi olup temel misyonu soyle 6zetlenebilir: i) Kibris adasinin gegmisi,
gelecegi ve buglinii ile ilintili toplumsal, kiiltiirel, tarihsel, siyasi, hukuksal konular ve
sorunlar ile ilgili ¢aligmalara etkin bir argiv ve kaynak¢a olugturmak ii) s6zu edilen
konular ve sorunlarla ilgili fikirlerin gelistirilebilecegi, tartisilacagi, goriis
aligverisinde bulunulabilecegi, bilimsel ve akademik bir forum olusturmak.

Dergi Ingilizce ve Tiirkge olarak iki dilde yaymlanmaktadir. Incelenmek iizere
degiye gonderilen makaleler icerik bakimindan Kibiris adast ile ilgili olmalidir.
Dergi’ye gonderilen makaleler, belirtilen konularla kisitli olmamakla birlikte su
konular igerebilir: arkeolojik eserlerin incelenmesi; Misir, Roma ve Pers kiiltgrleri;
Dogu Roma Imparatorlugu ve Haghi Seferleri; Lusinyanlar, Venedikliler ve
Osmanlilar; sanat, edebiyat, miizik; Dogu Akdeniz’in siyasal cografyasi; Soguk
Savag, Avrupa Birligi, siiper giiglerin bolgesel ¢ikarlari, uluslararasi hukuk ile ilgili
yeni gelismeler, ¢dziim Onerileri, savas; irk, din, etnik koken, ulus kavrami,
sOmiirgecilik ve somiirgecilik sonrasi yaklagimlar, kimlik sorunu. Diger konularla
ilgili dneriler editor tarafindan degerlendirilecektir.

Dergi’de yayinlanacak olan yazilar 6zgiin elestirel denemeler veya arastirmalar,
uslamlamaya dayanan kisisel fikirler, 6nceden yayinlanmis yazi ve yapitlara yonelik
elestirel yanitlar, kitap tanittim ve incelemeleri, ¢eviriler, fotograflar, sanat ve kiiltiir
eserlerinin baskilari, sdylesiler, resmi belgeler, medya yaymlarinin kopyalari, basin
aciklamalart, veya 6nemli metinlerin yeni baskilari olabilir.

Kibris’ta yasayan halklarin kendilerine 6zgii yasal kosullari nedeniyle ideolojik
veya yontemsel Onyarginin tarihin yazilmasindaki etkin rolii Dergi icin ana
meselelerden birini olusturdugundan, Dergi’nin temel amaglarindan biri, Kibris
tarihinde kesin ve yetkin yazilardan meydana gelen bir ana kaynakca olusturmaktir.
Bu nedenle, zaman zaman Dergi’nin bir sayisi Kibris tarihi ile ilgili, tarihsel,
hukuksal, siyasal ve kiiltiirel belgelerden olusan titiz bir ¢aligma sonucu elde edilmis,
dikkatle kurgulanmig ve dogrulanmus bir arsiv icerecek ve gereken yerlerde cesitli ve
degisik belgelerle ilgili dipnotlar verilecektir. Amag, bu belgeleri sansiirden uzak bir
bicimde arastirmacilarin kullanimina sunmak ve bunu yaparken ¢eviriden veya yorum
farkliliklarindan kaynaklanan sorunlara da dikkat ¢ekmektir.

Kibris Aragtirmalart Dergisi, milliyet, 1rk, etnik koken, din veya cinsiyet farki
gozetmeksizin, bakis acilari veya vardiklari sonuglar itibari ile, itinali ve mantiklt
tartigma iceren yazilara agiktir. Dergi’ye gonderilen biitiin yazilar, degerlendirilmek
tizere incelenirken yazarin oldugu kadar hakemin de kimlikleri sakli tutulur.
Tartigmaya agik konular s6z konusu oldugunda, editér herhangi bir makaleye iligkin
elestirel degerlendirmeler, yanitlar veya alternatif yaklagimlar icin bagka
aragtirmacilardan goriis isteyebilir ve bu konudaki biitiin goriisler Dergi’nin ayni
sayisinda yer alir.
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Editorial

First I would like to thank all the contributors for their great endeavours to open up
some rather less or even none studied aspects of the history of Cyprus. We believe
that such articles shed light on the highly neglected cultural diversity and
sophistication of this Island. | am glad to continue to publish articles on monuments of
Cyprus which have been neglected for years and thus hope to attract some more
attention to cultural heritage of Cyprus in the north. Also, we have papers on Cypriots
and by-passers who have contributed to the cultural/intellectual life and diversity of
the island such as Niyazi Berkes, Jewish people on their way to their homelands, and
the history of Maronites. Last, but not least, we offer an interesting article on the
history of communication/postal activities during a very difficult era of the islands,
1958-74. 1 would like to thank everyone who has contributed to the publishing of this
issue.

Ozlem Caykent
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The Architecture and Mosaics of the Basilica of Agias Trias
in the Karpas Peninsula, Cyprus

Allan Langdale
University of California, Santa Cruz

Abstract

This article examines the architectural, decorative, and liturgical elements of
the ruined basilica of Agias Trias in the Karpas peninsula on Cyprus. These
elements include the essential architectural components of the complex, such
as the atrium, narthex, and the baptistery, as well as liturgical remains such as
the bema and solea. An account is given of the form and function of both the
baptistery structure and the baptismal font, with consideration of how their
forms reflect the rites and practice of baptism in the early Church. Attention
is also given to the form and iconography of the mosaic decoration, including
the two Greek inscriptions. The article concludes with thoughts on the future
conservation of the site.

Keywords: Cyprus, Karpas, Agias Trias, baptistery, baptismal font, mosaics,
early Byzantine, solea, ambo, bema, catechumena, basilica

Abstract

Bu makalede Kibris Karpas bdlgesinde bulunan Agias Trias Bazilikasi
kalintisinin mimari, slisleme sanatlar1 ve torensel esyalari incelenmektedir.
Belirtilenlerin esasli mimari unsurlarin yaninda atrium (orta avlu) dis dehliz
(narteks) ve vaftiz bélmesi de inceleme konusu yapilmis olup ayni zamanda
bema ve solea gibi torensel esyalar da incelemeye dahil edilmistir. Gerek
vaftiz bélmesinin yapisi, gerekse vaftiz sunagmin fonksiyonu ve sekillerinin
erken kilise doneminde vaftiz toreninin ne sekilde yansittigiyla ilgili
aciklama yapilmis, iki Yunan yazitini da igerir sekilde seklen ve ikonografik
olarak mozaik siislemelerine de dikkat ¢ekilmistir. Makale bu alanin
gelecekte nasil korunmasi gerektigine iliskin diisiincelerle sona ermektedir.
Anahtar Kelimeler: Kibrisé Karpaz, Agias Trias, vaftishane, vaftiz havuzu,

mozaikler, erken Bizans, solea, vaaz kirsisu, koro, katekiimen, bazilika

About 5 Kkilometers northeast of the Karpasian town of Yeni
Erenkdy/Yialousa, Cyprus, is a village called Sipahi/Agias Trias." At its
eastern edge, tucked away in a picturesque olive grove, are the ruins of an
early 5™-century basilica known as Agias Trias, or “Holy Trinity” (Figs.

Journal of Cyprus Studies 15 (2009) © EMU 1303-2925



Allan Langdale

1-2). The remains of the three-aisled church reveal a plan about 23 m.
long and 15 m. wide, including its nave, side aisles, and narthex. An
atrium, measuring about 9 by 15 m., functioned as an open forecourt in
front of the west entrance to the church. Several ancillary structures
surround the basilica, the most interesting of which are a catechumena
attached to the southern flank of the church (also with a semi-circular
apse, creating a veritable second south side aisle)? and the baptistery
complex to the east. Agias Trias is best known for its geometric floor
mosaics which date from the building’s early years if not its origin. These
at one time covered the entire floor surface of the basilica and a
substantial amount, about 70%, remains. The mosaics have been exposed
to the elements for centuries and with a surge in tourism in the region
increased foot traffic is also beginning to take its toll on these rare works
of art. Lack of proper maintenance has allowed plants to take root in
much of the site, thus damaging both architectural and mosaic elements.
This report gives a survey of the architecture of the church of Agias Trias,
its mosaics, its adjacent buildings, and evaluates the urgent need for
protection and conservation of the site. Proposals are made for future
conservation projects which will help preserve this significant monument
of the world’s cultural heritage.’

Image 1: The ruins of the basilica of Agias Trias, near Sipahi (Agias Trias),
in the Karpas peninsula, northern Cyprus (photograph by the author).
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Owing to its proximity to the Holy Land and its prosperity during the
late Roman and Early Byzantine period (and, indeed, through the Middle
Ages), Cyprus is particularly blessed with historical architecture.

Image 2: Plan of Agias Trias basilica and baptistery (lower right).

Several Christian basilicas can be found, mostly as part of the ruins of the
ancient Greco-Roman cities which flourished into the Christian era.
These include, for example, the basilicas at Kourion, Paphos, Soli, and
two at Salamis (later named Constantia): the basilicas of Campanopetra
and Epiphanios.* These basilicas were mostly large scale metropolitan
edifices and some, as in the case of Soli, had substantial floor mosaics
which survive to this day. Unlike these urban basilicas Agias Trias was a
smaller rural church which may have served a small local community
and/or been a regional cult site. Its sumptuous mosaic decorations and
substantial associated buildings suggest generous patronage. Chroniclers
often make mention of the many small and remote churches scattered in
the Cypriot hinterlands and this church is one of the finest and earliest
examples. The Karpas peninsula, in particular, was dotted with small
timber-roofed basilicas in the 4™ to 7" centuries such as Agias Trias and
those at Afendrika, Agios Philon, Sykha, and the Kanakaria church at
Lythrangomi (Boltasli).> Some of them fell into ruin during the 7" to 9"
centuries but their remains were incorporated into newer vaulted basilicas
some time in the 10" century.® Agias Trias is somewhat unique, having
never been reconstructed or built over, and thus offers an exceptional
opportunity to study a reasonably well preserved exemplar of its
architectural type.
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Little of the church’s elevation survives though there is more than
enough to clearly determine the building’s plan. Some of the columns
which held up the timber framed roof were found during initial
excavations and these fragments were re-erected on their bases and today
give some sense of the building’s vertical organization. In the central apse
is a bema which is elevated about 40 cm above the floor level of the rest
of the church. At the bema’s center, facing the nave, are three steps,
possibly symbolic of the Trinity (Fig. 3). At one time a screen or templon
probably helped demarcate the bema from the body of the church.” The
bema almost completely fills the apse of the church, but not quite. As in
other basilicas, such as the larger and more famous basilica of
Campanopetra in Salamis (Constantia), also on Cyprus, there is a narrow
corridor between the bema and the wall of the apse. At the basilica of
Campanopetra there is a synthronon in the apse, but no such remains were
found at Agias Trias. Yet the presence of a substantial baptistery on the
site suggests frequent visits by a local bishop and thus some arrangement
of a synthronon in the central apse (where the bishop was situated during
liturgies) is very likely. Perhaps it was a modest one such as the one at the
Asomatos church at nearby Afrendrika.

Image 3: The bema of Agias Trias (photograph by the author).

One of the most striking features of Agia Trias is the scant but significant
remains of its solea, which ran down the center of the nave from the bema
steps almost to the church entrance (Fig. 4). The solea consisted of a low
fence with stone posts which had grooves to support the openwork panels

4
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(Fig. 5). Only fragments of these posts and panels survive, but there is
enough to give an idea of the original configuration. One panel, the best
preserved, shows the bottom curve of a geometric circular motif with a
flower in the corner (Fig. 6).

Image. 4: The solea of Agias Trias running down the center of the nave
towards the bema (photograph by the author)

Image 5: Post with slots for the panels of the solea, Agias Trias (photograph
by the author).
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The solea was used by the officiating priests as a sacral space extending
into the body of the church such as a processional route during
ceremonies. At times, a solea was coupled with an ambo or pulpit and it
is possible that some kind of ambo, offering a slight elevation for the
priest, could have been located at the center of this solea. At least one
author claims that the remains of an ambo were found during
excavations.® The solea’s construction closely resembles the stone
barriers put in many early Byzantine churches which divided the side
aisles from the nave.® These barriers, too, like the solea, segregated
distinct spaces for clergy and laity.

Image 6: Remaining lower section of one of the solea panels, Agias Trias
(photograph by the author).

Although the solea more or less follows a path indicated by the mosaic
decorations along the spine of the nave, it seems likely that the solea was
added later as it is slightly offset from the lines indicated by the mosaic’s
composition. The nave mosaics are organized in three rectangular frames
around the solea, and include the mosaics of the solea itself, which run in
a consistent geometric design along its length (Fig. 4). Two mosaic
inscriptions can be found just beyond the solea’s ends: one running in a
strip along the front of the bema and another in a small rectangular panel
immediately inside the central entryway of the church. The first records

6
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the donation of Heraclius the deacon who paid for the decorations in that
part of the church (Fig. 7), while the second tells of the brothers Aetis,
Euthalis, and Eutychianos who made similar donations (Fig. 8).

Image 7: Portion of the Deacon Heraclius’s dedication inscription mosaic,
Agias Trias (photograph by the author).

Image: Dedication inscription at the entrance to the basilica of Agias Trias
(photograph by the author).

The side aisles, narthex and catechumena are also filled with geometric
mosaics, much in keeping with late antique and Early Christian designs.
Though more rustic, they are reminiscent of the decorative borders and
geometric floor mosaics found in Antioch, Syria, which is only 90 km
away across the water to the east.’® The designs of the flooring display a
splendid range of variations including wave patterns, chevrons, meanders,

7
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key designs, and myriad stellate, rectilinear, and curvilinear designs (Figs.
9-10). Their exuberance and vitality are among their most compelling
attributes. Although much faded by time, the tesserae were richly
coloured stones of black, white, red, light and dark greens, and turquoise.

X
RS >4
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Image 10: Geometric mosaics from Agias Trias (photograph by the author).

In the floor of the north side aisle two exceptions to the non-
representational decorative paradigm can be found, with two pairs of
sandals and a depiction of pomegranates. One pair of sandals points
inwards to the interior of the church (Fig. 11) while the others point

8
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outwards. Perhaps they represented the sandals of pilgrims who visited
the site, suggestive that Agia Trias was the site of a regional cult, or
perhaps the simple footwear was meant to remind visitors of Christ’s
humility and poverty." The motif appeared most often in the pagan
Roman context at the thresholds of baths where they functioned as
reminders for people to take off their sandals. The sandals were often
accompanied by the inscription “Bene Lava” or “Have a Good Bath”.*2

LB

Image 11: Mosaic of sandals from the north side aisle of Agias Trias
(photograph by the author).

The narthex has a semicircular niche at its south end and was set apart
from the main body of the narthex by a pair of columns. This niche
probably held a font for ritual ablutions. Since this specialized part of the
narthex communicates only with the catechumena it is probable that it
functioned as a ritual component for the catechumens who were in the
process of preparing to enter the Christian faith. Such additional, apsed
corridors along the southern flanks of churches were common features in
Cypriot basilicas of the Early Christian period. They are found in the
Basilica of Campanopetra at Salamis, for example, and at the Karpasian
church of Agios Philon, which is very close to Agia Trias. In the atrium
of Agias Trias (Fig. 12) one can still find a small monolithic stone font of
a type fairly common in Cyprus: consisting of a flared and roughly fluted
columnar base supporting a broad, shallow bowl or phiale (Fig. 13)."
Scattered among the ruins are late Roman period mills for grinding wheat

9
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and deep bowls probably used for crushing grapes for wine or olives for
oil. Given the liturgical centrality of bread and wine for the liturgy, and
the sacral function of oil for anointing, these are eloquent signifiers of the
diurnal religious activities which took place here centuries ago when a
small religious community may have been supported by local
benefaction.

Image 12: The atrium of Agias Trias, taken from the southwest (photograph
by the author).

Image 13: Phiale in situ in the atrium of Agias Trias (photograph by the
author).

10
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Image 14: The baptistery of Agia Trias, taken from the west (photograph by

the author).

The existence of a substantial baptistery building and its processional
baptismal font at Agias Trias points to the significance of the church in
the region (Fig. 14). In most cases, construction of a baptistery of such
scale and elaboration would have indicated the presence of a bishop.
According to Tertullian (A. D. 140- c. 230) in his work “On Baptism”
there were instances when deacons or preshyters, if appointed to do so by
a bishop, could administer baptismal rites.** There is a similar baptistery
at Agios Philon, not far from Agias Trias and also on the Karpas
peninsula, but the two baptisteries may not have functioned
contemporaneously. If the two baptisteries did function at the same time,
this may indicate either a relaxed policy on baptism on Cyprus in the 5"
to 6™ centuries or, as was sometimes the case in North African early
Christian communities, that there were competing bishops or Christian
sects who both baptized with similar ceremonies.*

The baptistery at Agias Trias consists of an atrium with four
monolithic columns in the north where witnesses to the baptism would
observe the ceremony (see Fig. 2). Baptism in this period was a theatrical
event, with an audience for the rites. The audience would have included
the sponsors or guarantors of the initiate’s character and sincerity, as well
as those who had guided the candidate through their catechumenate and
vouchsafed for his/her readiness to enter the faith. At the baptistery at
Kourion, Cyprus, there is evidence of hook-like devices in front of the
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‘stage’ recess in which the baptism would take place, so that the drawing
back of curtains, revealing the sacred space, would have heightened both
the drama and the solemnity of the event.

Image 15: The cross-shaped processional baptismal font at Agias Trias
(photograph by the author).

Baptism during this era was most often by full immersion.’® The
baptismal pool itself was a cross-shaped processional type (Fig. 15),
whereby celebrants began the ceremony in a western room sometimes
called an apodyterion (changing room; the term is derived from Roman
bath houses) where they would undress and prepare for the rites by
renouncing the devil and evil. They would then enter the central room
with the baptismal font and descend, one by one, down the 3 steps into
the pool. They would then be fully immersed by the priest 3 times (the
number of steps and immersions both symbolic of the Trinity), and
ascend the opposite steps and emerge into the eastern room, towards the
rising sun. In this room, called the chrismarion, they would be given
white vestments and be anointed with chrism (sanctified oil) and perhaps
receive the laying on of hands, which would complete the rituals of the
entry into the Christian religion."” This eastern room has an apse: this
may be where the bishop stood for the anointing ceremony.

Other such cross-shaped processional baptismal pools can be found
elsewhere on Cyprus, including the aforementioned basilica of Agios
Philon and the basilica of Epiphanios at Salamis (Constantia). In some,
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such as those at Kourion and St. Epiphanios at Salamis, the baptismal
water was heated by a furnace to make the celebrants and the presiding
bishop more comfortable. At both Kourion and Agios Philon there is
evidence of later alterations of the cruciform font whereby arms of the
cross were blocked off in order to facilitate infant baptism, which became
increasingly the norm in later centuries.™®

The cross-shape of these baptismal fonts was highly symbolic. The
four arms, filled with water, paralleled the promise of salvation in the
Four Rivers of Paradise. In some North African cruciform fonts mosaic
decorations of flowing streams, fish, plants, and birds make the
paradisiacal symbolism even more explicit. They alluded directly to the
Garden of Paradise which the baptized could hope to attain upon
becoming Christian.'® At times, pipes and continuous drains allowed for
water to literally flow through the font, creating an impression of a
natural stream or river and a “living” water paralleling the River Jordan in
which Christ was baptized by John. But the cruciform shape also alluded
to Christ’s death on the cross and, eventually, his resurrection. So the
descent into the font itself was also a descent into a watery tomb, and a
symbolic death (of the former, sinful self), and one’s re-emergence from
the font indicated the promise of resurrection and a new, eternal life free
of sin, which is also why the celebrants move from west to east, towards
the rising sun.® The time or baptism was also significant. Although in
theory baptism could take place at any day of the year, there were favorite
times for the rites, such as Easter.

Each of the aforementioned elements at Agias Trias, either
architectural or decorative, are in a substantial degree of peril. While the
case of northern Cyprus is fairly well known, it bears reviewing how the
political and economic realities of the region impinge upon work in
architectural conservation. After the British gave up Cyprus in 1960 and
the independent Republic of Cyprus was born, the new country was
unable to control the forces of ethnic division and the meddling of foreign
powers. Inter-communal strife between the Greek Cypriot majority and
Turkish Cypriot minority on the island led ultimately to an intervention of
Turkish troops in 1974. This military action partitioned the island into a
Turkish sector in the north, comprised of about a third of the island’s total
area, while the Greek Cypriots were forced to the southern two-thirds of
the island. This southern half retained the political identity and diplomatic
legitimacy of the Republic of Cyprus while the attempted establishment
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of a Turkish national sector was never sanctioned by the international
community. Thus northern Cyprus has remained under international
embargo and has been culturally and socially isolated for the past 34
years.

This political dilemma has had a significant impact on the historical
architecture of the northern region of Cyprus. Firstly, the economic
embargo has meant that very few funds can be allocated to the sustaining
of the uncommonly rich historical heritage of the area. Secondly, the
embargo has kept professionals and scholars from returning, thus
increasing its cultural isolation. Agias Trias is just one of scores of
important historical buildings in northern Cyprus in jeopardy because of
lack of proper maintenance and exposure to environmental risks, erosion,
and threats of seismic damage, and vandalism.?* Agias Trias’s unique
status and the extremely fragile nature of its distinctive mosaic
decorations make it an exceptionally important structure to consolidate
and conserve.

Examples of appropriate intervention exist elsewhere on Cyprus. For
example, the basilica at Soli, also known for its extensive and unique
mosaic flooring, has been roofed over to protect it from rain and solar
damage. At Paphos in the Republic of Cyprus, the Roman mosaics have
been protected from tourist foot traffic by a well-thought out system of
elevated walkways which lead visitors throughout the site and offer
convenient platforms for viewing the works in situ. There, too, the most
important works have been roofed over. Such a combination of
prophylactic measures would help preserve Agias Trias and its mosaics
from further depredation. While the bucolic scene which currently
welcomes the visitor may be lost, attention to the aesthetics of design so
that the protective elements might fit less obtrusively into the immediate
environment, would avoid at least the worst case of Soli’s roofing which
is decidedly industrial in appearance. Since Agias Trias is a fairly small
site, two or three discrete, low, wooden viewing platforms would suffice
to provide ample opportunities for visitors and these could, moreover, be
stations for educational labeling, diagrams, and art historical information.

Before such plans can be made, however, there are immediate
concerns for the site. Invasive plants have rooted in many places and the
tesserae of the mosaics are loosening in many places. The luster is already
off of these tesserae through centuries of weathering, but the actual
physical loss of more of them would be a great detriment to art history. A
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thorough and careful cleaning of the site and resetting of the mosaic
fragments, along with a tarp and earthen seasonal covering for the winter
months might help slow down the damage.

Endnotes

! The Greek place names are given after the Turkish names. A few Greek
Cypriots remain in this area, having stayed on after the Turkish intervention
of 1974 which partitioned the island of Cyprus into two parts: a Turkish
northern part and a Greek southern part.

2 A catechumena is the section of the church reserved for the catechumen,
people who are considering becoming Christians but who as yet are
unbaptized. They could hear the liturgies and sermons but did not fully
participate with the congregation in the main body (the nave) of the church.
A survey of the basilica in early Christian architecture is the classic text by A.
Orlandos, Paleochristian Badlicas, 3 vols. (Athens, 1952). [Greek title: Hé
xylostegos palaiochristianiké basiliké tés Mesogeiakés lekanés].

® The site was first excavated by A. Papageorghiou with several reports
published in the Annual Report of the Director of the Department of
Antiquities, Cyprus, between 1963 and 1973. For these and other references
see p. 89 in Demetrios Michaelides, “Mosaic Pavements from Early Christian
Cult Buildings in Cyprus,” in Mosaic Floorsin Cypruseds. W. A. Daszewski
and D. Michaelides, (Ravenna: Mario Lapucci, 1988): pp. 80-153

* For Kourion, see A. H. S. Megaw et. al., Kourion: Excavations in the
Episcopal Precinct, Dumbarton Oaks Research Library and Collection,
(Harvard University Press, 2007). For Paphos, see A. H. S. Megaw,
“Reflections on Byzantine Paphos,” in Kathegetria: Essays Presented to
Joan Hussey on her 80" Birthday, ed. J. Chrysostomides (Athens, 1975): pp.
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Archaeology of Cyprus, ed. N. Robertson (New Jersey, 1975): pp. 211-232;
and Tran Tam Tinh, “La Basilique,” in Soloi, Dix Campagnes des Fouilles
(1964-1974), (Recherches archaeologique de I’Universite Laval, 1985). For
Salamis, see G. E. Jeffrey, “The Basilica of Constantia,” The Antiquaries
Journal 8 (1928): 48-56; and C. Delvoye, “La place des grandes basiliques de
Salamine de Chypre dans I’architecture paleochretienne”, in Salamine de
Chrypre. Histoire et Archeologie. Collogues Internationaux du Centre
National de la Recherche Scientifique no. 578, Paris, 1980, pp. 313-327. For
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the Basilica of Campanopetra see G. Roux, Salamine de Chypre XV: La
Basilique de la Campanopetra, (Paris, 1998).

® For Agios Philos, see A.H.S. Megaw and J. du Plat Taylor,
“Excavations at Agios Philon,” in Reports of the Department of Antiquities of
Cyprus, (Nicosia, 1981). For the Panagia Kanakaria see A.H.S. Megaw and
E.JW. Hawkins, The Church of the Panagia Kanakaria at Lythrankomi in
Cyprus, (Washington, D.C., Dumbarton Oaks Center for Byzantine Studies,
1977).

® The destruction and later reconstruction of these basilicas is dealt with in
A. H. S. Megaw, “Three Vaulted Basilicas in Cyprus,” Journal of Helenic
Sudies 66 (1946): 48-56. See some counter proposals to Megaw in S. Curcic,
“Byzantine Architecture on Cyprus: An Introduction to the Problem of the
Genesis of a Regional Style,” in Medieval Cyprus. Sudies in Art,
Architecture, and History in Memory of Doula Mouriki, eds. Nancy Patterson
Sevcenko and Christopher Moss (Princeton, 1999): pp. 71-80.

" For a detailed discussion of screens and screening in later Byzantine
churches see Sharon Gerstel, “An Alternative View of the Late Byzantine
Sanctuary Screen,” in Thresholds of the Sacred, ed. Sharon Gerstel
(Dumbarton Oaks and Harvard University Press, 2006): pp.135-157.

® See A. Papageorghiou, “Foreign Influences on the Early Christian
Architecture of Cyprus,” in Acts of the International Archaeological
Symposium ‘Cyprus Between Occident and Orient’, p. 493; A.H.S. Megaw
believed that, given the small size of the church, an elevated ambo was
unnecessary and that the solea functioned essentially as an ambo as well,
providing merely a segregated central space in the nave for the priest. A.H.S.
Megaw “Byzantine Architecture on Cyprus: Metropolitan or Provincial?”
Dumbarton Oaks Papers 28 (1974): 67.

° For a discussion of the ways that the spaces of early Byzantine churches
were divided see Urs Peschlow, “Dividing Interior Space in Early Byzantine
Churches: The Barriers between the Nave and Aisles,” in Thresholds of the
Sacred, ed. Sharon Gerstel (Dumbarton Oaks & Harvard University Press,
2006): pp. 53-71.

1% The style of the mosaics is similar to the mosaics of the Basilica of
Chrysopolitissa in Paphos, Cyprus. See Michaelides, pp. 100-103. For
similarities in Antioch mosaics see Antioch Mosaics, ed. Fatih Cimok,
(Istanbul, 2000); specifically the geometric mosaics from the ‘House of the
Evil Eye’ on pp. 38-39, the geometric borders from houses in Antakya on pp.
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42 and 46-47, as well as the geometric border from the ‘House of the Buffet
Supper’ in Antakya on p. 119.

1 Michaelides notes that: “This motif which was used widely in the pagan
world, became, during the Christian period, a symbol of pilgrimage, not only
in this world but also from this world to the next.” He notes other examples
of sandals in mosaic in the Churches of Mt. Zion and Via Dolorosa in
Jerusalem and the basilica in Beersheba. Michaelides p. 100-102. The
Beersheba sandals are illustrated in M. Avi-Yonah, “Mosaic Pavements in
Palestine,” Quarterly of the Department of Antiquities of Palestine vol. 3, no.
2, plate X1V, fig. 1.

12 See K. M. D. Dunbabin, The Mosaics of Roman North Africa, (Oxford,
1978), 164.

3 A similar font can be found in the Medieval Museum in Limissol and
another more finely carved example in marble in the old apse at St. Barnabas
church near Famagusta.

1 R. M. Jensen, “Baptismal Rites and Architecture,” chapter 5 in A
People’s History of Chrigtianity: Late Latin Chrigtianity, vol. 2,
(Minneapolis, 2005), pp. 123-124.

15 Jensen, “Baptismal Rites and Architecture,” 124-128.

18 Accounts of the theory, rites, and symbolism of baptism can be found
in the writings of St. Cyril of Jerusalem (d. 386 A.D.). An excellent overview
is given in the “Baptism” entry in vol. 1 of The New Schaff-Herzog
Encyclopedia of Religious Knowledge, Samuel Macauley Jackson (Ed.)
(Grand Rapids, Michigan: Baker Book House, 1960), pp. 435-454. The
useful entry for “Baptistery” is found on pp. 454-455. See also Jensen,
“Baptismal Rites and Architecture,” 117-144.

7 See Megaw, Kourion, p. 109-100. See also Kenneth Conant’s
discussion of the Church of the Holy Sepulcher and its baptistery in K. J.
Conant, “The Original Buildings at the Holy Sepulcher in Jerusalem,”
Foeculum 31, n. 1 (1956) 1-48.

'8 Jensen, “Baptismal Rites and Architecture,” 130-135.

¥ Ibid., 139.

% These funerary elements are discussed at length in an article by N.
Temple, “Baptism and Sacrifice: Cosmogony as Private Ontology,” arq
[Architectural Research Quarterly] vol. 8, no. 1 (2005) 47-60.
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2L A recent exception to the isolation was made in 2007 when the
historical architecture of the medieval city of Famagusta was placed on the
World Monument Fund’s 100 Most Endangered Sites listing.
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Reconstructing the History of the Cypriot Maronites
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Abstract

The origin of the Maronite community of Cyprus has long been a matter of
debate amongst scholars, from Jerome Dandini in the sixteenth century to the
present day. In this paper, | will raise four key questions concerning the
traditional picture of Cypriot Maronite history. Firstly, did the Maronite
community arrive on Cyprus to escape religious persecution in their
homeland? Secondly, can we clearly identify the four waves of migration that
the traditional history assumes and links with episodes of persecution of
Maronites in their homeland? Thirdly, was the Maronite community in
Cyprus purely agricultural or was it also involved in trade. Finally, the
population of Maronites in Cyprus is supposed to have fallen dramatically
between the twelfth century and the present day: this paper will ask how we
can explain this and whether or not it was the result of mass conversion. The
paper concludes that there is little evidence for four waves of migration to
Cyprus following religious persecution and that economic migration is a
more likely explanation for the movement of population. Maronites in
Lebanon were heavily involved in the silk trade and with Maronite
communities present in the cities of Cyprus as well as rural villages, so there
is no reason to exclude the possibility of a merchant community. Evidence
for population decline is less certain than previously supposed and mass
conversion is not required to explain it.

K eywords

Maronite History, Cyprus, Lebanon, Migration

Ozet

Kibris’taki Maronit toplulugu 16. yy. da Terami Dandini den ginimize
akademisyenler arasinda tartigma konusu olagelmistir. Bu makalede
geleneksel Kibris Maronitlerin tarihini dort temel soru ile ele alinacaktir.
Oncelikle Maronit cemaati Kibris’a kendi ana vatanlarindaki dini baskidan
kagmak icin mi gelmislerdir? Ikincisi, geleneksel tarihinin varsaydigi gibi
dort dalga halinde olan gocli Maronitlere kendi tilkelerinde yapilan
iskencelerle baglanti kurarak tanimlayabilir miyiz?Ucgiincii olarak Kibris’taki
Maronitler yalnizca tarim toplulugu mudur, yoksa ticaretle de
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ilgilenmigmidirler?Son olarak da Kibris’taki Maronit cemaati nlfusu 20. yy
dan giinimuize kadar dramatik bir bicimde neden azalmistir? Bu makale bunu
nasil agiklayabilecegimizi ve bunun kitlesel din degistirme nedeni ile hig
ilgili olup olmadigmi sorgulamaktadir. Sunumda niifus hareketinin dort
dalgali gégiin dini baskilar nedeniyle olduguna dair ¢ok az delil oldugu, asil
olarak ekonomik nedenlerden dolay1 goglin gergeklestigi  kanaatine
varilmaktadir. Liibnan’daki Maronitler agirhikli olarak ipek ticareti ile
ilgilenmektedirler ve Kibris’taki Maronitler de kirsalin yaninda sehirde de
yasamaktadirlar. Bu durumda onlarm ticari bir topluluk olma ihtimallerini
elemek icin hicbir neden bulunmamaktadir. Niifusun azalmasinin gerekgeleri
ise ongorillenden daha belirsiz olup din degisikligi de bunu
aciklayamamaktadir.

Anahtar Keimeler: Maronitler, Kibris, Liibnan, Gog

I ntroduction

The minority groups dotting the map of the Middle East and
Mediterranean regions present the outside observer with distinctive socio-
cultural profiles comprising factors of race, religion, language, patterns of
internal organization, inherited traditions, etc., setting them apart from the
national or administrative structures in which they are embedded.
Reconstructing their individual histories on empirical lines can be an
intriguing but difficult task for the researcher since the attainment of
historical accuracy is usually hampered by unavailability of adequate
records. Local traditions relating to community origins are often nothing
more than re-explorations or re-creations of ethnicity whereby a group
negotiates its identity with its host society. When available, written
records too are often of dubious historical value, particularly in relation to
communities with a religious dimension, since the portrayal of their past
is not infrequently coloured by an ideological concern for orthodoxy—a
charge often laid at the doors of Maronite historians. The community has
allegedly been from its inception a group of monothelite persuasion and
possibly “the historical result of that compromise between the Byzantines
and the Syrian monophysite Christians”.! Incidentally, identifying the
specific sectarian group from which the Maronite Church evolved is a
major problem since the term “Maronite” itself is apparently of a late
Roman Catholic origin.? The meaning of the term “Syrian” which refers
to them, but also to Jacobites, also needs clarification.
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The present remarks on the Cypriot Maronite community will address
four key questions relating to the early history of this group and to its
migration to Cyprus from the adjacent mainland. Firstly, did the Maronite
community migrate to Cyprus to escape religious persecution or for other
reasons? If it was to flee religious persecution under Byzantine rule, or
under Islamic rule, how can we explain the fact that these Maronites
moved to live under the same conditions in Cyprus? Secondly, did the
migration happen in four waves between the eighth and thirteenth
centuries?® Thirdly, was the Maronite community in Cyprus purely
agriculturalist, as has been assumed previously, or did it include
merchants? Finally, how can we explain the apparent decline in
population between the twelfth century and today and was it due to mass
conversion?

This paper will conclude that the traditional view, as presented by
Hourani (1998) and others, that the Maronite community was an
agricultural one that fled Lebanon under threat of persecution, can be
challenged. With limited historical evidence, a variety of interpretations
can be made but the simplest is one of economic migration. The date of
the initial settlement of Maronites in Cyprus is not clear, nor is there firm
evidence of four distinct waves of migration. The extent of apparent
decline in Maronite population is unknown and can be explained in
several ways, not just through religious conversion. Above all, this paper
proposes more historical research into the origin and development of the
Maronite community in Cyprus.

Origins of the M ar onites

The quest for a Maronite identity has always been the focus of the
Maronite community in Lebanon. However, it is important to note that
the lack of historiography has played a major role in the confusion
surrounding the origin and development of the community. It was not
until the seventeen century that Duwayhi, “the father of the Maronite
history”, attempted a critical history. Most previous historians lack
coherence and continuity.”

There are many theories regarding the origin of the Maronites, which
itself poses a problem of identity. Some scholars argue that the Maronites
derive their name from Saint Maron, an anchorite monk who lived from
the fourth to the fifth century in Kefar-Nabo in Syria Secunda.’ Others,
such as the eleventh century Maronite writer Toum, bishop of Kfartab in

21



Smone Paturel

his Ten Treatises, attributed the name to the Syriac term Maran, which
means “our Lord Jesus Christ”.® Bishop Yusef Al-Dibs argues that the
Maronites are the descendants of the Mardaites, meaning rebels, who only
emerged as a religious group in the seventh century, when accepting
Monotheism and rebelling against the Byzantine state.” However, the
identification of the Mardaites with the Maronites remains controversial.
The historian Theophanes first mentioned the group as attacking Lebanon
and latter harassing Arabs.® Mark Whittow suggests that origins of the
Mardaites are unclear and points out that they have been linked to several
groups in Syria and Lebanon.® Whittow also finds evidence that the
Mardaites later appeared in Greece and Southern Asia Minor and were
responsible for providing marines for the Byzantine navy (Whittow 1996,
187). The Reverend Boutros Dau argued that at the beginning of the
eighth-century the military organisation of the Maronites was called “Al-
Marada” by Byzantine and Arab historians (Dau 1984, 337), hinting at a
link to the Mardaites. However, the theory remains very controversial, as
historian Matti Mousa makes clear (Moosa 1969). It seems more likely
that the Maronite appellation is only a religious affiliation and not an
ethnic one (Dau 1984, 9), and that there is no connection between the
Mardaites and the Maronites.

Hitti suggests that that the Maronites were an offshoot of the Syriac
speaking (Suryani) church.* The two other offshoots were the east and
west Syrian communions. The eastern Syrian group later became known
as the Nestorians after Nestorius of Cicilia, patriarch of Constantinople
from 428 to 431.

A further possibility for the origin of the Maronites is that they were
originally followers of John, abbot of a monastery named Marun and
located in the vicinity of Hama (Moosa 1969, 37). This John Marun, who
is believed to have died around 707, may or may not have been connected
with the earlier Saint Maron. It is also unclear whether or not the
monastery from which his name derives had any link with the Saint either
(Moosa 1969, 35, 37). However, as Moosa (1969, 13) points out, many
writers have identified John Maron as the first Maronite patriarch. The
origin of the Maronites remains, therefore, a matter of significant
historical debate.
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Founder myth or reality and Early Migration to Cyprus?

The Maronite Church believes that Saint Maron was the founder of their
community.*? The first identification of a religious leader called Maron
comes from a letter of Saint John Chrysostom dated to 405-7 AD:

To Maron, the Monk Priest: We are bound to you by love and
interior disposition, and see you here before us as if you
were actually present...."3

Bishop Theodoret of Cyrrhus also attested the existence of Maron,
ascetic Syrian monk.** Theodoret wrote slightly later, in the mid fifth
century and while he probably never met Maron he seems to have been
familiar with some of Maron’s followers such as Jacob and Limnaios
(Theodoret ch. 21, 22). Many have speculated as to where Saint Maron
lived. Bishop Dib argued that he lived on the top of a mountain near
Apamea in Syria Secunda (Dib 1971, 3). After his death, Theodoret
suggests a sacred enclosure was built above his tomb (Theodoret 16.4)
and Dib suggests that a monastery was erected nearby (Dib 1971, 5).

Maronite tradition holds that 350 monks and followers of St. Maron
were murdered on the orders of the monophysite bishop Severus of
Antioch in 517 and their martyrdom is honoured by a festival held on the
31" July each year (Moosa 1986, 44). During the incident the
Monophysites destroyed churches and monasteries in Syria, resulting in
the death of 350 monks, which in turn led the emperor Justinian to
publish an edict on August 6, 536, condemning the perpetrators to severe
punishment (Moosa 1986, 63). However, we have problems identifying
these monks; were they Maronites and what was the reason for their
murder? We have a letter, addressed to the Synod of 518, by the monks
and abbots of Apamea complaining about the incident, and a letter sent by
Pope Hormisda to the bishops of Syria Secunda, which we are led to
believe was in response to the original letter. However, we still lack
strong historical evidence to support this assumption (Moosa 1986, 49).
The importance of the assertion identifying the murdered monks as
Maronites lies in two key points; firstly by associating the incident with
the followers of Maron, continuity can be implied between St. Maron and
the first Maronite Patriarch, John Maron in the early 8" century and
secondly it establishes that the Maronites were originally Chalcedonian
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and this adds weight to a claim that the Maronites never strayed from
orthodoxy throughout their history (Labourt 1910). However, as Moosa
(1986, 31) suggests there is no strong evidence to assert a direct link
between the monk Maron and the later Maronite Church. Furthermore,
evidence for the massacre of monks in 517 is itself weak (Moosa 1986,
63). The claim to continuous orthodoxy can also be challenged and
Labourt (1910) argues that the Maronites adopted the Monothelite
doctrine during the seventh century and continued to do so even after it
was condemned by the third council of Constantinople in 681.

The traditional history of the Maronites suggests four phases of
migration to Cyprus from Lebanon, between the eighth and the thirteenth
centuries. The first migration seems to have taken place in the late
seventh century, simultaneously with the Maronite migration from
Lebanon to Syria. The real causes of this population movement are
unclear. Some scholars, such as nineteenth century historian Mas Latrie,
ascribed an early date to the settlement of the Maronites in Cyprus,
around 686. When considering the departure of the Mardaites from
Mount Lebanon under Justinian 1, he wrote that

all the geographical and historical considerations, seem to point out
that an important branch of the nation was established in Cyprus a
long time before the crusades... around the seventh century in the
time of Justinian the second.... Some Maronite families again had
to seek shelter in Cyprus in the centuries following, when Syria
was being ransacked by the Arabs and the Turks.*

The difficulty lies in linking the movement of the Mardaites to the
migration of Maronites to Cyprus, there is very little evidence to confirm
or contradict an early migration hypothesis.

Reverend Dau argues that the cause of this first migration is
exaggerated. The population movement is attributed to religious
persecutions caused by Islamic conquest, or to ill-treatment by the
Jacobites. Dau considers that some might have emigrated for these
reasons, but others for economic ones (Dau 1984, 192), which is probably
a more plausible and less dramatic explanation. He argued that the
Muslim-Christian relationship preceding the crusades was rather good,
with many Caliphs visiting Maronite monasteries. Some of them were
even buried in Maronite monasteries such as Umar- Ben- Abdl-al-Aziz,
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who was buried in the convent of St. Maron near Ma’arret-al-Na’aman
and Hisham in Al-Resafa. Maronite convents were centres of art and
science and not hostile places, and Reverend Dau argued that the
Monophysite persecution of the Maronites was refuted by many
historians such as the Jacobite Monophysite Patriarch of Antioch (818-45
AD) and Michael the Syrian, another Jacobite historian and patriarch.
While there is evidence of violence against Maronite monks in 516-17
AD by the Monophysites, we cannot therefore conclude that this led to a
mass migration from Syria to Lebanon and beyond (Dau 1984, 193; Dib
1971, 5).

Turning now to the impact of the Islamic invasions, again, we might
ask ourselves an important question as to why the Maronites would flee
the Islamic conquest in Syria to find themselves under Islamic rule in
Cyprus. We know that in the 650s, the Orthodox inhabitants of Cyprus
were scattered and removed to other parts of the empire.: as Judith Herrin
argues in her book, The Formation of Christendom, ‘those who could
afford to leave the island did so to seek refuge in Africa, in Sicily and
Italy, from both Monotheletism and the Arabs’.'® In this period
Monotheletism was enforced by the emperor Heraclius in Constantinople
and had led to divisions in the east. While the Maronites of this period
may have been Monothelitists themselves (Moosa 1969, 37-8) there is no
suggestion that this led to a migration to Cyprus. The proposed flight
from the Islamic conquest in Syria to Cyprus does not make sense either.

Hitti suggests a later date for the first migration to Cyprus. He
suggests the colonists may have been originally refugees from the
Abbasid persecution, particularly in the ninth century under al Mutawakil,
later receiving fresh immigrants in the crusading period (Hitti 2002, 353,
24-25)."

We therefore can conclude that the evidence of an early migration of
the Maronites from Syria to Cyprus on the grounds of religious
persecution is unclear. The original date of the settlement is unknown and
it is impossible to link it directly to any specific persecution event.

The Later Migrations

The second migration is believed to have taken place around the year 938,
following the burning of St. Maron’s monastery in the mid tenth century
and the transfer of the patriarchal residence to Lebanon, although we have
no evidence of the existence of a recognised denomination in Syria at the
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time (Dib 1971, 7; Moosa 1986, 100). This event was attested by Al
Massoudi, who reported that it “was destroyed as well as the cells which
surrounded it, due to repeated incursions by the Arabs, and the violence
by the Sultan” (Dib 1971, 7). However, we should not automatically
conclude that these events are linked to a second migration. How can we
explain the fact that not all the Maronites left? We know that Maronites
migrated to many other countries, such as modern Iraq and Turkey, and
prospered; they even prospered in different parts of Syria (Dau 1984,
194). For example, traveller reports suggest the existence of a Maronite
community in the twelfth and thirteenth centuries in Takrit and other
places between the Tigris and Euphrates (Hitti 1962, 252-53).

A third proposed migration to Cyprus took place around the twelfth
century, under the auspices of Guy de Lusignan. After losing the Latin
states in the Levant, he bought Cyprus in 1192 from Richard the
Lionheart who had conquered it the previous year.'® This allowed
Christians from Syria to seek refuge from Moslem persecution. Hitti
suggests that Maronites migrated to Cyprus following the capture of
Beirut by Salah El Din and the destruction of the Maronite strongholds of
Bsharri, lhdin and Hadath al Jubbah (Hitti 1962, 325, 623). Again,
however, there is limited evidence to support this hypothesis. However, it
is clear that Christians found it difficult to obtain landed property under
Islamic rule. Migration to Cyprus to find agricultural land under the
Christian rule of the Latins is an attractive alternative proposition.

We can demonstrate the existence of a Maronite monastery built in
Cyprus in the twelfth century, that of Saint John of Kouzband. A hand
written Syriac manuscript from the Vatican archive confirms this:

I, the humble Sema’an, monk by name, wrote these lines in this
book, before our Blessed Father Boutros, Patriarch of the
Maronites, who resides in the Monastery of Our Lady in Mayfouq
in the valley of llige in the land of Batroun when he gave me
power to preside over the Monastery of Saint John of Kouzband in
the Island of Cyprus during the epoch of the monks who were
living in the Monastery of Mar John. (G. Hourani 1998, 3)

Several other later documents from the Vatican archive also confirm
several appointments to the same monastery (G. Hourani 1998, 4-5). St.
Neophytus himself came to visit the Monastery in 1152.*° The monastery
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was close to the Greek monastery of St. John of Koutsovendis,? still
extant today, although largely rebuilt in the 1950s (Nikolaou-Konnari and
Schabel 2005, 166). The remains of two churches believed to be Maronite
are visible close to the village of Koutsovendis.”* The Maronite
monastery was seized by the Greek Church causing the Maronite
Patriarch al Hadthy to write a letter of complaint to Prince Albertos in
Italy in 1518.% The village of Koutsovendis is believed to have originally
been Maronite and Maronites still lived in the neighbouring village of
Vouno in 1939 (Bradswell).

A final migration has been proposed following the defeat of the
Crusaders in Tripoli and the Holy Land at the end of the thirteenth
century (Dib 1971, 65, 77). Again, there is little evidence to link the
event to the arrival of Maronites in Cyprus. Nevertheless, there is
circumstantial evidence for migration to Cyprus after 1291. A 1322 rubric
of a 1222 document that did not mention Maronites, includes them,
suggesting they had now become important.”® They were also represented
by a bishop, George, at the council of Nicosia in 1340 (Nikolaou-Konnari
and Schabel 2005, 166).

With limited and fragmentary historical information, linguistic
evidence is important to the understanding the migration of the Maronite
community to Cyprus. The vernacular spoken by the Cypriote Maronites
bears a close relation to the vernaculars of Southeast Anatolia and
Northern Syria.?* What is particularly significant is that the Maronites of
Cyprus do not speak a Lebanese dialect.® This suggests that migration
may have come directly from Northern Syria or Southeastern Anatolia or
that at the very least there were very significant contacts between these
regions and Cyprus. The Arabic dialect of Cyprus is archaic in some
respects, reflecting a significant component of Aramaic. This trait is
unknown in other modern Arabic vernaculars suggesting that the
separation of the Maronite group on Cyprus was early (Borg 2007). Hitti
(1962, 252-3) also reports that the villagers at Kormakiti have preserved a
mixed Syriac-Arabic dialect of the variety spoken in twelfth century
Lebanon, although Borg’s recent studies suggest Lebanon was not the
origin of their language.

What is clear from this discussion is that the precise dates of the
Maronite’s migration to Cyprus are unknown. However, by the end of the
twelfth century they were a significant group amongst the population of
the Island. The reasons behind the migrations are not clear, yet we have
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little evidence to support the hypothesis of four distinct episodes caused
by specific incidents of persecution in Lebanon.

An Agricultural Maronite Community?
The remaining Maronite villages in Cyprus such as Kormakiti are in rural,
mountainous locations and many of the now lost Maronite villages were
clustered in the same region. However, the image of a mountain-based
community of Maronites seeking refuge from persecution, as argued by
Dib (1971, 65), may not be entirely correct. We should note that villages
like Kormakiti are situated on the edge of the plain of Cyprus. While
villages may have been sited for defensive reasons, simpler explanations
are also possible. A local tale from Kormakiti tells of the re-foundation of
the village at its present location. The first village was located some
distance down the slope where a small church can still be seen today.
While searching for a lost cow, a local farmer discovered a source of
water within what was then wooded uplands. The existing village was
suffering from drought at the time and so swiftly moved up the hill to be
reconstructed close to the new spring.®

A Maronite community was also present in Medieval Famagusta, then
a cosmopolitan trading port. The church of St. Anne in Famagusta has
been identified as Maronite and is marked as Maronit Klisse on modern
maps, however, this remains controversial. St. Anne’s lies within the
Syrian district of the walled city of Famagusta and close to the Nestorian
church. The church is also only and a few hundred meters from the
Carmelite and Armenian churches. The first clear identification of the
church of St. Anne as Maronite derives from an Ottoman document of the
late sixteenth century. However, there was also a Benedictine monastery
of St. Anne in Famagusta (Schabel 2007) and there remains the
possibility of confusion. The church contains Latin inscriptions, which
has cast doubt on the identification of the church as Maronite. However,
the church also contains Greek inscriptions. Maronite icons held by the
Maronite diocese of Cyprus suggest that a mixture of inscriptions in
Greek, Latin and Aramaic was the norm. The church is mostly
whitewashed but what frescoes remain are of Italio-Byzantine or
Byzantine in style.?” Further research work on the church is needed to
confirm it as belonging to the Maronite faith but at present it remains
largely inaccessible. Albert Hourani argues that
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Emigration was not a simple process as it may appear at first sight
to be. Young men did not go spontaneously, without preparation
and by simple individual choice, down to the harbour and board a
ship. Emigration involved organisations and decisions of various
kinds.?® (A. Hourani and Shehadi 1992, 7)

We may observe that when Lusignan brought locals from the Latin
East, generally these tended to be scribes, artisans and craftsmen who
arrived for economic or strategic reasons. One would expect that these
people would settle in cities rather than rural locations. Lusignan was also
accompanied by Syrian nobles who in all likelihood would have brought
their retainers and household with them.

However, there is some circumstantial evidence that the twelfth- and
thirteenth-century Maronite community may have been rural in character,
as there seems to be no papal concern for the group (Schabel 2007).
Further work is needed in this area.

As for the Maronites in the Levant, we know already that, in Syria,
they were scattered everywhere, even in Aleppo. We have evidence that,
even in the thirteenth century, they were not restricted to the Orontes
valley (Dau 1984, 191). The Maronite community in Lebanon flourished
as a result of the silk trade and, as a consequence, Beirut became the
centre of silk export. Although remaining concentrated in the mountains,
Maronites moved from northern Lebanon to settle in the south, and the
Chouf (A. Hourani and Shehadi 1992, 4).

Given the trade routes between Cyprus and the Near East and the role
of Maronites in the silk trade, we should expect that the community of
Maronites in Cyprus would have included merchants. Unfortunately there
is no direct evidence for this. However, there are numerous extant notarial
acts covering the fourteenth century by the Genoese notary Sambuceto.?
These are in Latin and primarily concern Genoese merchants, their wills,
trades, and commercial activities. These documents, which survive
largely by chance, do contain Arabic names and further investigation may
provide evidence of Cypriote Maronites involved in trade.

Linguistic evidence can also provide evidence for the character of the
Maronite Community on Cyprus. Jennings noted that Cypriot merchants
regularly travelled in the eastern Mediterranean including, significantly,
to Anatolia and Aleppo (Jennings 1993, 334), where the language of the
Cypriote Maronites has its closest links. Borg argues, however, that the
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Maronite community in Cyprus was agricultural on linguistic grounds, as
Cypriot Arabic retained Aramaic words for farming implements such as
the plough (Borg 2004, 39). Blau suggested that the transformation from
Aramaic to Arabic amongst the Jews of Babylon was linked to their
urbanisation.*® The Maronite settlement at Kormakiti is clearly
agricultural in character, and we should not find the retention of Aramaic
words associated with farming surprising in this context. There is clearly
an element of continuity with pre-Arab civilisation (Borg 2007).

It is still possible that the Maronite settlements in Cyprus did have
business interests and, significantly, in the silk trade; Women from the
Maronite community can still describe the weaving of silk cloth (Borg
2007). Even with an agricultural community at Kormakiti and other rural
locations, Maronite trading groups may have been present in ports such as
Famagusta. Whilst we have no firm evidence of Maronite involvement in
trade, other eastern Christian groups were and Nestorian merchants were
present in Cyprus in the fourteenth century.®

We should therefore be confident in challenging the notion that the
Maronite community in Cyprus was a purely agricultural one that fled
Lebanon under fear of persecution. The Maronite community in Lebanon
was a mixed one with agriculturalists and successful silk traders. Given
the historically close trading links between Cyprus and the Levant, we
should have no reason to believe that the Maronite community in Cyprus
was very different.

Population Decline?

Hackett believes that the Maronites were the largest Christian community
in Cyprus after the Greeks, with a population of 180,000 in 1249.
However, this number seems exaggerated and a more realistic figure for
the Lusignan dynasty would be a population of 7000-8000 in thirty
villages. This number then decreased, with 4000 in nineteen villages,
recorded in 1596. Following his visit to Cyprus in 1569, Lusighan
reported the existence of locusts in the island, migrating from Syria. The
Dominican Angelo Calepio of Cyprus wrote in 1572, “Cyprus was
scourged for many years with such swarms of locusts that they ate even
stems of trees”* (Jennings 1993, 173). Mas Latrie counted 1200 to 1300
inhabiting five to six villages in the mid nineteenth century, while twenty
years ago they were 160-170 families, of which 150 possessed four
villages with a church and a priest appointed to each village. These
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villages were called Kormakiti, Kapasia, Asomatos, and Hagia Marina,
with one village shared with the Turks called Kampyli. Mas Latrie added
that a further eighty Maronites lived in Nicosia, with four hundred at
Larnaca, and that a priest and few others resided in Limassol.** Today
the Maronite community of Cyprus numbers around 6000.*

What happened to the Maronite population from the twelfth century
onwards? If we take the view of Hackett, with a very large Maronite
community present in Cyprus in the thirteenth century, then we need to
explain a large fall in population. However, this seems unlikely and if one
adopts a figure of 7-8000 in the thirteenth century, the picture is one of
gradual decline and then slow recovery. Even this, though, is subject to
errors in the estimates produced by various visitors to Cyprus such as
Dandini. For example, Dandini did not visit all of the Maronite villages
and relied on secondary testimony from Italians and Greeks (Jennings
1993, 14-15).* The identification of Dandini’s 19 villages remains
problematic, deriving from the imperfect translation of Dandini’s work
into English by the historian C. D. Cobham.* Dandini named the villages
as Metoschi, Fludi, Santa Marina, Asomatos, Gambili, Karpasia,
Kormakitis, Trimitia, Casapisani, Vono, Cibo, leri, Crusicida,
Cesalauriso, Sotto Kruscida, Attalu, Cleipirio, Piscopia and Gastria
(Dandini 1656, 23). What is clear is the sharp decline in the number of
villages and the concentration of the Maronite community, particularly in
the village of Kormakiti.

How can we explain this “decline” in population? Given the lack of
historical sources, it is open to speculation, a temptation that has proved
too strong for some historians. It could be that the population declined
due to natural causes such as plague, or famine caused by locusts between
1610 and 1628, or even the earthquake in 1556 (Jennings 1993, 179).
Guita Hourani explains this fact by the arrival of epidemics and the raids
of the Muslims from Egypt, which caused much damage to the population
of the island during the fifteenth and sixteenth centuries (G. Hourani
1998, 6).¥ Hourani, however, is inaccurate, as raids from Egypt stopped
earlier in the fifteenth century than she reports.

Guita Hourani also argues that there is evidence of ill-treatment by the
Latins (G. Hourani 1998, 7); we have a letter, sent by the Maronite
Patriarch Sham’oun al Hadthy to Pope Leo X, complaining about the
confiscation of the Saint Maronite Church and its property by the Latin
Bishop of Nicosia in 1514, while Cyprus was still under Venetian rule
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(Assamarani 1979, 26-29). This preceded by four years a similar
complaint about the confiscation of the monastery of St. Chrystosomos by
the Greek Orthodox church. The circumstances of the seizures need to be
considered carefully and need not reflect a general persecution of the
Maronites. Latin churches were also seized if they became run down, for
example (Schabel 2007). There is in fact little evidence of mistreatment
of the Maronites by Latins during their period of rule, despite Hourani’s
claims to the contrary (G. Hourani 1998, 4). Her supposition that the
Venetians imposed a feudal system and “exorbitant taxes” is also
incorrect; the feudal system was introduced by the Lusignans 300 years
previously (G. Hourani 1998, 4; Schabel 2007). Finally Hourani’s
suggestion that the worst rule of the Venetian period was by Jacques le
Batard is undermined fatally by the fact that he was in fact a Lusignan
king of Cyprus who died in 1473, some sixteen years before the arrival of
the Venetians (Schabel 2007).

The Christians found themselves in difficult positions under the
Ottomans. We do not have any record of letters exchanged between Rome
and the Maronite Patriarch in the mainland, as the danger of the crusades
was still present. We have documentary evidence showing a high level of
conversion of Christians to Islam in Cyprus; in 1593-1595, the converts
reached 31% of adult males (Jennings 1993, 139). Jennings argues that
conversion to Islam was an easy means to obtain divorce for both men
and women. Conversion to Islam was very popular among the Latin
Christian community.®® However, we do not know if there were any
Maronites among these converts and in a similar political situation in
contemporary Lebanon, the Maronite community did not convert. Some
conversions of the Maronite community undoubted did take place to
Greek Orthodoxy and Islam.* We have also the accounts of Father
Jerome Dandini who reported the presence of converts; he reassessed the
condition of the local Maronites and observed that the Muslims were
renegades

who turn Mahometans, to render their lives more easy and
supportable, so that it seems an easy task to recover this isle.... For
the renegades could no sooner see the Christian soldiers, but they
would throw off their turbans, and put on hats instead, and turn
their arms against the Turks (Jennings 1993, 143).
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As noted above Dandini named nineteen villages left in Cyprus in
1596, and observed that many had left or apostatized, thus he
recommended that a bishop should be appointed to this community. In
1598, Father Moise Anaisi was sent to Cyprus to serve until 1614
(Dandini 1656, 23). There have also been some suggestions that some
amongst the Maronite community became the so-called Linobambaci, or
Christians who adopted some elements of Islam.* These “converts” were
concentrated in the Louroujina area of Nicosia. They retained some
Christian beliefs such as baptism but adopted Islamic practices such as
circumcision. Nevertheless, we should recall that the decline in the
number of Cypriote Maronites was gradual at worst and so mass
conversions are not needed to explain a loss in population.

Pilgrim accounts, from visits to Cyprus during fifteen century,
describe desolation and unhealthy climate, and assert that the decline of
the villages was worse than that of the towns; after the Ottoman conquest
the populations of towns dropped considerably (Jennings 1993, 178-9).
The Venetian Church was very concerned about the decreasing size of the
population and tried to encourage new settlements, and the Ottomans did
the same in the first decades of their rule (Jennings 1993, 202).

The evidence for population decline amongst the Maronites of Cyprus
is weak. At worst there was a decline from a population of 7-8000 in the
thirteenth century to 12-1300 in the nineteenth century, yet even these
figures are heavily reliant on unreliable visitor accounts like that of
Dandini. We have some evidence for general population decline in
Cyprus, in the fifteenth and sixteenth centuries, which may explain a
gradual fall in Maronite numbers. There is evidence for conversion to
Islam amongst the general Christian population in Cyprus. However,
under a similar political situation in Ottoman Lebanon conversion was not
significant, so we have no reason to believe that the Cypriot Maronite
community was any different. The biggest change lies in the number of
villages with a Maronite community becoming more concentrated
through time.

Conclusion

In his book Taboos and the Perils of the Soul, the Scottish social
anthropologist, Sir James George Frazer, stated that “After all what we
call truth is only the hypothesis which is found to work best”.** This
paper has attempted to provide another aspect of Maronite history, and try
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to understand the real motivations behind and timing of their migration to
Cyprus. In my opinion, the traditional picture of a Maronite agricultural
community repeatedly fleeing religious persecution is flawed. The
evidence for four distinct migrations prompted by specific episodes of
persecution is very weak. A simpler explanation is one of economic
migrants, whether traders or agriculturalists looking for land, in an eastern
Mediterranean world that was well connected by trade routes. Maronite
communities like Kormakiti were agricultural, but Maronites were also
present in cities like Famagusta and Nicosia suggesting at least some
merchants were numbered amongst them. The evidence for population
decline relies heavily on uncertain estimates by various visitors to
Cyprus. A decline in the number of villages is clear, however. The image
of population decline through conversion and persecution can also be
challenged. The evidence for persecution by Latins and Greeks, as
presented by Hourani for example, is poor. While there is evidence of
conversion in the Christian population of Cyprus as a whole, the extent of
conversion of Maronites is not clear and we should recall the
cohesiveness of the Maronite community in Lebanon. Further
investigation of these claims is required. Opportunities to investigate the
churches of Nicosia and Famagusta present themselves to us. Ultimately,
what is touching is that the Maronites of Cyprus kept their language and
rite, survived epidemics, famine, and persecution and stood proud for
generations.
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Stranded in Bogaz, Cyprus: The affair of the Pan Ships,
January 1948

Danny Goldman
Michael J K Walsh
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Abstract:

This article sheds some new light on the affair of the Pan Crescent and the
Pan York, the largest ships to carry ‘illegal’ Jewish immigrants to Palestine
from Bulgaria in 1947 / 1948. These ageing vessels were apprehended by the
British authorities off the Dardanelles and escorted to an enforced detention
near Famagusta, Cyprus. The ships remained anchored near Bogaz for five
months while their human cargos were sent to camps just outside the walls of
the historic city. As the clock counted down on the British Mandate in
Palestine throughout early 1948, the fate of the vessels, and the thousands of
immigrants who depended upon them, hung in the balance. Now, through a
recently instigated cataloguing project for Cypriot newspapers instigated at
the National Archive in Kyrenia, and the simultaneous uncovering of some
relevant documents at the Public Records Office in London, a fuller
understanding and appreciation of the events in this critical post war period
can be attempted. This article is one of a series published in the Journal of
Cyprus Sudies that draws historical links between Cyprus and the Jewish
people.!

Keywords: Cyprus, Famagusta, Jewish Immigration, Palestine, Pan York,
Pan Crescent.

Ozet

Bu makale 1947-1948 willarinda vyasadist Yahudi gd¢menlerini
Bulgaristan’dan yola ¢ikip Kibris {izerinde Filistine gotiiren Pan Crescent ve
Pan York gemilerine iliskin tarihteki karanliga yeni bir 11k yakmaktadir. Bu
yolculugun basinda bu tarihi gemiler Ingiliz yetkililer tarafindan Canakkale
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bogazinda yakalanmis ve Magosa’ya kadar nezaret edilerek insan olan
yikleri tarihi gehrin duvarinin hemen diginda karaya ¢ikarilarak burada
gocmenler tutuklama kampinda tutulmuslardi. Bu gemiler daha sonra ayni
yil kis ve bahar1 gecirecekleri Bogaza demirlemislerdi. 1948 yilinin baglaria
dogru Filistindeki ingiliz mandasi giiciinii yitirirken bu gemilerin ve binlerce
gocmenlerin kaderi belirsiz kalmisti. Simdi Girne’deki Ulusal Arsivde
bulunan Kibris Tiirk Gazeteleri, Lefkosedeki yunan kibris dilindeki basin ve
Danisnisma Ofisi kaynaklari ile Londra’daki Ingiliz Ulusal Arsivlerinde yeni
bulunan resmi belgeler kullanilarak savas sonrasi séz konusu kaotic
doneminin tim yonleri ve degerleri anlasilmaya c¢alisilabilir. Bu makale,
Journal of Cyrus Studies de basilan Yahudiler ile Kibris adasindaki tarihsel
baglantiy1 kuran makalelerden biridir.

Anahtar Kelimeler: Kibris, Magosa, Yahudi Gogi, Filistin, Pan York, Pan

Crescent

I ntroduction

The two large vessels that inched into Famagusta’s port in the first week
of January 1948 were crammed to the gunwales.? Thousands of weary
passengers, all Jewish immigrants, began to disembark and immediately
faced a mixed entourage of British officials, intelligence officers, Royal
Navy personnel and government functionaries. From the decks of the two
ships the Eretz-Israeli (Jews from Palestine) captains and crews along
with crews of other nationalities watched the unfolding human drama
with concern knowing that the fate of over 15,000 passengers was far
from clear in Cyprus. Though it was not the first time Famagusta had
witnessed such scenes, the ‘Pans’ were certainly the largest vessels yet
utilized for intensive illegal Jewish immigration attempts to Palestine.®
But this was an immigration into mandated territory that the British had
to oppose, not least because the Arab population of Palestine was
becoming increasingly apprehensive about the inevitability of an
imminent Jewish majority. Despite the ‘White Paper’ of May 1939
entitled ‘Palestine Statement of Policy’, limiting Jewish immigration,” the
flow continued unabated at the hands of the newly formed Mossad Le-
aliya Bet. Two other main underground movements, Haganah and Etzel,
also operated independently to achieve this aim. As the Jewish Resistance
Movement® stepped up its violent activities against the British, so the
British detained more and more immigrants in Cyprus, preventing them
from reaching the final destination of Haifa.® An ex-MI6 officer wrote
many Yyears later, however, that by the end of 1947 there was a general
realisation that ‘hosting’ the refugees in Cyprus was sure to “...develop

42



JCS

into a logistical nightmare [...]”.” Another report predicted that Mossad

was actually exerting pressure on the British Government by intentionally
flooding Cyprus with such refugees, and thus forcing the British to allow
the ships to sail on to Palestine. The Pans were being used for precisely
this purpose.

The Vesselsand the Voyage

Both the Pan Crescent and the Pan York were purchased by the Mossad
Le-aliya Bet® in the United States in mid-1947 from one Samuel
Zamorai, the owner of a fruit-shipping company in New York. The
vessels had similar specifications, both having been built in 1901 in
Newport, Rhode Island, having a capacity 4570 tons, being steam-
powered and having a top operational speed of 12 knots.® As a Liberty
Ship the Pan York had been torpedoed in 1942 but survived, refitted and
returned to active service.”> When they were handed over to the Palyam
organization,™ the Pan Crescent was re-named, taking the Hebrew word
for Independence Atzma'ut, while the Pan York took the Hebrew for
Sovereignty, Komemiyut. Immediately preparations began for the real
purpose of the purchase: the transport of Jewish refugees from post - war
Europe to Palestine.”*Later, two Palyam officers were commissioned as
captains: Gad Hilb for the Pan York (commissioned in Marseilles) and
Yitzhak Aharonovitz for the Pan Crescent (boarded in Borgas and
commissioned in Famagusta) and two other Palyam operatives: Nissan
Leviatan (Pan York) and Dov Bercik-Magen (Pan Crescent).

Image 1: Memorial for the Palyam in Caesarea, Israel. Photo by DG, March
2008.
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Though old, their two captains were convinced that the vessels were
indeed sturdy and could yet play a significant role both now and in the
future. If anything, Aharonovitz feared that the Mossad headquarters in
Palestine did

[...] not really appreciate the quality of these ships. These were the
only ships thus far that could serve as a nucleus for the [future
Israeli] fleet for the purpose of transport of immigrants, to be in
operation immediately following the declaration of independence
[of the State of Israel], whose date was already determined:
15.5.1948."

After the purchase in the United States, and aware that they were
probably being observed by British and American intelligence, the two
vessels left New York in May 1947 simultaneously, then steered separate
courses to throw British intelligence off their scent. The Pan Crescent
headed directly for Venice while the Pan York made for Marseilles, via
Casablanca, Brest, and Constantia, Romania. When she returned to
Marseilles she docked more permanently to enable preparations to get
underway to convert the ship to carry a very different cargo. The Pan
Crescent was similarly laid up in Venice.

Image 2: Pan York Courtesy of Palyam on-line historical database.
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Despite the covert operations and the efforts made to evade British
intelligence, however, the Pan Crescent had already drawn the attention
of MI6 through its substantial refitting process in Venice to accommodate
an anticipated 7,500 passengers.

Image 3: Pan Crescent Courtesy of Palyam on-line historical database.

In fact, the British GCHQ (Government Communications Headquarters)
in cooperation with the American NSA (National Security Agency) had
spotted the ships purchase transaction in the United States, and had been
onto the operation since. To stop its voyage, and to thwart the overall
mission, would now require decisive action. Harold Perkins, a senior MI6
officer, devised a radical plan to sabotage the ships, even if such actions
carried with them the distinct “[...] possibility of death.” Clement Attlee
must have approved the plan as shortly thereafter a special task force, the
‘Kent Corps Specials’, headed by Fredrick Vanden Heuval, made its
move to destroy the Pan Crescent at its berth. Posing as cigarette
smugglers, the team approached the vessel in a small boat, attached mines
to the hull beneath the waterline, and rowed away in anticipation of the
explosion which would send the vessel to the bottom. Though the
detonation went perfectly the ship was saved from sinking through the
quick action of those on board who immediately manned the pumps. In
reality, the ship was probably saved due to the fact that the explosion
occurred in the shallows of the port, not in the open sea where it would
almost certainly have sunk. The first attempt had failed and would later
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be described by a retired officer involved in the operation as “[...] a dark
page in MI6 post-war history.”**

Immediately a Palyam delegation, Motti Hod and Haim Winkler, was
sent to investigate the causes of the explosion and soon located a Palyam-
employed Italian foreman who, it was felt, might have collaborated with
British Intelligence. He confessed that there was an element of truth in
this, but insisted too that he had actually saved the ship by shortening the
detonator fuse, causing the charge to explode in the port, instead of in the
open sea. His hasty explanation, the delegates later reported, had “[...]
just won his life back.”™ Next they communicated with Shaul Avigur,
head of Mossad, from Switzerland, to decide what to do with the
damaged hull. Avigur did not accept the suggestion that the vessel (and
with it the mission) be scrapped and ordered the repair of the vessel. The
explosion hole was temporarily blocked up and the ship was towed to a
nearby yard where it was repaired professionally. Even there, Avigur
recalled, another attempt to sabotage the ship was made when “[...] a
mysterious fire caught on the motor room which was hardly
extinguished. ..”*®

With the refit complete the Pan Crescent now took on an Italian crew
and the Pan York, Spanish sailors. Each ship was then appointed a
Palyam captain who, though well versed in seamanship, would not
interfere with the decisions of the vessels’ commercial captain, so long as
the wider mission was being carried out and the refugees treated well."’
Additionally, a Palyam radio man (or woman) operated from an
alternative radio room on board and maintained continuous
communications with the Mossad and Palyam headquarters in Palestine.
Operationally functional now, the Pan Crescent sailed to the port of
Burgas (having been denied access to Constantia, Rumania) on the Black
Sea coast of Bulgaria, where she met up with the Pan York. Here the
embarkation of the refugees began and here the journey to Palestine,
under the command of Dov Magen (the Palyan commander of the Pan
Crescent) started on 26.12.1947." Conditions on board both vessels were
grim. One memoir recalls “After four or five days, [a passenger] would
wonder if the smells of the latrines, crushed crackers, sardines, exhausted
air, used-up breath, and sweat had permeated one’s skin for all time, as it
had permeated the wood and metal of the Pan York.™

Immediately upon exiting the Dardanelles the two wvessels were
intercepted by four British destroyers and two cruisers with strict orders
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to prevent them sailing all the way to Palestine.® The captains,
representing the Jewish Agency,? and mediated by the US Department of
State, negotiated with the British until, on the 31st of December, they
reached an agreement. British personnel would board the ships unarmed
on the understanding that passengers / crew would not resist.

Image 4: The Decks of the Pan York, Photo Frank Periman. Aliyah Bet &
Machal Virtual Museum.

One negotiator recalled

[...] it was obvious, that should we resist, no one would board the
ship. [Because everyone understood that] it was going to be a
violent conflict, and a bitter one at that. The pressure on us was
that we will not initiate violent resistance, and the truth is that we
succumbed to that pressure [by the Agency], and so it was. 2
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Crewmember Sam Schulman remembered:

We decided not to put up resistance considering the number of
refugees we had on board. So we followed the British ships to
Cyprus where the refugees got off and were consequently interned.
As a crew member, 1, as well as several other Aliye Bet members,
were allowed to stay aboard the ship, but under the watchful eye of
the British garrison.”®

Image 4: Refugees on board of the Pan Crescent Source: Haganah Archive,
photograph no. 97129. The photograph illustrates the crowdedness on board,
and the tension on the faces of the passengers.

On 1.1.1948 the Pans arrived at their new destination, the port of
Famagusta where responsibility for the vessels was transferred from the
Royal Navy to the Governor of Cyprus. The British authorities in
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Famagusta, as well as the Mossad, demanded that the evacuation of the
vessels take place under the direct supervision of the colonial power,
though this was a condition that the Jewish captains could not accept.
They knew that once the vessels were without their original crews, they
would be confiscated as ‘abandoned ships’.

[...] [we will not evacuate] as in this case these ships have not
violated any law [...] but sailed under consent and authority of the
British, and under a Panamanian flag to a Cyprus port that does not
forbid this; it seemed to us that the British would not be able to
confiscate the ships, moreover, the date for partitioning Palestine
was already set, and it was sensible to see the ships as a legal
property of the bodies that will be in charge of the Jewish part of
[partitioned] Palestine.?

The disembarkation of 15,706 souls when it began was slow and took
three consecutive 24-hours cycles, under the supervision of the Sixth
Airborne Division of the paratroopers. Local newspapers noted that 7,000
of the ‘Pan Krisent’ [sic] passengers, including 1,700 children, went
immediately to Karaoglu and Ksilotimbo [sic]. The newspaper also noted,
with some relief, that 55 doctors were in their midst.?

Ashore, Gad Hilb, the captain of Pan York, met with the commander
of the British fleet, Admiral Victor Symonds Taylor and recalled his
embarrassment at coming face to face with the tall, fully decorated and
immaculately uniformed admiral. After his voyage Hilb was far from his
match being dressed in dirty mechanic’s cloths. Nevertheless, he
demanded a written promise for the safety, security and freedom of the
ships crews,?” and asked for an “[...] immediate supply of fuel in order to
ensure the continued operation of the essential ships’ systems.”
Otherwise, Hilb warned the Admiral, the crews would abandon the ships
and would not sustain essential services, leaving the responsibility for the
safety and welfare of the refugees squarely in the hands of the British
authorities.?® The British commander obliged, and shortly thereafter a
destroyer was tied to Pan York and a quantity of fuel transferred. Hilb
then ordered his first mate, a Basque, to talk to the rest of the Spanish
crew and tell them not to abandon the ship. They agreed and remained on
board as did some of the Palyam personnel, including the radio man who
continued with his secret transmissions. The following day (2.1.1948)
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Hilb received two documents from the Governor of Cyprus: one
guaranteeing that none of the ships’ crew would be arrested, and another
in the form of a warrant for the detention of the two ships in Cyprus.
Everybody else was taken to the detention camp in Karaolos (today
Karakol Mahallesi — Gulseren military compound), about 2 Km northwest
of the old city of Famagusta.”®

COMMIS3IONER'S OFFICE,
FAMAGUSTA,

2:Jan b3

. T am divcobad by oy Government to gomvey o you ond yeur
octow the Pollowing assursioe

alch &l
miy ‘deaire

Image 5: Agreement between the Commissioner and the Captain of Pan
York. Image courtesy of Gad Hilb, private collection. The agreement was
issued by the Commissioner of Famagusta. It reads: “[...] it is not the
intention to arrest any of these persons [...]” then goes on to say that the
Jewish crews were guaranteed a return to Cyprus after the ship reached its
final destination, and be detained in the Jewish camps. The foreign crews
were guaranteed no arrest, and the promise that the British Government
would repatriate them.

That said, local newspaper Halkin Sesi received a letter from a certain
N. Josephides of the Intelligence Service, in which he quoted Foreign
Secretary Bevin who had emphasized that there could be no permanent
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home for the recently arrived immigrants on Cyprus. Quite the contrary!
After the impending termination of the British Mandate in Palestine in
May, it would in fact be illegal to detain them further against their will.*
Sir Alexander Cadogan informed the Palestine Commission that after this
date ‘My government will be willing to release from detention the ships
Pan York and Pan Crescent for the purpose of their removal, concerning
which the commission may wish to negotiate with the Jewish Agency.”*"

] :
Detention Opdes

THE, DETENIION (ILIEGAL IMMIGRANDS
TP3) TAW, 19LB.

DETENFION ORDER UNDER SECTION 3

.o pates, (8a4)

ernor,

I, tha Governor, in exercise ol the
?uweru confaerred by q{.u 5 of the Dswnt.icn

an . pts ship by
Rear Admizdl Rio J"ZTW' aylery Dufidy
(i ey me (18 %”- b~

Getazined in the territor u:ﬁ :

Made this 2nd dey of Jenuary, 1ok8.

Image 6: Detention Order for the Two Ships. Image courtesy of Gad Hilb,
private collection. The order was issued by the Governor of Cyprus, on
2.2.1948, and reads: “[...] I, the Governor, in exercise of the powers
conferred by Section [...] Law, 1948, do hereby order the ship PAN YORK
[...] shall be detained in the territorial waters of the colony.” A similar order
was issued to the captain of Pan Crescent.

The disembarkation continued until January 4th, and a week later Hilb
received a paper from the British *Controller of Customs and Excise’
ordering the two ships to be moved 25 kilomentres further down the
coast to Bogaz (Boghaz). Here they would remain, under his command,
for the following five months.
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From January to May relations with the British authorities remained
peaceful, with military personnel coming on board from time to time
from Royal Navy vessels anchored close by.*> Of course there were
suspicions based on intelligence reports concerning Palyam activities
against the Royal Navy, but these amounted to nothing.*

COMPTROLLER OF CUSTOMS
AND EXCISE,

FAMAGUSTA, CYPRUS,

9th January 19_48.

Sy

In accordance with the provisions of
Section L of the Detention (Illegal Immigrants Ships)
Taw, 1948, T en authorized by His Bxzcellency the
(;overl;or to instruct you to move the s.s."Pan York"
at 8.30 a.m. on the 10th Jamuary, 198, from her
present anchorage and to taks her to ap approved
enchorage, which has been merked for you in the
vieinity of Boghaz, whers she will remain until
further orders.
2 The above move will be supervised by’
a Port Officer, who will boerd your steamer at
2 s.m. o the 10th Jenuary, 1948, for this purpess.
i have the honour to be,
éir,

Your obsdient Servant,

Comptrollér of Gusioms.

5.5, ®Pan York!,

' Famaguste.

Image 7: Order to Move Out to Bogaz. Image courtesy of Gad Hilb, private
collection. It reads “[...] | am authorized by His Excellency the Governor to
instruct you to move the S.S. ‘Pan York’ [...] from her present anchorage,
and to take her to an approved anchorage, which has been marked for you in
the vicinity of Boghaz, where she will remain until further orders.”
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In the meantime the two ships were supplied by the British Navy with
everything they needed to maintain systems during the stay. In reality,
they asked for (and received) a lot more than they actually needed, and so
hoarded the excess should they need to sail out at short notice. The
British detected this over-consumption and demanded an explanation.

Mo G oty MESSAGE FORM ey noto,
IN

< ouT
ABOVE THIS LINE FOR SIGNALS USE ONLY

FROM Date-Time of Origin

=

INFO

THIS LINE FOR Message Inscructions
SIGNALS USE ONLY

Security Classification {see NOTE below)

1 Yo No7 UNDESTAND wWHY YouR
FueL ReMANING HAS DRPPED
FRoM . 102 75N5 oM 352 of FER 4 46 Tons
A J/4 “ /
Ol 42 0F MARCHy TH: 35 PRESENTS
DAILY CoN SUMPTioN 0F T ToNS WHEN
IT SHoULD ONLY RE 53 TonSg (N
VIEW oF NECESSITY FoR STRICTEST
ECoNoMy IN THE USE oF FUE L REQuEs
EXPLANA TION =

fic psffia 3o v TN - BOGUAZ T 04/03,
@ o ?Tf?:;\g,\ :N;qum& F:ggu ylaﬁll\g'
Image 8: Message form from The Royal Navy to Pan York. Image courtesy
of Gad Hilb, private collection. It reads “I do not understand why your fuel
remaining has dropped from 102 tons from 25th of Feb. to 46 tons on 4th of
March [...] request explanation.”

In the long term it was in everyone’s interest that the ships should
remain sea-worthy in anticipation of the eventual transfer of over 50,000
detainees from the Cypriot camps to the new state when the British
Mandate of Palestine ended, and to that end work on the vessels, funded
by the British, was continuous.
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[...] we wanted the affair to appear as a totally civil case, that the
legal responsibility for the ships and the compensations that might
be demanded for damages by the ships' owners will rest on the
civil authorities of Cyprus [...] it was clear to us that the law the
British issued [regarding the Pans] would not hold in any
international court.®

A Greek Cypriot shipping agent, Prodromos Papavassiliou, who was a
resident of Famagusta and a member of the city council was sympathetic
to the ‘illegals’” cause. Hilb and Aharonovitz contacted him, asking for
assistance and accordingly Papavassiliou cooperated, agreeing to take it
upon himself to act as the ships' agent. As such he loaned them money for
repairs, knowing that the money would be returned years later. His only
security was “[...] my conviction that the Jewish cause will prevail,
which is a good enough security for me.” [Danny Goldman translation]*
Years later the State of Israel rewarded Papavassiliou by giving him the
lucrative franchise of the Shoham agency in Cyprus. ‘Papa’, as the
Israelis called him, had to leave Famagusta during the civil war in Cyprus
in the early 1970s, becoming a refugee himself, and re-establishing
himself in Limassol where his shipping agency is still active at the time of
writing.*® He died in 2006.

The Refugeesin Karaolos

It is said that German prisoners of war were made to construct the
‘summer camps’ that the detainees were now domiciled within. All too
familiar were the barbed wire fences and guard posts, though memoirs
suggest that on the whole morale remained fairly high. That said,
approximately 1,573 escaped from camps throughout Cyprus while a
further 126 died of illness. Hur S5z newspaper on January 20" 1948
reported also that some detainees had been injured by gun fire during an
attempted break out. Biba Naphkha, a young woman from Palestine who
was smuggled into ‘camp 62’ as a radio operator to maintain
communications with Haganah headquarters in Palestine, provided an
exceptional testimony to life in the Famagusta camps. Having arrived on
October 1947, she actually witnessed the arrival of the Pan ships, then
became active within a group who infiltrated the camp through a tunnel,
bringing with them light weapons and radio equipment. As the domestic
situation in Palestine deteriorated throughout 1947 and 1948 the Haganah
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was in need of young recruits to join the Jews in their struggle in
Palestine. Naphka describes how the ‘illegals’ asked to join forces with
them, and how her team did all it could to smuggle out as many detainees
as possible, by whatever means. Naphkha also documented the cordial
relations with the local Cypriots who were “[...] willing to help, and
envious how the British were pushed by us out of Palestine.”®” On April
18, 1948 a person named Gabriel (probably from Mossad) met the
captains of the Pans, in order to form an operation plan for the ships with
the time and means available. He wrote a report to Mossad in which he
detailed his conclusions and recommendations. The ships could possibly
sail to Palestine under a Cyprus flag, though there was undoubtedly a
shortage of such vessels. Due to overcrowding and the expense of
detaining so many people on Cyprus the budget was being stretched to
the limit. Even the vessels were costing over 1000 pounds a month and
presented a tricky legal issue as they had sailed out of their port of
departure legally and arrived in Cyprus against their will. In any case the
next month, until the end of the Mandate, was going to be a period of
tension and needed to be handled with care. * What would happen in the
shifting political sands after the mandate was also unclear. On 12.4.1948
the Commissioner of Jewish Camps in Cyprus issued a top secret
telegram to the High Commissioner of Palestine asking “[...] who will be
competent to negotiate and enforce agreement if left till 15th May.”* The
answer he received from General Sir A. Cunningham, last High
Commissioner of Palestine, was a recommendation not to release the
ships before 15.5.1948, and to stipulate that the release of them should
coincide with their immediate re-employment emptying the camps.* The
acting Governor of Cyprus, Reginald Thomas Herbert Fletcher, sent a
further telegram to confirm this decision and to reiterate the legality of
it Less than a month later, on 10.5.1948 the ships were officially
confiscated (as opposed to detained) by the Governor of Cyprus, leading
the Palestinian High Commissioner to ask for clarification from the
Secretary of State:

[...] Your telegram [...] starts ‘the ships are expropriated by the
Government according to section [...] of emergency defense
regulations. We are told that since this government [Palestine] will
cease to exist with the termination of the Mandate, it will not be
possible to act on behalf of that Government for the purpose of
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selling the ships. The ownership of the ships will therefore be
transferred to the next government in charge [of Palestine] at the
proper time.*

As the Mandate termination date neared, the Colonial Secretary’s
Office in Cyprus issued a letter to J. Shapiro, a lawyer operating on behalf
of the Jewish Agency in Nicosia. In this the Cyprus Government, while
recognizing Shapiro as the now legitimate representative of the owners of
the Pans, reminded him of his responsibility to ensure that the vessels
were used appropriately when the time came.

[...] Governor is prepared to release the two ships from detention
[...] on condition that the ships will be used until the camps are
empty for the purpose of transporting Jews from the Cyprus camps
at the rate of not less than 12,000 per calendar month [...] Any rate
of embarkation substantially less than 12,000 a month would
require only one of the two ships to effect, and in the absence of an
agreement [...] only one of the two ships would be released.*

Shapiro agreed and the ships were released to begin the transfer
operation. On the day the British left Palestine, and the State of Israel
declared independence (May 14th 1948), the ships were still docked at
Bogaz. The following day, the Governor issued a paper to the ships’
captains, revoking the detention order, thereby allowing them to sail to
any destination. The document reads: “[...] I, the Governor, do hereby
revoke the detention order dated the 2nd day of January [...]”. A week
later, however, Hilb received a written “naval message” from the
concerned captain of HMS Troubridge who was keeping track of Pan
York’s fuel consumption, wondering why “[...] you are keeping steam in
three boilers.” They advised Hilb not to go anywhere, not least to Haifa,
which was hiving with activity, as a centre for evacuation of remaining
British forces in Palestine, and housing as it did the refineries supplying
fuel to the Royal Navy. On 14.5.1948 the Israeli daily Haboker, printed a
short news item entitle “The British Blockade on the Coastline Has
Ended” in which it reported perhaps a little prematurely that the two Pan
ships were en route to the Israeli coast.** Two days later the Israeli navy
presented to IDF's general headquarters a classified document entitled
“Proposal for a Plan for Transfer and Securing 24,000 immigrants from
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Cyprus to Israel.” The document proposed that the ships leave on 14:00,
without armed escort, going most of the way under the cover of darkness
and reaching the Israeli coast by dawn. Here the Pans would rendezvous
with an armed ship 30 miles offshore and this would escort them home.*®
But by May there was an increasing fear of air attack on these vessels and
so the operation had to be interrupted and a new agreement negotiated
with the British authorities to allow some refugees to stay a little longer
than expected. There were also reports that while some camps were being
emptied, others were still receiving and processing hundreds of refugees
weekly.*®

There was another grave concern emanating from the camps and that
was the obvious priority given to evacuating men (and women) who were
the age for active military service at their destination. Both the UK and
USA had spotted this preferential treatment and so had taken back some
control over who left and when. This led to a mass hunger strike by
24,000 detainees in the camps in protest.*” The plot then thickened when
both the Pan Crescent and Pan York turned up, unannounced in Haifa,
officially empty and having sailed without first seeking permission.*® By
the first week of July a representative of the United Nations had arrived to
oversee the embarkations, and so on July 6™ it was reported that the Pan
York had taken a further 2,200 women and children.”® The next day the
Pan Crescent took a further 4,300. In the absence of official documents
of the individuals selection was made by sight and so, as classical music
played through the public address system, those who could, and those
who could not board, were decided.*® On July 10" the Pan York set off
with 2,000 more passengers this time without air support. Despite worries
to the contrary the passage was a peaceful one. But still it seemed there
were plenty of youthful detainees sneaking through and so the
commissioner for Jewish Camps in Cyprus, Sir Godfrey Collins, sent an
angry letter on July 22nd 1948 to the representative of the Agency in
Cyprus. He ordered a shut-down of the evacuation operation at Karaolos,
and warned the Agency:

[...] It is clear that no serious check was made and it is no longer
possible to accept a position by which the military and civil
authorities, [...] should have to assume that major part of the
responsibility which should fall on the Jewish Agency. It appears
further that, since 4785 male immigrants have already sailed [out]
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[....] I must therefore require you in the future, so long as the ban
on the immigration of males of military age [...] is imposed, to
forward the sailing lists to me [...].>*

The newspapers reported that of the 14,000 detainees left in Cyprus
camps, 9,000 were of military age.” It was uncertain what to do when
only military age detainees were left. In any case, by August the Pan York
had been re-routed to Italy for essential maintenance work, while an
announcement was made in New York saying that the weekly number
leaving Famagusta was in the hundreds, not tens-of-thousands as it had
been in May.>

The Director of Antiquities, Theophilus Mugabgab, standing at the
port of Famagusta had watched the entire drama unfold and snapped these
historic photographs of ‘illegal Jews” embarking what is probably the Pan
York and heading for a most uncertain future.

Images 9 & 10: Detainees Boarding Pan York in Famagusta to sail out to
Haifa 8.7.1948. Image courtesy of Famagusta dept of Antiquities Archive,
retrieved by Allan Langdale. The caption of the pictures in the album reads:
“Jewish ship taking illegals to Palestine.”
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The Pan York and Pan Crescent were sold for scrap in 1950 and 1952
respectively.>® Famagusta briefly starred in a Hollywood role as the
setting for the film Exodus, but then faced troubles of its own as civil war
approached Cyprus. The peaceful bay of Bogaz now sees fishermen’s
boats and visitors to the fish restaurants. There is little left to suggest the
human drama that was played on this stage other than a handful of black
and white photographs and the memories of an ever-decreasing group of
people in Cyprus, Britain and Israel.

Image 11: Bogaz, April 2008. Photo by D.G.
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The Environment and Early Influences Shaping Political
Thought of Niyazi Berkesin British Cyprus, 1908-1922

Sakir Din¢sahin
Yeditepe University

Abstract

Niyazi Berkes was born on 21 September 1908 in Nicosia/Lefkosa, the
capital of Cyprus. Naturally, his intellectual personality began to be shaped
by the social and political context on the island as well as the empire which
was in the process of imperial change. As a result of the turmoil created by
the British rule, the Young Turk Revolution, the First World War, and the
Turkish national struggle, the Greek and the Turkish identities for the
Orthodox and the Muslim communities, respectively, were constructed.
Niyazi Berkes, who was born and raised in this turbulent period, developed
the Turkish national identity that laid the foundations of his patriotism among
the Muslim community. But in the early years of his long life, the social and
political context of Cyprus also planted the seeds of his liberal-mindedness.
Key Words: Niyazi Berkes, Nationalism, National Identity, British Rule,
Young Turks, World War I, Turkish National Struggle.

Ozet

Niyazi Berkes 21 Eyliil 1908°de Ingiliz idaresine devredilmis olan Dogu
Akdeniz’deki Osmanli adas1 Kibris’in Lefkosa sehrinde diinyaya gelmistir.
Niyazi Berkes’in cocukluk ve yetisme doneminde entelektiel kisiligini
belirgin bir bi¢imde etkilemis olan {i¢ temel olgudan bahsedilebilir.
Bunlardan birincisi Kibris’taki 6zgiir diisiince ortami, ikincisi Kibris’taki
Miisliiman ve Ortodoks cemaatlerin uluslagma siirecine girmeleriyle beraber
ortaya ¢ikan etnik gerilimdir. Sonuncusu ise Birinci Diinya Savagt (1914—
1918) ile Anadolu’daki bagimsizlik miicadelesinin Kibris’taki Miisliiman-
Tiirk ahali iizerinde yarattigi travmadir. Bu olgulardan Kibris’taki liberal
diistince ortami, Niyazi Berkes’in 6zgiirliik¢ii bir aydin olmasinin temellerini
atmigtir. Kibris’taki etnik gerilim ise Berkes’in irk¢ilik-kargitt tutumuna
zemin hazirlamistir. Yunanistan’in biiyiik giiclerle, 6zellikle de Ingiltere ile

“ This paper draws on the second chapter of my doctoral dissertation “The
Making of a Kemalist Intellectual Niyazi Berkes, 1908-1988", being written
under supervision of Prof. Dr. Feroz Ahmad at the Department of Political
Science and International Relations, Yeditepe University (Istanbul, Turkey).
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isbirligi i¢cinde Anadolu’da ilerlemesi ise Niyazi Berkes’in anti-emperyalist
ve vatansever taraflarin1 hazirlamistir. Sonug olarak, bu makalede entelektiel
kigiliginin olusumunu etkileyen olgular cergevesinde Niyazi Berkes’in
cocuklugu ve yetistigi ortam ele alinmustir.

Anahtar Kelimeler: Niyazi Berkes, Milliyet¢ilik, Kimlik Olusum Siiregleri,
Ingiliz Idaresi, J6n Tiirkler, Birinci Diinya Savas1, Kurtulus Savas.

Niyazi Berkes (1908-1988) was among the most prominent figures of
Turkish political thought in the Republican period. He was the author of
several masterpieces which broke fresh ground in the field of Turkish
politics and history. Especially with his thesis “The Development of
Secularism in Turkey”, Niyazi Berkes established a new approach to
interpreting Turkish modernization.' Besides that, he was among the first
group of intellectuals that was concerned about the failure of Kemalism in
reaching the Anatolian villagers. Conducting a survey among the villagers
in 1942, he wrote a monograph on some villages of Ankara, which
indicated the necessity of modernizing the villages.” Later, he wrote two
volumes on Turkey’s economic history in which he analyzed Ottoman-
Turkish social and economic structures with a ground-breaking
perspective.® Most significantly, he was known as one of the most ardent
ideologues of the Kemalist-left movement due to his influential articles in
the journals Yurt ve Dinya and Yon and the daily Cumhuriyet. In short,
Niyazi Berkes has a very significant place in the history of Turkish
political thought thanks to his voluminous work on the social, political
and economic structures of Turkey.

Niyazi [Berkes] was born on 21 September 1908 in Nicosia/Lefkosa,
the capital of Cyprus. That was the year of the Young Turk Revolution in
the Ottoman Empire, an event that had tremendous impact not only within
the empire but also on the surrounding neighborhood including Cyprus.
He was named Niyazi, and his twin brother Enver, after the two heroes of
the Revolution.” Naturally, his intellectual personality began to be shaped
by the social and political context on the island as well as the empire
which was in the process of imperial change. For instance, the unique
history and the social structure of Cyprus prepared the ground for the
cultivation of an open-minded, liberal intellectual. Moreover, his
childhood and adolescence were marked by processes of national identity
formation of the Orthodox and the Muslim communities on the island.
This process began with the British administration (1878) and gained
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momentum after the Young Turk Revolution. The process reached its
zenith when the tension between the communities escalated during the
First World War (1914-1918) and the Turkish national struggle (1919-
1922). As a result, the Greek and the Turkish identities for the Orthodox
and the Muslim communities, respectively, were constructed.’ Niyazi
[Berkes], who was born amid this turmoil, developed the Turkish national
identity that laid the foundations of his patriotism among the Muslim
community. But in the early years of his long life, the social and political
context of Cyprus also planted the seeds of his liberal-mindedness.

Cyprus. A Cosmopolitan Society

Cyprus has been conquered by many different people over the centuries,
as the island gave them supremacy in the Mediterranean basin. As a
result, the island became the crossroads for wvarious religions and
ethnicities.® In 58 BC, the Romans seized the island from Egyptians.
Following the division of the Roman Empire in 395, the eastern emperors
retained their sovereignty over the island. In 802 Cyprus passed into the
hands of the Arabs who ruled the island for 167 years. In 969 the island
was conquered by the Byzantine Empire which lost it to the Lusignan
dynasty in 1184, which ruled the island for three centuries. The Venetians
became the masters of Cyprus in 1489 before the island was conquered by
the Ottomans in 1571.” Each of these invasions implied that the Cypriot
population became more and more cosmopolitan due to the migrants
coming from the ruling countries. Thus, Cyprus comprised various ethnic
and religious elements long before the Ottoman conquest.

Borrowing institutions from the Islamic corpus, the Ottomans were
quite capable of running the multi-religious empire. One of these
institutions was “the millet system” based on the notion of corporate
religious identity.® In this system, people were identified by religion and
were granted a certain amount of autonomy with respect to “tax allocation
and collection, community education, and intra-communal legal matters,
especially those dealing with personal status such as marriage, divorce,
and inheritance".” That also meant that the religious communities
provided not only religious but also social and political services which
were perceived by the Ottomans as the private domain of the religious
communities. This led to the politicization of the religious hierarchies as
much as the Ottomans allowed. Moreover, the religious leaders also held
some political power as providers of the popular support that constituted
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the legitimacy of the Ottoman state. The Ottoman philosophy of state
necessitated that the sultan should preserve justice all over the empire by
observing the balance between security, wealth, the people, religion, and
royal authority.™® Allowing the non-Muslim subjects to preserve their
religious identity within their religious hierarchy,™ the millet system was
among the major components of the “justice philosophy” that legitimized
the Ottoman state. In other words, the “justice” produced by the millet
system brought about the consent of the people and the legitimacy that the
Ottomans required to administer the lands inhabited by people from
various religions.

The millet system also elicited the peaceful coexistence of various
communities in Cyprus. People were bound to their millets by their
religious affiliations rather than ethnic origins; and religious hierarchs
were heads of millets, reporting directly to the Sultan.’ Because it was
functional, even the British largely preserved the system when they took
over the administration of the island from the Ottomans in 1878. Under
British administration, religious institutions still maintained their
monopoly and regulated the daily lives of their communities in
accordance with their religious codes. But they lost their political
privileges under the British model of legitimacy and politics, which
introduced the idea of equality of rights and responsibilities.
Nevertheless, the multi-religiosity of the millet system was largely
conserved by the British governors.

Niyazi [Berkes] was born into this cosmopolitan, multi-religious
environment. In fact, the population of Cyprus in 1906, two years before
his birth, was composed of 51,309 Muslims, 180,729 Orthodox
Christians, and 2,984 Maronites, Catholics, Armenians, British and
Jews.™ The non-Muslim community was well-established in commerce
whereas the Muslim community was largely from either an agrarian or
urban civil service background. Muslim peasants were small land holders
who practised subsistence farming, while urban Muslims were mostly in
public service.* Niyazi’s family was no exception to this generalization.
His father Huseyin Hilmi Bey worked for the State Hospital in
Nicosia/Lefkosa. One of his elder brothers was a pharmacist again
working for the government. His mother, Dervise Hanmim, was a
housewife who inherited property, from one of the few landowner
Muslim families of Cyprus. Since almost all members of the family were
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in public service, she used to sublet the shops to the non-Muslim
merchants. ™

In addition to the millet system, the Ottomans also promoted the
Islamic dervish orders (tarikat) as an instrument for facilitating the
conquest of territories largely inhabited by the non-Muslims. These orders
were instrumental in the consolidation of state power through the
Islamization of the non-Muslim population. Before embarking on a
military campaign, the Ottomans had the strategy of sending dervishes,
the Muslim mystics, who infiltrated that society in order to win the hearts
and minds of the people. The dervishes appealed to the people in the new
lands because of their easy and flexible interpretation of Islam as
compared to Islamic orthodoxy. Even after conquests, the orders played a
significant role in the Islamization of non-Muslims—especially in the
Balkans.’® This dervish tradition can also be found in Cyprus. For
instance, Kutub Baba and Noktaci Ali Dede of the Bektasi and Halvetiye
orders, respectively, contributed greatly to the Ottoman conquest of
Cyprus in 1571.% Subsequent to the conquest, Mevievi, Bekiasi,
Naksibendi, and Celveti orders proceeded with their mission by spreading
their unorthodox understanding of Islam on the island.™®

The religious unorthodoxy on the island created the liberal
environment in which the young Niyazi was brought up. His father
Hiiseyin Hilmi Bey was a Bekzasi.”® This was an order which was widely
known for its liberal interpretation of Islam; it was more of a philosophy
rather than a religion. This understanding of Islam allowed Hiseyin Hilmi
Bey to become a non-practicing Muslim. On the other hand, Niyazi’s
mother Dervise Hanim, was a devout Muslim though not orthodox. She
was a follower of the Mevlevi order®® which was founded by Meviana
Celaleddin Rumi in Anatolia as a school of philosophy with disciples
from any religion.

Besides, Cyprus was also a place to which “disgraced officials” and
“dangerous radicals” were exiled by the Sultans in the history of the
Ottoman Empire.”” Yirmisekiz Celebi Mehmet Efendi (?-1732), the
Ottoman Ambassador in Paris in the Tulip Era, Nanmuk Kemal (1840-
1888) and Ziya Pasa (1825-1880), the ideologues of the Young Ottoman
movement, and Sair Esref (1847-1912), the satirical poet, were some of
the radical intellectuals who were banished to Cyprus. These intellectuals
also contributed to the liberal political atmosphere on the island.” As a
result, Niyazi became a liberal-minded intellectual open to new ideas,
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cultures, and religions largely because of the multi-religious, multi-
linguistic and religiously liberal society in Cyprus whose cosmopolitan
nature can be traced back in history as early as ancient Egyptians.
However, the tradition of coexistence in relative peace and mutual
respect began to change with British encouragement. After 1878, the
Orthodox Christians and the Muslims underwent a process of national
identity formation in which they evolved into Greek and Turkish
Cypriots.”® As a young member of the Muslim-Cypriot community,
Niyazi developed a Turkish national consciousness in this turbulent era. It
may seem odd that the origins of his liberal-mindedness and patriotism
can both be attributed to his childhood and adolescence in Cyprus. This
would make sense if one considers that it was a transitory period in which
elements of change slowly replaced the elements of continuity. The
manifestations of mutual tolerance and peaceful coexistence were
observable together with ethnic conflict and “othering”. Subsequent to the
establishment of British rule, national identities eventually became visible
as mutual tolerance and peaceful coexistence were substituted by ethnic

conflict and “othering”. %*

The Early Yearsof British Rulein Cyprus, 1878-1908
Both Turkish and Greek nationalist historiographies tend to emphasize
the existence of national identities among the religious communities of
the island long before British rule. It has been claimed that the Orthodox
archbishop had welcomed the British administrators at the port as he
believed that they would accelerate the unification, the enosis, of the
island with mainland Greece. This has been one of the favorite myths of
nationalist historians from both communities.”® For the origins of their
nationalism, both the Turkish and the Greek historians seem to be willing
to go back as far as possible in history. However, recent research on the
question of nationalities in Cyprus has revealed that there is no evidence
for any kind of nationalism among the Orthodox or Muslim communities
before 1878.%°

It was only after the collapse of the traditional Ottoman system and
the inception of the British political system that national identities began
to emerge. In that sense, Greek and Turkish identities in Cyprus are
simply political constructions. During British rule, journalists, school
teachers, and civil servants—i.e. the middle class intelligentsia, imposed
national identities on the Muslim and Orthodox communities. The
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expansion of the capitalist print market (books and newspapers) also
played a significant role in the construction of national identities by
facilitating association of feelings and ideas among the religious
communities.”” In other words, national identities in Cyprus do not have a
long term tradition;*® they are the result of a constructivist process that
began with British rule.

The sovereignty of Cyprus was “temporarily” transferred to the British
Empire by the Cyprus Convention of 1878.% The purpose of the Sublime
Porte (Babiali) was to secure British support against an expansive Russia
following the Russo-Ottoman War of 1877-78 that led to the loss of
territory in the Caucasus. The British, on the other hand, wanted to
acquire a military base to protect the Suez Canal® which provided the
direct route to India and other British colonies in Asia.** From this point
of view, the Convention was an example of diplomatic bargaining
between two European® powers. The transfer of sovereignty was
temporary and the British were to pay an annual tribute to the Ottoman
Empire.

For the British, the temporary transfer of the island’s sovereignty
basically meant that they now acquired the place d armes necessary to
secure the route to their colonies in Asia. Soon after the acquisition of the
island, the British army took over bases in Egypt in 1882 for the defense
of the Suez Canal, and Cyprus lost some of its value as a military base.®
However, the British were unwilling to return the island to the Ottomans.
In the historiography of the eastern question, the great powers perceived
the Ottomans as “the sick man of Europe®”. Similarly, the British policy-
makers were convinced that the Ottomans were not powerful enough to
retain their sovereignty over the island. If the British returned the island
back to the ailing empire, they might have lost it to a hostile, third party.®

Relying on this mentality, the British maintained their rule over the
island at a reasonable price, that is, an annual tribute of £ 90.000 paid to
Ottoman creditors in London who subtracted the amount from the
Ottoman debt.* The tribute did not create a burden on the British
economy since the British government levied taxes on their Cypriot
subjects. Before British administration, the Ottomans had had a
bureaucratic and complicated tax system which granted the religious
communities a privileged status within the millet system. Particularly in
Cyprus, the Orthodox Church played a significant role in collecting taxes,
a right given to it just after the conquest of the island in 1571 and
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extended in 1660. The Orthodox Church worked in close cooperation
with the Ottomans collecting its share of the taxes from the Orthodox
Cypriots.*” Jan-Erik Smilden cites William Hepworth Dixon, the British
author and traveler to the island in 1878, who characterized the
relationship between the Ottoman Governor Besim Pasa and the
Orthodox Archbishop Sophronios Il as follows: “Besim held the whip,
but Geronymo (Sophronios) showed him where to strike”.*® This was the
division of labor between the church and the Ottoman state. On the other
hand, the British administration introduced a tax system after intensive
research on the availability and productivity of land in Cyprus.*® They
came up with a system which imposed equal responsibilities on all
Cypriots including the clergy who were one of the major benefactors of
the previous system.

The religious institutions, especially the Orthodox archbishop, disliked
the idea of equality imposed by the British administration.®> They began
to raise their voice against the new system which treated the religious
nobility and the ordinary members of the communities equally.
Furthermore, in order to collect the taxes the British administration
established a Hobbesian state structure. Determined to ensure law and
order in Cyprus, the Hobbesian state enforced the new rules without
taking religious ranks into account. For instance, when two Orthodox
priests were arrested simply because their animals entered the forest
under protection, they were forced to shave just like an ordinary
prisoner.* Erasing the intra-communal hierarchies, the British governors
annulled the Ottoman social contract that engendered public consent
through the cooptation of the millet leaders.

Nevertheless, the abolition of the previous social contract between the
ruled and the ruler did not lead to a legitimacy crisis since the British
administrators were quick to introduce their model of politics and
legitimacy on the island. The British model had emerged as a result of
vast experience in various British colonies and was based on dividing
religious, ethnic, national, or cultural groups within a colony. Thus,
scholars tend to lay the blame for the ethnic conflicts between Singhalese
and Tamils, Yoruba and Igbo, Muslims and Hindus on the British
colonial policy of divide et impera. This was a policy which allowed the
British rulers to (re)direct popular discontent and transform the potential
for uprisings against colonial rule into the potential for internal conflicts.
In Cyprus, the Orthodox and the Muslim communities already provided
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the necessary material for the implementation of the British policy of
divide and rule. Shortly after the inception of the British rule, the
communities began to confront each other within the new model of
politics.*

First of all, the British government established the legislative council,
Kavanin Meclisi, in 1892, which was comprised of three Muslim, nine
Orthodox, and six British delegates.”® The establishment of the assembly
launched a competition between the interests of the three groups of
delegates. Although the British Crown had the final say over its
legislation, the arithmetic structure of the assembly implied that the total
number of Muslim and Orthodox votes simply outnumbered the British
votes.* This implied that any kind of collaboration between the Muslim
and the Orthodox delegates would damage British interests on the island.
However, things did not work out like that and the two communities
could never cooperate against British colonialism. The leaders of the
communities were convinced by the British that the Muslim and the
Orthodox communities had divergent interests. Therefore, the Orthodox
leadership concentrated their efforts to unify the island with Greece
whereas Muslim leaders aimed at preventing the Orthodox supremacy in
the assembly by acting in harmony with the British rulers.”®

One of the instruments that British rulers utilized to enlarge the gap
between the communities was their employment policy. The British
administration recruited public servants, especially police officers, from
the Muslim community.*® This situation engendered hostility against the
Muslims from non-Muslim communities on the island who saw the
Muslims as the enforcers of British rule.

Another social source which promoted differences in the island was
the newspapers published by the Orthodox and the Muslim communities.
As theorized by Benedict Anderson, newspapers play a significant role in
the making of new identities by providing people with the opportunity to
associate themselves with each other and imagine that they are different
from others."” This process occurred in Cyprus when the British allowed
community newspapers to circulate on the island. Kypros (1878), Cyprus
Herald (1881-1887), Times of Cyprus (1887), Neon Kition (1888), and
Evagoras (1898) were among the newspapers published by the Orthodox
community.® Conducting an extensive survey of the Orthodox
newspapers, Sophocleus concludes that the written word of the
newspapers replaced the spoken word and laid the foundations of Greek-
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Cypriot national consciousness.*® The Muslims were also encouraged to
publish their communal newspapers and the following newspapers may
be listed: Saded (1889-1889), Zaman (1891-1892), Yeni Zaman (1892-
1893), Kibris (1893-1898), Kokonoz (1896-1897), Akbaba (1897-1898),
Feryat (1899-1900), Mirat-i Zaman (1900-1910), Sinuhat (1906-1912),
Islam (1907-1909), Vatan (1911-1913), Seyf (1912-14) and Kibrs (1913-
1914).% These had a similar impact on the Muslim community and led to
the emergence of another homogeneous group on the island. As a result,
the Muslims and the Orthodox acquired separate national identities with
separate languages and religions.

Educational institutions also played a significant role in the process of
the formation of national identity after 1878. In general, the British
colonial education policy was based on their experience in India. They
wanted to raise a generation of locals within British culture who would
then serve as mediators between the British administration and colonial
society.”® But in Cyprus, the British did not follow this traditional
educational policy designed to produce “Cypriot gentlemen” who would
serve their colonial administration.?® They rather augmented the number
of traditional schools based on religious segregation. In fact, between the
years 1881 and 1901, the number of Muslim schools increased from 71 to
144 and the number of Muslim students increased from 1869 to 5176.
Similarly, the number of Orthodox schools increased from 99 to 273 and
the number of Orthodox students increased from 4907 to 15.712 in the
same period.” What is more striking is the fact that these institutions
promoted nationalistic ideas among the Orthodox and the Muslim
students. In this period, courses on Greek and Ottoman nationalisms
became natural elements of school curricula. For instance, some of the
courses were titled “Heroes of New Greece” (i iroestis neas ellados) and
“On [Hellenic] National Education” (peri ethnikis agosis) in the Orthodox
schools.* In his memoirs, Canon F. D. Newham, the Chief Inspector of
British schools, noted that when he asked to hear the Orthodox school-
children sing, they usually responded with a war song: “Forward, follow
the drum that leads us against the Turks.”> The focus of education in the
Muslim schools was also eventually shifted from religious, traditional,
and cultural components towards linguistic and nationalistic items. The
British designed an educational policy for Cyprus which would sharply
divide the island into two and abandoned the traditional British colonial
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educational policy aimed at producing a local elite serving for the
colonial administration.

As a result, the British strategy of dividing Cyprus along religious and
linguistic lines paid off well and ethnic tensions between the Muslim and
the Orthodox communities began to escalate during the early years of
British rule. There were reports of various instances of ethnic hostilities
between the two communities. The daily Kibris (19 March 1894) reported
that during the carnival in Baf/Baphos, a group of Orthodox Christians
humiliated Muslims and became involved in a fight with the Muslims.®
On Greek Independence Day in 1895, there had been several events
where the Muslims were insulted by their Orthodox compatriots. School
children, for example, paraded through the predominantly Muslim
Tahtakale quarter of Nicosia/Lefkosa singing about slaughtering hated
Muslims.>” Again in 1895, the British Commissioner, B. Travers, reported
that the Orthodox deliberately provoked the Muslims at Vitsadha and
Vatili.® In the legislative Council, the Orthodox delegates used every
opportunity to pass a resolution to cede Cyprus to Greece. They tried to
do so when one of the Muslim delegates, Dervis Pasa, was absent from
the council in 1903.%° In reaction, Muslim members of the council moved
an amendment that if Cyprus were ceded to anyone it should be the
Ottomans in accordance with the Cyprus Convention of 1878.% Tensions
subsided with the Young Turk Revolution of 1908 but resumed when the
Ottoman Empire lost Crete to Greece in 1909. The retreat of the Ottoman
Empire after the Tripoli (1911) and Balkan Wars (1912-13) also
destroyed the possibility of conciliation between the two communities of
the island.

Young Turksin Cyprus: The Revolution and After, 1908-1914
One of the unintended consequences of the modern educational
institutions established by Abdulhamid Il was the emergence of an
enlightened intelligentsia within the ranks of the civil and military
bureaucracy which adhered to the principles of the French Revolution.
This group of intellectuals, who are widely known as the Young Turks,*
advocated that the only political model which could prevent the decay of
the empire was constitutional monarchy in which all religious and
linguistic elements of the empire were represented.®

Despite their strong attachment to the idea of constitutional monarchy,
the Young Turks were ideologically divided into several factions.* One
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of the leading factions was the Committee of Union and Progress (CUP),
whose aim was to bring about “union and progress.” It was led by Ahmet
Riza, a Young Turk ideologue inspired by the ideas of the French
sociologist, August Comte. Ahmet Riza and his supporters believed that
progress could be achieved within a society using positivist ideas.®* In the
Ottoman case, the positivist order entailed the union of all Ottomans
without respect to religion, language, and ethnicity. This was the
dominant element of the Young Turk ideology in 1908 when the
Committee succeeded in restoring the constitution, which had been
shelved by Sultan Abdilhamid Il (1876-1909) in 1878. The 1908
Revolution was, therefore, welcomed both by Muslims and non-Muslims
of the empire. Muslims, Christians, and Jews throughout the empire
celebrated the revolution with spectacular demonstrations.®

After the revolution, it became clear that the idea of keeping all
elements of the empire united would not work. The non-Muslim
communities were looking into establishing their own nation-states rather
than staying within the empire as subjects of the Sultan. In fact, the defeat
of the Ottomans in the Balkan Wars of 1912-13 necessitated a revision of
the Unionist ideology that emphasized the multi-religiosity of the empire.
Thereafter, the Young Turks changed their understanding of Ottoman
identity by putting greater emphasis on Islam as the factor which could at
least keep the Ottoman-Muslims together.®

The Young Turk movement followed a similar pattern in Cyprus.
Emerging in the first half of the 1890s, the movement was represented by
a group of Ottoman intellectuals on the island. With the arrival of the
Unionist leader Hoca Muhiddin from Egypt, the movement gained
momentum and protests took place demanding constitutional rights
against the authoritarian rule of the Sultan.®” Although the newspapers
published by the Muslim community took any incident as an opportunity
to express their loyalty to the Ottoman Sultan, under the Young Turk
influence they publicized the ideas of unionism, constitutional monarchy,
progress and liberty on the island. The movement was so successful that
the news of the 1908 Revolution was greeted with widespread jubilation
not only by a small group of intellectuals but by the Muslim community
as a whole.®® On the day of the revolution, celebrations took place in
Kiraathane-i Osmani, the gathering place of the Unionists in Cyprus. The
rest of Cypriot society, especially the Muslim community, soon joined in
the events to celebrate the new era. The pictures of the revolutionary
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officers Enver and Niyazi could be seen everywhere in the island together
with Ottoman flags. Popular expectation from the new regime was the
creation of harmony between various religious, ethnic, and cultural
elements of the empire through representation in the parliament.
Similarly, the example of the new regime in Istanbul would be a
rapprochement between Muslims and Christians in Cyprus. This idea is
evident in the words of Jon Sirri, the Young Turk author of the Muslim-
Cypriot daily Mirat-: Zaman on 14 September 1908:

From now on it will not only be our Mehmets, but also our
Dikrans, Yorgis and Josephs who sacrifice their lives at our
borders. From now onwards there will be no clash between the
crescent and the cross, no conflict between the Koran and the Bible
because our Christians will defend the crescent.®®

Niyazi [Berkes] and his twin brother Enver were born into the
optimism engendered by the Revolution in 1908. The twins were first
named by the African maid Pembe Hamim with two traditional names,
Ahmet and Mehmet, which are widely used in the Muslim world even
today.” However, these names were not welcomed by the father and the
older brothers who regularly attended the Kiraathane-i Osmani, the
Young Turk Club in Nicosia/Lefkosa.” They wanted the twins to be
named after the Unionist officers who led the uprising in Macedonia.
Eventually, a compromise was found and the twins were named as Ahmet
Niyazi and Mehmet Enver, which probably heightened the political and
historical consciousness of the twins as they grew up in Cyprus.™

The expectations of peace and rapprochement between the
communities soon ended when the Cretan Assembly decided to join
Greece in 1908.” The ethnic strife between Muslims and Christians had
been in progress for a long while in Crete. The Christian population in
Crete rebelled against the empire several times together with the Greek
nationalists. Although the rebels were suppressed in 1821 and 1869, the
Ottomans had to recognize the island’s autonomy after the Ottoman-
Greek War of 1897.% In 1908, the Crete administration declared
unification of the island with Greece which was recognized by the
Ottomans in 1913.” Both for the Christians and the Muslims living in
Crete, this had been a bloody process in which many Cretans were killed.
Moreover, the Muslim community was forced to migrate to other parts of
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the empire. In fact, out of 88,000 Cretan Muslims in 1895, hardly any of
them remained in the island after the Greek takeover.”®

The conflict in Crete was perceived by the Muslim community in
Cyprus as having many parallels to what had been taking place in Cyprus.
The de facto unification of Crete with Greece alerted the Muslims and the
rhetoric of unionism, which aimed at keeping all religious elements of the
empire together, came to an end. The defeats of the Ottoman army in
Tripoli (1911) and the Balkan Wars (1912-13) also contributed to this
ideological shift. The newspapers of the Christian community published
articles humiliating the Muslim community and went so far that the
British administration had to investigate them. In fact, the journalist
Kyriakos Phylax was arrested by the British because of his articles
inciting violence against the Muslim community.”” Muslim papers, on the
other hand, began to promote the idea of unionism again but this time
only among the Muslims. One of the papers, Vatan, cited the Koranic
verse “you shall not break up but stand united” (va’tesimu ve la teferruku)
in its first issue published in 1911.”® The new unionism no longer
included the non-Muslim population of the island. The process of national
identity formation in Cyprus had been accelerated.

On 12 January 1912, the Greek representatives in the legislative
council demanded several amendments to the legislative and executive
structure which would favor the Orthodox community. They also
expressed their intention to end the British rule and to unite the island
with Greece. Having heard that their demands were rejected by the
British, the Greek representatives decided to protest by resigning from
their posts in the council.” Furthermore, the representatives also urged
the Orthodox community to protest the British administration. The protest
against British rule, however, turned into an anti-Muslim campaign in
which Muslim homes and shops were assaulted.*® This was mainly
because of the composition of the police force which included a
disproportionate number of Muslim officers. When the police officers
fired on the crowd upon the order given by Captain Gallagher,® the
British police chief, this was perceived by the protestors as a Muslim
attack on Orthodox protestors. This incident led to a violent confrontation
between the two communities and at the end of the day many civilians
from both sides were killed or wounded. This was the first confrontation
between the communities which resulted in mutual killings.* As a resuilt,
the relations between the two communities were irreparably broken. Any
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possibility of peaceful coexistence and mutual tolerance were erased by
ethnic conflict and mutual hatred.

The insecurity of the communities which resulted in the consolidation
of Turkish and Greek national identities escalated every other day. The
process peaked during the World War (1914-1918) when the Orthodox
and the Muslims felt threatened by the possibility that their mother
countries —Greece and Turkey—would be defeated. In fact, the Muslim
community experienced trauma when the Ottomans were forced to sign
the Treaty of Sevres in 1920 which left a truncated state for Muslims in
Anatolia. Worried about their future in Cyprus, the Cyprus community
closely followed the Turkish national struggle (1919-22) and within this
process they developed an even greater Turkish national consciousness,
possibly even before the Muslim masses in Anatolia.

World War One and the Turkish National Struggle, 1914-1922

There was little resentment in the Muslim community when the British
Empire took over the island’s administration in 1878. The silence of the
Muslims may be attributed to the fact that the Ottomans would, in theory,
continue to be the legal suzerain of the island. Furthermore, any kind of
conflict between the Ottomans and the British empires seemed to be
unlikely at the time of the convention.?® This projection, however, turned
out to be incorrect when the Ottomans joined the Central Powers—
Germany and Austria-Hungary—to fight Britain and the Triple Entente
that included France and Russia. The war came to be a turning point in
the history of the island, altering the political parameters in the island.

As an immediate outcome of the war, on 5 November 1914 Great
Britain annexed the island claiming that the war annulled the Cyprus
Convention of 1878.3 This was perceived by the Orthodox community as
the final stage in the progress towards enosis. In fact, Prime Minister
Venizelos of Greece was reported by the Orthodox newspaper Elefteria
(14 November 1914) as saying that the British annexation of the island
could be perceived as the final phase of the national restoration of this
great Greek island to Greece.® The Muslim community, on the other
hand, was quite cautious about the policy to be pursued in reaction to the
annexation. Annoyed with the rumors of enosis, the representatives of the
Muslim community decided to declare their loyalty to Britain by
welcoming the annexation. The local Muslim elite submitted a letter to
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the High Commissioner voicing their preference for staying within the
British Empire rather than having a Greek takeover.®

Apart from the demands of the communities, the war strategy on its
own determined the British policy over Cyprus. Although Cyprus had no
strategic value for England since it had no harbor fit for naval purposes,?’
British policy-makers found a way to turn the island into a strategic asset
by offering Cyprus to Greece in return for her intervention in the war.
Under German influence, the Greek government declined the offer but
“allowed free passage over its territory of the Allies’ troops going to the
Serbian front and maintained an army on a war footing”.® The idea was
to keep the window of opportunity open if Greece actively joined the
Allies in the future.? The offer led to psychological devastation among
the Muslim community. Drawing conclusions from the Cretan case, the
Muslim community was alarmed that the Greek takeover would result in
bloody conflicts and migration. This incident caused national awakening
among the Muslims who began to associate themselves more and more
with the people living in Anatolia. Alerted by the uneasiness of the
Muslim community, the British administration declared that the offer had
lapsed when the Greek government failed to agree to their terms. This,
however, did not prevent the Orthodox delegates in the legislative council
from submitting several proposals during the war for the concession of
the island to Greece; this made the Muslim community feel threatened.

The idea of uniting the island with Greece was repeated when Greece
joined the Entente powers in 1917. Greeks also took the opportunity to
put forth the idea of unification when the Ottomans were defeated in
1918. Furthermore, the Paris Peace Conference was also used as a stage
to lobby for enosis. In January 1919, a group of Orthodox representatives
went to London to advocate the transfer of the island to Greece. Not
surprisingly, the Sevres Treaty (1920) also included articles handing over
the island to Greece.

The constant emphasis on the issue of enosis triggered nationalism
among the Muslim community. On several occasions Muslim Cypriots
protested the demands for enosis and organized campaigns to provide
financial aid for the national struggle in Anatolia. Eventually, the Muslim
political elite called for a national congress in Cyprus and the Lefkosa
National Congress convened on 10 December 1918.%° The congress was
significant because it was the first time when Cypriot Muslims referred to
the Turkish nation. Similar to the nationalist congresses which convened
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in Sivas (1919) and Erzurum (1919), the Lefkosa Congress illustrated that
the Muslims in Cyprus had developed a Turkish national identity parallel
to the Muslims in Anatolia. Turkish-Cypriot nationalists even attempted
to launch a nationalist rebellion. According to the historian George Hill,
the Turkish nationalist leaders, Dr. Esat, Dr. Behi¢ and Hasan
Karabardak, attempted a rebellion by releasing Ottoman war prisoners
who were kept in Famagusta.” However, they were arrested before any
rebellion could be organized.

Despite the failure of the nationalists to organize a rebellion, Turkish
nationalism prevailed among the Muslim community in Cyprus. Muslims
strongly identified with the Kemalist nationalists who were fighting
against Britain and Greece together with other imperial powers. The
Turkish dailies S5z and Dogru Yol communicated nationalist ideas thus
strengthening Turkish nationalism among the Cypriot Muslims. The
following excerpt from Mehmet Remzi, a columnist in the daily Soz,
illustrates the nationalist state of mind promoted by the dailies:

Not only to the Orthodox Cypriots but also to all Greeks and to the
world, we declare that Turkey was not and will not come to the
ground. So long as the sun shines over the earth, Turkishness will
exist with perfect stability.*

The Muslim community had cultivated a new Turkish identity based
on nationality as a result of the process which went back to the early years
of the British rule. Niyazi [Berkes] grew up during these years when the
Turkish national identity was being crystallized. The traces of this process
can be seen on his identity. Niyazi [Berkes] was six years old when the
world war started; he was fourteen when the Turkish national struggle
ended. In this period, he was exposed to the nationalist curriculum drafted
by the teachers who first adhered to the Ottomanist Young Turk ideology
but then became Turkish nationalists. Since the British administration did
not allow newspapers to be published in Turkish during the world war, he
was exposed to the ideas expressed in such papers as Vakit, Ikdam, Vatan,
Tasvir-i Efkar, and Aksam smuggled from Anatolia. In his memoirs, he
recalls that he was following the columns by Siuileyman Nazif, Abdiilhak
Hamit, Halide Edip, Falih Rifki, and Yakup Kadri who supported the
Turkish national struggle.®® This implies that he felt empathy for the
nationalist struggle in Anatolia thanks to the news and comments
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conveyed by the Turkish newspapers. Niyazi [Berkes] claims that the
most spectacular years in his life were the years of the national struggle in
Anatolia:

During the war years, the Turkish Cypriots could not migrate
anywhere. They were worried about possible massacre of the
Turks by the Greeks who were spoiled by British friendship... |
was eleven when the war started and fourteen when it ended. My
consciousness was aroused by the developments between these
ages. | have always been under the influence of the events that took
place in this period much more than any peers of mine in Turkey.
The mental and emotional aspects of my personality were shaped
by the events of this period.”

Within this context, Niyazi [Berkes] developed a sense of national
identity like other members of the Muslim community in Cyprus. He
valued the concept of fatherland within a community which was
traumatized by the fear of losing the territory to which they felt attached.
His memories of his mother, Dervise Hanim, praying for the victory of
the nationalists in Anatolia were still alive years later when he wrote his
memoirs towards the end of his life.* His patriotism seems to have its
origins in his childhood and adolescence in British Cyprus when new
identities were being formed.

But the fears of the Muslim community did not become a reality. The
Kemalist nationalists won victory in the Turkish Independence War on 9
September 1922. However, Cyprus was beyond the reach of the
Kemalists. This resulted in a migration from Cyprus to the new Turkey.
Among the migrants were Niyazi [Berkes] and his family. They decided
to move to the capital of the late Ottoman Empire now that it had been
saved by the nationalists. In Istanbul, the family felt safer and the twins,
Enver and Niyazi would have access to the best educational institutions
the city of the Sultans, pay-i taht could provide. On 24 July 1923
Kemalist nationalists signed the Treaty of Lausanne and the borders of
the new Turkey were recognized by the international community. With
this treaty, the Kemalists also succeeded in preventing the concession of
Cyprus to Greece but they had to recognize British annexation of the
island. In the new Turkey being made by the nationalists, Niyazi [Berkes]
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began a new phase in his life which lasted until the day in 1952 when he
would be obliged to go into voluntary exile to North America.
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Kibris Tiirklerinin 1955-74 Tarihleri Arasinda Posta
Faaliyetleri

Ulvi Keser
Atilim Universites

Ozet

Bu makale Kibris Turklerinin posta faaliyetlerinin politik ve sosyal krizlerle
dolu 1958-74 yillar1 arasindaki tarihi iizerinedir. Ozellikle 1 Nisan 1955
tarihinden itibaren EOKA teskilatinin Kibris adasinda faaliyete gecmesi ve
once Ingilizlere, daha sonra da kendisine destek vermeyen Rumlara ve
Turklere kars1 hareketine baslamasi adadaki iletilim ve araglarmi kesintiye
ugratmistir. Bu sire¢ her ne kadar 16 Agustos 1960 tarihinde Kibris
Cumhuriyeti’nin kurulusuyla atlatilmaga calisilsa da kisa bir siire iginde
sorunlar tekrar ortaya ¢ikmis ve 15 Temmuz 1974 Tirkiye’nin Kbirish
Tiirklerin haklarin1 korumak i¢in adaya miidahale etmesine kadar devam
etmistir. Bu donemde en c¢ok sikintisi ¢ekilen hususlardan birisi de
haberlesme hiirriyetinin olmayisidir ve bu da bu dénemin posta faaliyetlerin
gelisme tarihini daha da ilging kilmaktadir. Ancak bu tarih {zerine pek
calisma bulunmamakla birlikte bilgiler ¢ogunlukla o dénemi yasamis Kibrili
Tirklerden edinilmistir.

Anahtar kelimeler: Posta Faaliyetleri, EOKA, TMT, Kibris, Kizilay, Sosyal
Yardim, Erenkdy

Abstract

This article is dealing with the history of the postal services of the Turkish
Cypriots during a period of political and social crisis, 1958-74. The rising
EOKA organization and activities firstly against the British subjects on the
island and then against Turkish and Greek Cypriots, who did not support
EOKA activities, caused several disruptions in communication and
communication means. Despite the founding of the Republic of Cyprus dated
16th August 1960 seemed to put an end to the political crisis at first soon
problems continued to exist leading to Turkey’s intervention of 15th July
1974 on the island to protect Turkish Cypriot rights. It is recorded that during
this period rights of communication were restricted and this in fact makes the
history of postal services during this era even more interesting. The history of
the postal activities, however, has not been studied much and most of the
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information of this article derives from interviews made with Turkish
Cypriots who have lived during this period.

Key Words Postal Services, EOKA, TMT, Cyprus, Red Crescent, Social
Aid, Erenkdy

Girig

Kibris adas1t ozellikle 1950°1i yillardan sonra Yunanistan’in Kibris
konusunu Birlesmis Milletler’e tagimasiyla uluslararasi bir nitelik kazanir.
1 Nisan 1955 tarihinde Yarbay Grivas komutasindaki EOKA teskilatinin
Megali Idea dogrultusunda Kibris adasini Yunanistan’a baglamak icin
baglattig1 saldirilar ve 25 Temmuz 1974 Nikos Sampson darbesinden
sonra gerceklestirilen 20 Temmuz 1974 Barig Harekat: ile de ikiye
boliinen ada sosyal bilimlerin farkli disiplinleri agisindan her zaman
arastirllmaya deger bir konumdadir. Bu aragtirmada irdelenecek olan
konu ise Kibris’ta posta tarihi, posta haberlesmesinin gegirdigi evreler,
ozellikle 21 Aralik 1963 Kanli Noel sonrasinda ortaya ¢ikan Rum
ambargolar1 ve haberlesme sorununun ne sekilde ¢6ziime kavusturulmaya
cahisildigr ve bugiinkii duruma nasil gelindigi konularidir. Bu baglamda
agirlikli olarak Kibrisli Tiirklerin en dogal haberlesme hiirriyeti
konusunda yasadiklar1 sikintilar1 giderebilmek icin hal careleri aradiklar
“Taksi Postasi, Kizilay Postasi, Kibris Tirk Postalar1 Uygulamasi,
Erenkdy Uygulamasi ve Sosyal Yardim Uygulamasi” ele alinacaktir.

1958-1963 Dénemi ve Taksi Postasi
Kibris adasinda 1 Nisan 1955 giiniinden baslayarak Yarbay Grivas
idaresinde EOKA’nin faaliyetleri zaman igerisinde biitiin ada sathina
yayilir ve Kibrish Tiirkleri de tehdit eder bir hal alir. Buna karsin Kibrish
Turkler miidafaa amaglh olarak baglangigta Karagete, Volkan ve 9 Eyliil
gibi mahalli ve diizensiz organizasyonlar kurma yoluna gitmislerdir ancak
profesyonel bir teskilat organizasyonu kurmus olan EOKA karsisinda pek
bir varlik gosteremezler. Sonugta 1957 yilindan itibaren adada temeli Dr.
Burhan Nalbantoglu, Kemal Tanrisevdi ve Rauf R. Denktas tarafindan
atilan Tiirk Mukavemet Tegkilati kurulur ve 1 agustos 1958 tarihinden
itibaren Turkiye’nin devreye girmesiyle EOKA karsisina daha
profesyonel ve biitiin adaya yayilan bir 6rgiitlenme ¢ikar.

Ozellikle 1958 yilindan baslayarak 21 Aralik 1963 dénemine kadar
hayatin pek c¢ok noktasinda oldugu iizere haberlesme konusunda da
sikintilar yaganmaktadir. 21 Aralik 1963 tarihinden itibaren baglayarak
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ozellikle 1965 yilina kadar devam eden ¢atigmalarin sonucunda Kibris’in
nispeten daha guvenli olan belli bélgelerinde toplanmak zorunda kalan
Kibrish Tiirkler zorluklar, ambargo uygulamalari, giivensiz bir ortam ve
issizlik sonucunda adadan 6zellikle Ingiltere, Avustralya ve Kanada’ya
g0¢ etmeye baglar.

Haberlesme kisitlamalarimi Kibris Tirkleri kendi yontemleri ile
¢ozmeye caligmiglardir. Diinya savas ve siyaset tarihinde ilk defa olarak
Kibris adasmin farkli noktalarinda ve o6zellikle de Magusa ve Lefkosa
arasinda c¢alismakta olan ve sahipleri Tiirk olan taksi ve otobiis sirketleri
devreye girer.

Esasinda 1950°li yillardan baglamak tizere Kibris Tiirk posta
haberlesmesinin yiikiinii ¢ekenler de hep Kibrisli Tiirklere ait koy
otobiisleriyle taksilerdir. Kombos Taksi ve Lozan Otobiis Firmasi gibi
sirketlerle hemen biitiin kdy otobiisleri ve taksiler kasaba ve koyler
arasinda haberlesmeyi saglayan en Onemli unsurlardir. Genellikle koy
kahvesine, bolgedeki bir bakkala veya sabit adres sahibi ve herkes
tarafindan taninip bilinen bir kisiye ve genellikle de kdy muhtarlarina
birakilan mektuplar taksi ve otobiisler kanaliyla alicilarina ulagtirilir.
Otobiis ve taksilerden azami istifadeyi saglayanlardan birisi de o
donemde Tirk Mukavemet Teskilati’dir. Bu sekilde yazili mesajlarin
kuryeler araciligiyla nakledilmesinde teskilat agisindan 6nemli mesajlarin
nakledilmesinde farkli kuryelerden istifade edilir;

Lozan otobiisii her giin bir defa (Limasol’dan) Lefkosa’ya gider
gelirdi. Sabah gider ve 6gleden sonra gelirdi. Veysi Cam’m Lozan
otobiisiiyle igimizi goriirdiik. Bu adamlarin gosterdikleri 6zveriyi
simdi etrafi goriince aklima getirmemeye c¢alistyorum ve
utaniyorum. Bu adamlarin yaptiklarim aklima getirince gozlerim
yasarir. !

Gerek Kibrish Tiirklerin normal haberlesme faaliyetleri gerekse Kibris
Tiirk toplumuna ait kurum ve kuruluslarin ve ozellikle de Tirk
Mukavemet teskilati’'na ait mektuplarin, resmi evraklarin ve askeri
dokiimanlarin adamin farkli noktalarina ulastirilmasinda s6z konusu taksi
ve otoblis yazihaneleri devreye girmistir. Bu baglamda ilk etapta
hatirlanabilecek taksi yazihaneleri ve otobiis firmalar1 arasinda
Lefkosa’da faaliyet gosteren “Kambylili’s Macar Taxi Office
/Kambililinin  Macar Taksi Yazihanesi” (Resim 1), Magusa’da
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Surlari¢i’'nde faaliyet gosteren Huskin Kardeslere ait “Salamis Taksi
Yazihanesi” (Resim 1), yine Magusa’da faaliyet gosteren “Zafer Taksi
Yazihanesi” (Resim 2) ile Lefkosa’da bulunan “NATO Taksi Yazthanesi”
(Resim 2) ile Lefkosa-Magusa hattinda ¢aligsmakta olan “Taksi Universal”
(Resim 3) olur.

Resm 1

Haberlesme ve Kibrish Tiirklerin bolgeler arasinda ulagimini ve posta
haberlesmesini saglayan o donemin en Onemli sirketi Oncelikle bir
arabayla baglayan ve daha sonra da 18 arabalik bir sirkete doniisen Lozan
Taksi’dir. 1955 yilinda taksi yazihanesinin kurulma asamasinda
yazihanenin ismi konusunda ‘Indnii ve Lozan’ arasinda kararsiz kalan
sirketin ortaklar1 Veysi Cam, Cemal Desoto ve Cemal Hamza daha sonra
‘Lozan’ iizerinde karar kilarlar.> Lefkosa’da bulunan Bel-Cola
fabrikasindan bir kuliibe, Komiser Muavini Ahmet Sami Bey’in biiyiik
destegiyle telefon, elektrik ve diger biirokratik islemler tamamlanir ve
yazihane ise baslar. Boylece once Lefkosa, Limasol bolgesinde seyahat
edenler ve daha sonra da TMT’nin direktifleriyle Girne yolcular1 da
Rumlarin elinden kurtarilir ve hem yolcu hem de kuryelik uzun zaman
devam eder.

Resim 2
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S6z konusu bu taksi yazihaneleri ve otobiis firmalar araciligiyla posta
haberlesmesinin yapilmasi ise giiniimiizde de neredeyse aymi sekilde
devam eder.

Resm 3

Burada hassas nokta ise gonderilecek mektubun kdy, kasaba veya ilge
merkezlerinde gizlice taksi yazihanesine getirilmesi ve hi¢c kimseye
hissettirilmeden islemlerin yiiriitilmesidir. Ozellikle EOKA’nin faal
oldugu donemlerde ve Ingiliz idaresinin sikiydnetim uygulamalarmin s6z
konusu oldugu 16 Agustos 1960’a kadar gecen siirecte gizlilik ve dikkat
en Onemli ve dikkat edilmesi gereken husus olarak ortaya g¢ikar. Taksi
yazihaneleri veya otobiis isletmeleri tarafindan alinan bu mektuplar tipki
giiniimiizde oldugu {izere “Taahhiitlii/Sigortali (Registered)” olarak
gonderilir. Dogal olarak iizerlerine herhangi bir pul yapistiriimayan ve
iicret 0denmeyen mektuplar taksi yazihanesi tarafindan bir deftere
kaydedilir ve mektubun tizerinde alindig: tarihle birlikte kayit numarasi
yazilir. Hemen ardindan posta damgasi yerine gegecek sekilde
yazihanenin resmi kagesi zarflarin ilizerine vurulur. Goétiiriilen mektubun
hassasiyeti ve gotiiriilecegi bolgeye gore Ozen gosterilen mektup taksi
veya otobiis soforii tarafindan arabanin hi¢ kimsenin bulamayacagi ve
tahmin edemeyecegi yerlerine saklanir ve giivenle alicisina teslim
edilecegi ana kadar emniyete almir ve yola ¢ikarilir. Ozellikle Lefkosa-
Magusa ve Magusa-Lefkosa hattinda uygulanan bu yontemle varis
noktasina ulasan taksi veya otobiis yazihanenin oniine park edildikten
sonra mektubun alicisi tarafindan yine ayni dikkat ve giivenlik tedbirlerini
elden birakmadan teslim alimir. Bu asamada tipki mektubun teslim
alindig1 sekilde mektup zarfinin iizerine bu sefer varig noktasindaki taksi
yazihanesinin resmi kagesi vurulur, o giiniin tarihi atilir ve yine bir kayit
numarasi verildikten sonra alicisina teslim edilir. Bdoylece iki merkez
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arasinda gonderilen mektup hem gonderildigi noktada ve hem de varig
noktasinda kayit altina alinmis ve ¢ifte taahhiit (sigorta) isleminden
gecirilmis olur.

Taksi ve otobiislerle posta haberlesmesi basta Lefkosa ve Magusa
olmak tizere adanin farkli yerlerinde de ayni sekilde ve uzun yillar devam
eder; ancak Tiirk bolgeleri arasinda haberlesmeyi saglayan otobiis
soforleri goniilli olarak yaptiklart bu hizmetten Rumlar tarafindan hep
alikonulmak istenirler ve cesitli baskilara maruz kalirlar. Ornegin
iizerinde gidecegi bolgeye ulastirilmak {izere verilen mektuplar bulunan
bir Tirk sofor 14 Haziran 1965 tarihinde yasadist bir is yaptigi
gerekeesiyle 120 Kibris Lirasi para cezasina c¢arptirilir ve 12 giin tutuklu
kalir.? (kaynak) Cekilen biitiin bu sikintilara ragmen Kibrish Tiirkler ayni
seyi Rumlara yasatmak istemez ve Lefkosa’nin Rum kesiminden
gonderilen posta gonderileri ve Girne’ye gidecek olan Kibrisli Rumlarla
ilgili olarak Birlesmis Milletler Kibris Barig Giicii (United Nations Forces
in Cyprus) Onciiliiglinde Rumlarin Lefkosa’min Tiirk bdlgesinden ve
Bogaz boélgesinden giivenle gegebilmeleri icin glinde iki sefer konvoy
olusturulur.

Kibris Cumhuriyeti’nin kurulmasiyla beraber ilk giinlerde Ingiliz
idaresinden kalan bazi pullar iizerine Tiirkce ve Rumca olarak siirsarj
yapilir ve bunlar posta haberlesmesinde kullamilir. Ayrica Kibris
Cumbhuriyeti’nin tesis edildigi 16 Agustos 1960 tarihinde devletin ilk
pullar1 da tedaviile ¢ikartilir. Kibris Cumhuriyeti anayasasi Londra ve
Ziirih anlagmalar1 sonrasinda yiiriirliige girmistir ancak adada Tiirk ve
Rum toplumlarimin adada esit haklara sahip olmalarim &ngdren
anayasamin tam manasiyla hazir oldugunu ve beklentileri karsiladigini
belirtmek miimkiin degildir. Ote yandan her ne kadar adada Rumlar ve
Tiirkler arasinda bir anlagmaya varilarak yeni bir devlet kurulmussa da
Dikelya, Pergamos, Ayinos Nicholas, Episkopi, Paramali ve Xylophagou
bolgeleri de hala Ingiliz kontrolii altindadir. Bugiin bile adamn Kuzey
Kibris Tiirk Cumhuriyeti ve Kibris Rum Y 6netimi arasinda ikiye ayrildigi
ileri siiriilse de esasinda ada 3 parcaya ayrilmigs durumdadir ve
Ingiltere’nin adada iki 6zerk bir hukuka sahip askeri Gsleriyle ilgili olarak
hatir1 sayilir bir agirligi s6z konusudur. Yapilan anlasmaya gore Kibris
Cumhuriyeti tarafindan basilan biitiin degerli kagitlarin {lizerinde (resmi
pul, damga pulu, posta pulu, para, vb) Tiirkce, Rumca ve Ingilizce olarak
Kibris ifadesi yazili olacaktir; ancak biitiin bunlar sadece kagit iizerinde
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kalir ve devlet idaresi sadece Rumlara hizmet eden bir kurum haline
doniisiir.

1960-1963 yillar1 arasindaki 3 yil i¢inde Londra ve Ziirich
anlagmalarinin isabetsiz ve kendi iradesinin disinda imzalandiginm
tekrarlaylp duran Makarios, Enosis hedefine ulasabilmek igin
Kibris Cumhuriyeti’ni atlama tahtasi olarak goriir. EOKA’nin
bitun ileri gelenleri kilit noktalarda gorevlere getirilir ve gizli
silahlanmaya da hiz verilir. Makarios bunun igin bu dénemde
biitiin giiciinii Anayasanin ve ozellikle Tiirklerle ilgili olan 13.
maddenin degistirilmesi yoniinde yogunlagtirir. Olusturulan Kibris
Cumhuriyeti’ni yikmaya ve daha sonra ortaya ¢ikacak Akritas
Plani ile adadaki biitiin Tirkleri katletmeye yonelen Rumlar
olusturulan Cumhuriyet’in korunmasma da miisaade etmezler.!
(kaynak)

Kibris Cumhuriyeti’nin kurulmasindan sonra faaliyetlerine son verdigi
ve silahlarimi teslim ettigi agiklanan EOKA’nin ise bu silahlar1 gergekte
teslim etmedigi zaman icerisinde pek ¢ok vesileyle ortaya cikacaktir.’
Adada kalic1 baris1 saglama yoniindeki girisimler devamli olarak sekteye
ugrar. Posta idaresi tarafindan tedaviile ¢ikartilan her yeni pul serisinde
Tiirkge ibareler devamli olarak kiigiiltiiliir ve bu durum 1963 yilina kadar
bu sekilde devam eder. Adadaki Tiirk toplumu {izerinde baskilarim
gittikge arttiran Kibrisli Rumlar bir yandan da uyguladiklari kurnazca
taktiklerle wuluslararasi platformlarda Tiirklerin hep oyunbozan ve
kurallar1 hige sayan bir davrams iginde olduklar1 mesajim verirler.
Ornegin Kibris Cumhuriyeti tarafindan 5 Mayis 1964 tarihinde tedaviile
¢ikartilan pul serisi “Birlesmis Milletler Kararlarina Saygi” konuludur.

Adada Ilk Kibris Tiirk Posta Damgasi

Toplumlararasi ¢atismalarin basladigr 21 Aralik 1963 tarihinden itibaren
Kibris Tiirk toplumu posta hizmetlerinden tamamen mahrum kalir ve
posta faaliyetleri tamamen durma noktasina gelir. Haberlesme konusunda
biiyiik sikint1 ¢eken, ada disindan 6nce adada kasabalar ve kdyler arasinda
bile haberlesme faaliyetlerinin Rum idareciler ve Rum yoneticiler
tarafindan engellenmesi sonucunda Birlesmis Milletlere yapilan
miracaatlar bir ¢éziim olmaz.%(kaynak) Bunun iizerine Lefkosa’nin Tiirk
bolgesinde bulunan ve Merkez Postane olarak bilinen Atatiirk
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Meydani’ndaki postane devreye girer. Bu postanede gdrev yapan posta
gorevlileri 6 Ocak 1964 tarihinden itibaren Kibris Cumhuriyeti pullarini
ozel bir damga ile damgalamaya ve adanin Tiirk bolgeleri arasinda bu
posta damgalartyla iptal edilmis mektuplari gondermeye baslarlar. S6z
konusu bu damga i¢ i¢e iki daire arasinda “Kibris Tiirk Postalar1”
ifadesini ve “6.1.64” tarihini tasimaktadir. Bu damganin tam ortasinda ise
“Ay ve yildiz” bulunmaktadir. S6z konusu bu uygulama ayrica Magusa,
Larnaka, Limasol, Baf, Girne, Lefke merkeziyle Kibrisli Tirklerin
kontroliindeki diger Tiirk koylerinde de devreye girer. Kibris Cumhuriyeti
pullar1 lizerine Rumlardan gizli olarak bu uygulamanin yapildigi donemde
posta merkezlerindeki stoklarda bol miktarda Kibris Cumhuriyeti pulunun
bulunmasi biiyiik bir avantaj ve firsat olarak degerlendirilir. Bu donemde
postaya verilen istisnasiz biitiin mektuplarin iizerinde “6.1.64” tarihli bu
damga bulunmaktadir. Kibris Tiirk Posta Idaresi'nin ilk damga
uygulamasinin ve ilk posta hizmetinin bu tarihte yapilmasi itibariyla
Kibris Tiirk Posta Tarihi’nin biitiin diinya filatelistleri tarafindan 6 Ocak
1964 tarihinde basladigi kabul edilir.’(kaynak)

Ancak Lefkosa merkez postanesinden Magusa’ya gonderilen bir posta
paketinin yanliglikla Rum gorevlilerin eline gegmesi ve Rumlarin bu
konuyu derhal Birlesmis Milletler’e havale etmesiyle beraber 6 Ocak
1964 tarihli damganin kullanilmasina derhal son verilir. Rumlari bdylece
tepki gostermeleri ve sdzde Kibris Cumbhuriyeti’nin faal oldugu bir
donemde Kibrishi Tiirklerin gayr1 resmi ve kanunsuz olarak boyle bir
damga uygulamasina ge¢melerinin hukuk dig1 oldugunu iddia etmeleri
iizerine 7 Ocak 1964 tarihinde artik bu Tiirk damgasinin kullanilmasi s6z
konusu degildir.? (kaynak) Tiirk posta ulasimin engelleyen, Tiirklerin ada
icinde dahi posta hizmetlerine gizli bir ambargo uygulayan Kibrish
Rumlarin Birlesmis Milletler tarafindan da desteklenmesi sonrasinda
Kibrish Tiirk posta gorevlileri yeni bir ¢oziim yolu aramaya baslarlar.
Daha sonra tarihli damga yerine onun yerine (izerinde tarih yerine
“yildiz” isareti bulunan damgalar yine Rumlardan ve Birlesmis
Milletler’den gizli olarak yiiriirliige girer ve Lefkosa, Magusa, Larnaka,
Limasol, Baf ve Lefke’de kullanilir. Lefkosa postanesinde kullanilan
damga yesil, Limasol postanesinde kullanilan damga ise mor renklidir.
Gerek 6 Ocak 1964 tarihli, gerekse tarihsiz damganin taahhiitlii postadan
geemis herhangi bir Ornegi so6z konusu degildir. Bununla beraber
Rumlarin uyguladigi baski ve sansiir konusunda tek istisnai durum yine
Magusa ve bagli 33 koylinde yasanr.
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Magusa limanina hakim konumdaki Tiirkler posta hizmetlerinin
aksamadan devamini ve haberlesme hiirriyeti isterken Rumlar da
limandan istifade etmeyi talep eder.’ Béylece adanin dért bir yaninda
yasanan sikintilara ragmen Rumlarla Tirkler liman bolgesinde beraber
caligmaya ve posta hizmetlerini de kisitlamaya ugramadan devam
ettirmeye calisir. Bu donemde Magusa bolgesinden gonderilen posta
gonderilerinin {izerinde genellikle Ingiliz doneminde kullanilan “GR”,
“ER” ve “VR” damgalar1 kullanilir. S6z konusu bu uygulama 6 Ocak
1964 tarihinden baglayarak 17 Nisan 1964 giiniine kadar devam eder.
Uygulamamn Eyliil 1964 tarihine kadar devam ettigi yoniinde iddialar da
s6z konusudur.™ (kaynak)

Oncelikle ada icinde haberlesmeyi saglamak iizere planlanan bu
uygulama cergevesinde bazi mektuplar ise Kizilay, Kizilhag, Birlesmis
Milletler Bariggiicii mensuplar1 ve bazi elgilikler kanaliyla Kibris digina
da ulastirilir. Bu iki posta uygulamasi 17 Nisan 1964 tarihinde Rum
idaresinin posta hizmetlerinden Tirklerin de istifade etmesi konusunda
Birlesmis Milletler Bariggiicii kanaliyla teminat vermeleri iizerine son
bulur. Olaylarmn patlak verdigi bu donemde Kibris Rum Posta Idaresi
Tiirklere ait mektuplarin hangi postane veya acente araciligiyla olursa
olsun disar1 ¢ikmasina miisaade etmemis, Tiirk bolgelerine gonderilen
mektuplar da Rumlar tarafindan {izerlerine “Bilinmiyor” damgasi
vurularak gondericiye iade edilmistir.

Bunun hemen ardindan 14 Ekim 1966 tarihinde Kibrisli Rumlarla
Kibrish Tiirkler arasinda bir posta anlagmasi imzalanir. Bu anlagmaya
gore Kibrishh Tiirkler Lefkosa’da Atatiirk Meydani’nda bulunan
postanedeki biitiin pul stoklariyla kirtasiye malzemelerini ve bu {iriinlerin
satiglindan elde edilen parayr Rumlara geri vereceklerdir. Bunun
karsiliginda Rumlar da Kibrisli Tiirklere ait ada i¢i ve ada disindan
gonderilen mahalli ve uluslar arasi postalariyla ada i¢ine veya disina
gonderecekleri posta lizerinde uyguladiklart ambargoyu kaldiracaklardir.
Yapilan biitlin anlagsmalara ragmen verilen sozler yerine getirilmez ve
Kibris Tiirk haberlesmesi iizerindeki kisitlamalar devam eder. Boylece
Rumlar tarafindan Kibris Tiirk posta haberlesmesi iizerindeki baski ve
ambargolara 20 Temmuz 1974 tarihine kadar devam edilir ve Turklere
iletilmesi gereken binlerce mektup Rum postacilar tarafindan alicilarina
ulastirilmak yerine imha edilir, “Bilinmiyor, adres yetersiz, taninmiyor,
taginmug, eksik iicret” gibi sudan sebeplerle gondericiye iade edilir veya
yillarca ambarlarda tutulduktan sonra alicilarma ulastirilir. Bu
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arastirmamn yazariin 6zel arsivinde Rumlar tarafindan alicilarina teslim
edilmeyip gondericilere iade edilen pek ¢ok mektupla birlikte Kibris’a
sadece 70 kilometre mesafedeki Anamur’dan 1964 yilinda Lefkosa’ya
gonderilen ve Rumlar tarafindan alicisina teslim edilmeyip 1967 yilinda
Lefkosa Merkez Postanesi’nde tesadiifen ortaya ¢ikartilan bir mektup da
mevcuttur. (Resim 4)

S6z konusu bu donemde uygulanan posta damgalari, uygulama yerleri
ve Ozellikleri ise su sekildedir;

1- Tarih damgasi (6.1.64) Lefkosa Tarih i¢ daireye yakindir.

2- Tarih damgast (6.1.64) Lefkosa Tarih  dairelerin  tam
ortasindadir.

3- Tarih damgasi (6.1.64) Baf “Postalar1” kelimesinin altindaki
i¢ dairede kesiklik

4- Yildiz Lefkogsa  “Postalar1” kelimesinde “1” harfinin altinda ¢izgi

5- Yildiz Lefkosa  Cizgi yok.

6- Yildiz Lefkosa  “Postalar1’” kelimsindeki “1” harfinin altinda
cizgi

7- Yildiz Magusa  “Kibris” kelimesi ince ve kiigiik

8- Yildiz Magusa  Lefkosa’da uygulanan damgadan daha temiz ve
daha kigk.

9- Yildiz Larnaka  “Postalar1” kelimesinden sonra dis dairede bir
girinti

10- Yildiz Larnaka  Kiguk, muntazam ve temiz harfler

11- Yildiz Lefke Ince damga

12- Yildiz Girne Bu damga hazirlanmakla  beraber hig
kullamlmamustir.

Bu donemde Girne’de uygulanmak iizere hazirlanan mithiir Rum polis
komiserinin adada patlak veren catigmalarin yayilarak Girne’ye de
ulagsmasim 6nlemek maksadiyla Girne’de bulunan Tiirk toplumunun 6nde
gelenlerini bir anlagsma yapmak iizere karakola davet etmesi ve aralarinda
Tiirk Posta Miidiirii’niin de bulundugu grubu esir almasiyla uygulanamaz.
Posta Muduri karakoldan ¢ikinca, bir tarlaya gémdigi mithri
bulamayinca bu imkin tamamen ortadan kalkar ve damga boylece
Girne’de uygulanamaz. Ote yandan bir Ingiliz subay: tarafindan
hazirlanmis “Ay wyildizli” ve “Larnaka” damgali zarflar Pergama
(Pergamos) kdyu posta acentesi tarafindan savasin devam ettigi ve normal
yollardan bu mektuplarin Ingiltere’ye gonderilemeyecegi diisiincesiyle
reddedilir ve bu zarflar Dikelya’da bulunan Ingiliz iissii askeri postanesi
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FPO (Field Post Office) kanaliyla ve taahhiitlii gonderi igin ek ticret
almarak postadan gecirilir ve Ingiltere’ye gonderilir. S6z konusu bu
zarflarin tamam “Varis/ Arrivé” damgalidir ve Kibris Tiirk posta tarihi
caligmasi yapanlar tarafindan aranan en nadir materyallerdendir.

- RETURN 7O SENDER
| UNDELIVERED FOR REASCN STATED |

5 | Kibns Rum
Posta Idaresi

tarafindan Tiirklere ait
mektuplar genellikle
alictlanna teslim edilmez,
imha edifir ve defisik
sebeplerle iade edilir.

XG0 S\

Gonderildiii yer ve tarifi; Anamur, 9 Temmuz 1964
Alics adresi ve teslim tarihi; Lefkosa, 17 Subat 1967

Alicisina 2 yd, 7 ay ve 8 giin sonra ulastinfmstir,
Resim 4

Kibris Tiirk posta damgalari iizerinde en fazla tartisma yaratilan ve
vurgunculuk yapilan ise o giinlerde postada kullanildigi ileri siiriilen
“Kibris Tourk Postalar1” damgasidir. Ozellikle 1960 yili 3 Mils degerli
pullarin {izerine uygulanan bu damgada “TOURK” kelimesi &zellikle
pullarin tizerine okunmayacak sekilde vurulur ve bu damga biitiin diinya
filatelistlerine “Girne” damgasi olarak sunulur. Ancak Dikelya askeri
postanesinde bir Ingiliz subay tarafindan gonderilenler disinda bu sekilde
gonderilmis ve Girne’den postalanmig herhangi bir mektup s6z konusu
degildir. Bu durum bugiin bile Tiirkiye disinda hi¢bir {ilke tarafindan
resmen kabul edilmez ve ¢ikarilan pullar Diinya Postalar Birligi UPU
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tarafindan kanunsuz ilan edilir; ancak bu Kibris Tiirk pullar1 biitiin
diinyada biiyiik ragbet gormektedir.*!(kaynak)

Erenkody Bolges ve Propoganda Faaliyetleri

Tiirkiye, Ingiltere ve Yunanistan'in garantdrliigiiyle 1960 yilinda kurulan
Kibris Cumhuriyeti'nde Rumlarca yaratilan siyasi anlagmazlik
konularmin gittik¢e artmasi, olumlu diisiincelerin yerini huzursuzluga terk
eder. Donemi yasayanlarla yapilan miilakatlarda genel anlati her ne
pahasina olursa olsun Tiirk halkinin canini, malimi ve namusunu
korumakla yukimll Kibrisli Tiirkler géreve hazir olduklari; ancak o giine
kadar ¢ok iyi silahlanmig Rumlara karsi ellerinde etkili, vurucu gici
yliksek silahlarmn olmamasin sikinti yaratidi iizerinedir.”> EOKA’ya karsi
kullanilacak silahlar pasli, mermiler nemlidir ve ¢ogu da ates
etmemektedir.”® Biitiin olumsuzluklara ragmen Kibrish Tiirkler ender
rastlanan bir direnis ve mukavemet gosterirler.* Olaylarin artarak devam
etmesi sonrasinda Kibris’ta 17 Mart 1964 tarihinde Birlesmis Milletler
Baris Giicii goreve baslar.”® Bu donemde olaylar ozellikle Erenkdy
bolgesinde yogunlasir ve Agustos 1964 doneminden itibaren artarak
devam eder.

\é TUskisn somps [
BY AIR MAIL ON cyprus ENDANGER
PAR AVION woRlD PEACE
o \\ 5

<li'st
VE C R

e < IRl (§)) LoSDe tal
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7/8 Agustos 1964 tarifiinde Kibns'm Erenkgy 6olgesinde Tiirk, ugaklanmn yaptig uyan uguslan
sonrasinda Kibns Rum Posta Idaresi tarafindan “Turkish Bombs On Cyprus Endanger World
Peace/Kibns'ta Tiirk Bombalan Diinya Bansim Tefidit Ediyor.” seklinde bir damga uygulanr.

Resm 5

1963 yilinin sonlarinda saldirilar artar ve Kibris tarihine “Kanli Noel”
olarak giren donem sonrasinda ise Tiirkler tizerindeki baskilar ve
ambargolar gittik¢e sikilagir. Yaklasik 3 yi1l boyunca Erenkoy bolgesinde
sikisip kalan Kibrishi Tiirkler Rum baskilarindan kurtulmak icin ada igi
haberlesme konusunda yeni yollar bulmaya caligirlar.® Erenkdy
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bolgesindeki Kibrisli Tiirklere yonelik kusatmayr kirmak maksadiyla 8
Agustos 1964 tarihinde Yiizbasi Cengiz Topel’in de aralarinda bulundugu
Tirk Hava Kuvvetleri savas ugaklariyla uyar1 ucuslar1 yapilmasi tizerine
Rumlar da karsi propaganda faaliyetine baglarlar ve posta yoluyla
ozellikle Kibris digina gonderilen her tiirlii mektup tizerine iki tarafinda
Napalm bombasi bulunan “Turkish Bombs on Cyprus Endangered World
Peace — Kibris’ta Tiirk Bombalar1 Diinya Barigin1 Tehdit Ediyor.” (Resim
5) seklinde bir damga vururlar. Rumlarin bu damgay1 ada igerisinde degil
sadece ada digina gonderilecek mektup, kart, paket, kutu, gazete ve
dergiler iizerine vurmasiyla da istedikleri sonug fazlasiyla elde edilir. Bu
damga uygulamasimt Rumlar 6zellikle BM Barig Giicii’niin mektuplari
basta olmak {izere Ingiltere, Amerika Birlesik Devletleri, Almanya,
Fransa gibi Avrupa ve dinya devletlerinde ve 6zellikle bu Ulkelerdeki
Rum ve Yunanlilarin destekleri ve propaganda faaliyetleri araciligiyla ¢ok
iyi kullanirlar.

Diinya savag tarihi ve askeri posta tarihi agisindan bir esi daha
gorilmeyecek bir uygulama da bu déneme rast gelir. Kelimenin tam
manasiyla abluka altinda yasayan ve biitiin diinyadan neredeyse tecrit
edilmis durumda bulunan Erenkoy bolgesindeki yaklasik 500 Kibrish
Tiirk Ogrencinin Ozellikle Lefkosa’daki Bayraktarlikla haberlesmeleri
neredeyse imkénsiz durumdadir.

Kanli Noel olarak anilan 21 Aralik 1963 sonrasi neredeyse ii¢ yila
yakin bir siire bu bolgede kalan ve bu donem zarfinda Erenkoy’de
miicadele eden Kibrishi Tiirk 6grenciler Lefkosa’daki Tiirk Genel
Karargahi ile haberlesmelerini akilli bir yolla gergeklestirmiglerdir. 1964
yilinin Agustos ayi ile 1966 yilinin Ocak aylar1 arasinda ii¢ tarafi Rum
kusatmasi altindaki Erenkdy’de TMT’ nin ilk Bayraktar1 ve o donemde
Ali Conan kod ismiyle Is Bankasi’nda miifettis olarak gérev yapan Albay
Ali Riza Vuruskan’in komutasinda boélgeyi savunan 6grenciler disarisyla
hi¢bir gekilde haberlesme imkani bulamazlar. Erenkdy’de Akinci ismiyle
gbrev yapmakta olan Albay Vuruskan idaresindeki bu o6grencilerin
Lefkosa’da bulunan Genel Komutanlik ile goriisebilmek, ailelerine saglik
haberleri iletebilmeleri ve Rum kusatmasiyla Birlesmis Milletler Baris
Giicii’ne bagli olarak calisan Ingiliz askerlerinin sansiir ve kontrollerinden
kurtulabilmeleri igin dahiyane bir plan hazirlanir.

Aslen haberlesmeyi saglayabilmek icin planlanan yol son derece
basittir ve Lefkosa’daki Genel Komutanlik ile TMT Bayraktarligi
tarafindan 06zel bir damga uygulamasi yapilir. Buna gore
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“Lefkosa/Kibris” ibaresinin yaninda i¢ ige iki dairenin ortasinda “H/M”
ibaresi bulunan damgalarla askeri mektuplar damgalanir. Bu damgalarin
yaminda hemen biitiin mektuplara ayrica bir de taahhiit (sigorta) numarasi
verilir. Rum kusatmasi altinda ve Birlesmis Milletler gézetimindeki
Erenkdy’e Lefkosa’dan gonderilecek olan askeri mektuplar bu zarflarin
iizerine vurulan “H/M” damgalar1 sayesinde kolayca Rum ablukasini asar.
“Hizmete Mahsustur.” anlamina gelen “H/M” ifadesinin “Her Majesties”
veya “His Majesties” manasiyla Ingiltere’ye ait resmi bir mektup
oldugunu diisiinen ingiliz Baris Giicii askerleri bu mektuplar1 Rumlara
teslim etmeden dogrudan Erenkdy’deki Tiirklere teslim ederler. Bu
sekilde sadece resmi mektuplar degil orada yakinlari bulunanlara da
mektuplar gonderilir. (Resim 6)

Aym sekilde Erenkdy’deki Tiirkler tarafindan 6zellikle Lefkosa’ya ve
cok nadir de olsa Tiirkiye’ye gonderilen mektuplar da koyiin Ingilizce
ismi olan Kokkina’mn bulundugu resmi “Kokkina Rural Service- Koy
Postas1” miihriindeki “I”” harfinin silinmesi sonucu ortaya ¢ikan “Kokkna”
damgasiyla damgalanarak Barig Glcl askerlerine teslim edilir (Resim 6).
Ingiliz idaresi dénemine ait damgay1 goren Baris Giicii yetkilileri de
kendi resmi miihiirlerini tasiyan bu mektuplar1 daha 6nce kéyde yasayan
Ingiliz vatandaslarina ait olabilir diisiincesiyle dogrudan Lefkosa’nin
Turk kesimine getirirler. Buradan da sz konusu mektuplar genel
Komutanlik veya Emniyet Mudiirliigii’ne aktarilir. Resmi damga tzerinde
tahrifat yapilarak “I” harfinin kazinmasiin sebebi ise bu mektuplarin
herhangi bir gsekilde agilmasi ve Tirkler tarafindan yazildiginin
anlagilmas1 sonrast dogacak karigikligit onlemek maksadiyladir. Bu
uygulamanin bagladigr ilk donemlerde mektuplar iizerine numara vurulur
ve “Destek Kitalar1” yazilir. Yokluk ve sikintinin had safhaya c¢iktigi
donemlerde zarf bulunamayinca ayni uygulama kiigiik kagit parcalari
iizerine yapilir. Kokkna ve H/M damgalar1 genellikle kirmizi miirekkep
ile  wvurulmakta, c¢ok nadiren de olsa mavi renkli mirekkep
kullamlmaktadir. Ozellikle Erenkdy’de yokluklar i¢inde ¢irpman Kibrish
Turkler bazen yazacak kagit bile bulamadiklarindan bu sekilde
mesajlarim1 gazete yapraklarindan faturalara, sinema biletinden tapu
koganina kadar ¢ok farkli kagit 6rnekleri lizerine de yazarlar.

Erenkdy’de bulunan Kibrishi Tiirklere Tiirkiye’den gonderilecek
mektuplar i¢in ise Tirkiye’de 6zel bir uygulama yapilir. S6z konusu bu
tip mektuplar icin adres “Posta Kutusu 82, Bakanliklar-Ankara”dir
(Resim 7). Ankara’da bu posta kutusuna gonderilen mektuplar PTT

104



JCS

tarafindan Kizilay’a teslim edilir. Kizilay ise Kibris’a gonderdigi insani
yardim malzemeleriyle beraber bu mektuplar1 da gizlice Kibris’a
getirerek Lefkosa’daki Tiirk Genel Karargahi’na teslim eder. Mektuplar
buradan da aymi sekilde Erenkdy’e ulagtirilir
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Kibris adasinda Rum baskisinin giderek artmasiyla PTT Genel
Miidiirliigii de Tiirkiye’de “Kibris’a Yardim Pulu” ¢ikartmaya karar verir.
S6z konusu bu pullar otobis, tren biletlerinden mag biletlerine, fatura,
diploma ve her tiirlii resmi evrak iizerine yapistirilmak tizere Kibris’a
yiyecek, giyecek ve ilag yardimi konusunda mali destek saglanir (Resim
8). Bu donemde de Kibris’in Tiirk bolgelerine génderilen veya Kibrish
Tiirkler tarafindan gonderilen mektuplar “illegal/kanunsuz” damgasi
vurularak gonerilerin gidecekleri yere ulasmasi engellenir. Ote yandan
olaylarin devam ettigi bu donem igerisinde Magusa Posta idaresi
denetimindeki 33 koOylin posta idareleri muhasara altinda olmalarina
ragmen, bu bolgedeki Tiirkler tipki Rumlar gibi posta hizmetlerinden
istifade edebilmisler ve posta hizmetleri saglikli bir sekilde yerine
getirilmistir (kaynak)."
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Resim 8

Kizilay Postasi

14 Ekim 1966 tarihinde Kibris Tiirk toplumunu temsilen Umit Siileyman
ve Rumlar1 temsilen de Doktor R. George’un imzaladigi bir posta
anlagmasi yapilir. BM Baris Giicli’niin denetim ve kontrolii altinda
yapilan bu anlagmaya gore Lefkosa Atatiirk Meydani’nda bulunan
Merkez Postane bu tarihten itibaren acente olarak caligmaya baglar. Bu
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postanedeki stok pullar1 ve anlasmanin imzalanmasindan 6nceki donemde
kullanilan pullarin biitiin geliri anlasma sartlar1 geregi Rumlara O6denir.
Yapilan anlagsmaya ragmen yine de Tiirk bolgelerindeki posta faaliyetleri
hi¢ de i¢ agic1 bir durumda degildir. Ozellikle Lefkosa, Lefke ve civar
kiiglik Tiirk kdylerinin diger yerlesim birimleri ve dis diinya ile baglantist
kesilmekte, Ozellikle de ada disindan gelen mektuplar ise iizerlerine
“Unknown/Bilinmiyor” damgasi vurularak geri gonderilmektedir
(kaynak).'®

1963 sonrasinda Tiirkiye ile Kibris arasinda Tiirk Hava Yollar
tarafindan diizensiz de olsa ucak seferleri yapilmaya baslanir ve adada
catigmalarda yaralanan Kibrishi Tiirkler acilen Tirkiye’ye getirilir.
Diizensiz olarak ve Rum baskilar1 arasinda yapilmaya ¢alisilan bu
seferlerde Kibrisli Tirklerin giyecek, yiyecek ve ilag ihtiyacglar1 da
karsilanmaya caligilisildigi gibi iletisim i¢in de yeni bir ara¢ ortaya ¢ikmig
olur. Bunun yani sira Tiirkiye Kizilay Cemiyeti de kosulsuz destek
vermeye baslar. Bu donemde Kibris’a ilk yardim malzemesi Tiirk Hava
Kuvvetlerine ait 3 ucak vasitasiyla 25 Aralik 1963 tarihinde adaya sevk
edilir. Ankara’dan hareket eden bu ucaklar Rumlarin engellemeleri
yiiziinden adada inecek havaalan1 bulamayinca adanin gilineyindeki
Ingiliz {issii Akrotiri’ye inmek zorunda kalir ve ilk etapta 500 sise kan,
cadir, battaniye, yiyecek ve giyecek malzemelerinden olusan yardim BM
gozetiminde Rum bdlgelerinden gegirilerek Lefkosa’nin Tiirk tarafina
getirilir. Bunlarla birlikte 500 kisilik sahra hastanesi i¢in de yer sikintist
cekilir ve sonunda bu sahra hastanesi icin en uygun yer olarak Trkiye
Cumhuriyeti Biiylikel¢iliginin bulundugu bolge secilir. 19

Ancak, Kibrish Tirklere ilag, gida, yiyecek, ¢adir, battaniye ve doktor
yardiminda bulunan Kizilay Cemiyeti adadaki, askeri personel ve sivil
halkin Tirkiye’deki yakinlarina, Tirkiye’dekilerin de adaya gondermek
istedikleri mektuplar1 alicilarma ulasgtirmaya caligir. Bu faaliyetler
farkliliklar gostermekle beraber su sekilde uygulanir:

1- Pulsuz olarak Lefkosa’daki Kizilay Cemiyeti’ne teslim edilen
mektuplar Kizilay gorevlileri tarafindan kayit altina alinip torbalara
konduktan sonra adaya yardim malzemeleri getiren Tirk ugaklari
vasitasiyla Ankara’ya gonderilmektedir. Ankara/Yenisehir Postanesinde
sadece Kibris’tan gelen bu mektuplar i¢in hizmete sokulan bolimde bu
mektuplarin zarflarma o giinkii posta licreti karsiligi olan 50 veya 60
kurugluk pullar yapistirilmaktadir. Daha sonra zarflarin iizerine kirmizi
miirekkep ile “Tiirkiye Kizilay Dernegi Genel Merkezi” kase damgasi
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vurulmakta ve bu mektuplar sanki yurticinden gonderilmis gibi
Ankara/Yenisehir damgasi ile damgalanarak alicisina ulastirilmaktadir
(Resim 9).
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Resm 9

2- Ayni sekilde Tirkiye’ye getirilen mektuplarin iizerine “Tiirkiye
Kizilay Cemiyeti Umumi Merkezi” kasesi vurulmaktadir.

3- Tirkiye’den Kibris’a gonderilen mektuplara ise adresle beraber
“Kizilay Genel Merkezi Kibris Postalar1 Eli ile” yazilmakta, Kizilay
Genel Merkezi’nde toplanan bu mektuplarin {izerine kirmizi miirekkep ile
“Tirkiye Kizilay Cemiyeti Umumi Merkezi” kasesi vurulmakta ve
Kibris’a getirilen bu mektuplar yine Kizilay aracilifiyla alicilarina
ulastirllmaktadir.

4- Pulsuz olarak Tirkiye’de Kizilay Genel Merkezi’ne ulastirilan
mektuplar tizerine bazen pul yapistirilmamakta, sadece “Tiirkiye Kizilay
Cemiyeti Umumi Merkezi” kasesi vurularak alicilara ulagtirilmaktadir.

5- Pulsuz olarak Kizilay Genel Merkezi’nde toplanan mektuplara pul
yapistirilmamakta ancak “Tiirkiye Kizilay Dernegi Genel Merkezi” kasesi
vurulmaktadir. (Resim 10)

6- Aym sekilde Kizilay Genel Merkezi’ne teslim edilen mektuplar
Kizilay ile ilgili herhangi bir damga vurulmadan alicisina
ulastirllmaktadir.

Biitiin bu mektuplarin Kibris’ta toplanma noktas1 Kizilay merkezi,
Tiirkiye’de ise Ankara/Yenisehir postanesidir. Rumlarin baski, ambargo
ve kisitlamalaria bagli olarak Kibrishi Tiirklerin posta haberlesmesi igin
bulmaya calistiklar alternatif yollar arasinda zaman iginde ¢ok daha
farkli yollar da bulunacaktir.
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Resim 10

Bu farkli usuller hakkinda bu arastirmanin ilerleyen boliimlerinde ayrica
bilgi verilecektir. Kizilay kanaliyla saglanan haberlesme faaliyetlerinin
1964-1965 donemiyle sinirlt oldugu yoniinde bazi iddialar séz konusu
olsa da Kizilay 1967 yili sonuna kadar bu faaliyetlerine aksatmadan
devam etmistir. Ote yandan Tiirkiye’den Erenkdy bolgesinde Kibrish
Rum ve Yunan kusatmasi altinda bulunan Kibrisl Tiirklere gonderilecek
olan mektuplarla ilgili olarak 6zel bir posta kodu kullamilmaktadir. Bu
posta kodu ve alicisi yazilan mektuplar aym sekilde Kizilay yetkililerine
ulastirllmakta ve daha sonra Kibris’taki alicisina ulastirilmaktadir. Bu
mektuplar i¢in adres ise asagidaki gibidir;

Alict Ismi,
Posta Kutusu 82
Bakanliklar/Ankara®

Kibrishi Tiirkler Kizilay uygulamasinin disginda ayrica UNFICYP
(United Nations Forces In Cyprus) BM Baris Giicii’ne bagh farkli askeri
kontenjanlar vasitasiyla da posta ulasimim saglamaya calisirlar. Ayrica
Kizilhag, Episkopi ve Akrotiri ingiliz askeri iisleri ve diplomatik kuryeler
de posta haberlesmesi i¢in istifade edilen yollar arasindadir.

Sosyal Yardim Pullar1 ve Rum Ambargosu

Kibrislt Tirklerin ambargo ve haberlesme kisitlamalarini 19701 yillarda
yeni yollar bulmaya calisirlar. 1970 yilimin ilk aylarinda uygulamaya
soktuklar1 yeni yontem ise “Sosyal Yardim Pulu” adi verilen pullarin
kullanima girmesidir. Desenleri Tiirk Maarif Miidiirliigii Resim Miifettisi
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Fikri Direkoglu tarafindan hazirlanan ve Halkin Sesi matbaasinda 100’liik
tabakalar halinde basilan bu pul serisi iki ayr1 puldan olugmaktadir.
?(kaynak) 5 Mils ve 15 Mils degerinde olmak iizere hazirlanan pullarin
baski sayilar1 sirasiyle 500.000 ve 200.000 seklindedir. Yabanci
filatelistler ve arastirmacilar tarafindan “Muhasara Pullar1” olarak
adlandirilan  pullar 3 Nisan 1970 tarihinden itibaren posta
haberlesmesinde kullamlmaya baglanir.

S6z konusu pullar anormal sartlarda hazirlanmig, anormal bir dénemin
sikintilarmi - gidermeye yonelik oldugundan klasik manada postada
kullanilan normal pullardan bazi farkliliklar gostermektedir. Misal olarak
bu pullarin {izerinde fiyatini gésteren bir rakam séz konusu degildir.
Tiirkiye’de yardim amagli olarak Kizilay, Cocuk Esirgeme Kurumu, Tirk
Hava Kurumu tarafindan ¢ikartilan pullarda oldugu {izere Sosyal Yardim
pullar1 iizerinde herhangi bir devletin ismi yazmamaktadir. Bunun yerine
pullarin iizerinde “Tiirk Cemaat Meclisi” ibaresi yer alir. Pullarin fiyati
ise 5 Mils degerinde olan pulun sag iist kdsesinde bulunan ve 5 yapraktan
olusan yonca sayesinde anlagilmaktadir. 15 Mils degerinde olan pulun sol
ist, sag iist ve sol kosesinde ise 5 yaprakli toplam {i¢ tane yonca
bulunmaktadir.

Titizlikle hazirlanan pullar sanki gergekten sosyal yardim amagh
olarak hazirlanmug gibi piyasaya siiriiliir. Kamuoyuna verilen bilgiye gore
pullarin  basilmasinin gayesi sosyal yardima muhta¢ insanlar igin
yapilacak olan diiskiinler evi ingaatina mali destek saglamaktir. Sosyal
Yardim Pulu ismiyle piyasaya siiriilen ve 3 Nisan 1970 ile Aralik 1972
doneminde son derece kisitli bir donemde tedaviilde kalan bu iki pulluk
seriden 5 Mils degerinde olan1 39x25 milimetre Ol¢iilerinde, pembe ve
siyah renklerden olusmaktadir. S6z konusu bu pulun {izerinde tekerlekli
sandalyede bakimi bekleyen yasli bir kadin figiirii bulunmaktadir. 15 Mils
degerinde olan ikinci pul ise 25x32 milimetre ebadinda olup sarimsi ve
siyah renklidir. Pulun iizerinde insaat halinde olan Giigsiizler Yurdu
resmedilmistir. Her iki pul tizerinde de Tirk Cemaat Meclisi ve Sosyal
Yardim Pulu ifadeleri bulunmaktadir.

Boylece Rumlarmn dikkatini ve tepkisini g¢ekmeden basilan bu
pullardan elde edilecek gelirle yardima muhtag¢ kimselere, hastalara, evsiz
barksiz insanlara, go¢menlere ve ayrica yapilmast planlanan oksizler
yurduna mali kaynak aktarilacagi bildirilir. Kibrisli Tiirklere yapilan
duyurularla muhtag kimselere destek olabilmek amaciyla Kibris
Cumhuriyeti pullar1 yapistirilmis olan mektup zarflarma bu yardim
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pullarindan da yapistirilabilecegi belirtilmigse de uygulamada boyle bir
sey s0z konusu olmaz.

Kibrish Tiirklerin 6ncelikle ada iginde haberlesmesini saglamak tizere
tasarlanan s6z konusu pullar Rumlardan ve dis diinyadan gizli olarak
Tiirk postanelerinde kullamlmaya baslandiklarinda farkli bir yol takip
edilir. Bu uygulamaya gore s6z konusu bu pullar mektup zarfi tizerine
yapistirildiginda pullarin iptal edilmesi igin iizerine vurulmasi gereken
posta damgasi pullarin iizerine vurulmamistir. Mektup zarflarinin {izerine
bu pullar yapistirilmis olmasina ragmen kullanilan posta damgalar1 Ingiliz
doneminden kalma Ingilizce damgalardr.

Bu pullarin iptali diiz veya zikzakl metal ¢izgi seklinde bir damga
vasitasiyla yapilmus, tarih damgasi isse pullarin iizerine degil zarfin bos
bir yerine vurulmustur. Bu donemde 8 Kasim 1973 tarihinde Tiirkge tarih
damgalar1 kullanilincaya kadar Kibris Cumhuriyeti doneminden kalma
Ingilizce damgalar tarih damgasi olarak kullanilir. Sosyal Yardim Pulu
olarak adlandirilan bu pullar ada igerisinde Kibrisli Tiirkler tarafindan
damga pulu olarak da kullanilmustir.

S6z konusu pullarin Lefkosa, Magusa, Larnaka, Lefke, Limasol ve
Baf’ta kullanilmasi sirasinda zarflarin {izerine vurulan metal zikzak
damgalarda bazi farkliliklar s6z konusudur. Buna gore Lefkosa’da
Nicosia damgasimin yaninda cetvel ¢izgi ve disli cetvel ¢izgi
kullanilmugtir. Siyah renkte olan bu iki ¢izgi 7 Kasim 1973 tarihine kadar
devam eder. Lefkosa’da ayrica taahhiit uygulamasi da yapilmistir.
Magusa’da ise Famagusta Town damgasi yaninda siyah cetvel ¢izgi
uygulamasi s6z konusudur. 7 Kasim 1973 tarihine kadar devam eden bu
uygulamadan sonra 9 Kasim 1973 tarihinde Magusa 1 Tiirk¢ge tarih
damgas1 uygulamaya gecer. Lefkosa’nin yaninda Magusa’da da
Famagusta Town Ingilizce etiketiyle taahhiit uygulamasi séz konusudur.
Bu iki merkez disinda diger postanelerden Sosyal Yardim pullariyla
taahhiitlii. mektup gonderilmemistir. Lefke’de 7 Kasim 1973 tarihine
kadar devam eden uygulama sirasinda siyah renkli cetvel c¢izgi
vurulmusgtur. Aym sekilde Larnaka’da da 7 Kasim 1973 tarihine kadar
cetvel ¢izgi uygulamasi s6z konusudur. Larnaka’da ¢ok nadir de olsa
mavi renkli ¢izgi uygulamasi da bulunmaktadir. Limasol’da siyah renkli
disli cetvel ¢izgi 8 Kasim 1973 tarihine kadar devam eder. Baf
kasabasinda da 8 Kasim 1973 tarihine kadar yapilan uygulamada mavi ve
siyah renkli digli cetvel ¢izgi uygulamasi s6z konusudur. Bazi1 koylerde
ise kOy miihrii pulun veya pullarin yamina vurulmakta, mektup merkez
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postaneye geldiginde o posta merkezinin damgasi ile damgalanmaktadir.
Bazi koOylerde ise pullar dogrudan o koyin Kkoy damgasi ile
damgalanmaktadir.

Resim 11

Adadaki Tiirk belediyeler tarafindan verilmekte olan ruhsat gibi baz1
belgelerle resmi farkli islerde de s6z konusu bu pullarin kullanildiklar:
gorilmektedir. Ornegin Magusa Tiirk Belediye Idaresi; sinemalar, otobiis
firmalar1 gibi isletmelerden alacag1 vergi ve harglarla ilgili olarak verdigi
belgelere bu pullardan yapistirir. Ada igindeki haberlesmede kullanilan bu
pullarla gonderilen bazi mektuplar ise ¢ok nadir olmakla beraber
Turkiye’ye de gelir. Sosyal Yardim pullarinin ada igindeki kullaniminda
Lefkosa (Nicosia) (Resim 11), Magusa (Famagusta) (Resim 12), Larnaka
(Larnaca), Limasol (Limassol), Baf (Paphos) ve Lefke (Lefka)
postanelerinden istifade edilmistir. Ancak bugiin Kibris posta tarihi
koleksiyonu yapan koleksiyonerler ve arastirmacilar i¢in en nadir olan
zarflar 6zellikle Larnaka, Limasol, Baf ve Lefke damgasiyla gonderilmis
olan Sosyal Yardim pullu zarflardir. Magusa ve Lefkosa’dan gonderilmis
Sosyal Yardim pullu adi postadan gegmis mektuplar bugiin nispeten daha
fazla bulunabilir olmakla beraber diger sehirlerin damgalarimi tasiyan
zarflar son derece nadirdir ve bulunmasi da o oranda zordur. Ote yandan
Lefke, Magusa ve Lefkosa postanelerinde Kibris Cumhuriyeti
doneminden kalma Lefka, Famagusta ve Nicosia damgalar1 zarfin bos bir
yerine vurulurken Kibris Cumhuriyeti postanelerinden bagimsiz c¢alisan
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Larnaka, Limasol ve Baf postanelerinde Kibris Cumhuriyeti doneminde
kullanilan posta damgalari zarflarin iizerine vurulmaz.? (kaynak)
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Resim 12

Ozellikle Larnaka, Limasol ve Baf'tan gonderilen mektuplarm
iizerinde posta damgasinin bulunmamasi bu zarflarin son derece nadir ve
kiymetli olmasini saglar. Normal posta uygulamasinda ada i¢i haberlesme
icin normal veya adi posta olarak adlandirilan gonderiler igin zarfin
iizerine 15 Mils degerinde tek bir pul yapistirilirken, taahhiitlii posta
uygulamasinin yapildigi Lefkosa ve Magusa bolgesinde ise taahhiitlii
olarak gonderilmesi istenen zarflarin tizerine genellikle 4 tane 15 Mils
degerinde ve 2 tane de 5 Mils degerinde pul yapistirilmigtir. Lefkosa ve
Magusa’da taahhiitlii olarak gonderilen bu mektuplarin {izerine ayrica
Kibris Cumhuriyeti déneminden kalan Ingilizce “Nicosia-Cyprus” ve
“Famagusta-Cyprus” yazili taahhiit etiketleri yaplstlrllmlstlr.23

1972 yilimin Aralik ayinin son haftasinda Magusa postanesinin posta
torbalarin karigtirmasi ve Sosyal Yardim pullari ile postadan gegmis adi
ve taahhiitlii mektuplar1 Magusa’nin Rum tarafinda bulunan Maras
bolgesine gondermesiyle Maras Postanesi Miidiirii Stylianides durumu
derhal fark eder ve Rum Posta Genel Miidiirliigiine olup bitenleri
aktarmakta da gecikmez. Bunun sonucu olarak da Sosyal Yardim
pullariin posta haberlesmesinde kullanimi sonsa erer. Rum Posta Genel
Miidiirii bu pullarin posta haberlesmesinde kullanildigim haber alir almaz
Magusa Posta Miidiirii Mehmet Demirel’den bu uygulamanin derhal
durdurulmasini, aksi takdirde Magusa’min Tiirk bolgesi de dahil olmak
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iizere 33 Tirk koyliniin dis diinya ile baglantisim derhal kesecegi
tehdidinde bulunur.

Sonug

Kibris adasinda ozellikle EOKA’min faaliyete gectigi 1 Nisan 1955
sonrasinda Kibrishi Tiirklerin posta faaliyetleri zorlu bir sirece girer.
Tamamen caresizlikten ve imkansizliklardan dogan boyle bir siire¢ son
derece ince ve miikemmel hazirlanmus farkli bir posta ve haberlesme
faaliyetlerinin ortaya ¢ikmasina neden olmustur. Kibrislt Tiirklerin 6nce
1958-1963, hemen ardindan 21 Aralik 1963 giinii baslayan giinden 20
Temmuz 1974 tarihinde Tirkiye’nin garantor devlet olarak giristigi Baris
Harekati’na kadar olan devreyi icine alan 1963-1974 sirecinde gerek ada
ici gerekse ada digt haberlesme yerel ulasim araglari, daha sonra
Tiirkiye’nin kurdugu yardim teskilatlari aracilifiyla gerceklesmis ve yine
yerel ‘kesiflerle’ farkli pul ve damga caligmalar1 araciligr ile haberlesme
giic de olsa saglanmustir. Her yerde oldugu gibi Kibris’da da posta
araglart propoganda materyali olarak kullanilmug ve bu araglara ve
imkanlara bakilarak da buradaki Kibrisli Tiirklerin mucadeleleri net
bicimde anlagilmaktadir.

Dipnotlar

! TMT Limasol kadrosundan merhum Macit Aydinova ile 13 Temmuz
2003’de Girne’de yapilan goriisme.

? Kibris, 20 Temmuz 1974

% Jeff Ertughrul ile 18 Ekim 2008 tarihinde Londra’da yapilan goriisme.

* Pierre Oberling, Kibris Faciasi, Turk Tarih Kurumu Yay., Ankara, 1990, s.5.

® Halkin Sesi, 28 Ekim 1959,

® Bu arastirmanin yazar1 bu ¢alismaya konu olan ve yurtici ve yurtdisinda pek

cok odiil kazanmig olan “Kibris Tiirk Miicadele Tarihi 1955-1974" isimli

filatelik koleksiyonun da sahibidir ve Tirkiye’de Kibris Tiirk posta tarihi

alaninda en kapsamli koleksiyon ve arsiv kendisine aittir. S6z konusu

koleksiyon ve arsiv g¢aligmasi son olarak 14-20 Aralik 2009 tarihinde

Izmir’de diizenlenen “izmir 09 Ulusal Filateli Sergisi kapsaminda

sergilenmis ve en iist diizeyden altin madalya kazanmustir. Ulvi Keser Ozel

Arsgivi

" Ulvi Keser Ozel Arsivi

8 Ulvi Keser Ozel Arsivi
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® Jeff Ertughrul, The Postal Services of Cyprus (London, June 1994), s. 4.

10 Jeff Ertughrul ile 18 Ekim 2008 tarihinde Londra’da yapilan gériisme.

1 Aragtirmacinin koleksiyonunda bu konuyla ilgili pek ¢ok farkli materyal

bulunmaktadir. Ulvi Keser Ozel Arsivi.

2 TMT Lefkosa Sancagi Kovanbeyi Nevzat Uzunoglu ile 13 Temmuz 2003
tarihinde Girne’de yapilan goriisme

3 TMT Limasol kadrosundan Macit Aydimova ile 13 Temmuz 2003 tarihinde
Girne’de yapilan goriisme

“ TMT Dernegi Baskam1 Yilmaz Bora ile 13 Temmuz 2003 tarihinde
Girne’de yapilan goriisme

!> The United Nations, The Blue Helmets (New York, 1990), s. 85.

1° Ulvi Keser, “Askeri Posta; 1964 Erenkdy,” Cizgi Otes Dergisi 2 (Ocak
1994), s. 25 ve Ulvi Keser, “Cyprus Covers Handled By Turkish Postal
Service In Turkey,” OPAL, No. 208 (Nisan 2004), s. 12-15. Ulvi Keser,
“Uc Insan, U¢ An1,” Kibris Mektubu Dergisi, 16/3 (Mayis-Haziran
2003), s. 2.

7 Ulvi Keser Ozel Arsivi.

18 Ulvi Keser Ozel Arsivi.

90 giinlerde Lefkosa’da sadece Dr. Necdet Unel ve Adiloglu Poliklinigi’nin
bulundugu g6z Oniine alinacak olursa bu yardimlarin 6nemi daha iyi
anlagihir. Said Arif Terzioglu, “Kibris Tiirkleri ve Kizilay Dernegi”,
Giivenlik Kuvvetleri Dernegi, 6 (Kasim 1988), s.17-20.

2 Mehmet Ertug, Birth of a Sate, Postal History of The Turkish Cypriot
Posts (Lefkosa, 2001), s.28.

2L Ulvi Keser Ozel Arsivi.

22 Ulvi Keser Ozel Arsivi.

2% Bugiin filateli diinyasima siiriilmek istenen Sosyal Yardim pullu zarflarm
biiyiik bir kismi en azindan otantik materyal degil, filatelik amacli olarak
koleksiyonerler tarafindan hazirlanmig zarflardir. Act olan tarafi ise
sadece Kibris ve Tiirkiye’de degil diinyanin dort bir tarafinda Kibris posta
tarihi konusunda ¢aligsma ve arastirmalar yapan koleksiyonerler tarafindan
¢ok aranan bu zarflarin 6zellikle taahhiitlii olanlarmin korsan {iretiminin
yapilmasi ve astronomik fiyatlarla piyasaya surulmesidir.
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Mehmet Hasguler Kibrishilik, Istanbul: Agora Kitaphg,
Aralik 2008, 222 sayfa, ISBN 978-605-103-023-4

Pmar Kadioglu
Orta Dogu Teknik Universitesi

Kibris igin yapilabilecek en uygun tanimlamalardan biri cografi
konumu nedeniyle lanetlenmis bir Akdeniz adasi oldugudur. Ada,
Bronz Cagindan itibaren, siirekli yabanci devletlerin iggallerine sahne
olmus, bagimsizligini ancak yirminci yiizyilin ikinci yarisinda
kazanabilmistir. Yarim yiizyili asan bir zamandir ise, iki etnik grup
arasindaki bir tiirlii ¢éziimlenemeyen bir uyusmazlik ile anilmaktadir.
Ada’daki uyusmazligin temel nedenleri bircok perspektiften incelene
gelmistir; literatiir de agirhikli olarak bu kimi zaman Ingiltere ve
Amerika Birlesik Devletleri’nin ada Uzerindeki, daha cok Orta
Dogu’daki politik ve ekonomik ¢ikarlari, kimi zamanda Tiirkiye ve
Yunanistan’in bolgedeki gii¢ dengesi ¢ergevesinde giivenlik ve politik
icerikli tehdit algilamalari tizerinden yapilmustir.

Dis {ilkelerin bolge lizerindeki ¢ikarlar1 ve bu ¢ikarlarin korunmasi
icin takip edilen glincel ayrilike1 politikalar haricinde, Ada’da yasayan
diger etnik gruplara gore cogunlukta olan Kibrish Tiirkler ve Kibrish
Yunanlilar arasindaki uyusmazligin, genel olarak Tiirkiye ve
Yunanistan arasindaki tarihsel sorunlarla sekillendigi ¢ogu zaman
temel sorun olarak belirtilse de, Osmanli Imparatorlugu’nun son
donemi ve Ingiliz Somiirge donemindeki gelismeler hakkinda Tiirkce
literatlr yetersiz kalmaktadir. Oysa iki toplum arasinda dis kaynakli
milliyetci ideolojilerin etkisi ile olusturulmus karsilikli giiven eksikligi
ve toplumlararasi uyusmazligin ¢6ziimiinde ciddi bir engel olan kati
Onyargilar tizerine yapilmis ¢alismalarin ¢ogalmasi, bdylece, Ada’da
yiizyillardir barinan iki toplumun c¢atigmasinin ig¢sel nedenleri agiga
¢ikartilmasi ve toplumlar arasinda olusturulmus olumsuz imajlarin
incelenerek, bu Onyargilarin ve giiven eksikliginin uyusmazlik
¢Oziimiindeki en 6nemli engel oldugu farkindaliginin olusturulmasi
gerekmektedir.

Dog. Dr. Mehmet Hasgiiler’in editorliigiinii yaptigi ‘Kibrislilik® kitab,
literatir de bulunan bu eksigi bir anlamda doldurma g¢abasi igerisinde.
Kitap; Kibris’ta mevcut bulunan klasik aidiyet algilamalari disinda,
Turklik ve Helenlik-Yunanlik, tigiincii bir aidiyet olan Kibrislilik tizerine
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tarihsel ve guncel incelemeleriyle oldukga verimli olan, sekiz makaleyi
bir araya getiriyor.

Makaleler ti¢ boliimde; Kibrishilik kimligi ve toplumsal farkliliklarin,
kutuplagmamnin tarihsel nedenlerini irdeliyor, Kibrisli Kimliginin bireysel
ve toplumsal anlamda benimsenmesi ile ilgili gincel ve tarihsel
degerlendirmeler yapiyor ve son olarak yakin tarihte; Birlesmis Milletler,
Avrupa Birligi ve Tiirkiye olmak iizere dis aktorlerin, Ada’daki problem
¢Oziimiindeki etkilerini tiim ayrintilari ile tartisiyor.

Ik bdliim olarak inceleyebilecegimiz, Kibrislilik kimligi ve toplumsal
farkliliklarin, kutuplagsmanin tarihsel nedenlerinin agiklandigi makaleler;
Mehmet Hasgiiler’in “Kibrishilik Kimligi: Kibrishi Tiirkler ve Kibrisht
Rumlardaki Farklilagmalar”, Etienne Copeaux’un “Kuzey Kibris’ta Tarih
ve Kimlik” makalelerinden olusuyor. Bu iki makalede Kibris’in Rum ve
Tiirk toplumlarinin kiiltiirel ve tarihsel gelisimleri elestirel bir bakig agist
ile irdeleniyor.

Hasgiiler, Kibrishilik tartigmasim bes temel donemde ele aliyor. Bu
temel donemler; 1571-1878 Osmanli Dénemi, 1878-1959 Ingiliz
Soémirge Doénemi, 1960- 1963 Bagimsiz Kibris Cumhuriyeti Donemi,
1964-1974 Gettolasma Donemi ve 1974’den giiniimiize Ayrilikgilik
Donemi olarak belirlenmis. Tiirklerin Ada’ya Osmanli tarafindan
yerlestirilmesinden baglayan Kibrishi Tiirk kimligi edinme siirecinin
anlatildigr makalede, Kibris’ta bulunan yerli Ortodoks halkin yeni gelen
niifusa yaklagimi agiklanmyor. Ada’da Osmanli doneminde Kilise’ye
verilen 6zerkligin Ortodoks halkin siyasal mobilizasyonunu sagladigi,
bunun Enosis diisiincesinin ortaya ¢ikmasinda ve etkili olmasindaki
etkisinin yadsmamaz oldugu anlatiliyor. Ingiliz ydnetimi altinda da
giiclenen Yunan Milliyet¢iliginin, Tiirklerin Ingiliz Somiirge Kuvvetleri
ile 1isbirligi yapmasi nedeniyle baglayan ve daha sonra giiglenip
toplumlararas1 ¢atismaya neden olan oOtekilestirme siireci anlatiliyor.
Hasguler, iki toplum arasindaki din, dil ve irk diginda farkliliklar: disinda,
uzlagmaya gidilememesinin en énemli sebebinin aslinda Turklerin siyasi
anlamda Rumlara oranla ¢ok daha laik olmasi oldugunu belirtiyor.
Ayrica, Kibrishilik tartigmasinin temel 6geleri olarak algilanan yerli iki
halkin yani sira, Anadolu’dan go¢ ile Kuzey Kibris’a yerlesen Tiirk
niifusunun da bu tartigma igerisinde yer almasi gerektigini belirten yazar,
kuzeyde olusan Gtekilestirme siirecinin de sorun ¢éziimiinde olumsuz bir
etken oldugunu belirtiyor.
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Etienne Copeaux ise “Kuzey Kibris’ta Tarih ve Kimlik” adh
makalesinde; Kibris’ta 1960 Cumhuriyeti dncesi ve sonrasinda uygulanan
tarih egitimi {izerinde duruyor. Yunan kdylerinde, Blyuk Helen
Kiiltliri’niin tstlinligii 6gretilirken, ¢ok yakinlarda ki Tiirk kdylerinde
Anadolu Kiiltiiri ve Modern Tiirk Tarihi 6gretiminin yapildigini
belirtiyor. Ada’da yasayan iki toplum arasinda kutuplagmay1 saglayacak
milliyetciliklerin agilanmasinin ve 6tekilestirme siirecinin yeni nesillerde
de yer almasinin nedenlerini agikliyor. Ayni zamanda Copeaux; Yunan
tarih yazilimimin Tiirklerden ¢ok daha once baslamasi nedeniyle, Bati’da
yasanan etkilesimi ve 6ncesinde yasanan aydinlanma siirecinin Bati’da
Helen-severlige yol actigini, Tirk tarih tezinin ortaya ¢ok daha gec
¢ikmasinin ve Bati iizerinde etkisinin az olmasinin ise, Kibris’ta Enosis
ve anti- Tiirk yaklasimlarin adil kabuliiniin gerekgesi oldugunu belirtiyor.

Ikinci béliim olarak inceleyebilecegimiz; Kibrisli kimliginin bireysel
ve toplumsal anlamda benimsenmesi ile ilgili gincel ve tarihsel
degerlendirmelerin yapildigi ¢alismalar ise, Umit Inat¢i‘mn “Kendini
Geri Isteme Iradesi Olarak Kibrisli Tiirk Kimligi: Sadece ‘Kibrislihk’”,
Mehmet Ratip’in “Kibrishilik ‘Beytambal Galsin’” ve Ozdemir A.
Ozgiir’iin “Kibris Sorununun Kiiltiirel Yénleri” makalelerinden olusuyor.

Umit Inatci, “Kendini Geri Isteme Iradesi Olarak Kibrish Tiirk
Kimligi: Sadece ‘Kibrislilik’” adli makalesinde, Kibrisli kimliginin
belirlenmek istenmesindeki amacin siyasal egoizme dayali bir kolektif
kimlik yaratilmasi olmadigimi, aksine toplumun kendi istekleri ve
¢ikarlart dogrultusunda hareket etme sansinin yaratilmasi oldugunu
anlatiyor. Aym1 zamanda Tirkiye’de pek de fazla bilinmeyen, dile
gelmeyen ama Ada iginde ciddi bir sorun olan, Turkiye’den go¢ eden
niifusun hizla Ada’daki yerli niifusu ge¢cmesi ve bunun yarattig
problemlere deginiliyor ve bu nedenle olusan ontolojik kaygilardan
bahsediliyor. Mehmet Ratip, ise kimlik meselesini genis bir gergevede
sorguluyor ve caligmasinda Tiirk veya Rum ya da sadece Kibrislilik
kimligine ihtiya¢ olup olmadigim tartistyor. Eski bir diplomat olan
Ozdemir A. Ozgiir ise, bu problemli bolgede yasanan kiiltiirel
farklilasmay1 ve kimlik meselelerini Diinya’dan cesitli 6rneklemelerle
tartistyor.

Uciincii boliim olarak inceleyebilecegimiz; Turgut Turhan’m “Kibrish
Tiirklerin Vatandashgimin Kisa Tarihi”, Kivang Ulusoy’un “Tiirkiye-
Avrupa Birligi Iliskileri Baglaminda Kibris Sorunu: 1999-2008” ve
Mustafa S. Mehmetgik’in “1974 sonrasi Kibrisli Tiirklerin Kimlik Arayist
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ve Siyasallasma Siireci” makaleleriyle, Ada’daki problem ¢6ziimii
siirecinde Birlesmis Milletler, Avrupa Birligi ve Tiirkiye’nin izledikleri
¢Oziim politikalar1 ile Kibris’ta Vatandaglik kavraminin hukuki olarak
inceleniyor.

Turgut Turhan “Kibrislt Tiirklerin Vatandashiginin Kisa Tarihi” adli
makalesinde, Ada’daki Tiirk niifusun Osmanli doneminde 1869 yilinda
Tabiiyet-i Osmaniye Kanunnamesi ile ilk kez vatandaslhik kavramu ile
tamstiklarini, ardindan Ingiliz Somiirii doneminde Ingiliz, ardindan, 1960
yilinda Kibris Cumhuriyeti vatandasligina gectiklerini, sonrasinda ise
Ada’nin boliinmesi ile 6nce Kuzey Kibris Federe Yonetimi ardindan ise
Kuzey Kibris Tiirk Cumhuriyeti vatandasliklarini aldiklarini tarihsel bir
perspektifle anlatiyor. Bu vatandaglik degisiklikleri ve topluma verilen
vatandaslik haklarinin temelde her ddnemde neseb bag ile kuruldugunu
anlatirken, Annan plam1 ve Avrupa Birligi ¢ercevesinde de vatandaslik
konusunu tartisiyor. Mustafa S. Mehmetgik “1974 sonrasi Kibrish
Tiirklerin Kimlik Arayis1 ve Siyasallagma Siireci” baglikli makalesinde,
KKTC’nin ilani ile baglayan bir siirecin, Kibrisli Tiirk olma bilincine,
Anavatan Tirkiye’ye baglilik-bagimlilik politikalarina ve son donem
secimlerinde ortaya c¢ikan geleneksel politikalarin degisimine dair
saptamalarda bulunup, kuzey Kibris’ta etkisi artan i¢ dinamikler hakkinda
ayrintili bir degerlendirme yapiyor. Kivang Ulusoy ise makalesinde,
Turkiye-Avrupa Birligi iliskilerinin 1999-2008 doneminde, AKP iktidari
ozelinde isleyisini ve bu iligkinin Kibris meselesindeki olumsuz ve
degisken tavirlar gosteren etkilerini tartisiyor.

Dog¢. Dr. Mehmet Hasgiiler’in editorliigiini yaptig, “Kibrislilik”
derlemesi 6zellikle Tirkiye’de ¢okta fazla bilinmeyen, bahsedilmeyen ve
belki de 6nemsenmeyen Kibris i¢ dinamikleri ve ada’daki olan toplumsal
aidiyet konularimin anlagilmast i¢in yararli bir ilk adimdir. Eser,
Kibris’taki toplumlararast uyusmazligin tarihsel nedenleri ve Kibrislt
Turklik ve “Turkiyelilik” algilamas: {izerine giris niteligi tasimaktadir.
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Guidelinesfor Submission of Manuscripts

1

The Journal of Cyprus Studies publishes articles in English and Turkish, and
in accordance with the principles expressed in its Editorial Policy. It is
understood that manuscripts submitted to the JCS for consideration have not
been published previously, in part or in whole, and are not simultaneously
under consideration for publication elsewhere. The ideas and opinions
expressed in articles published in the Journal are the sole responsibility of
the author(s), and do not reflect the views and policies of the Centre for
Cyprus Studies or Eastern Mediterranean University. Responsibility for
copyright permissions rests with the author(s).
A manuscript will be accepted for publication only if the editors and/or the
editorial board, as well as the referee(s) agree that it should be.
Manuscripts should be sent to the editor either i) on a disk as a Microsoft
Word (or a Word compatible) document or ii) as an e-mail attachment.
The following should be included in the body of the e-mail: title of the
paper, your name and postal address, your institutional affiliation, daytime
telephone and fax numbers (if available). An abstract (maximum 200 words)
should be included as a separate document. Please provide, under the
abstract, between 3 and 8 keywords for your manuscript.
There is no strict word limit for articles, but we prefer to publish articles that
are between 6,000 and 10,000 words (including notes).
The manuscript should be prepared for blind review: The author's name and
institutional affiliation are not to appear, so described, in the manuscript.
Such information should appear only on the cover letter, which must be on a
separate page. References to the author's own work must be cast in such a
way that they do not reveal the author's identity. We recommend simply
replacing the entire reference, including title and facts of publication, with an
expression such as Author's article, Author's book, Author's book 2, etc.
Acknowledgements that could allow a reader to deduce the author's identity
must be removed for the initial review.
The Manuscript should be properly formatted. The entire manuscript
(including notes, quotes, and formulae) should be double-spaced. The entire
manuscript should be in ‘“Times New Roman’ font, 12pt. All pages must be
numbered. Notes should be placed at the end of the manuscript. Manuscripts
should conform to The Chicago Manual of Style, 15th ed. See our style sheet
below.
Style Sheet

a. Use endnotes, not footnotes.

b. Useitalics, not underlining, for book and journal titles.

c. For well-known cities, omit state/country name from facts of

publication.
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Omit the abbreviations 'p." and 'pp.’ for page numbers.

See the Chicago Manual of Qyle, 15" edition, for detailed information;
examples of reference types are shown below.

Journal article

Stephen Yablo, "Mental Causation,” Philosophical Review 101 (1992):
245-80.

Book

Samuel Scheffler, Human Morality (New York: Oxford University
Press, 1992), 25-30.

Articlein a book

John W. Houck, "Stories and Culture in Business Life,” in A Virtuous
Life in Business: Stories of Courage and Integrity in the Corporate
World, ed. Oliver F. Williams and John W. Houck (Lanham, Md.:
Rowman & Littlefield, 1992), 129-38.

Note:

For repeated references, do not use 'op. cit.' - use a short title instead
(e.g., Yablo, "Mental Causation").

You may use 'ibid." (not italicized) where appropriate.

If you make many references to a single work, you may (and are
encouraged to) give bibliographic information in a note at the first such
reference, and then, for subsequent references, give page numbers only,
in parentheses, run into the main text.

The subsequent references are run into the text, enclosed in parentheses,
like so: (Yablo 1992, 248-52). The author's name may be omitted if it is
clearly implied by context.

Note the distinction between "Yablo 1992', which refers to a work, and
"Yablo (1992)', which is a reference to Yablo the person, followed by a
parenthetical reference to one of Yablo's works.

Abbreviations. Most abbreviations should be spelled out and rendered
in English.

Emphasis. Use italics, not underlining.

Quotation marks. Use double quotation marks for quoted material run
into the text, and for irony and other literary purposes. Use single
guotation marks for quoted material within a quotation and to mention
linguistic expressions.

Spelling. Use American spelling.

For further information see: http://jcs.emu.edu.tr
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Y az1 Gondermek isteyen Yazarlarmm Dikkatine

1

Kibris Aragtirmalart Dergisi, Derginin Amaci boliimiinde belirtilen ilkeler
dogrultusunda Tiirkge ve Ingilizce makaleler yaymlar. Dergide basilacak
yazi ve makalelerin igeriginin O6zgiin olmasi, daha ©6nce hichir yerde
yayimlanmamusg, hali hazirda bagka bir dergide degerlendirme asamasinda
olmamasi ve yaym haklarmin verilmemis olmasi gerekmektedir. Dergide
yayinlanan makalelerde ifade edilen inang, goriis ve fikirler tamamen yazar
veya yazarlara ait olup, Kibris Aragtirmalari Merkezi veya Dogu Akdeniz
Universitesi’nin goriislerini ve genel politikasini yansitmaz. Yazinin igindeki
malzemelerle ilgili telif haklarinin elde edilmesi yazar veya yazarlarin
sorumlulugundadir.
Bir yazi ancak editor, yayin kurulu ve hakemler tarafindan uygun goriildiigi
takdirde yayinlanacak.
Yazilar editére ya Microsoft Word, ya da Microsoft Word uyumlu bir
programda yazilmig olarak i) cd Uzerinde, ya da ii) e-posta baglantili
gonderilmelidir.
Yazarlar adlarini, yazinin baglhigini, hangi kurumda calistiklarini, posta
adresi, telefon ve faks numaralarini ve e-posta adreslerini yazidan bagimsiz
olarak ayr1 bir sayfada gondermeliler. Bununla birlikte 200 kelimeyi
asmayacak sekilde Ingilizce ve Tirkge (mimkiinse) ozetler ve altma 3-8
kelimeden olusan anahtar kelimeler yaziya eklenmelidir.
Kesin bir kelime kisitlamasi olmasa da metin ve notlar birlikte 6000-10000
kelime aras1 olmasi tercih edilmektedir.
Degerlendirmeye alinan makalelerin yazarlari ve hakemlerin kargilikli olarak
isimleri gizli tutulur. Degerlendirmedeki gizlilik esasi i¢in makalede yazarin
adi ve calistigt kurum ge¢memelidir. Bu bilgiler sadece gonderilen
elektronik posta mektubunda yer almalidir. Degerlendirmeye gidecek
makalede yazarin kendisine yaptigi referanslar yazarm kimligini agiga
¢ikartmayacak sekilde verilmelidir. Biitlin referanslar1 ayni sekilde verip
yazarin adi yerine sadece Yazarin makalesi, yazarm kitabr Ve yazarin kitabi
2 gibi verilmesi yeterli olacaktir. Yazarin kimligini agiga c¢ikartacak tesekkiir
notlar1 makalenin ilk gonderiminde yer almamalidir.
Degerlendirmeye goderilen yazilar asagidaki belirtilen format o&lgiitlerine
uygun olmalidir: Ana metin: 12 punto, “Times New Roman” karakterde, iKi
(2) aralikla yazilmalidir. Kaynaklara gondermeler dipnot olarak makalenin
sonunda velilmelidir. Yayin i¢in goderilen makaleler Chicago Manuel of
Syle, 15inci Basim, uygun olmalidir. Biitlin sayfalar numaralandiriimalidir.
Kaynaklara referans

a. Dipnotlart makalenin sonunda verilmelidir.

b. Kitap ve dergi isimleri igin italik kullanilmalidir.
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Basim bilgilerinde bilindik sehirler icin eyalet ve devlet isimleri
yazilmamalidir.

Bibliyografik notlar i¢in asagida verilen bazi 6rneklerde oldugu gibi
Chicago Manuel of Syle (15. basim) kullanilmalidir.

Siireli yaymnlar:

Stephen Yablo, "Mental Causation," Philosophical Review 101 (1992):
245-80.

Kitaplar:

Samuel Scheffler, Human Morality (New York: Oxford University
Press, 1992), 25-30.

Kitap icinde makale:

John W. Houck, "Stories and Culture in Business Life,"” A Virtuous Life
in Business. Sories of Courage and Integrity in the Corporate World,
der. Oliver F. Williams ve John W. Houck (Lanham, Md.: Rowman &
Littlefield, 1992), 129-38.

Not:

Tekrarlayan referanslar igin 'op. cit.' kullanilmamali, bunun yerine kisa
isim kullanilmali (6rnegin, Yablo, "Mental Causation"). Eger ayni
kaynaga bir¢ok kez atifta bulunuyorsaniz bibliyografik bilgileri ilk sefer
bir notta verdikten sonra ayra¢ i¢inde sayfa numaralarini ana metnin
icinde vermeniz tavsiye edilir. Ayra¢ i¢indeki sira s6yle olmalidir:
yazar(lar)in soyadi, kaynagin yili, sayfa numaralari. Kargilagilabilecek
farkli durumlar soyle orneklenebilir: (Yablo 1992, 248-52). Eger
yazarin ismi acik bir sekilde geciyorsa metnin icinde yazarin ismi
yazilmayabilir. Burada dikkat edilmesi gereken nokta "Yablo 1992' (bir
esere referans verir) ve "Yablo (1992)' (bir yazara ve parantez iginde
onun bir eserine referans verir) arasindaki farktir.

Kisaltmalar. Kisaltmalar ilk agik halleriyle yazilmalidir.

Vurgu. Ttalik kullanilmali.

Tirnak Isarareti. Alinti ironi ve diger edebi amaglar i¢in ¢ift tirnak
isareti kullanilmali. Tek tirnak isareti alintinin i¢inde alint1 varsa ve
dilbilimsel terminoloji i¢in gerekliyse kullanilmali.

Detayh bilgi icin bkz.: http://jcs.emu.edu.tr
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