Downloaded by: [CWS 2016]

On: 09 April, 2016

Publisher: Eastern Mediterranean University Press
Famagusta-TRNC

Kadin/Woman 2000-Journal for Women’s Studies
Volume 16 Issue 2, December 2015

:
[
i
§
i
{
i

Kadm/Wumar}nZU[l[]

O2el $ayt Fetsefe, Feminam ve Otes
Speca tusue: Priosophy, Feminism =08 Seyon: WM
Cotfvotame xn el

et [ )
s AR

ISSN: 1302-9916
http://kwj2000journal.emu.edu.tr

Full terms and conditions of use: Articles in this Journal maybe used for research, teaching
and private study purposes. Any substantial or systematic reproduction, re-distribution, re-
selling, loan or sub-licensing, systematic supply or distribution in any form to anyone is
expressly forbidden.

1302-9916©2016 emupress




Kadin/Woman 2000, Journal for Women'’s Studies

Aralik/December 2015
Cilt/Volume XVI Sayi/Issue 2

Dogu Akdeniz Universitesi/Eastern Mediterranean University

© 2015 Dogu Akdeniz Universitesi Yayinevi
© 2015 Eastern Mediterranean University Press
Printed in North Cyprus by the Eastern Mediterranean University
Printinghouse

ISSN 1302-9916






EASTERN MEDITERRANEAN UNIVERSITY
Center for Women’s Studies
Kadin/Woman 2000, Journal for Women'’s Studies

Publisher

Prof. Necdet Osam (acting Rector) (on behalf of)
Eastern Mediterranean University (EMU)
Turkish Republic of Northern Cyprus

Editorial Board

Editors
Assoc.Prof. Hanife Aliefendioglu, Eastern Mediterranean University-North Cyprus
Prof. Fatma Gliven Lisaniler, Eastern Mediterranean University-North Cyprus

Members

Prof. Sevda Alankus, Kadir Has University-Turkey

Assoc.Prof. Siiheyla Ucisik Erbilen, Eastern Mediterranean University-North Cyprus
Assoc.Prof. Anne Ciecko, University of Massachusetts- Amherst USA
Assoc.Prof. Maria Alicia Garza, Boise State University-USA

Assoc.Prof. Cynthia Forson, Lancaster University-Ghana

Associate Editors (English Editors)

Cemil Saricizmeli, Eastern Mediterranean University - North Cyprus
Fatma Olcaytug Unal, Eastern Mediterranean University - North Cyprus
Huseyin Demirel, Eastern Mediterranean University - North Cyprus

Journal Secretary: Bilcan Bladanl
Language: Turkish / English
Cover Design: Roya Alagheband

Correspondence Address

Kadin/Woman 2000, Journal for Women'’s Studies

Eastern Mediterranean University-Center for Women's Studies,
Faculty of Business and Economics, Annex Building, BE159
Gazimagusa - North Cyprus (via Mersin 10 - Turkey)

E-mail: jws.cws@emu.edu.tr
http://kwj2000journal.emu.edu.tr

ISSN 1302-9916© 2015 emupress.


http://kwj2000journal.emu.edu.tr/

DOGU AKDENiZ UNIVERSITESI

Kadin Arastirmalan ve Egitimi Merkezi
Kadin/Woman 2000, Journal for Women’s Studies

Sahibi

Prof. Dr. Necdet Osam (Rektdr v.)
Dogu Akdeniz Universitesi (DAU) (adina)
Kuzey Kibris Tiirk Cumhuriyeti

Editor Kurulu

Editorler B
Do¢.Dr. Hanife Aliefendioglu, Dogu Akdeniz Universitesi- Kuzey Kibris
Prof.Dr. Fatma Giiven Lisaniler, Dogu Akdeniz Universitesi- Kuzey Kibris

Uyeler

Prof.Dr. Sevda Alankus , Kadir Has Universitesi-Tiirkiye

Doc.Dr. Siiheyla Ucisik Erbilen, Dogu Akdeniz Universitesi-Kuzey Kibris
Doc.Dr. Anne Ciecko, Massachusetts Universitesi- Amherst ABD
Doc.Dr. Maria Alicia Garza, Boise Eyalet Universitesi-ABD

Doc.Dr. Cynthia Forson, Lanchester Universitesi-Gana

Yardima Editorler (ingilizce Editérleri)

Cemil Saricizmeli, Dogu Akdeniz Universitesi-Kuzey Kibris
Fatma Olcaytug Unal, Dogu Akdeniz Universitesi-Kuzey Kibris
Hiiseyin Demirel, Dogu Akdeniz Universitesi-Kuzey Kibris

Dergi Sekreteri: Bilcan Bladanli
Derginin Dili: Tiirkce / ingilizce
Kapak Tasarim: Roya Alagheband

Yazisma Adresi

Kadin/Woman 2000, Journal for Women’s Studies

Dogu Akdeniz Universitesi-Kadin Arastirmalan ve Egitimi Merkezi,
isletme ve Ekonomi Fakiiltesi, Ek-Bina, BE159

Gazimagusa - KKTC

E-posta: jws.cws@emu.edu.tr
http://kwj2000journal.emu.edu.tr

ISSN 1302-9916© 2015 emupress.


http://kwj2000journal.emu.edu.tr/

EASTERN MEDITERRANEAN UNIVERSITY
Center for Women’s Studies
Kadin/Woman 2000, Journal for Women’s Studies

Academic Advisory Board

Prof. Aksu Bora (Hacettepe University-Turkey)

Prof. Aysel Aziz (Yeni Yuzyil University-Turkey)

Prof. Ayse Isik Giirsimsek (Eastern Mediterranean University-North Cyprus)
Prof. Berit Hagekull (Uppsala University-Sweden)

Prof. Beth Baron (City University of New York-USA)

Prof. Biran Mertan (Eastern Mediterranean University-North Cyprus)

Prof. Deniz Kandiyoti (School of Oriental and African Studies-UK)

Prof. Jacqueline Nadel (Riken BSI-France)

Prof. Lucette Valensi (The School of Advanced Study in the Social Sciences-France)
Prof. Louis Oppenheimer (University of Amsterdam-Netherlands)

Prof. Mustafa Fatih Ozbilgin (University of East Anglia-UK)

Prof. Mutlu Binark (Hacettepe University-Turkey)

Prof. Sevda Alankus (Kadir Has University-Turkey)

Prof. Seyma Giingér (University of istanbul-Turkey)

Prof. Yildiz Ecevit (Middle East Technical University-Turkey)

Prof. Yonca Al (Eastern Mediterranean University-North Cyprus)

Assoc.Prof. Blaise Pierrehumbert (Lausanne University-Switzerland)
Assoc.Prof. Burcak Keskin Kozat (Stanford University-USA)

Assoc.Prof. Hiilya Simga (Koc¢ University-Turkey)

Assoc.Prof. Netice Yildiz (Eastern Mediterranean University-North Cyprus)
Assoc.Prof. Nurten Kara (Eastern Mediterranean University-North Cyprus)
Assoc.Prof. Turkan Ulusu Uraz (Eastern Mediterranean University-North Cyprus)
Assist.Prof. Nazime Beysan (Eastern Mediterranean University-North Cyprus)
Assist.Prof. Pembe Behcetogullar (Eastern Mediterranean University-North Cyprus)
Assist.Prof. Rana Tekcan (istanbul Bilgi University-Turkey)

Assist.Prof. Seda Orbay (Eastern Mediterranean University-North Cyprus)

About the Journal

Kadin/Woman 2000 -Journal for Women's Studies is a publication of Eastern Mediterranean University -
Centre for Women's Studies. It is published biannually on June and December and is a multi-disciplinary,
peer and blind reviewed, bilingual journal (both Turkish and English) dedicated to the scholarly study of all
aspects of women'’s issues. The articles published are primarily on topics concerning women's rights, the
socio-cultural aspects and position of women in society as well as particular legal issues. Articles are
accepted from all disciplines such as literature, sociology, psychology, anthropology, law, political science,
economics, medicine, cultural history as well as book reviews on recent publications and news and reports
on important scientific events.

Indexing
Kadin/Woman 2000, Journal for Women’s Studies is indexed in GenderWatch, Contemporary Women’s

Issues, General Academic ASAP International, Academic OneFile, Expanded Academic ASAP, General
OneFile, IT One File, General Reference Center, General Reference Center Gold, IT Custom, MLA
International Bibliography, Turkologischer Anzeiger, Index Islamicus, EBSCO, Women’s Studies International
Database, Asos Index, and TUBITAK ULAKBIM Social Sciences and Humanities Database.



DOGU AKDENIZ UNIVERSITESI
Kadin Arastirmalan ve Egitimi Merkezi
Kadin/Woman 2000, Journal for Women’s Studies

Akademik Danisma Kurulu

Prof.Dr. Aksu Bora (Hacettepe Universitesi-Tiirkiye)

Prof.Dr. Aysel Aziz (Yeni Yiizyil Universitesi-Tiirkiye)

Prof.Dr. Ayse Isik Giirsimsek (Dogu Akdeniz Universitesi-Kuzey Kibris)
Prof.Dr. Berit Hagekull (Uppsala Universitesi-isvec)

Prof.Dr. Beth Baron (New York City Universitesi-ABD)

Prof.Dr. Biran Mertan (Dogu Akdeniz Universitesi-Kuzey Kibris)

Prof.Dr. Deniz Kandiyoti (School of Oriental and African Studies-ingiltere)
Prof.Dr. Jacqueline Nadel (Riken BSI-Fransa)

Prof.Dr. Lucette Valensi (The School of Advanced Study in the Social Sciences-Fransa)
Prof.Dr. Louis Oppenheimer (Amsterdam Universitesi-Hollanda)

Prof.Dr. Mustafa Fatih Ozbilgin (East Anglia Universitesi-ingiltere)
Prof.Dr. Mutlu Binark (Hacettepe Universitesi-Tiirkiye)

Prof.Dr. Sevda Alankus (Kadir Has Universitesi-Tiirkiye)

Prof.Dr. Seyma Giingér (istanbul Universitesi-Tiirkiye)

Prof.Dr. Yildiz Ecevit (Orta Dogu Teknik Universitesi-Tiirkiye)

Prof.Dr. Yonca Al (Dogu Akdeniz Universitesi-Kuzey Kibris)

Doc.Dr. Blaise Pierrehumbert (Lausanne Universitesi-isvicre)

Doc.Dr. Burcak Keskin Kozat (Stanford Universitesi-ABD)

Doc.Dr. Hiilya Simga (Koc Universitesi-Tiirkiye)

Doc.Dr. Netice Yildiz (Dogu Akdeniz Universitesi-Kuzey Kibris)

Doc.Dr. Nurten Kara (Dogu Akdeniz Universitesi-Kuzey Kibris)

Doc.Dr. Tiirkan Ulusu Uraz (Dogu Akdeniz Universitesi-Kuzey Kibris)
Yrd.Doc.Dr. Nazime Beysan (Dogu Akdeniz Universitesi-Kuzey Kibris)
Yrd.Doc.Dr. Pembe Behcetogullan (Dogu Akdeniz Universitesi-Kuzey Kibris)
Yrd.Doc.Dr. Rana Tekcan (istanbul Bilgi Universitesi-Tiirkiye)

Yrd.Doc.Dr. Seda Orbay (Dogu Akdeniz Universitesi-Kuzey Kibris)

Dergi Hakkinda

Kadin/Woman 2000, Journal for Women’s Studies, Dogu Akdeniz Universitesi-Kadin Arastirmalan ve
Egitimi Merkezi'nin bir yayin orgam olup, Merkez’in amaglar dogrultusunda kadin konusu ile ilgili degisik
disiplinlerde yapilan calismalara yer veren bilimsel diizeyde cift-kor akran degerlendirmesi olan bir
dergidir. Her yil Haziran ve Aralik aylarinda olmak iizere, yilda 2 say1 olarak Tiirkce ve ingilizce
yayimlanan dergi, toplumsal cinsiyet ve kadinin konumu ve haklarn konularinda sosyoloji, psikoloji,
saglik,antropoloji, hukuk, siyaset bilimi, ekonomi, sanat tarihi, arkeoloji, edebiyat ve iletisim alanlarinda
disiplinler arasi nitelikli bilimsel makaleler yayimlar. Ayrica kadin konusunda yapilan calismalar ve
yayimlarla ilgili bilimsel tanitim yazilarina yer verir.

Veritabanlar
GenderWatch, Contemporary Women’s Issues, General Academic ASAP International, IT One File, General
Reference Center, General Reference Center Gold, Gale Academic OneFile, Gale General OneFile, IT
Custom, MLA International Bibliography, Turkologischer Anzeiger, Index Islamicus, EBSCO, Women’s
Studies International Database, Asos indeks ve TUBITAK ULAKBIM Sosyal ve Beseri Bilimler Veri Tabani.



icindekiler/Contents
Cilt/Volume XVI Sayi/Issue 2 Aralik/December 2015

Editorden/From the Editors!
Makaleler/ Articles

Continuity and Change: Cracks in Traditional Family and Gender Systems
in Punjab, Pakistan (Siireklilik ve Degisim: Punjab, Pakistan'da Geleneksel
Aile ve Toplumsal Cinsiyet Sistemlerindeki Catlaklar)

Feyza Bhatti......coviiiiiiiiiiiiiiiiic e st e eeeenee e eeaens 1
Original Research Article/ Ozgiin Arastirma Makalesi

“To Overcome the Hurdles”: Locating Feminist Literary Research in
1990s’ Poland (‘Engellerin Ustesinden Gelmek’: 1990’larin Polonyasinda
Feminist Edebiyat Arastirmalan incelenmesi)

NINA SEIIEE.....ueiiieeiiieeiie ettt e e e eeae e et e saeenens 23
Original Research Article/ Ozgiin Arastirma Makalesi

What Can Hungarian Woman Artists Do in a Neoliberal World Order?
(Macar Sanatc¢1 Kadinlar Neoliberal Dunya Duzeninde Ne Yapabilir?)

Erzsébet Tatai......co.vveiiiiieieiiiiiiiiiiiieriiieiee et eeeeennns 45
Original Research Article/ Ozgiin Arastirma Makalesi

Kadinin Esitlik Miicadelesinde Ceza Kanunlarinda Cinsel Suclar
Doniisiirken Aslinda Ne Degisti? (What Did Principally Change When Sexual
Crimes in Criminal Codes are Evolving in the Course of Equality Struggle of
the Women?)

Fahri GOKGEN Taner......oiiiiiiiiittiiitieeieeiteeiieeeaineeanneeeeaanns 63
Original Research Article/ Ozgiin Arastirma Makalesi

Medyada Annelik Temsilleri ve Anne Savaslari: Haftanin Annesi Yarisma
Programinin Analizi (Media Representations of Motherhood and Mommy
Wars: Mother of the Week)

EMel Bastiirk AKCa.........uoviviinininininitie e eeeeneneaenn 91
Original Research Article/ Ozgiin Arastirma Makalesi

Bu Sayiya Katki Koyan Yazarlar/Authors of This Issue................ 113
Bu Sayida Hakemlik Yapanlar/Referees of This Issue................. 114

Yayin ilkeleri/Notes for Contributors.............cccoeiuiiiinininennnen. 115



From the Editors!
Dear Readers,

We are happy to complete Volume 16, Issue 2 of Kadin/Woman 2000, Journal
for Women’s Studies with the contribution of authors, researchers and
activists.

In our first article, titled “Continuity and Change: Cracks in Traditional
Family and Gender Systems in Punjab, Pakistan”, Feyza Bhatti opens a new
discussion on how the gender-age-power relations in Pakistani families
differed between the 1990s and 2000s. The study mainly focuses on continuity
and change in gender regimes in Pakistani families. Bhatti’s research is based
on semi-structured interviews conducted with two generations of women.
While the socialization of young women in Pakistan includes the inculcation of
traditional attitudes that include being a good homemaker, being the symbol
of family, being obedient to males, and so on, there has nevertheless been a
process of subtle change for families in Punjab. As Bhatti argues, cracks allow
the expansion of the boundaries of acceptable and unacceptable behaviour of
women as young women challenge the norms provided by schooling and
employment.

The second article in this issue is by Nina Seiler entitled “To overcome the
hurdles’: Locating Feminist Literary Research in 1990s Poland” discusses the
return of traditional gender discourse and legal regulation like the banning of
abortion. The new social movement and academic interest in literary studies
has been pushed to the gendered national narratives during the 1990s. Seiler
argues that this recent transformation leads to the establishment of a
feminism of difference which feminist Polonists perceive to be ‘'lagging behind’
in Poland and which in turn causes a conceptual fuzziness.

Our third article entitled “What can Hungarian Woman Artists Do in a
Neoliberal World Order?” is written by Erzsébet Tatai and engages a post
socialist impact in arts in Hungary. Tatai argues that although the number of
women artists increased during the beginning of the post socialist era, more
recently art has become more introverted as a result of the narrowing down of
civil society. Tatai studies four woman artists and their artistic expressions
from three different generations: Marianne Csaky with the pictures of women'’s
sexuality; Barbara Guttman with her watercolor works accompanied with
texts; Andrea Dudas with the provocative theme of artificial insemination and
Sari Ember with her photo series.

Fahri Taner Gokcen is our forth guest in this issue from the area of law
studies. The article is entitled “What Did Principally Change When Sexual
Crimes in Criminal Codes are Evolving in the Course of Equality Struggle of the
Women?” and analyses demands and gain of the women's movement in the
area of sexual crimes. In the search for gender equality in the Criminal Code,
there are some important changes in favor of women including sexual



harassment and stalking crimes, marital rape and ending reparatory
marriages.

The last article of the issue is about the representation of womanhood in
the visual media. Emel Bastirk Akca provides a textual analysis of a TV
program called Mother of the Week. Basturk-Akca introduces motherhood as a
social role shaped by the motherhood ideology and then displays the battle of
different motherhoods mostly between stay-at-home mothers and working
mothers in Turkey represented in the TV program

We would like to express our acknowledgement to all those who worked very
hard reviewing papers and publicisizing the journal. We are indebted to Prof.
Necdet Osam, acting Rector of our University and the Chair of the Executive
Board of Emupress. We are grateful to our colleagues Mashoed Bailie and
Huseyin Demirel for their help in proofreading, and to Selda Adacz, Ersev Sarper,
and their team in the EMU printing office without whose generous contributions
this work would have never been completed.

Editors

Fatma Giiven Lisaniler Hanife Aliefendioglu



Editorden
Sevgili okurlar,

Kadin/Woman 2000, Journal for Women’s Studies’in bir sayisim daha (Cilt 16,
Say1 2) sizinle paylasmaktan mutluluk duyuyoruz. Diger sayilarimizda oldugu gibi
bu sayimizda da kadinin kamusal ve 6zel alandaki konumunu sorunlu bulan bir
bakis acisiyla ele alinms degisik alanlardan bes 6zglin arastirma makalesini
goruslerinize sunuyoruz. Katki koyan tim arastirmacilarimiza tesekkur ederiz.

Birinci makalenin yazar Feyza Bhatti “Siireklilik ve Degisim: Punjab,
Pakistan'da Geleneksel Aile ve Toplumsal Cinsiyet Sistemlerindeki Catlaklar”
isimli calismasinda 1990lardan 2000lere dek degisen Pencap-Pakistan aile
yapisindaki toplumsal cinsiyet-yas ve iktidar iliskileri hakkinda yeni bir tartisma
aciyor. Bu calisma agirlikla Pakistan aile yapisi icindeki toplumsal cinsiyet
rejiminin devamliigi ve degisimine deginiyor. Bhatti’nin calismasi iki kusak
kadinla gerceklestirilen yan yapilandinlms gorismelere dayaniyor. Buna gore
genc Pencap kadinlarinin toplumsallasmasi, agirlikla iyi ev kadini olmak, ailenin
onurunun simgesi olmak, erkeklere itaat etmek gibi geleneksel rollerin devamina
bagli olsa da Pencap aile yapisinda derinden bir degisme gozlenmektedir.
Bhatti’nin belirttigi gibi okullasma ve istihdam olanaklan gen¢ kadinlanin kabul
edilebilir ve kabul edilemez davramslarina iliskin sinirlarin genislemistir.

ikinci makale olan “‘Engellerin Ustesinden Gelmek’: 1990’larin Polonyasinda
Feminist Edebiyat Arastirmalan incelenmesi” isimli calismanin yazar Nina Seiler
ise Polonya’da sosyalist blogun yikilmasi sonrasinda kiirtajin yasaklanmasi gibi
hukuksal diiznelemelerle geleneksel toplumsal cinsiyet soyleminin geri geldigi
tespitini yapiyor. Aynca 1990larda ortaya c¢ikan yeni toplumsal hareketlerin ve
edebiyat calismalan alamndaki akademik ilginin toplumsal cinsiyetlenmis
milliyetci soylemi percinledigini one siriiyor. Seiler yakin gecmisteki bu
donusumlerin, son kertede, kavramsal bir karmasaya yol acan ve Polonyal
feministlerin geri kalmak olarak algiladiklan farklliklann feminizminin
dogmasina yol actigini belirtmektedir.

“Macar Sanat¢1 Kadinlar Neoliberal Dinya Duzeninde Ne Yapabilir?” baslikl
yazimiz bu sayimin liclincli yazis1 ve Erzsébet Tatai tarafindan kaleme alindi.
Tatai Macaristan’da sanat uzerindeki sosyalizm sonrasi etkileri analiz ediyor.
Sosyalizm sonrasinda sanat¢i kadinlarin sayilanmn artmasina ragmen sivil
toplumun daralmasinin bir sonucu olarak sanatin nasil icine kapandigin
tartisiyor. Calismada Tatai ¢ farkli kusaktan gelen dort kadin sanatcinin
sanatsal performanslanm degerlendiriyor: Marianne Csaky kadin cinselligini
irdeleyen resimleri ile, Barbara Guttman metinler esliginde yaptigi suluboya
calismalanyla, Andrea Dudas yapay dollenme lizerine provokatif calismalanyla ve
son olarak Sari Ember fotograflanyla Tatai’nin analizinin konusu oluyor.

Fahri Gokcen Taner “Kadinin Esitlik Micadelesinde Ceza Kanunlarinda Cinsel
Suclar Doniisiirken Aslinda Ne Degisti?” baslikli yazisinda, cinsel suclarla ilgili
olarak kadin hareketinin taleplerini ve kazammlanm irdeliyor. Tirk Ceza
Yasasi’nda toplumsal cinsiyet esitligi arayisinda cinsel taciz ve saldin, evilik ici



tecaviiz, zorla evlilik gibi konularda kadinlar lehine olan onemli yenilik ve
gelismeleri ele aliyor.

Bu sayinin son calismasi gorsel medyada kadinligin temsili lizerine. Emel
Bastirk Akca Haftanmin Annesi adli TV yansma programinin metinsel analizini
yapiyor. Bastiirk-Akca anneligi annelik ideolojisiyle sekillenmis bir sosyal olgu
olarak tamimlarken, ilgili yarnisma programinda cogunlukla ev kadim anne ile
calisan anne arasinda gecen farkli anneliklerin nasil catistigini gosteriyor.

Editorden yazimzi bitirmeden once hic bir karsiik beklemeden
degerlendirme ve damismanlik vyaparak katkida bulunan herkese sonsuz
tesekkirlerimizi sunuyoruz. Ayrca, her zaman yanmimizda olan Dogu Akdeniz
Universitesi Yayinevi Yonetim Kurulu’na, Rektor vekili ve Yayinevi Yonetim
Kurulu baskam Prof. Dr. Necdet Osam’in sahsinda, ingilizce metinlerin tashihi
konusundaki katkilan icin melektaslarimz Mashoed Bailie ve Huseyin Demirel’e,
derginin basimi konusunda gosterdikleri comert ve titiz calismalarindan dolay1
Selda Adadz, Ersev Sarper ve DAU Basimevi ekibine tesekkiirii borc biliriz. Onlarin
degerli katkilan olmadan bu say1 tamamlanamazdi.

Editorler

Fatma Giiven Lisaniler Hanife Aliefendioglu
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Continuity and Change: Cracks in Traditional Family and
Gender Systems in Punjab, Pakistan'

Feyza Bhatti*
University of Edinburgh

Abstract

Pakistani families today are different than the families of 1990s. While
there is much known about the structural changes in families in
Pakistan, far less is known about the transformations in the power
structures based on gender and age. Utilising 69 semi-structured
interviews conducted with two generations of women (young women,
their mothers, and mothers-in-laws) and six men from Sargodha
(Punjab, Pakistan), this paper broadly focuses on the changes in
Pakistani social and familial life.

The paper aims to describe the continuity and change in the
traditional family and gender systems that define the ideologies of
womanhood and the power relationships within families. It shows that
young women, like their mothers and mothers-in-law, continue to be
socialised into becoming good daughters, wives and daughters-in-law by
being a homemaker; maintaining the honour of the family; being
obedient to men and older women in the household. | argue that
although these broader roles remained the same for both generations,
with varying levels of importance in natal and affinal homes, the
Punjabi families were transforming in subtle ways. The transformations,
which | call ‘cracks’, could be observed in the expansion of the
boundaries of what constituted acceptable/unacceptable behaviour for
women within these three roles and in the various forms of agency
exercised by the young women in challenging the existing norms,
particularly as a result of increasing female schooling and employment
opportunities.

Keywords: gender and family systems, social change, South Asia,
Pakistan.

*Assist.Prof.Dr.Feyza Bhatti, Girne  American University, Faculty of Business and
Economics, Girne-North Cyprus. E-mail: feyzabhatti@gmail.com

Original Research Article Ozgiin Arastirma Makalesi
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2 Bhatti

Siireklilik ve Degisim: Punjab, Pakistan'da Geleneksel
Aile ve Toplumsal Cinsiyet Sistemlerindeki Catlaklar

Feyza Bhatti
Edinburgh Universitesi

0z

1990’larla  karsilastirildiginda  Pakistanli  ailelerde  farkliliklar
gortilmektedir. Bu farkliliklarin yapisal yonleri hakkinda bircok calisma
bulunmasina ragmen, aile igi iliskiler ve ozellikle de toplumsal
cinsiyete ve yasa bagli otorite yapilarindaki doéniisiimler hakkindaki
calismalar ¢ok azdir. Bu calisma Pakistan’in Punjab eyaletine bagli
Sargodha ilcesinde iki ayri kusaktan 69 kadin katilimci (genc kadin,
anneleri ve kayinvalideleri) ve alt1 erkek esle vyapilmis yari
vapilandirilmis goriismeleri kullanarak Pakistan’daki sosyal ve aile

vasamindaki degisimleri incelemektedir.

Calisma toplumsal cinsiyet ve aile sistemlerini tamimlayan kadinlik
ideolojileri ve aile ici iliskilerdeki devamlilik ve degisimi analiz
etmektadir. Punjapli genc kadinlarin, tipki anneleri ve kayin valideleri
gibi iyi kiz cocugu, iyi bir es ve anne olabilmeleri icin ev kadinligi,
aile serefinin korunmasi ve erkeklere ve yasca blyiiklere itaat
etmeleri yoniinde sosyallestirilmislerdir. Ancak calisma bulgular1 her
ne kadar bu rollerin genel olarak her iki kusak icin ayni kalsa da,
Punjabli  ailelerde ilk bakista g6ze carpmayan déniistimlerin
yasanmakta olduguna isaret etmektedir. Geleneksel rollerde tam
anlamiyla bir doéniisiim gerceklesmemis olsa da bulgular bu rollerde
‘catlaklar’ olusmaya basladigim gostermektedir. Ozellikle kadinlarin
editim ve is imkanlarinin artmasiyla, rollerdeki kabul edilebilinir ve
kabul edinilemez davranislarin sinirlari degismis, genislemistir.
Kadinlarin da var olan normlara karsi gelmeleri bu catlaklar1 ortaya

citkarmistir.

Anahtar Kelimeler: sosyal degisim, toplumsal cinsiyet ve aile

sistemleri, Gliney Asya, Pakistan.



Continuity and Change: Cracks in Traditional Family and Gender Systems in Punjab 3

Among all the changes going on today, none are more
important than those happening in our personal lives - in
sexuality, relationships, marriage, and the family. There is a
global revolution going on in how we think of ourselves and
how we form ties and connections with others. It is a
revolution advancing unevenly in different regions and
cultures, with many resistances (Giddens, 1999: 51).

On Transformations in Families, Gender and Family Systems

Since the 1960s there have been major transformations in families across the
world: in addition to declining fertility rates and increasing age at marriage,
there has been an increase in the rate of divorce and the incidence of single-
living particularly in industrialised countries in Europe and North America
(Kiernan, 2004). The power relationships within families - between genders
and generations - have also been challenged as a result of social and economic
developments brought by industrialisation processes, and the family
relationships transformed unevenly among different regions of the world
depending on the pre-existing differences in family structures, residential
patterns of children (Thornton & Fricke, 1987) and the levels of patriarchy
(Therborn, 2004). While in industrialised countries the relationships between
genders and generations (parents and adult children) have become more
egalitarian with the gradual dissolution of authority based on gender and age,
the evidence from developing countries indicated that when combined with
cultural contexts and the levels of patriarchy, more hybrid forms of family ties
and authority structures could emerge (Reher, 2013). Therefore “[a]ny
consideration of family change must begin with a look at cultural definitions of
family boundaries, the roles of family members, and the position of the family
within the wider society” (Thornton & Fricke, 1987: 770). Family systems
define the boundaries of one’s rights, roles and responsibilities within the
existing familial relationships, and are organised around gender (Mason, 2001).
Mason defines gender and family systems as (Mason, 2001: 160-61):

A family system is a set of beliefs and norms, common practices, and
associated sanctions through which kinship and the rights and obligations of
particular kin relationships are defined. Family systems typically define what
it means to be related by blood, or descent, and by marriage; who should live
with whom at which stages of the life course; the social, sexual, and economic
rights and obligations of individuals occupying different kin positions in
relation to each other; and the division of labor among kin- related
individuals. A gender system is a set of beliefs and norms, common practices,
and associated sanctions through which the meaning of being male and female
and the rights and obligations of males and females of different ages and
social statuses are defined. Gender systems typically encompass both a
division of labor and stratification of the genders. Because all family systems
are organized around gender, and because all gender systems delineate the
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family and kin roles of males and females, the two systems are intertwined
but not coterminous in most societies.

The Pakistani society is highly patriarchal with clearly defined roles for
women and men. There is also a hierarchal relationship between and within
sexes based on age: men have greater status and say in most decisions,
followed by older women. The social life is centred on the family and biradri
(patrilineal kin), which are the most important social institutions. They
provide individuals with identity, social and economic security (Blood, 1994),
and lines of authority in matters pertaining to marriage, the maintenance of
honour and the moral behaviour of family members, especially women (Eglar,
2010 [1960]). In addition, while virilocality requisites women to move in with
their husbands’ family after the marriage, men are expected to live in close
proximity to their families, ideally in extended households, which continue to
be the most common household structure in Pakistan”.

Pakistani families are neither homogeneous nor static. Since 1990s, they
have been going through a remarkable change with regard to their size. The
total fertility rates, which remained stagnant at around six to seven children per
woman until late 1980s, declined rapidly from 5.6 in 1990/91 to 4.1 in 2006/07
and to 3.8 by 2012-13 (NIPS & Measure DHS, 2013). Although the marriage
continues to be universal and divorce rates remains very low in Pakistan, there
have been significant improvements in indicators such as female age at
marriage®, female schooling* and employment®, which are the main indicators
that are shown to have a positive relationship with women’s
status/autonomy/position both in public and private spheres®. These
improvements render the contemporary period an extraordinarily interesting
one to investigate the process of transformations in traditional gender and
family systems in Pakistan. Have the roles of women within the household
changed? Has there been a change in power relationships between genders and
generations? If so, how did increased female schooling and employment
influence this change? Despite the wealth of studies which analyse the changing
family size in Pakistan, those which attempt to explore the changing familial
relationships are very scarce. Utilising semi-structured interviews conducted in
Sargodha (Punjab, Pakistan), this paper aims to describe the continuity and
change in ideologies of womanhood and the power relationships within families.

Fieldwork: Setting, Sampling Strategy and Participants

Punjab is home to more than half of the population of Pakistan. It is
comprised of 36 districts also including the district Sargodha, which is the
sixth most populous district in Punjab with a relatively low total fertility rates
and high female literacy and school enrolment rates in the province and in
Pakistan. The district is located in northwest of Pakistan and is considered as a
central Punjabi district reflecting the general cultural characteristics of the
Province. According to 2011 estimates of Government of Punjab, the district
has a total population of 3.2 million. The district is divided into six tehsils
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(county); among these tehsil Sargodha is home to 1.35 million people and has
the highest urban population with 42.4%. The fieldwork was conducted in a
rural and urban community in tehsil Sargodha.

Setting: Chak and Shaher

The rural community, Chak was around 25 km away from the tehsil centre.
There were around 500 houses in the village and most of these had more than
one married couple living under one roof. There were no official records
showing the recent population of Chak’. The union councillor of the village
estimated it to be around 8,000 people by the end of 2010. The Chak was
well-served by most standards: there were three government schools for girls
providing schooling at primary to college level (grade 12), two government
schools for boys providing schooling up to high school (grade 10), and three co-
education private schools providing schooling up to middle (grade 8). The Chak
also had one Basic Health Unit, one Family Welfare Centre, and five lady
heath workers (LHW)2, which did not only provide healthcare services but also
employment opportunities for women since mid-1990s. The introduction of us
to the Chak was through one of the landlords, who himself was a doctorate
student at the University of Sargodha. In Shaher, five colonies were selected
with the help of district health department and LHWs. A section of each
colony, which comprised of 100-150 houses served by a LHW, was selected for
sampling. These colonies, to some extent, were different in terms of
economic conditions of the households; nevertheless all had female secondary
schools in their vicinity.

Sampling Strategy

Semi-structured interviews with young women (aged 25-34), their mothers,
mothers-in-law and husbands was used to collect data for this study’. The
sampling strategy for the interviews was purposive, and maximum variation
cases based on educational attainment levels of young women were used as
sampling criteria. Sampling criteria for young women was: uneducated (grades
0-5), less educated (grades 8-10) and educated (grades 12 and above) women
aged 25-34 with at least one child under the age of six. This enabled the
acquisition of information about how education and rural/urban locality
influence women’s position in the household through comparison of extreme
cases. Most of the participants of the study were from lower-middle to middle
income households.

Participants and the Interviews

The participants were identified through family records kept by LHWs. The
recruitment of selected women was face-to-face through home-visits with a
LHW. The recruitment process was not always straightforward as young
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women sometimes required seeking permission from their husbands, mother-
in-laws or other family members. Once the consent was obtained, they were
called on phone or visited again to set a date and time for the interview.
Recruitment of mothers was accomplished with the assistance of young
women. Female interviews were conducted by me and two other female
researchers'®, who were hired to conduct Punjabi interviews and to take notes
to prevent loss of information during the interviews. Keeping in consideration
the cultural environment, the husband interviews were conducted by two
Punjabi male assistants.

Interviews took place at the home of the participants, and each interview
last about an hour on the average. All the interviews except two were
recorded. As the components of notes deteriorates by time (Robson, 2002)
interview notes and transcriptions were written as soon as possible in the
national language (Urdu) and selected parts translated into English during data
analysis. The transcripts were read several times in order to get hold of the
emerging topics from experiences of the participants. The data was later
coded using computer assisted qualitative data analysis software Atlas.ti
version 5.2. A total of 75 interviews were conducted with young women, their
mothers, mothers-in-law and husbands. The details of sample size by
rural/urban division and educational attainment levels are shown on Table 1.
All the names mentioned in this paper are pseudonyms.

Table 1: Sample Characteristics by Education Levels and Location

Rural Urban

Education | Young Mother Mother Hus- | Young Mother Mpther Hus- Total

levels women inlaw | band |women inlaw | band
Primaryand | g 11 10 1 4 9 8 1| 49

below

Grades

8-10 3 0 2 1 4 2 1 1 14
Grades 12 | 0 0 1 4 1 1 1 12
and above

Total 12 11 12 3 12 12 10 3 75

The interviews provided insights into information about young women’s (and
men’s) roles and responsibilities, and what was expected of them as
daughters, wives, daughters-in-law and mothers''. Older women were also
questioned about their roles now and when they were young, and asked to
compare the changes between how the expectations and responsibilities
attached to these roles were when they were young and how they are for
young women now. In addition, both generations were asked about the
decision-making processes involved in their schooling and marriages. The data
collected from the young women about their children also allowed for three-
generation comparisons on some topics, such as decisions on female schooling
and employment.
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Although this approached enabled detailed data collection for
intergenerational comparisons of women’s roles and positions within
households had a number of limitations. One of these limitations was the
difficulty in collecting data on intra-household relationships, as private or
sensitive information about matters such as domestic violence or their sexual
lives was generally concealed from us. In addition, data collected from the
older generation is retrospective and therefore older women’s earlier
experiences of their social relationships are likely to be reinterpreted in the
light of more recent experiences and circumstances. This could lead to
misreporting: either through exaggeration of the differences between the two
generations or through concealing information to show their relationships as
less problematic, particularly if their experiences were very different than the
prevailing norms. Keeping these limitations in mind, the following sections
provide the findings of the study.

“Being a Good Woman” in Punjab: Homemaker, Honourable and Obedient

Girls in Punjab were brought up with strong values that define how to “be a
good woman”. Young women, like their mothers and mothers-in-law, continue
to be socialised into becoming good daughters, wives and daughters-in-law by
a) being a homemaker; b) maintaining the ‘izzat (honour) of the family; and ¢)
being farman-bardar (obedient)'? to men and older women in the household.
Although these broader roles remained the same for both generations, with
varying levels of importance in natal and affinal homes, the findings of my
study suggested that the Punjabi families were transforming in subtle ways.
The transformations, which | call cracks, could be observed in the expansion
of the boundaries of what constituted acceptable/unacceptable behaviour for
women within these three roles and in the various forms of agency exercised
by the young women in challenging the existing norms. The following sections
look at the continuity and change' in these three roles, particularly as a
result of increasing female schooling and employment opportunities. First, |
describe the continuity in women’s roles as homemakers, and present the
changes in these roles between two generations. Then | look at the continuing
importance given to maintaining the “honour” of the family through mobility
restrictions on women, and identify the ways in which the boundaries of what
constitutes honour were challenged at the family level with female schooling
and employment. In the last part, | focus on obedience and how requirements
of obedience was challenged and transformed with regard to decisions on the
marriage. | conclude by discussing the nature and strength of these changes in
Punjabi families.
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Women are the Homemakers: Attitudes towards Household Chores and
Paid Employment

Unmarried daughters were considered by their parents to be guests, who
belong to apna ghar (her own home/affinal home). Before leaving their natal
homes, daughters needed to be trained as homemakers so that they could
manage a married life at their susral (in-laws home).

In their natal homes, the load of household chores depended on the
circumstances of the household™, the girls’ birth order'®, how close they were
to marriage'®, and whether they were schooled. Parents of older women could
sacrifice the studies of their daughters easily, when there was a need for an
extra hand at home; this was also true for some young women but mostly
when the household circumstances changed significantly due to illness or
death of one of the parents.

Daughters started their “real lives” as homemakers after their marriages. A
newly married young woman was expected to take care of her husband and
parents-in-law, and also contribute to, if not solely be responsible for, the
household chores. Sons felt themselves responsible for bringing help to their
mothers, particularly after the marriage of their sisters. Three of the six men
we interviewed associated the timings of their marriages with the need for a
woman to help with the household chores. As Farida’s husband (31/U/Gr14)"
said:

| had to marry...even though | did not want to at that point... My mother
was alone at home and there was no one to deal with the household
chores. | thought “okay at least somebody will come to do the household
chores”. Therefore | got married.

Paid employment of women outside the home was not considered
desirable by the majority of women and men we interviewed. Bringing
money to home was seen as the husband’s responsibility, as Ruby’s
husband reported, and the majority of women, like Sameena, was
content with this division of labour.

The biggest responsibility of a husband is to bring 100% of the earnings to
the home and it give to wife. Then how to manage it [earnings] is her job
(Ruby’s husband, 36/U/Gr5).

He [my husband] works and fulfils the expenditures of the children and
house. In other houses women have to work, but thanks to God in our
home they don’t allow us to go out. Everything is fulfilled by men
(Sameena, 33/U/0/354D)

While the above accounts suggest the continuity of women’s socialisation in
their roles as the homemakers, there were some differences between the two
generations that indicated changing norms, as well as the ways in which
families adjust to the requirements of changing socio-economic environments
which mainly resulted from increasing schooling of girls, employment
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opportunities for women and economic distress. These changes are discussed
below.

She is Not Farig (Free): Schooling and Decreasing Expectations for
Daughters to Contribute to Household Chores

Most women from the older generation were not schooled, and therefore
expectations for them to fulfil domestic responsibilities in their natal homes
when they were young were much higher as compared to young women who
were schooled and thus not farig (free/unoccupied). Increased importance
given to the schooling of girls partially changed expectations about girls’ roles in
their natal home. The parents of young women had to provide a home
environment in which daughters could study and do their homework to be able
to complete at least secondary level schooling, a level which was perceived as
necessary for a good marriage prospect. Therefore, young women who were at
school did not to cook and clean the home on a regular basis. A small number of
young women who worked outside the home before getting married could also
forgo household chores.

The change that female schooling brought was more prominent for the third
generation of daughters. Among younger women who were the mothers of
daughters, the expectation for daughters to contribute to household chores had
almost disappeared. Mothers were more concerned about educating their
daughters as well as their sons. Daughters, like sons, were busy with schooling-
related activities for all day, and were not seen as free for domestic work.

She is Not Farig: She Needs to Take Care of Children

The changing importance given to children’s well-being and responsible
parenthood also altered the division of domestic work within affinal homes.
Among the older women, particularly those living in the rural areas, the
responsibilities associated with the role of daughter-in-law surpassed those
associated with motherhood. This, perhaps, was also related to the heavy
domestic workload that older women had had to perform without the
technology that was available to young women. The emergence of more urban
lifestyles also lowered the burden of domestic chores among the younger
women as they did not have to take care of animals and could buy products
that were previously produced at home from nearby markets. Being a mother
was important among the older generation, but the responsibilities of
motherhood were not at the centre of older women’s narratives. Malika’s HM'®
(50s/R/0/5S1D) for example, reported that she had never picked up her
children as she had always been busy with work.

| used to work all day. We had goats, and were poor, and had small
children. All day | used to deal with giving ¢ara (fodder) to goats and
buffalos. | never picked my children up. | didn’t, why should | lie?
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For the younger women, on the other hand, their roles and responsibilities as
mothers were the most important among all. Mothers of school-going children
had to ensure that their children were clean and well-dressed, arrived safely
at school and after school tuition, and completed their homework. They had
limited time for general household chores. In some of the households we
visited, unless the mother-in-law was sick or too old to do housework, it was
she who cooked the food and washed the dishes when the young women were
busy with their children. Although our sampling strategy, which targeted
women with young children who require more attention from the mother,
increased the likelihood of such a finding, the interview data suggested a
change in the division of labour among women within the household. For
example, during both of our visits, Igra’s HM was the one who cooked the food
and washed the dishes. Before her interview, we waited about 15 minutes for
Igra’s HM to wash the dishes while Iqgra was chatting with us. Similarly, in the
households of Meena, Hafza and Kameela, the HM was solely responsible for
cooking. Meena, being from a better off household, could spend most of her
time with her daughter as she hired a maid for cleaning, and only prepared
breakfast and cleaned vegetables for her HM to cook.

Increasing Employment Opportunities and Economic Value of Women

We want this [more sons] so that they can earn [for the family] but
nowadays even daughters get education and can do jobs... Times are
changing and you have to follow them. Our time has passed. Now he
[husband] is the only one earning and we are six people to be fed...
want to educate my daughters and God should give them jobs. At least
my daughters will have some earnings and they can nizam karna (dispose
/arrange) themselves (Khalida, 32/U/Gr5/1S3D).

With increasing female schooling and employment opportunities for women, the
relative economic value of daughters also increased in their natal homes.
Daughters were more likely to marry later, and if educated, they could also
spend the time between schooling and marriage in a paid employment. As
compared to the previous generation, it was easier for women to get ijazat
(permission) from the family to work, as the mindset of the elders had changed.

Now it [having a job] is not a problem. They [women] work. My BD has
started working, in our house my HyBW works. This was not the case
before...This nasl (generation) has very high education [levels]...They
used to think it [women’s employment] wrong before that she is going to
be outside...but now they give ijazat (permission), the so¢ (thinking) of
the elders has changed a lot (Adeela, 32/U/Gr8/3D).

Previously people did not study, and daughters were married off early.
Now girls are parhi-likhT [educated], they do similar jobs to men. The
jobs that men do, they also do the same (Meena’s Mother,
(50s/U/Gr12/252D).
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As Table 2 also suggests the percentage of young women who reported ever
working before their marriage more than doubled between 1990/1 and
2006/7. Uneducated women and highly educated women were more likely to
work as compared to those who were kam parhi-likht [less educated]. This,
perhaps, indicates not only the types of jobs available for women in the labour
market, but also the increasing economic need for women’s work (particularly
among the uneducated who are also more likely to be from poorer
households), and the availability of lucrative jobs and willingness of highly
educated women to take these jobs.

Table 2: Percentage of young Punjabi women aged 25-34 who reported ever
working before and after marriage, 1990/1 & 2006/7

Ever worked before marriage | Ever worked after marriage
Background/year 1990/1 2006/7 1990/1 2006/7
All 12.6 28.8 12.4 30.2
Rural 11.8 30.7 12.7 34.5
Urban 14.4 25.1 11.5 21.9
Grades 0-5 11.2 30.8 12.0 35.5
Grades 8-11 14.1 18.3 13.5 14.7
Grades 12 and above 36.1 38.2 23.0 27.6
N 1,599 2,191 1,602 2,191

Sources: DHS 1990/1 & 2006/7

Interviews, in addition to indicating changing attitudes towards women’s
employment, also showed that compared to the previous generation, young
women were more likely to work before and after marriage. Among the older
women, only Kameela’s HM (50s/U/Gr10/251D/received teacher training)
worked regularly as a teacher before and after her marriage. Two older
women started working after losing their husbands, and two others worked
before their marriage only. Among the young women, however, working was a
preference rather than compulsion. It was only young women with high
schooling reported their willingness to work. In the rural area, Igra was
working from home as a beauty parlour and was also waiting for job openings
in local public schools; Gulsum was waiting for her children to start schooling
to restart teaching as her sisters did; and Iffat became a LHW after her
marriage. In the urban area, Hafza was waiting for her children to grow up to
pursue her schooling and start working again, and Kameela was planning to
apply for jobs when her forty day old son was at least three months old. None
of these women wanted their schooling to be wasted. They had permission to
work and wanted to help their husbands financially, but in jobs that would not
affect their responsibilities as mothers.

This section suggests that despite the fact women continued to be
homemakers, the division of household work changed among the younger and
older generations in both natal and affinal homes, and women’s employment
outside of the home was increasingly accepted by their parents, husbands and
in-laws. While these changes were generally the result of economic forces,



12 Bhatti

increasing female schooling and increasing job opportunities for women, the
expansion of the private education sector and government jobs contributed
towards closing the gap in the values of sons and daughters by increasing the
relative financial value of daughters.

Keeping Your Father’s Pag (Honour) Unstained: Honour, Parda and Mobility
Restrictions

Daughters in Punjab were also expected to abstain from any behaviour that
could bring dishonour to their parents. Although what constituted
unacceptable behaviour varied between families or biradri'®, almost every
interviewee stated that breaking the rules of parda (veil/modesty)® was the
main behaviour that could damage the honour of girls and their families.

The requirements of parda ranged from more flexible rules on dress codes,
to very strict rules on interaction and relations between genders. In terms of
dress codes, based on theological and cultural grounds, women were usually
expected to cover their head, particularly in public or in the presence of
unrelated men. Parda in dress code was deemed necessary after puberty.
Similarly any kind of relationship between an unmarried girl and a boy was
regarded as unacceptable and the most dishonourable behaviour. The main
means of preventing dishonour was therefore to limit daughters’ mobility and
interaction with men, particularly as soon as they became jawan (reached
menarche).

When the older generation referred to their childhood, honour was not only
associated with going out but also with being invisible to others. Invisibility was
a source of pride. As Sonia’s HM’s interview suggests, visibility meant higher
risks of being talked about by others, which could bring dishonour to girls and
the family. Sonia’s HM (74, R, Gr5, 2S3D), who was taken out of school after
grade 5, was proud of the strict training she received from her mother as it
sustained her father’s pag (honour, literally “hat”) unstained.

My mother used to say us daughters are the ones that can stain the
father’s pag ... if a daughter does wrong the father’s pag gets stained... we
[daughters] never did anything wrong...we used to go to the roof to hang
the clothes and our mother used to make us remove our shoes despite the
hot [floor]... She used to say if they go with shoes people will see them
and they will talk. This way their feet will burn. They will just hang the
clothes and come back quickly... Our mother educated us this way.

The restriction of girls’ mobility, although more central in the narratives of the
older generation, was perceived by all the women we interviewed to be vital for
protecting the ‘izzat of the family. These restrictions continued until they
departed with their ‘izzat to the affinal home. The parda restrictions on young
women continued even after they got married. Going out was mostly restricted
and required permission from the HM, husband or other elders. Going out alone
was neither permitted nor preferred by women. Most of the younger women
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themselves wanted to be chaperoned to bazaars, doctors and their natal homes,
so as not to create any doubts about their ‘izzat. Until their children were old
enough to be chaperone, young married women usually went out with their
mothers, mothers-in-law, HBWSs, husbands and brothers.

The restrictions on mobility decreased with age. Mothers and mothers-in-
law, who decided whether and when young women could go out, enjoyed being
able to visit family members and shop at bazars (markets), more freely and
without a chaperone. Although these were the general margins of parda to
maintain family honour, two main cracks were apparent when the generations
were compared. The first was the disappearing discourse on invisibility, and the
second was the decreasing mobility restrictions on girls, particularly for
schooling purposes.

Increasing Importance of Schooling and Flexibility in Mobility of Daughters

For older women, the restrictions on mobility defined whether and how much
schooling they could receive. Among the younger women, however, a more
flexible approach to mobility was taken by their parents for the purposes of
schooling, at least until they completed high school. Among the older
generation, “not sending girls to school” or “not educating girls in the family
beyond primary” was a source of pride for the parents and the biradr of older
women as it showed the importance given to their honour and their ability to
protect it. The highest level of schooling a girl could receive was decided by her
parents depending on the “permissible educational levels of the family or the
biradri”'. Therefore, among the older generation, the most common reason for
not going to school - other than limited availability of female schools in the
village- was the lack of permission of the parents and the biradri.

Farida’s HM: There was no school in the village. There was a school for
boys, but none for girls. Anyways, the situation in the village was such
that nobody allowed their girls to study.

QK: Why do you think that they didn’t allow girls to study?

Farida’s HM: Because of parda, at that time girls had to do parda. In our
house they were strict about parda.

Most of the older women also used collective terms like “girls in our khandan
(family) or biradri” when explaining the source of limitations as well as the
importance given by their parents to the views of extended families and
biradri. Even if parents were willing to educate their daughters, collective
decisions were important. For example, Adeela’s HM’s father could not resist
the demands of the biradri:

Our elders used to say that one should not educate the daughters, it gets
wasted. | really had my heart on studying, but the biradri forced my
father a lot as he was educating his daughters. They said a daughter’s
place is her home, and they didn’t allow me to study... My father was
really interested in educating me and | also had the shauq (interest), but
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then everybody started saying [to my father] “it is not good to educate
girls, you should not educate them” (Adeela’s HM, 60/U/0/5S).

Among the young women, however, permission to study was not raised as a
major issue as the mobility of girls for schooling purposes became acceptable.
However, this did not mean that girls were free to go out whenever they
wanted to, they were allowed to go to schools, unlike the previous generation,
and they were able to commute to their schools with other girls from the area
using private services for girls, or accompanied with a male or older female
chaperone from their homes.

The reasons that young women in rural and urban areas did not go to
school or left schooling before completing high school, were more related to
family circumstances and their own unwillingness to study, rather than lack of
parental permission. Young women who completed Grade 12 and above, with
the exception of Farida, did not talk about the issue of parental permission.
Farida (31/U/Gr12/2S1D) had to take a break from her regular schooling after
Grade 10. She explained this decision by saying:

My mami (MB) did not want girls to go to college, | mean get [higher]
education because in our khandan people did not educate their girls
previously. We had difficulties while deciding about my education.

Farida left after Grade 10 and took two years of religious education which was
accepted by the family. After the course she continued her regular education
and completed Grade 12. When she was asked whether her MB changed his
decision, she said “No, but my father changed his mind”, which also indicated
a shift in the locus of decision-making from biradri/khandan to the parents,
through parental resistance.

The above findings mainly show the continuity in the desire of parents to
maintain the honour of the family through parda, which restricted the
mobility of girls. By showing parental flexibility in girls’ mobility for schooling
(as well as their employment to some extent), this section demonstrates how
families adjust to changing socio-economic conditions, which produces
tensions with their desires to maintain family honour. Flexibility in the matter
of mobility was not unrestricted, nor did it mean girls that could study as
much as they wanted to. This, however, was likely to change for girls in the
third generation as the young women and their husbands were keen to
educate their children as much as possible.

The findings also point to the decreasing power of the biradri in defining
the limits to girls’ schooling and parda. Again, this shift was more significant
for the young women and their daughters: the young women and their
husbands were the ones deciding about the schooling of their children and this
was more about selecting the school than deciding whether or not to send
children to school.
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Being an Obedient Daughter, Wife and Daughter-in-Law

In Punjab, all children were expected to be obedient. However, since the
boundaries of obedience coincided with those of honour, the obedience of
girls was regarded as more important than the obedience of boys. For all
women, irrespective of their age, place of residence and schooling levels,
being a good daughter meant being obedient to their parents and elders in
their natal homes.

| want my daughter to be as obedient [in English] as | was with my
mother. | was with my mother in every matter. | did whatever she asked
[me to do]. If | had to go somewhere, | didn’t go until my mother said
yes...| only pray to God to make my daughter naik (respectable) and
farman-bardar (obedient) (Aleena, 24/R/Gr14/1D)

Being obedient did not only include following the orders of parents or other
elders, but also remaining silent even on major decisions related to their lives,
like when and whom to marry. The expectations of obedience from a daughter
did not change among the older and younger generations, and as Aleena’s
interview suggest most of the young women wanted their daughters to be
obedient in the same way as they were.

The daughters’ obedience was important in the natal home but became
particularly important when they shifted to their affinal homes as it was also
associated with the honour of the parents. Daughters through their behaviour
conveyed the quality of their upbringing and represented their parents.
Almost all of the young women were advised by their mothers about how they
needed to behave in their new family. The advice received by Jamila and
Nafisa from their mothers was:

You have to listen to the hukam (orders) of your husband. Even if he asks
you to jump in a well, you should not refuse.

Jamila (28/R/0/3S)

Now you have to die there or live there [affinal home]. Whatever
happens to you should not go against what they say.

Nafisa (31/U/Gr10/1S3D)

Being an obedient wife and daughter-in-law was important for almost all the
young women for two reasons: to maintain the respect of the parents, and to
gain respect from husbands and in-laws. The young women continued to be
socially and economically dependent on men and elders, and more
importantly, wanted to have intimate relationships with their husbands.
Therefore, they preferred to remain obedient to secure their current and
future economic and emotional well-being. The cracks in obedience were also
seen in Punjab in the form of changes in the ways that parental authority was
exercised or resisted by young women in decisions regarding their marriages.



16 Bhatti

Arranged Marriages, Parental Flexibilities, and Resistant Daughters

Marriages in Pakistan are not very different from marriages in other South
Asian countries, where “the relative activity and power in the process varies
among father, mother, older siblings, other relatives, and not necessarily
least, the prospective bride or bridegroom”(Therborn, 2004: 108). Rishta
(marriage alliance) was chosen to be endogamous to the biradr, preferably
from first cousins. The compatibility of rishta was important for the social
standing of the family within its biradrmn and society. Rishta with other
religions, ethnic groups and castes (particularly castes perceived as inferior)
was considered unacceptable as these groups were perceived to be
incompatible. Marriages within the khandan and biradr that would also allow
for female hypergamy were preferred as they increased the social, if not
economic, status of the family and strengthened the ties between families?.

All the marriages of the women we interviewed were arranged by their
parents, other elder relatives, or siblings. The women interviewed rarely had
any control over when and to whom they were married. All of the older
women, and most of the young women were not asked for their consent.
Young uneducated women living in rural areas were less likely to be asked,
and also less likely to want to be involved in the process.

No [I was not asked]. My parents liked them...why ask me? We don’t ask
(Aafia, 35/R/Gr2/454D).

They don’t even give you a chance. Parents decide themselves... The sign
of an ‘izzat-dar khandan (honourable family) is their quiet children. |
mean in villages, people consider the family ‘izzat-dar when parents
decide and children say amin (God grant it be so) and don’t say anything
else...we consider those who say “I am not going to marry there, | didn’t
like him” very bad... People think that “this girl likes someone else and
therefore she says | am not going to marry there” (Jamila, 28/R/0/3S).

The women gave a number of reasons why there was no need for them to be
involved in marriage decisions: Firstly, the fact that requesting the consent of
the woman is not family riwaj (custom); secondly, the better knowledge of
parents about marriage matters; thirdly, fear of parents; and finally, a belief
that “good daughters accept parents’ decisions about the marriage”. As
Jamila explained, women did not want to risk their reputations and the
honour of the family; it was better to let parents decide about their marriage.

While these factors set the broader contours of the marriage systems in
Punjab, there have been some changes between the two generations. The
family riwaj (custom) to not ask children for their consent regarding their
future spouse slightly changed in two ways: young women were given the right
to veto their parents’ decision, or they were more likely to resist their
parents’ decision, particularly if they were educated.
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Parental Flexibilities: Daughters Right to Veto Parents’ Decisions

None of the older women considered consent to their parents’ decision about
their spouses important since they felt that their parents knew better and
they were too young to have any idea about marriage. Some of them during
interviews, however, mentioned that it was now important to ask daughters’
consent as the times were changed and women were also receiving education.

Nowadays one has to ask children... Now talim is high. Where ever they
have their heart, the parent should give the rishta there. This is a matter
of whole zindagi (life), not a day. One has to spend a whole life
[together] (Nafisa’s M, 50s/U/Gr8/354D).

Nobody asked [me]. But now we asked from our children and married
them because one has to follow the times. At that time the mahol
(environment) was different, now people ask their sons and daughters
“We are arranging [your marriage] here, you do not have any €’tiraz
(objection), right?”. My three daughters are married to their FeBS... they
said “who knows better than our parents. Whatever they do for us, they
will do it for our best. So it is your will” ( Tania’s M, 40s/U/Gr5/1S8D).

The young women, like their own mothers, were not able to select a spouse,
but unlike their mothers, they were given the right to veto when a prospective
spouse was selected by the parents. Most young women also believed that
children had to be asked whether they agreed with the rishta as there were
greater concerns about the future happiness of the couple.

My mother asked me “Daughter, are you happy?” | said “Mum, wherever
you are happy, it is fine with us. Wherever our parents are happy”...One
has to ask both from boys and girls because they are the ones who are
going to spend a life together. Parents just complete their duty. People
did not ask before, but now they ask...it should be done with their
happiness (Adeela, 32/U/Gr8/3D).

The likelihood that parents would seek the consent of their daughters
corresponded to the girls’ schooling levels, the family’s place of residence and
the type of marriage. None of the uneducated young women from the rural
area were asked for their consent. Two of the four uneducated women from
urban area were asked. While almost all educated young women from the
urban area were asked for their consent, in the rural area, Gulsum, a highly
educated young woman from an affluent household who was married to a non-
relative, was the only young woman who had a say in spouse selection.

It was less common to ask for the consent of the girl when the prospective
husband was a cross or parallel cousin, or a relative. In these cases either the
marriage was arranged during childhood or the consent of the girl was not
considered important as the proposal was from one’s own.

She is married to her FeB’s house, what to ask. He is an educated boy, so
we arranged it (Kameela’s M, 50s/U/0/151D).
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When the marriage was with a gair (unrelated), on the other hand, the
parents were more likely to ask for the girl’s consent and to allow her to see
what the boy looked like. For example, Safia (28/U/Gr10/251D) saw a picture
of the boy before leaving the decision to her parents. Ruby (27/U/0/351D, for
her second marriage) and Afaf were married to outsiders and had seen their
husbands before the decision.

Everybody asked me. My mother, my younger brother, my FyB ...“We will
show you the boy and if you agree then we will do it.” Then they showed
him...I did not talk to him or receive other information about him, just
saw him. He came to my FyB’s house. Then they asked me, saying “you
are the one to spend a life with him”... | told them that I liked him. The
remaining is your job (Afaf, (24/U/Gr10/2D).

These findings indicated that for the younger generation, marriage decisions
were continued to be taken by parents, but after some consultation with the
daughters, particularly if young women were educated, living in urban areas
and the rishta was from a non-relative.

Resisting Daughters, Broken Rishtas

The notion of having a right to disobey parents’ decision about a spouse when
the rishta was not suitable for the young women was also emerging. Older
women did not think they had the right to disobey their parents, even if they
believed that the rishta was not right for them.

He got married before and had five children... four of them died... and he
had to marry again... at that time the zaban (tongue) of the girls did not
open, it had to stay closed. Whatever decision was given by parents, one
had to say amin and manzur karna (accept it)...He was the father of five
and was much older than | was (Ruby’s HM, 50/U/0/452D).

Refusal of parents’ selected spouse was also absent from the young women’s
narratives in general, but most reported that they were happy with their
parents’ decision. Only some educated young women, like Farida
(31/U/Gr12/251D), showed resistance through refusing to marry to a man
selected by their parents.

| refused it...] was in either class 6 or 7...We did not have a formal
engagement but the elders finalised it. When | grew a bit, | refused it. |
told them | am not marrying there... | talked to my MyB, he was like a
friend. He asked my opinion about the marriage one day when we were
alone and | told him that | did not want it. Then he arranged my
marriage here [to another FZS]...I had to listen to a lot from my mother
and also from khandan (family). “Who does this? Nowadays girls have
become like this like that”. My mother asked me many times to marry
him [ex-fiancé]... | told her “| refused it so | refused it”.
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Farida explained the reasons for breaking her engagement as incompatibilities
in personal characteristics, but at the same time she was looking for a loving
husband who would not put restrictions on her:

There was a difference [between me and my previous fiancée, FZS] in
education. They were also living differently from us...Other than this, his
mind did not suit mine. | mean he was not mature, he was chachora sa
(cheap and irresponsible). .. | wanted someone muhabbat karna wala
(loving), educated and mature... He [my husband] was free [in English]
with his sisters, he didn’t stop them from anything... Some brothers put
pa-bandi (restrictions) on their sisters; he was not like that.

The marriage system in Punjab, which had more straight forward prescriptions
with regard to choice of spouse among the older generation, became more
complex as prescriptions were combined with increasing considerations were
given to partner compatibility. Young women also had a higher involvement in
decisions regarding their prospective spouses, mainly through parents giving
their daughters a chance to veto their decisions but also through direct
resistances. There were also some signs that the requirements for daughters
to show obedience to her parents have started to be challenged by young
women through refusals to parents’ choice of spouse.

Conclusion: Emergence of Cracks in Gender and Family Systems

This paper has provided an overview of the gender and family systems which
define women’s obligations, rights and options through prescribed gender
roles with regard to labour, honour codes, and obedience to men and elders in
Punjab. By comparing the accounts of younger and older women, it has also
shown how these systems are challenged and/or reshaped to adjust to the
changing requirements of the economic and social environments, particularly
with the increasing female schooling and employment opportunities.

The emerging systems, however, did not appear to offer women the ability
to control their lives fully or changed existing gender and family systems.
They, however, indicated the existence of “cracks” in the existing systems.
They provided some flexibility that allowed young women to participate in
parts of the public sphere and to have a say in some of the decisions that
affect their lives, through expanding or pressurising the boundaries of gender
roles, honour and obedience. In this expansion, the role of schooling was the
foremost among others which include increasing economic opportunities and
pressures, and the concerns for daughters’ well-being.

To that extent, the paper also showed various ways that increasing female
schooling had influenced the gender roles with regard to labour, honour, and
obedience. Firstly, women in their natal and affinal homes were still expected
to restrain their labour activities to home. If young women were schooled,
however, they could forgo their responsibilities to help their mothers in natal
home, and they could focus on activities and care of children in their affinal
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homes. In addition, educated women themselves are willing to and acting on
possible economic opportunities outside of their homes. Secondly, honour
continued to go beyond the family to kinship systems in Punjab. Parda and
associated restrictions on women’s mobility continued to be the tools of
protecting the honour, but girls schooling led flexibilities in mobility
restrictions. Marriage system has also been going through significant changes
with the increasing importance given to the well-being of daughters. In terms
of rishta arrangements elders continued to make most of the decisions, and
consanguineous marriages were common. The social and economic
compatibility of rishta for families was still important but compatibility and
desires of the young couple was also becoming crucial. Therefore, young
women, particularly if schooled, lived in urban areas and possible rishta is
with a non-relative, are also more likely to be given right to veto before final
decision of elders or could also refuse to accept parents’ selection. These
analyses indicated traditional gender and family systems were transforming in
Punjab but the changes were so subtle that they could only create “cracks” on
the margins of these systems.

Notes

' This paper is based on author’s Ph D. Thesis titled; Punjabi Families in Transition: An
Intergenerational Study of Fertility and Family Change, which was completed at the University of
Edinburgh in 2014. Although the Thesis employs a mixed methods design, the findings here are
mainly based only on a qualitative study conducted in a district in central Punjab.

2 According to Pakistan Socio-economic Survey 2001 results, only three percent of women and men
aged 60 and above lived in nuclear households (Syed & Kiani, 2003).

3 As compared to 1990s, mean age at marriage increased from 18.3 to 19.4 years. It is argued at
increasing age at marriage has a positive impact on women’s autonomy and position in the
household as the age gap between the spouses might become smaller (Sathar & Kiani, 1998).

“*The proportion of women (above the age of 15), who did not receive any schooling decreased
from 80.6% in 1990 to 51.8% in 2010, and the proportion of women who completed at least
secondary school increased from around seven percent to 20% during the same period Barro and
Lee (forthcoming).

> Women’s labour force participation rate increased from 13.9% to 23.0% between 1990 and 2010

(World Bank, 2013).

While most of these studies indicate that women’s age at marriage, schooling and earning

opportunities/income (or access to assets such as land) in particular can increase their relative

bargaining power or status and hence their relative positions on decisions related to family
matters, some others questions the usefulness of the notion of individual autonomy (Mumtaz &

Salway, 2009). It also argued that autonomy is a moral concept and that

expressing/possessing/exercising autonomy is not always desirable for South Asian women, who

are socialised into a collectivist culture (Jeffery & Jeffery, 1994; Kabeer, 2011; Saavala, 2001).

The last Population Census of Pakistan, which was conducted in 1998, provides the total

population of Chak as 6,200.

& They are the community health workers providing basic health services to children and women.

? Although an unstructured interview would have allowed a deeper exploration of the issues, due to
the comparative nature of the study and the need for consistent team work, | preferred semi-
structured interviews. Depth and new paths to explore could be achieved within semi-structured
interviews through the use of probes (Gray 2009).

% | am thankful to Qurat-ul-ain Khaliq, Masooma Jafri, Ghulam Mustafa and Faisal Shah for their
assistance during interviews.

o

~
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" The interview schedules were developed based on the major areas of research interests and
covered the areas of processes of schooling and marriage, pregnancy and childbirth, family
planning, household-decision making, and familial relationships.

2 While obedience was expected from all children irrespective of their sex, the honour of the
family could mainly be damaged by the behaviour of women. Sons could also bring dishonour to
the family through their sexual preferences, drug-taking or alcohol use, but the dishonour
brought by sons was not as damaging as the dishonour brought by daughters.

3The changes were meagre, and nuanced rather than being noticeable.

' Daughters’ domestic responsibilities increased under certain circumstances, such as illness of one
of her parents.

'3 Eldest and single daughters were considered to be the main helpers of the mother and had a
higher burden in household chores as compared to younger sisters.

16 More time was spent on improving cooking skills when marriage was imminent.

7 These brackets provide information about the interviewees in the following order: age, rural (R)
or urban (U), Completed grade, number of sons (S) and daughters (D).

'® Genealogical terminology used as abbreviations to define family relationships to the young
women. The abbreviations denote: H: Husband, M: mother, F: father, B: brother, Z: sister, y:
younger, e: elder. HM, for example, refers to husband’s mother.

'° While for some families going out without covering the head was a matter of dishonour, for some
families or biradri, schooling of girls beyond a certain level was also dishonourable.

20 Although parda literally meant ‘being veiled’, in practice it determined women’s interactions in
the society by a) defining the dress codes that girls and women had to follow within or beyond
their households; b) limiting women’s mobility; and c) restricting the interactions between
women and men.

2 This was generally linked with the highest level of schooling attained among the female cousins,
sisters or daughters of significant figures of the biradri.

22 For more detailed analysis on marriage preferences and kinship relations among Pakistanis see
Charsley (2005), Donnan (1988) and Shaw (2001).
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‘To overcome the hurdles’: Locating Feminist Literary
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Abstract

The 1989 collapse of the Polish socialist system had several impacts on
the country’s gender discourse. Not only did conservative discourses
voice the return to a ‘traditional’ gender order, but also the legal
grounds shifted with the ban on abortion in 1993 and the dismissal of a
parity law in 2003. Even though this backlash evoked social movements
and academic interest in gender issues, the new initiatives had to
struggle with many obstacles. Feminism was strongly connoted with
communism, a bogey which had only just been expelled. In this article,
strategies of adaptation and subversion of public narratives will be
examined on the example of feminist works in 1990s’ Polish literary
studies. Unlike socialist gender research, feminist Polish studies of the
1990s shifted to an interest in culture and the historical dimension of
gendered national narratives. In the 1990s, literary historical research
integrated theoretical inputs from the so-called West. Both turning to
pre-war literature and engaging with ‘Western’ theories worked
towards distancing feminism from the connotation of communist
ideology. Literary studies interfere with the discourses about national
identity by questioning cultural memory and engagement with the past
via their literary research material. This results in some cases in the
establishment of feminism of difference, underlining the distinctiveness
of female experience and cultural output. This in turn can be seen in
the light of strengthening feminist identity in a disapproving society. At
the same time, feminist Polonists subordinate to the narrative of
catching up with global (academic) progress as they perceive feminist
thought to be ‘lagging behind’ in Poland. The simultaneous reception of
different theoretical strands leads to a certain conceptual fuzziness,
while at the same time individualist approaches deny political
engagement and support neoliberal cultural transformations.

Keywords: Poland, communism, literary studies, neotraditional
backlash, neoliberalism, theory transfer, ideology, academia.

‘Nina Seiler, PhD Candidate, University of Zurich, Zurich-Switzerland. E-mail:
nina.seiler@uzh.ch.

Original research article Ozgiin arastirma ve inceleme makalesi
Article submission date : 30 March, 2015 Makale gonderim tarihi: 30 Mart, 2015
Article acceptance date: 30 September, 2015 Makale kabul tarihi  : 30 Eylil, 2015
1302-9916©2015 emupress



24

Seiler

‘Engellerin Ustesinden Gelmek’: 1990’larin Polonyasinda
Feminist Edebiyat Arastirmalari Incelenmesi

Nina Seiler
University of Zurich

Oz

Polonya sosyalist sisteminin 1989 yilinda c¢6kmesi, (ilkenin
cinsiyet sdyleminde cesitli etkiler yaratmisti. Sadece muafazakar
soylemlerin sesi ‘geleneksel’ cinsiyet siralamasina dénmekle
kalmamis, 1993 yilinda kiirtaja getirilen yasak ve 2003 yilinda
parite  yasasinin  kaldirilmast  gibi  hukuki  dayanaklar
degistirilmistir. Bu geriye donlis, toplumsal hareketlenmelere ve
toplumsal cinsiyet sorununa akademik ilginin artmasina neden
olmus olsa da, bu yeni girisimler bircok engel ile miicadele
etmek zorunda kalmistir. Feminizim komiinizmle 6zdeslestirilmis
ve hemen kovulmasi gereken bir seytan olarak goriiliimiistiir. Bu
makalede, 199001 villardaki Polonya edebiyat arastirmalarinda
yer alan feminist calisma ornekleri (izerinden, basetme
stratejileri ve halk anlatilar1 incelenmektedir. Sosyalist
toplumsal cinsiyet calismalarinin tersine, 1990’01 yillarin Polonya
edebiyat  arastirmalari, kiiltiir ve anlatilardaki cinsiyetci
milliyetcili§in ~ tarihi boyutu lizerinde yogunlasmistir. 1990
vilinda edebiyat tarihi arastirmalar Bati’nin teorik bilgileri
birlestirilmistir. iki alanda da yapilan calismalar, yiizlerini savas
oncesi edebiyata cevirerek ‘Bati’ teorileri kullanilarak feminizm-
komiinist ideoloji  dzdeslestirilmesini kirma cabasi icine
girmislerdir. Edebiyat  arastirmalar1 ise kiiltiirel hafizay
sorgulayarak milli kimlik ve gecmis lizerinde yogunlasmistir. Bu
bazi durumlarda kadin deneyiminin ve kiiltiirel ciktilarinin ayirt
edici ozelliginin ve feminist yaklasimin farkliliginin tespiti ile
sonuclanmistir. Bu da bir anlamda feminizmi onaylamayan bir
toplumda feminist kimligin giiclenmesi olarak yorumlanabilir.
Farkli teorik akimlarin eszamanli kabulu bazi kavramsal
belirsizliklere yol acarken, bir yandan da bireyci yaklasimlar
belirli bir politik yaklasima entegre olmayr reddederek
neoliberal kiiltiirel déniistimii desteklemektedirler.

Anahtar Kelimeler: Polonya, komiinizm, edebiyat arastirmalari,
neoliberalizm, teori transferi, ideoloji, akademi.
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Introduction

When socialism fell around 1990, the emerging societies were confronted with
political and economic changes leading also to a high social instability. In post-
socialist Poland of the 1990s, these instabilities invoked a conservative
backlash concerning gender models. At the same time, feminist thought
gained strength both in political activism and academic research. However,
the transformation from a socialist state to a West-oriented, neoliberal society
posed several specific, intersecting problems with which the recent feminist
movement has had to deal. In order to embed feminism in Polish society,
certain concessions to the dominating discourse are made, while other
strategies work to deconstruct and transform popular narratives. In the
following article, this setting of feminist agendas in a neoliberal context will
be examined on the basis of gender oriented publications in Polish studies of
the 1990s.

Transformational Backlash

Poland transformed from a socialist to a democratic state and market
economy in 1989. Alongside the economic and political change, social and
cultural discourses transformed as well. The struggle for freedom from the
socialist system had been the dominating cause of the 1980s, leaving almost
no discursive space for other engagements. Also for most women, the
liberation of the people as such was the only justifiable commitment, and the
few feminist voices remained unheard. As popular literary scholar Maria
Janion remembers:

In the opposition of the 70s and 80s, it dominated the idea that the
struggle for independence was a serious matter, whereas the struggle for
women’s rights was not. [...] | remember maintaining in an international
feminist discussion in West Berlin at the end of the 80s that first,
‘Solidarity’ had to gain independence and democracy for the whole
society. Only afterwards could it leisurely engage with the women’s issue
[...] (Janion, 1996: 326).

However, the democratic transformation did not develop into an equal and
free society without discriminations (Graff, 2005: 17; Janion, 1996; 326f.). In
the years of the transformation, society suffered from widespread
destabilisation. Feminist Stawomira Walczewska notes:

A crazy drive without brakes started. Simultaneously, everything which
could be used to hold on to gained importance, everything familiar and
safe. On the Polish list of such ,odds-on favourites®, the relationship
between men and women among the top; in this relationship the roles
and mutual attitude of both sides are traditionally formed according to
the old, well-known noble-chivalrous gender contract (Walczewska,
1998: 8).
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Gender norms perceived as ‘traditional’ gained in strength and resulted in a
stricter division of spheres belonging to either men (public) or women
(private). These tendencies were supported and reinforced by the influential
Catholic Church, which had played a significant role in the pre-
transformational opposition and could now elaborate its relevance in a
destabilised society. The nuclear family gained new importance, tying women
closer to reproductive duties. In 1993, the previously legal abortion was
banned. This curtailment of women’s right of self-determination evoked larger
protests and “led to the founding or consolidation of different committees”
(Chotuj, 1998: 122). Women’s organisations had beforehand existed only on
the margins (Walczewska, 2005: 5-20; Fuchs, 2003: 142). Many women came
to realise that the so-called liberation of the Polish people did not
automatically include women, and that yet another struggle had to be fought
(Janion, 1996: 327). Literary and scholarly publications started to appear,
engaging with gender roles in Polish society and literature.

It has been argued that the anti-abortion law of 1993, and also the
dismissal of the gender parity law in 2003 were influenced by a strong anti-
communist conservatism present in society. “The politicians were visibly
securing their posts. Off with communism - what could they resume? Only the
time, before communism, before the war. And Poland had been very Catholic
before the war” (Chotuj, 2013: 3). Feminists underline the Machiavellian
attitude many former communist politicians had towards gender issues. On the
topic of gender roles, politicians found a common ground with the dominating
traditionalism. “They adjudicated on living women, but in fact negotiated
their position in the government” (Chotuj, 2013: 3). Furthermore, the abortion
law was a matter of quick resolution and results, whilst many urgent, but
complex and seemingly insolvable problems waited to be dealt with (Graff,
2005: 19; Mizielinska, 2011: 87f.). Social traditionalism concerning gender
roles and political Machiavellism allied against the right of female self-
determination.

Communist Connotations and Feminist Repulsion

Feminism and parity were - at least nominally - supported by the socialist
state. Gender equality was established in law, women were to a large extent
integrated in the workforce, and day care for children reached historic levels.
This does not necessarily mean that women did not experience discrimination
at work or in the political sphere. People were still submitted to a number of
institutional and social mechanisms preventing equal rights and chances for all
genders (Fidelis, 2010).

The socialist attempts at creating gender equality were narratively
exploited after the transformation of 1989. Neotraditional discourses viewed
the effort to abolish gender hierarchies as one of the main reasons for the
claimed inhumanity of the socialist system. The socialist ‘feminisation’ was
depicted as turning men into passive weaklings, as citizens were restricted
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from the public sphere and the political, and obliged to act primarily in
private spaces not directly penetrated by the state. American literature
scholar and feminist writer Agnieszka Graff frames this ‘national tale’ in
mocking words:

The Commune - the witch! the slut! - sent the Real Man into inner
emigration, made him an allotment gardener, a do-it-yourself, a
henpecked husband. He was imprisoned in the paranoid, ‘women’s
world’, where ‘do it yourself’ meant, ‘make cupboards in the kitchen’.
Indeed, this new, bastard, castrated man could act politically, but that
meant servitude, careerism, conformism, utter debasement. And the
woman? The Woman - according to the national tale - was fighting for
the survival. Shopping was reported like ‘hunting’, even though it still lay
in women’s hands. This wasn’t about shopping becoming the domain of
men; it was about signalling that real socialism is an ‘unnatural’
situation, a world standing on its head. A world in which - how awful! -
women are hunting (Graff, 2005: 23).

This sarcastic account is intended to underline the absurdity of the ‘tale’
about socialist feminocracy. While the conservative narrative depicts the
socialist era as a time of crisis where the world stands on its head, Graff
implies that the defenders of this narrative are themselves creating some sort
of fool’s carnival. She derides the ‘tale’ she describes by choosing exaggerated
rhetoric, at the same time suggesting these narratives to be beyond
reasonable acknowledgement. A more neutral statement can be found in
historian Matgorzata Fidelis’s book on female labour in the socialist system.

In the eyes of the majority of Polish society, women working in men‘s
jobs would remain a powerful symbol of Soviet domination. [...] A woman
performing a man‘s job was a threat not only to proper femininity but to
Polishness as well (Fidelis, 2010: 229f).

The public discourse connects female wage work and female emancipation
with communism and un-Polishness. In order to reverse the efforts of gender
equality and return to a ‘functional’ society after the political transformation,
conservative discourses reinstalled the ‘natural’ (i.e. Polish, non-communist
and patriarchal) norms. The discursive fusing of communism and feminism in
Poland and in other post-socialist states had an immense impact on the
women’s movement. In most people’s minds, feminism was linked to the grey
and repressive times of the Polish People’s Republic. Public discourse
regarded the feminists of the 1990s and onward as threatening the only just
gained political freedom and suspected them of wanting to subjugate the
people to yet another ideological system. This suspicion culminated in 2013,
when Catholic circles announced a ‘war on genderism’. The argument of priest
Dariusz Oko represents the linking of feminism with communism:

[...] the atheists could no longer achieve power by using classical
Marxism, which was already too disgraced. But like everyone, they need
a world view, a meaning, a common understanding of reality. When



28 Seiler

simple Marxism couldn’t fulfil this function any more, they invented a
mutation, which is genderism. [...] After ,class war, ‘gender war’ is
preached (Oko, 2013).

While the accusations took on a new level of severity in 2013, in the 1990s
feminists already experienced social disapproval because of its suspected
socialist heritage (lwasiow, 2013: 9). Therefore many feminists tried to elude
the disadvantageous connotation, including an explicit disregard for
communism.A common narrative of the 1990s’ feminists was to object to the
notion of communism supporting feminism. Feminism was depicted as having
been co-opted and exploited by the socialist system, without the latter
showing any real effort to install gender equality. Feminists perceived - and
mostly still perceive - gender equality claimed by socialism to be mainly a
hollow promise of equality (Katwa, 2009: 175, 185).

Therefore, many Polish feminists directed their efforts after 1989 at the
questioning of the relationship between feminism and the ‘commune’ (a
term used synonymously for the People’s Republic with a specific
aesthetic marker). This contributed not only to the negation of the
positive aspects of socialist policies regarding women’s rights, but also
cut feminist thought from its traditional leftist roots (Mrozik, 2012: 388).

Literary scholar Agnieszka Mrozik points out that the idea of ‘dissociation in
order to survive’ (Mrozik, 2012: 390) was mainly popular with younger
feminists. Born in the 60s and 70s, their generation had not profited from the
socialist system’s welfare policy and was generally more critical towards it.

Shifting Focuses

Regarding the post-transformational feminism’s relation to socialism, Mrozik
(2012: 390) is quite right in terming the unwanted socialist link a Kristevan
abject, rhetorically driven out of discourse but constantly looming just around
the corner. 1990s’ feminism would break with socialist equality agendas and
establish a narrative of the reawakening of ‘real’ feminism. “l had a feeling of
superiority over the activists of the old League of Polish Women - as if they
were dinosaurs” (Uminska-Keff, 2009: 20), said feminist Bozena Uminska-Keff
as she recalled the time just after the transformation. The focus of interest of
the post-transformational feminism shifted onto different matters, underlining
its contrariness. Socialist feminism had been concerned with so-called
materialist or economic topics - education, workforce, daycare etc. - related
to women’s integration into the labour market. Research on gender topics
focused mainly on quantitatively measurable proceedings (Chotuj, 2013: 2;
Fuchs, 2003: 61f.; Katwa, 2009). Therefore in the 1990s, turning the issue
upside down and strengthening qualitative analyses by concentrating on
cultural aspects constituted a differing way of handling feminist requests. In
this light the vanguard position of philological works on gender in the 1990s
needs hardly be explained. Research turned to discourse analyses in
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literature, culture and historiography. Notions of culture and discourse led the
new studies on social and literary norms and myths. This culturalist approach
in Polish feminist thought was moreover supported by the accelerated transfer
of Western theories in the 1990s.

Let us take a closer look at feminist works of the 1990s Polish literary
studies. The main interest here is to analyse if and how these works adapt to
the setting described above after the transformation. | would like therefore to
point out eventual interrelations between the socio-political frame and
academic feminism. It is specifically interesting to investigate Polish studies as
they are located on the intersection of literary studies, national
historiography, and social discourse. The 1990s considered feminist Polish
studies as a new field of methods and research, which resulted in
experimental and path breaking works.

Feminist publications in Polish studies focused their research in the 1990s
mainly on literary material from the times of the Partition of Poland (1795-
1918) and the Second Polish Republic’s interwar period (1918-1939). The first
major feminist investigations created some sort of a literary historical map of
female literature. The following examples concentrate mainly on the Polonists
Grazyna Borkowska, Krystyna Ktosinska and Ewa Kraskowska, who published,
respectively, in 1996 and 1999 influential monographs on women'’s literature.
As comparative works, | will refer also to Maria Janion’s publication (1996) on
the othering of women in literature, consisting of studies written since the
1970s and to Inga lwasiow’s introduction to feminist theory and literature, a
2004 collection of her university lectures. These works are some of the best-
known and most commonly referred-to feminist publications in Poland before
the mid-2000s, when feminist research interests as well as methods were
established enough to multiply and diversify.

Connecting Past and Present

The epoch of the Partition, in literary historical terms especially Polish
Romanticism, played a key role in the forming of a national identity and
introduced a highly gendered cultural symbolic order even though Poland did
not exist as a state at this stage. Therefore literary scholar Janion, in her
popularity a leading figure of feminist criticism, traces Polish gender
stereotypes back to romanticist concepts of gender and their intermingling
with the national idea (Janion, 1996). In late 19th century’s and the interwar
period’s female writings on the other hand, scholars rediscovered feminist
agendas and realised that women had to struggle with much the same issues
as today. In pointing out these findings, post-transformational feminists re-
established a tradition of feminist thought in Poland. They deconstructed the
argument of a feminism imposed solely by Soviet communism - even though
many interwar feminists were rooted in leftist, socialist ideas - or by the West,
as a more recent conservative accusation implies. The early feminist writings,
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including literature, are valuable for post-transformational feminists because
they show emancipatory movements rooted in the Polish past.

Not only feminists were interested in pre-socialist history. Conservative
discourses fetishised the interwar Second Polish Republic as reference point
for national consciousness. This discursive returning to an earlier period is a
symptom of both suppressed reappraisal of historical events like the Warsaw
Uprising’s collective trauma in Polish socialist historiography, and the post-
transformational unwillingness to deal with the more recent past in a serious
way. The discursive fusing of past epochs with the contemporary reality hints
not only at the possibility of non-linear, cyclical developments, but also at the
epochal shift in the reviewing of historical events. This shift seems to be due
to efforts of breaking off from the more recent past by avoiding any discussion
about it. By focusing on literature from before World War Il, contemporary
feminist Polonists omitted the tackling of socialist literary production. This
silencing of socialist literature denies the relevance of communist conceptions
for the post-socialist situation and turns it down as a possible source of
inspiration. Many feminists compared contemporary reality immediately to the
interwar period, as they focused on the similarities of both these social
settings.

At the moment, Natkowska has a great renaissance. Of course she is not
an unknown writer, she has always been popular. But now people read
her work and realise that certain problems she writes about - women at
work, female poverty, adultery or abortion - are what women
experience nowadays. Which is obviously shocking: so many similarities,
while almost a hundred years have passed? But still. So you can read it
not only as a literary monument, but also simply as female prose giving
us something in the sense of identity (Iwasiow, 2013: 10).

Past literature discusses topics which are still (or again) disturbing today and
serve as welcome inspiration. Grazyna Borkowska for example compares
interwar feminist literature with Polish feminist literary output in the 1990s
and concludes: “Contemporary feminist works [...], often considered a
revelation in the history of our literature, are only a modest reference to the
feminising model developed by Natkowska and Wielopolska” (Borkowska,
1996: 255f.). Borkowska points out the rich feminist content in the works from
the beginning of the 20th century. She also writes about this topic in an earlier
essay: “Feminist, rebellious-narcissistic precedents have occurred in Polish
literature and have passed not without echo. But that is one of the things you
cannot, unfortunately, notice from the perspective of Paris or New York”
(Borkowska, 1994: 184). Borkowska notes the missing link between
contemporary times and interwar literature. The Polish feminist writers of the
early 1990s are mostly living abroad. Borkowska questions their knowledge of
the Polish literary tradition, as they seem not to live up to the feminist
precursors. But also the public praising contemporary feminist texts as novelty
seems to overlook interwar feminism. While especially the mentioned
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Natkowska is a canonised writer, the feminist strands in her work did not
receive appropriate attention. Feminist literary scholars of the 1990s
therefore try to diversify the image of inter- and pre-war literature by
investigating into forgotten feminist agendas. They relate contemporary
feminism to a century-old tradition. The continuum of feminist thought had
only been interrupted by the socialist gender agenda and could now be picked
up again.

Contesting National Narratives of Devotion

By tracing these historical relations, today’s feminist Polonists not only
challenge the notion of feminism as something new and alien; they also
replenish the historiography about these times. Reviving feminist authors and
agendas of the pre- and interwar period counters the national-conservative
patriarchal discourse which had gained strength after the post-1989
transformation. It shows that the historical discourse focusing solely on the
Polish past’s mythologised patriarchal constitution is an ideological exclusion
of differing voices and designed to create a specific image of the past. The
transformation and reconstruction of social and cultural discourse in the 1990s
rests largely on these images of the past. Feminist arguments interfere with
mainstream narratives in the process of historiographical reviewing (Janion,
2006: 7, 329; Wierzbicki, 1984: 94). For example, a national-martyriologic
narrative is quite popular in contemporary conservative discourses. This
discourse depicts historical periods and events mainly as great historical
injustice done to the Polish nation. These narratives range from the
suppression of the people by the socialist system to the patriotic struggle for
independence in the 19th century, when Poland had been partitioned between
Prussia, the Russian and the Austro-Hungarian Empire. These narratives of a
self-sacrificing nation have a gendered dimension. While mostly men were the
armed actors, e.g. the uprisings in the 19th century, women played an
important role as well. Romantic literature shows Polish women to be as
fierce patriots as their husbands and sons. The national poet Adam Mickiewicz
even points out the heightened importance of women in Poland:

This is the unavoidable path of humanity: you have to offer sacrifice to
gain a right. In this way the woman in Poland freed herself; she has here
greater freedom than anywhere else, she is more esteemed, she feels
herself a comrade of man. Not by speaking lengthy about women’s
rights, or by proclaiming imaginary theories women gain importance in
society, but only by devotion (Adam Mickiewicz at the Collége de France,
Paris 17.06.1842, cit. in Janion, 1996: 96f).

Mickiewicz links the granting of rights directly to devotion. He welcomes the
emancipation of Polish women, because they do not struggle for their gender’s
rights; only by selflessly sacrificing themselves for the national cause, they
should be granted esteem and a place in society by their male fellows.



32 Seiler

Polish women might have profited in the past from a relatively liberal society
and social esteem. But this social empowerment was framed by the requested
commitment to the national cause. Moreover, high social esteem did not
necessarily lead to the dissolving of patriarchal family structures and social
restrictions. It is exactly this framing of female empowerment in terms of the
national cause that Borkowska inveighs against. She perceives historical
research to be focused one-sidedly on the female patriotic commitment:

One cannot help but notice, that the ,feminist® reflection has a patriotic-
martyriologic character in relation to the 19th century. It studies and
rewards those behaviour patterns which have a patriotic undertone
connected to the struggle for independence. What is more, wherever
traces of [female] interest for the public sphere have been preserved, a
patriotic attitude or national-liberational motivation is ascribed to the
female participants of these events (Borkowska, 1996: 33).

Borkowska accuses historical studies from the 1980s and 1990s of an
ideologically sided approach. Even though she calls these studies feminist,
they do not show a critical examination of the common historical discourse. In
Poland academic discourses in the humanities often contented themselves
with the mystified image of the strong-willed, patriotic, and esteemed wife,
mother, and bearer of the national culture known as Matka Polka (Mother
Pole). Conservative public discourse finds therefore an ally in some strands of
historical women’s studies. Borkowska and other feminist literary scholars
attempt to create a differing narrative about female agency in the 19th
century. They draw upon female literature of the time to track diverging
interpretations of social life, agency and gendered structures.

Investigating into Female Difference

Public discourse interprets past female agency in patriotic terms. Thus it ties
women’s issues tightly to the national cause. Feminist researchers intend to
loosen this tie and grant female agency of the past a relevance of its own. The
dissection from the patriotic concepts results in a general de-politicisation of
female agency and the strengthening of differentialist approaches. In the
example discussed above, Borkowska criticised historical research for its
biased viewpoint. But when she writes: “The politicisation of activities
apolitical by nature is a characteristic attitude of the scholars interested in
female activity in the 19th century” (Borkowska, 1996: 36), she herself shows
a set interpretation of female agency. She rhetorically naturalises the claimed
apolitical female stance as a historical given. Neither does she discuss her
definition of (a)political acts. Borkowska restricts female agency to a sphere
which seems to be detached from the society in general, thus creating a
womanhood based on difference.

Similar arguments appear in the discussion of women authors’ literary
styles. Contemporaneous literary criticism was commonly dismissive of past
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female writing as lacking literary talent. Feminist literary scholars therefore
often research female literature not considered as masterpieces (Ktosinska,
1999; Kraskowska, 1999). Here as well, the argument of difference appears.
Ktosinska notes the male critic’s;

...lack of acceptance of a to him foreign experience and world, in which
such prosaic activities like ‘drinking coffee’ a bath and walks raise to the
level of history. The great male history happens somewhere else (not on
walks) and consists of different events as those registered in the
[female] novel [...]. The women excluded from this history note their
own little history: a history of trifles (Ktosinska, 1999: 18f).

Ktosinska points out the diverging experiences of women, which lead to a
different style of writing - and the disapproval of the male public. “Together
with female literary production, ‘fiddling around’ [‘krzatactwo’] appeared in
literature” (Kraskowska, 1999: 98), Kraskowska states in her work on female
interwar literature.

Men don’t like The Whole Life of Sabina'. This novel is just not
interesting for them. What kind of heroine is that supposed to be - even
in the last flashes of consciousness [before death] she wonders about
what is happening in the kitchen (Kraskowska, 1999: 98)?

In order to revalue the ‘fiddling’ style of female writing concentrated around
objects and activities of everyday life, Kraskowska points out diverging
gendered literary preferences. In both her and Ktosinska’s interpretation,
female writing (and reading) is of a different order than male literary
production. The measurement of female literature by normative, male
standards does not take gendered differences into consideration. In female
writing, form and content promise new insights to be uncovered by feminist
literary criticism. Feminist literary historiography is looking for evidence of
female consciousness and traces of society’s gendered structuring.

It is said about feminist criticism - sometimes in a reproachful manner -
that it supports women’s community in the forming and strengthening of
self-awareness. The desired subject of research turns out to be ‘female
identity’. Fiction has started to trace female identity long before
psychology [...] (Kraskowska, 1999: 87f).

Kraskowska clearly states the function of both (historical) female literature
and feminist literary criticism: to outline female identity, female
consciousness. Literature serves hereby as a valid prism for the understanding
of gendered social structures. In Kraskowska’s view, in order to gain a
comprehensive insight into past social structures, the divergent female writing
has to be taken into account as well. In engaging with the perception of past
gender concepts, the feminist interpretation of female writing also
replenishes contemporary discourses about gender roles. As could be seen in
the examples so far, feminist literary concepts of the 1990s focus upon a



34 Seiler

feminism of difference. They revalue both female writing and the sphere of
female experience, and invest in a clear distinction of male and female
spheres. As such they ascribe essentialist characteristics to the (female)
gender. Such tendencies are supported by the theoretical framework used in
these studies, as French feminists such as Luce Irigaray or American feminists
Elaine Showalter and Nancy K. Miller appear often as reference points.
Essentialist gender conceptions focusing on female identity in 1990s
feminist works are also a product of the specific social context. Neither
feminist arguments nor a female consciousness of a common ‘womanhood’
had effectively been present in the latter decades of socialism. In part,
feminist literary criticism and the reading of past female literature served
therefore to invoke an awareness of gendered experiences. However, while
the social context made differentiation and identity politics necessary, at the
same time public discourse’s ideological reproaches as well as the
contemporaneous feminist theoretical framework contributed to prevent it.

Narratives of Catching Up: Fuzziness and a Double-Bind

With the transformation of 1989, in Polish society’s discourse prevailed
narratives of catching up with the current level of progress. Because of the
socialist system, people perceived their societies to be anachronistic in terms
of global development. This is true as well for the humanities, which had
mainly engaged with structuralist theories since the 1970s. They felt isolated
from ‘Western’ academic production and theoretical trends. With the
dissolution of the ideological barrier in the 1990s however, Polish academia
started to invest in its theoretical integration. Theoretical and methodological
ideas from different cultural and temporal settings simultaneously found their
way into the Polish academy, which led to a synchronisation of these inputs
(Kulpa, Mizielinska, 2011: 15). Meanwhile, the Marxist background of many
theories such as poststructuralist ideas was withheld. Also in Polish studies,
transferred theories were welcomed as a way to emancipate research from
socialist-informed structuralism, perceived often as dry, restrictive, and
impersonal (Borkowska, 2013: 1; Iwasiow, 2013: 1). Many scholars started
experimenting with new paradigms, rejoicing in the newly discovered
methodological liberties. For example, psychoanalysis found its way into
Polonistic works, often in the form of critical examinations in feminist
receptions. Such a case can be found in Ktosinska’s discussion of female
writing, introducing simultaneously Freudian arguments and their
deconstruction to the Polish reader: “Female activism is non-deliberate
(unlike male), but driven by physical urges. [...] Female activity is better
named, following Sarah Kofman (deconstructing Freud), a pseudo-activity
which would only be a means to reach the passive goal ” (Ktosinska, 1999: 14).
The multi-layered intertextuality referring to both argument and its critique
at the same time can lead to a certain blurring of theoretical threads. Often,
the intermingling and combination of feminist theoretical approaches results
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in a certain methodological fuzziness. In her book about female writers at the
turn of the 19th century, Borkowska notes as follows:

And the method? Do we make a decided choice among the presented
suggestions? No - in this work, being one of the first bigger feminist
publications on Polish literature, such a choice would be a restriction. It
is clear however, that it will be a work reinterpreting to some extent
established judgements. Because such is the profit and danger resulting
from this ‘new’ method (Borkowska, 1996: 20).

According to this statement, Borkowska tries to leave the methodological
question as open as she can; therefore, the reader learns little about the
specifics of ‘feminist’ methods. Borkowska’s writing of the term ‘feminist’ in
quotation marks hints at the fuzziness of the concept. Meanwhile, she also
refers to the multitude of presented methods. Borkowska suggests that these
have been developed already outside the Polish context and are ready to be
appropriated and applied in Polish literature studies.

The introduction of Western feminist thought played an important role as
well in the establishment of a feminist consciousness. In the Polish People’s
Republic, gendered differentiations were not officially debated as the law
guaranteed, and the system nominally provided gender equality. But also in
civil society or the opposition, gender structures were not considered to be of
political relevance (Fuchs, 2003: 57; Graff, 2005: 17f). The rift between us -
the people - and them - the socialist system - was so powerful it did not leave
space for discussion of further differentiations by intersecting axes. After
1989, women suffered from the economic liberalisation more than men
(Chotuj, 1998: 122; Chotuj, 2013: 6; Fuchs, 2003: 113-144 passim), but public
discourse did not interpret these developments necessarily in gendered terms.
Also there was a reinforcement of traditional gender models.

Feminist activists therefore tried to establish the category of gender as an
analytical axis of social structures. One part of the feminist agenda was to raise
consciousness for gendered hierarchies. In speaking out to women, feminists
would have to address them as such, as a social category. This referring to a
certain social group did not resonate well in post-transformational society.
Public discourse dismissed such classifications as an ideological remnant of
socialism, and linked feminism to class war. In a society which had just
abolished its socialist system, this connotation rendered feminist
argumentations hugely unattractive (Graff, 2006: 39; Iwasiow, 2013: 9).

Even though the transfer of Western, ‘bourgeois feminist writings’
contested the notion of feminism as socialist ideology, it did not dissolve the
problem. Many contemporary feminist publications in the West presented the
category of womanhood as an outdated model, an unacceptable hegemonic
generalisation. If Polish feminists wanted to draw inspiration from these
theories, they had to constitute their category while simultaneously
deconstructing it. This might not be the case for the feminist literary studies
of the 1990s, which focused mainly on a feminism of difference. But in the
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following years and with newer, post-identitarian theories at hand, the
problem of this double-bind arose. In her work Gender for the intermediate,
an overview over Western feminist theory as well as feminist literature in
Poland, Inga Iwasiow notes in 2004:

Let’s return to reality: isn’t the utopian construction marvelling, which is
endlessly broadening and adding, which wants to erase in us the very
tendency to classify? Because the political problem starts from this
tendency? We, the women of the new world, should care about society’s
opening. We don’t have to form support groups to study our bodies. [...]
Maybe we can overcome several hurdles at once. We have the theory,
developed somewhere else, and our not very exciting reality. To work,
dear ladies. A work which does not force us to change one pressure
group for another; which respects our individuality (Iwasiow, 2004: 82).

While Iwasiow rejects the notion of a homogeneous category for all women,
she nonetheless directs her words to a specific but nonetheless fuzzy group:
the ‘women of the new world’, into which she includes herself. Iwasiow
entrusts the group with a mission (we should care about society’s opening) and
urges it to take action. In giving such advice to the group, Iwasiow
simultaneously constitutes it. But whereas on the textual platform she creates
a common space, she denies it on the social level: support groups are not
needed. It is the hope to overcome several hurdles at once, catching up with
both Western social standards and academic development, which leads to
these oscillating statements.

Toward a Culturalist Individualism

Iwasiow shows concern about the contemporary discourses in Western feminist
theory, but she also picks up a mode of thinking common in 1990s Poland. In
line with neoliberal morals and free market economy, the ethics of communal
unity have lost ground. While public discourse still upholds a national feeling
of belonging and community, practical ethics have shifted to patterns of
individualistic effort and performance.

In feminist literary critique, the shift towards the individual also reflects a
distancing from communist connotations. Borkowska for example traces three
barriers for the development of feminist literature in post-war Poland. One of
them was the excessive politicisation of any behaviour. No-one, writes
Borkowska, “could protect their privacy in this country where communal
thinking was practised” (Borkowska, 1993: 241). If Borkowska sees
politicisation, communal thinking and the lack of privacy as a hindrance for
feminist/female literary production, she implies a connection between the
female and the private and individual. The feminist call would accordingly be
a retreat from macro-communal thinking. In terms of feminist literary studies
this turn hardly surprises: the studied female writing style of “fiddling around”
is in itself an individualistic approach, as its context is often the household
space occupied by a single woman. Also Iwasiow rhetorically locates the
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women she speaks to inside their homes: “The world outside the window
doesn’t yet know, that womanhood is something else than cooking meals?”
(Iwasidow, 2004: 82). She isolates the women in their houses, putting a barrier
(the window) between them and the world going on outside. There is no
obvious connection to other women in other houses, the dichotomy concerns
only the individual woman in contrast to the world outside the window. This
latter is connoted as male and collective, since it has an external but unified
opinion on womanhood.

Both examples depict the woman or the female as external to society as
such, ascribing to her an individualised, private sphere. This retreat from
macro-social dynamics finds expression also in a concentration of the research
prism on gender alone. In singling out women from society, the 1990s’
feminist literary research also singles out the gender axis from intersecting
categories. When in the 1970s and 80s, Polish feminist pioneer Janion started
to investigate gendered exclusion, she integrated gender as one dimension of
transgression. Her interest in transgressions evident in literature incorporated
all sorts of social marginalisations, e.g. due to (mental) illnesses, class
differences or sexual transgressions. The feminist literary studies of the 1990s
and onward however clearly champion gender differentiation, fading out
internal differences in the category of women. Let us therefore return to the
question of constructing gender identity and ask with Kristen Ghodsee:

Why might it be politically important to construct women as
disadvantaged despite the fact that there is a great deal of
heterogeneity among women within and among Eastern European
countries? The production and perpetuation of certain discourses may be
essential ideological building blocks in the construction of the new,
material reality of post socialist nations (Ghodsee, 2004: 736).

Ghodsee touches upon the topic of integration into mainstream (Western)
neoliberal agendas. She argues that the focus upon gender and the import of a
bourgeois, cultural feminism diverted public attention from increasing class
divergences after 1989. Feminism therefore aided the implementation of the
new market economy. Its focus on individual performance and the private
subject was in line with neoliberal demands of personal investment. In turning
upon a cultural feminism and engaging mainly with cultural expressions of
gendered marginalisation, it neglected economic and social issues (see also
Mrozik, 2012).

While Ghodsee writes about women’s NGOs in Eastern Europe, these
arguments apply to some extent to the field of Polish studies, too. It is not
astonishing that the disciplines of cultural studies such as literary research
were quickest to incorporate the new theories in their work. Apart from Polish
studies, American studies took the leading role in the procession of Western
feminist theory. While literary studies are undeniably part of a cultural
interpretation of the social world, they have also often focused upon cultural
differentiations in their material, e.g. the symbolic gender order inherent in
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the national narrative. Engagement with economic disadvantages, class
hierarchies or political exclusions can be found only on the margins of Polish
feminist literary studies in the 1990s, if at all.

It seems the exchange between academic feminism and political activism
in Poland was rather lively, as many feminist activists were at the same time
scholars and had often spent some time in Western countries (Fuchs, 2003:
119). In the feminist Polonist texts however, one can hardly find traces of this
exchange. On the contrary, some texts even distance themselves from
political activism. One of the most striking examples appeared in a 1993
article by Kraskowska:

The term ,feminism* must be understood in two ways: first - as a general
interest in women’s problems in arts and human sciences, second - as a
movement intending to establish equal rights, often including elements
of aggression against the opposite gender. It seems in Poland the word
feminist is only associated with a person belligerently oriented, usually
somewhat neglected and with a controversial morality - a stage most
representatives of European and American feminism have parted with
some dozen years ago (Kraskowska, 1993: 261).

Kraskowska here not only clearly distinguishes the academic feminism from
its activist counterpart. She also attributes the latter with negative terms
derived from the public discourse. Kraskowska even accuses activists of
negatively influencing feminism’s reputation by being too radical (Kraskowska,
1999: 8). In Kraskowska’s understanding, such aggressive, controversial
stances should be already extinct, as the reference to the Western stage of
feminist progress implies.

Such arguments fit well with the call for an individual and apolitical female
sphere. This female ‘counterworld’ was not thought of as a sphere of
commonality and action but a world of one’s own, an intimate, individual
withdrawal from patriarchy to find solace in inner strength. Iwasiow sees
female (in this case lesbian) literature as a break from the intellectual
requirement to handle divergences:

The woman carries us out of the patriarchal order. The smell of the skin
lulls. Motherhood and sisterhood guarantee safety. The journey to this
planet? is like a holiday from the poetic game of variety. It is quite strange
and at the same time safe; tensions are annulled (lwasiow, 2004: 74).

Further on, Iwasiow notes the division between a literary counterworld and
the requirements of reality in even more clear-cut words: “l encourage to
reflection: what about the roles in Polish reality? What about the roles in
myself? Luckily, we don’t have to answer, we can return to literature”
(Iwasiéw, 2004: 76). While literature is treated as an escape from the
challenging reality and investment in (the transformation of) gender roles, it is
also a place where the production of female identity can happen. In sharing
experiences and thoughts through literature, women could therefore find
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some sort of commonality. Ktosinska discloses a similar concept, developed on
female writing of past periods:

Excluded from public speaking, limited to express themselves in the
frames of the permitted norm, women find for themselves enclaves
where they cure their own aphasia, where their speech is liberated. [...]
In this way, female writing circulates in a female underground. It is not
autistic, the woman does not write for herself: she has her circle of
readers. The blood ties between mother and daughter regulates this
secret communication (Ktosinska, 1999: 26).

Even though Ktosinska refers here (probably) to the end of the 19th century -
as the temporal setting of her research material - she implies this situation of
female writing as ongoing. In using the present tense, she does not
differentiate between now and then, leaving the temporal framing open.
Without this historical localisation, the sketched situation takes on an
ahistorical, eternal touch. Ktosinska therefore suggests that a female sense of
community functions still mainly through literature.

Conclusion

Polish feminist literary studies in the 1990s show some specifics which can be
interpreted in the light of their socio-political setting. A main hindrance for
the acceptance of feminist thought in public discourse is its connotation with
communism. Moreover, there is a powerful narrative of the Polish people,
while in economic reality society dissolves into its individual parts regardless
of gender differentiation. In this last section, | would like to contrast the
above literary studies examples and findings to this setting. Are these findings
symptomatic of a time of social dissolution and reorientation, structured
symbolically by traditional understandings of gender and nation?

In focusing on literature from before World War Il, feminist Polish studies
follow a common trend in the emerging democratic society. Public discourse
traces concepts of Polishness to these times in order to erase socialist
influence in society. Literary scholars assume a similar pattern, showing
disregard for the negatively connoted socialist epoch. The choice of research
material at least does not reinforce the discursive link between feminism and
communism. The feminist engagement with pre-war literature and culture,
however, shows signs of a struggle over the power of cultural auto-definition.
While conservative narratives present coherent models for both gender and
national consciousness, feminist literary scholars infiltrate these discourses
with diverging interpretations and findings. Most striking here is the feminist
refusal to view past female agency in terms of sacrifice for the national cause.
In refusing the national-political dimension, feminist Polonists turn their
attendance to female agency as an end in itself. They detach womanhood
from society as a whole in order to reconstitute it. Pre-war female literature
provides inspirations for female identity, which the feminist Polonists are
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attempting to integrate into contemporary debates about femininity. The
main focus rests however on forming a distinct, intimate and non-political
womanhood, which results in both a hegemonic concept and a retreat from
social politics. Both these effects tend to exclude contesting opinions on
femininity from the academic feminist discourse. This championing of a
feminism of difference and identity politics neglects socio-economic factors,
as it turns mainly to analysing symbolic differentiations and cultural
phenomena. In this regard, it can be viewed as a reversal of the socialist
project of gender equality, which had disregarded the cultural aspects of
gender differentiation.

Another specific of the post-transformational setting is the increased
reception of feminist theories. The abundance of Western feminist theory
produces a narrative of lagging behind in the field of feminist literary studies.
This narrative is common to society in general and results in a race to catch up
with global progress. It also eliminates possible alternative directions of
development, focusing solely on the idolised Western societies. In feminist
literary studies, the reception of theories developed somewhere else in the
1990s results in multi-layered and often fuzzy approaches. With the 2000s,
contradictions in the simultaneous reception of diverging feminist ideas
emerge, revealing the problems of, for example, an essentialist approach to
female identity.

The reception of liberal Western feminist ideas seemed to counteract the
association of feminism with communism. But from a conservative view, also
the interference from the West is seen as a threat to national sovereignty.
Feminism is nowadays accused of both attempting to return to communism as
well as acting on the EU’s behalf to raze the Polish Catholic societal order.
Feminist - and with it feminist literary studies’ - orientations in the 1990s have
to some extent provided public acceptance, as they turned socialist concepts
down and championed a (neo)liberal society. The shift from economic issues
to cultural phenomena resonated with the public desire for both identity
negotiations and expunging socialist experience in favour of settling in a
globalised culture. Identity, individualism and privacy superseded collectivism
and the political dimension of the private sphere. However, this change of
direction has also led to criticism, accusing feminism of intellectualism and
neglecting economic issues and the specific social context in Poland
(Ostatowska, 2007; Waloch-Matlakiewicz, 2015). Still nowadays, feminist
positions are constantly marginalised and othered by conservative public
discourses.

Notes

'Cate zycie Sabiny (1934) by Helena Boguszewska.
Zlwasiow discusses the volume of poems Planet (1997) by Ewa Sonnenberg, a poetical escape into a
world of lesbian sisterhood.
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What Can Hungarian Woman Artists Do in a Neoliberal World
Order?’
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Abstract

After the collapse of the communist regime in Hungary in 1989, women
had more opportunities to become artists than they did before (when
gender equality was proclaimed but not practiced). The number of
woman art students increased and in the mid-nineties some artists
started raising issues that western feminist artists had dealt with
previously. After promising beginnings on the way towards gender
equality, however, feminist development stopped - not just in the field
of art but in all of society. Since today civil life is becoming increasingly
limited, art is becoming more and more introverted. Under these
circumstances there are no activist-feminist artists and very few artists
even reflect on the actual state of affairs. However, a female point of
view appears, even if in a gentle way, in the works of the younger
generation. Most female art students strive to become artists and
remain “women” at the same time. This is an unconscious decision,
most of the time - they usually deny everything when “accused” of
being feminists.This paper presents examples of the diverse artistic
strategies of three generations. The examples focus on representations
of female bodies that reflect ‘traditional’ women’s roles. Marianne
Csdky a feminist artist of the nineties, abandoned her feminist issues
for the sake of researching her multi-layered personal identity, but her
interest in creating pictures focusing on women'’s sexuality remained. In
her watercolours accompanied by texts, emerging artist Barbara
Guttman counterpoints the topic of women’s sexuality and bodily
experience with the view of a traditional painter. In the most recent
stage of her consistent program of painting women’s issues, Andrea
Dudds is concerned with the provocative theme of artificial
insemination. In her photo series, Sdari Ember attempts to link women of
different generations together through the realm of aesthetics.
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Macar Sanat¢i Kadinlar Neoliberal Diinya Diizeninde Ne
Yapabilir?

Erzsébet Tatai
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Oz

1989 yilinda komunist rejimin Macaristan’da c¢okiistinden sonra,
kadinlar sanatci olabilmek adina, éncesinden cok daha fazla
sansa sahip olmuslardi (toplumsal cinsiyet esitliginin ilan edildigi
ama uygulanmadigi dénem). Kadin sanat 6¢rencilerinin sayisi
artmisti ve 90’larin ortasinda bazi sanatcilar batili feminist
sanatcilarin ilgilendigi konularla ilgilenmeye baslamislardi.
Toplumsal cinsiyet esitligi konusunda (mit verici gelismeler
olmasina ragmen, feminist gelisme duraksamaktaydi. Bu
duraksama sadece sanat alamnda dedil tim toplumu
kapsamaktaydi. Bugtine kadar, sivil yasam giderek sinirlanmis ve
sanat calismalari gittikce daha da ice doniik hale gelmisti. Bu
kosullar altinda aktivist feminist sanatci kalmamis ve bu durumu
glindeme getiren cok az sanatci vardi. Yine de yeni nesilin
sanatcilarin  c¢alismalarinda  kadin  bakis  acisi  kendini
hissettirmeye baslamistir. Bircok kadin sanat dg¢rencisi sanatci
olabilmek ve de ayni zamanda ‘kadin’ kalabilmek icin miicadele
vermektedir. Feminist olmakla ‘suclandiklarinda’ ¢ogu zaman
her seyi inkar etmeleri, oldukca suursuz bir karardir. Bu makale,
tic nesilin cesitli sanatsal stratejilerinin 6rneklerini sunmaktadir.
Ornekler ‘geleneksel’ kadin rollerini yansitan kadin viicutlarinin
sunumuna odaklanmaktadir. Ornegin 90’larin feminist sanatcisi
Marienne Csaky, ¢ok tabakali kisisel kimligi arastirabilmek adina
kendi feminist sorunundan vazgecmis fakat kadin seksiialitesine
odaklanan resim yapmaya olan ilgisinden vazgecmemistir.
Metinlerle desteklenen suluboya resimleri ile sanatci Barbara
Guttman, geleneksel ressam gortisi ile kadin sekstialitesi ve
bedensel deneyim konularim birlestirmistir. Kadin sorunlarini
resmetme programindaki son asamada Andrea Dudds, yapay
dollemenin proaktif temasi ile ilgilenmistir. Sari Ember, fotograf
serilerinde farkli nesillerdeki kadinlari, estetik diinyasi agisindan
birbirleri ile bagdastirmaya calismistir.

Anahtar Kelimeler; feminizm, neolibetal toplum, cagdas sanat,
Macaristan sanati, kadin sanati, Marianne Csaky, Sari Ember,
Andrea Fajgerne Duas, Barbara Gutman.
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Introduction

As an art historian | intend to write about images instead of analyzing the
neoliberal economy, politics or discourse. However, | must outline the frame
of reference in which the women I’m about to present create their works of
art. No matter what we think of neoliberal societies (alex, 2014), with all
their different details, ideologies and political tactics, it should be obvious
that the migration of underpaid workers from East to West and from South to
North continues (Hilgers, 2012), sometimes even intensifying?, and that
impoverishment, the global devaluation of labor(ers) and unemployment are
harder on women, forcing them out of the job market even more so than men.
They are reduced to doing unpaid household or menial work, and get an unfair
share of accumulated capital (Thevenin, 2013).

Under such circumstances, after a long history of movements and theories,
one could rightly expect feminists to assert themselves in growing numbers
and with increasing force. Instead, they are marginalized. The reasons for this
may be as follows:

1. It may seem to some people that our globalised world is facing much direr
and more basic problems.

2. In many regions (even in Eastern Europe), ‘feminism’ is as subject to
distrust and dislike as all other -isms.’

3. The ‘results’ of first-world women overshadow the topicality of feminism.

The number of female students in higher education has been increasing (e.g.
in 2013/2014, 51.9% of students were women in Hungary; in Art Academies,
this is 60.8 %). More and more women have jobs (in 2013, 46% of employees
were women in Hungary) and there are succesful businesswomen, managers
and scientists among them. While these are true achievements®, they conceal
other forms of oppression that lead to inequality, such as sexual exploitation,
violence, or the pressure of the beauty industry that mainly affects women.
To these arguments, the following answers present themselves: The
world’s most dire problems (poverty, fundamentalisms, war, violence, racism)
are closely connected to the issues of the oppression of women, so all the
different kinds of oppression embedded in patriarchy must be fought as joint
collaboration - which means that feminism is far from having lost its currency
(Thevenin, 2013). It is for deep cultural reasons that in Hungary, for example,
‘feminism’ is a swearword and the feminist movement is quite weak. Although
it was significant before World War I, it withered after the Soviet occupation
due to an enforced but half-baked emancipation and control system; then,
after the global extension of capitalism in 1989/91, it fell under suspicion and
couldn’t thrive - partly because it was now associated with the former
communist regime. Although it has some excellent, exemplary members, the
feminist movement fails to touch all of society, and their situation (regarding,
for example, prostitution or the fight against poverty among women) has only
gotten worse under a fetus-protecting regime that makes cutbacks in
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education and constitutional statehood (Juhasz, 2014). 3. And finally, yes,
first-world women who achieve success in the private sector (a minority)
become neoliberal exploiters themselves. They show no sign of feminine
solidarity, which thus has yet to be extended (Jaffe, 2014). This complex
phenomenon may be approached from different aspects. Nancy Fraser calls
attention to some errors of the feminism of the ‘70s, which paved the way to
neoliberalism. One of these errors was its blindness towards other
inequalities, like the suppression of other minorities; another was that it
criticised welfare-state paternalism, which led to the weakening of solidarity,
and thus promoted neoliberal individualism. Furthermore, it must be
considered that women in the U.S. and in Europe employ migrant women in
their households for extremely low payment. Baby trafficking has also
increased worldwide. Thanks to the neoliberal global economy, the sex
industry and sex tourism employ the “services” of second- and third-world
women. Due to the expansion of tourism, the need for ‘women’s labour’ has
increased - 80% of the employees who do manual labour in hotels (mainly
washing and cleaning) are women. If American and European women don’t
raise their voice they become collaborants of this new patriarchy (Federici,
2012). The third and final reason for the lack of solidarity is neoliberal
subjectivity. Analysing her interviews with young female cultural workers,
Christina Scharff (2014) found that ambitious western women with their
neoliberal (synonymous with entrepreneurial) selfhood turn away from the
socio-political sphere, and construct the ‘Other’ of the neoliberal selfhood. As
Scharff says,

The ‘other’ of the neoliberal - vulnerable, powerless, passive, and
dependent - is often constituted along all too familiar hierarchies of
power. Despite its inclusionary rhetoric -..- formations of neoliberal
subjectivity seem to reproduce classed and racialised exclusions. (...)
Social critique is transformed into self-critique, resulting in a prevalence
of self-doubt, insecurity and anxieties. Competition too seems to be
increasingly internalised, suggesting that entrepreneurial subjects mainly
compete with the self, and not with others. This process may lessen or
render less visible competition with others, but may also indicate that
power works on a ‘deeper’ level. Last but not least, entrepreneurial
subjects repudiate those who are not entrepreneurial.

Under these circumstances, and especially since the global economical crisis,
there have been fewer and fewer artists in Hungary to whom art means more
than, or anything other than, producing luxury items. Few reflect on the age
they live in; fewer still whose art is political and activist in nature - and even
that small number is all men, who are not concerned with feminist issues. And
those women artists who use their art to reflect mostly create introverted
works - as evidenced by the genres they work ing, their creative strategies and
their themes alike.
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The Examples

The examples that follow represent this kind of art (and indirectly, this
situation): their works are not revolutionary, yet have made smaller or greater
ripples - throughout Hungarian art, at least. Typically, three of the four have
adopted a traveling lifestyle (although for different reasons), moving to a
different country at least once: one was born in Hungary, but lives mostly in
Belgium these days; another was born in Croatia, started her studies in art in
Israel, and now lives in Budapest; while a third was born in Brazil, attended
schools in a Hungary new to democracy, and now shares her working time
between Budapest and Sao Paulo.

Marianne Csaky (1959, Budapest), a feminist artist of the nineties,
abandoned her feminist issues for the sake of researching her personal identity
as an artist, a woman, a teacher, a Hungarian living in Belgium and so on. But
her interest in creating pictures focusing on women’s sexuality remained. In
her feminist programme the issue of gender equality manifested itself through
inquiry of the body: Csaky started with set out from the platonic concept of
the androgyne [fig. 1.] when she made her sculpture entitled Symposium (1)
(Tatai, 2014).

Figure 1

Her later works [fig. 2], provocative and pornographic as they were, not only
broke taboos but - by using conflicting visual languages in single artworks -
called attention to the fact that the issue of pornography was also a social
construct, and raised the issue of the possibilities and limits of language
(Mitchell, 1986: 89-90, Ban, 1996: 45-51). After the New Millenium, Csaky
spent a long time in China and Korea, and the experience of distance and
travel - which is generally part of contemporary artists’ modus vivendi -
inspired her to be concerned with her personal identity (Nagy, 2008).
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Figure 2

The series she presented at her solo exhibition Time Leap 2* explored the
interrelations of time, memory® and identity - the way memories and desires
shape identity, and how the present self remembers, how it uses and
transforms memories. These works map, formulate and demonstrate how the
past evolves into the vivid life of the present (Mélyi, 2008, Andras, 2009a).
Some of these pictures are transformations of inherited family photos. In one
way or another, Marianne managed to incorporate these old pictures in her
present; there are, however, two stitched video stills among them [fig. 3, 4].
The bases of these® are erotic images of the adult woman of the present (the
artist herself), who reveals her body lying in positions of sexual acts, but with
the partner missing. As with the images of the past, she stitched into them the
pink silk silhouettes of figures from the past: shadows of men getting ready to
leave, and of women with children, approaching. The title “time leap” is not
obvious at all, however, as the shadows could be images of just about anyone,
and the photos they are based on could have been made at any point in time
(We only know that they were taken at family events because Csaky tells us so.)
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Figure 3

Figure 4

The intruders are faceless shadows, and while their presence is not unfriendly,
they represent a different dimension of reality from Marianne’s video image.
Communication is not possible between the two types of figures in the
stitched images; the intruders are mere observers, not participants. At the
same time, whether the shadows are old or new is irrelevant to the observer,
as they have lost their individual characters, and therefore represent
archetypes. Memories and sexual desires, the body and its image are
intertwined with various time dimensions in Csaky’s series exploring the
complexity of identity. Family history and the reconstruction of the past plays
a key role in her concept, with the full awareness that reconstruction is in fact
construction, since only fragments of the past survive, which our present self
constructs into a whole that makes sense to us; we fill in the gaps according to
our preferences and dispositions, to shape our view of the future.

Csaky’s use of different materials provides additional emphasis to the act
of stitching different qualities together. Beyond abstract shadow figures and
realistic photos, the slow, painstaking act of stitching textile (which in
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patriarchal societies is an activity left to women) is contrasted here with the
present time and contemporaneity of video and the apparent instantaneity of
a video still. At the same time, the more meticulously Csaky explored her own
life, the more she undid her ties with her past, loosening the structure of her
self to reconstruct it again and again in the stream of time - and to
reconstruct evanescent time itself. And the absence that stitching calls
attention to (being an endeavor to obliterate it) is implied by the figures
themselves: it is uncertain whether they conceal something important, or fill a
void. At any rate, these pictures are evidence of the driving force of absence,
which is also amplified by the image of a woman revealing her body
unscrupulously, the presence of family members - or rather, silhouettes of
figures - and the tension between them.

In her watercolours accompanied by texts, Barbara Guttman (1974,
Zagreb) counterpoints the topic of women’s sexuality and bodily experience
with the view of a traditional painter. Guttman has been following a
consistent program in women’s art ever since she started her career; she
focuses on the female body that conveys the female roles, vulnerability and
pain [fig. 5]. The titles of her works and the accompanying texts vary: they
explain, or tell stories, or else imitate situations from real life - but they all
put the artwork they’re associated with in a frame for interpretation. In some
works, the lonely, fragile character seems to be carrying a conversation alone,
while in others she seems to be addressing an absent lover or spouse; in yet
others, only her thoughts about her grievances and disappointments are
apparent. Guttman’s watercolours are saturated with sexual desires and
frustrations.

The dissolved painterliness of the pictures is congruent with this
expression. The exquisite, light fluidity of the sensual painterly effects
becomes an adequate tool for the portrayal of the liquid character of the soul.
This painterliness, coupled with conceptual and emotional sensitivity, is a
long-standing, sprawling tradition among women artists, going at least as far
back as Marlene Dumas.

Figure 5
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For the last two years, dolls have been the main characters in Guttman’s
paintings and installations [fig. 6, 7, 8]. The painterliness of the watercolours
hasn’t changed at all, nor has the artist’s way of using text - and yet, the
ambivalence, the uncertainty of the paintings’ meaning has increased. In
Guttman’s fiction, the dolls sometimes get in strange or dangerous situations,
have mature thoughts (about fear, spiritual life, illness, morale or passion), or
else have childish thoughts, but ones belonging to children much older than
what is represented by the doll. We are ‘coded’ in such a way that the sight of
childish forms evokes tenderness: we turn to them lovingly and protectively,
forgive their mischief, and - because of their vulnerability - are much more
shocked by any harm befalling them than by a similar thing happening to an
adult. For this reason, Guttman’s pictures of dolls are much more involving.

Looking at it from another angle, the dolls manifest the ambivalent way
the artist relates to the topics she raises. The author being hidden in the
image of a playing child could refer to a return to a well-protected earlier
state of mind, in which nothing has to be taken seriously, thoughts can be
played with irresponsibly, as one does with a doll, and one can speak freely in
a bubble of love and tenderness. On the other hand, using dolls clearly
separates the author from Barbara Guttman as a person, but also distances
and defends: the one speaking and acting is not Barbara Guttman, nor even an
adult - it’s someone else, just a doll. By hanging watercolours of vibrators
among other watercolours, dolls and other objects in her 2014 installation,
Guttman gave the whole of the work a feeling of strong sexuality, but without
intimacy.

Figure 6
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Figure 8

In the past year, Andrea Fajgerné Dudas (1986, Gyongyos) has exhibited her
paintings with the title Annunciation’, all of them concerned with the
provocative theme of artificial insemination [fig. 9, 10, 11].
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Figure 11

The Annunciation, the conception of Christ in his mother’s virgin body, was
one of the main themes of Christian painting for centuries, until religious art
was marginalized. Fajgerné brought this old theme back at the start of the
21st century, but not the image type, just the idea, which she then
transforms. She wasn’t being sacrilegious, she just didn’t care about the
original meaning. She revealed a painful problem from her own life through
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these paintings (that she had been trying in vain to conceive a child). They
lack an emotional, personal feel, however, and the title is the only part that
alludes to religion. They were brought about by the belief in the magical
power of images - one might consider them a kind of fertility magic, these
paintings in which the artist demonstrates through her own example how
modern medical technology can help to achieve the desired pregnancy. This is
very important, as the problem of infertility, which has always plagued
humanity, and in whose solution we have always been interested, is still
taboo. Taboo despite the fact that it can now be cured, at least in the
developed parts of the world. In many regions of Hungary, infertility is still
shameful, as if it were a curse received as punishment for some great sin.
Fajgerné, however, talks about it boldly, frankly, and without prudery: she
uses exact terms, formulating what she has to say clearly and with precision,
building systematically and consciously®. The paintings were complemented by
a bed at the exhibition, the sheet on it being Fajgerné Dudas’s conception and

pregnancy diary’ [fig. 12].

|
IIII\“““

Figure 12
It would be tempting to follow the motifs (divine light, golden rain, garden,
busy hands) back to their origins in history of iconography, and to find out why
the sperm channels fail to connect with the fallopian tubes in the image, as
well as to learn why, aside from the motif of connecting hearts, the artist had
chosen to name as antecedent the painting Two Fridas'® Far more exciting,
however, is the montage of new elements and iconographical solutions, as
well as of older and newer motifs, such as the different kinds of work being
done on the fruit of the Tree of Knowledge, the infusion connected to the
Tree, which raises the entire imagery to mythical dimensions, since the tree,
which in a Biblical context would be the Tree of Knowledge, is also the Tree of
Life in this case. At the same time, the artist has no wish to shock: the
descriptions of operations are not accompanied by blood, and the depicted
medical tools belong to the medical practice of an earlier time. But why
doesn’t the couple have faces? When the rest of the figures are painted
recognizably, this may strike us as a definite absence, slightly terrifying, but
at the very least alienating. Its purpose may have been to give the couple
anonymity, but it can also be seen as a tool of generalization. The placement
of the spouse is also noteworthy in these profane contemporary
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Annunciations. While the spouse is present during the operation, he or she’s
on “the other side of the picture”, with his or her back turned; he and she’s
excluded, not being allowed to witness the miraculous deed.

The testicle biopsy appears here as a new iconographical motif. One has to
wonder, though, why hasn’t anyone painted it so far? One of the reasons may
be that until the most recent times, only the female body has been examined
in connection with conception and contraception - the male body has been
considered untouchable. This would mean that it wasn’t the topic of paintings
because it wasn’t a topic at all. But female insemination hasn’t been depicted
either, even though it wasn’t for a lack of models (subjects to be depicted),
and women artists have been making their own bodies (whether fertile, ill, or
simply possessing sexuality) the subjects of art for decades. Even if depicting
such an operation on the female body is without antecedents, it is not entirely
unprepared, unlike with the male body. That is why representing a treatment
on a man’s body / genitalia / “manhood” is much more unusual.

Andrea Fajgerné Dudas interprets a ,,contemporary issue” in a way that has
her digging very deep. By processing her own experiences, she also performs
similarity magic. When she substituted conception by the grace of God with
artificial insemination, she equated human meddling in the God-ordained
order of nature with the will of God. Nevertheless, even today, in the age of
bio-cybernetic reproduction (Mitchell, 2003), the question is no easier than
before: who has control over our bodies? Andrea Dudas does not let anyone
else, even nature, make the decisions about her body and fate; nor does she
allow herself to be thwarted by prudery.

In her photo series, Sari Ember (Sdo Paulo, 1985) links women of different
generations together through the realm of aesthetics. Her series entitled
Matriarchy (2008) consists of 5 photographies [fig. 13, 14, 15], each of them
representing a woman''. At first glance, we see nothing special: they are well-
composed portraits of individuals with unique personalities and unknown
stories. The images are connected by the invisible threads of a certain
confidence, a feeling of safety, that radiates from these women. They look
into Ember’s camera calmly, at ease. No coquetry or hierarchical relations.
There is an obvious intimate relationship between the photographer and her
models. The five portraits show some of the artist’s friends and family
members, whom she characterizes as “magnetic, strong, obstinate
personalities”'?. Ember’s matriarchs are middle-aged and elderly women,
“survivors”, who are, for the most part, in control of nobody but themselves,
making her title ‘Matriarchy’ ironic.
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Figure 13

Figure 16

Ember’s fashion photo [fig. 16] was displayed in the window of a fashion
shop™ in the center of Budapest. On it, a woman wearing fashionable clothes
lies on her back, her eyes closed, in a usual, revealing position on a furry
couch. The photo has all the trappings of trendiness and professionalism, yet
stands out with its calm, horizontal composition suited for toned-down colours
- and the model’s unusual age. Thus, Sari Ember boldly leaves behind the
stereotype which says that only young people (young women) can be used to
advertise. At the same time, she doesn’t do this for effect': she acts as if it
were the most natural thing in the world to take photos of her own mother
wearing fashionable clothes while she’s sitting, or propped up on an elbow, or
else picking fruit. The mother agrees to play this game, posing for her
daughter, who looks at her lovingly, and she returns that look. Thus the photos
have an aura of intimacy and trust about them. Such a photo - an image that
features a woman presenting clothes, yet mocks the photographer’s
masculine, controlling gaze (Bronfen, 2007) - could only be made of a mother.
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Conclusion

The artists presented here are not the losers of neoliberalism, of course, but
they’re not exactly its winners, either. They could find their position on a
narrow field in a neoliberal patrarchy. At any rate, their works symbolically
chip away at the patriarchal order: Csaky with the provocative sexuality of her
stitched video stills, Guttman with the pretend infantilism of her
watercolours, Dudas with her unconcealed representations of artificial
insemination, and Ember by lovingly proposing the idea of a peculiar
matriarchy. The art subverting patriarchal ideology, attacs the ideology of
neoliberal economy as well due to their deep relations. It subverts even if
artists introvertedly deal with their own body or with personal life, since
private and public can not be separated, and even if feminism manifested in
art works is not definitely explicit or direct.

Notes

"Neoliberal is a mobile, diverse, flexible concept and is open to different interpretations. The way |
use it, neoliberalism is the prevailing new global economic system (with its world-wide
exploitation), that has nothing to do with the political idea of liberalism, or its cultural history.
Politics often promotes this economy, even if its populist demagogy claims otherwise (‘we defeat
global capital’).

ZSince | finished this paper, more and more people have been arriving in Southern and Eastern
Europe. Nowadays, the news speak of a thousand refugees each day.

3The significance of these achievements can be argued, since women still earn less for the same
work, and there are very few of them in top jobs around the world. “98% of wealth on Earth is in
the hands of men, and only 2% belongs to women.” (Dasgupta, 2009: 243) Also, less than 10% of
the members of the Hungarian parliament are women.

4 Time Leap. 28 March-4 April, 2008. IASK Changdong National Art Studio, Seoul; Idéugras [Time
Leap], me|mo|art gallery, Budapest, 20 September-20 November, 2008.

> By that time a vivid and widespread discourse took place in visual arts. Just a very few examples:
Péter Forgacs: Privat Hungary filmseries - since 1988 (Varga, 2005) Bracha Ettinger: Eurydike,
Matrix-Family Album (since 1992), Anri Sala’ film: Intervista. Finding the Words, 1998 (Andras,
2009b: 258), Luca Gobolyos: Lenticular pictures photo series, 2007, (Pfisztner, 2007: 25-27).

®Video stills 1-2, 100x117 cm, 2008, lightjet print, silk appliques.

7 Budapest, Liget Gallery, 4 April 2014,

& “The picture, Annunciaton - We would like to have a baby (oill canvas, 120x120 cm), is based on

the composition of Frida’s [Kahlo] Two Fridas. Me and my husband are sitting side by side hand in

hand. Blood vessels strarting from our hearts abut. But vessels starting from my uterus and from
his testes turn round like tendrils and fail to connect with each other.”

Annunciaton - insemination (oil, canvas, 120x140 cm): “On one side of the painting the doctor,

archangel Gabriel operates me, | can be seen from breasts to legs lying on examining chair and

divine light - which appears on most pictures of Annunciation - shines on me from the operation
lamp ... The green of the Garden of Eden ...turns into hospital-green. My body is covered by a top
decorated with motifs of lilies. The surgical instruments are in front of the doctor.” Annunciation

- Testicular biopsy (oil, canvas, 120x140 cm): “Annunciation of men. In the background there is

the Garden of Eden too... Only the legs and the testicle of the man is seen beening cut by the

surgeon. From the operation lamp above comes the divine light beam (...)” Excerpts from an e-

mail of Andrea Dudas, March 2014.

There are vials of pills (rich in side-effects) on it, descriptions of medicines form a human

silhouette, there is an ovulation test calendar underneath - ironically named Gabriel; in drawings

of tulips (which symbolize female genital in the hungarian folk tradition) and in lilies (which

9
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symbolise Christ in the medieaval iconography of Annuntiation paintings) there are texts like:
“you have to learn your body’s signals, since it speaks to you all the time”.

10 Which Frida Kahlo painted after breaking up with Diego Rivera.

" 1. “My mother, Beatrix, 2. my mother’s mother, Beatrix, 3. my father’s mother, Magdolna, 4.
our friend Borbala Dobozy harpsichord player, 5. and her mother Zsuzsanna Erdélyi.” each: 4ox4o
cm, lambda print. (Artist’s e-mail, February, 2015).

'2 http: //embersari.hu/matriarchy/?pid=58

'3 4 January, 2012. Collection of designer Szidénia Szép, Mono Fashion shop.

" Contrary to Ari Seth Cohen - for example -, who takes photos on elderly women wearing ‘trendy’
glaring garments.
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What Did Principally Change When Sexual Crimes in Criminal
Codes are Evolving in the Course of Equality Struggle of the
Women ?

Fahri Gok¢cen Taner
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Abstract

Women'’s equality struggle changed a lot of things in criminal codes
about sexual crimes. In this work, the story of the said change is told at
selected headlines. Some of these subjects are the legal value which is
protected and which is changed by the time, effect of this change on
legal texts, latest advances in sexual harassment and stalking crimes,
martial rape, obligation of resistance and reparatory marriage.

Keywords: Sexual crime, sexual assault, martial rape, reparatory
marriage, consense, obligation of resistance, stalking, sexual
harassment
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Giris

Cinsellik, toplum gibi durmaksizin degisen bir olgudur. Tarih, kadinin erkegin
arzusuna tabi oldugu, dolayisiyla onu reddetmesinin miimkiin olmadigi Antik
Yunan’dan?, cinselligin temelinin karsiikli nzaya dayandig1 giiniimiize dogru
yavas bir akisla ilerlemistir. Gecen yuzyillar icinde cinsellik, biyolojik bir
olgudan daha cok sosyal bir olgu haline gelmekle kalmarms, ayn1 zamanda
uzun bir yasaklar ve kurallar bitiiniiniin ardindan ozgurlesmenin de konusu
olmustur (Sacca’, 2003: 118). Bu makalede, kadin ceza kanunlanimn goziinde
cinsel suclarda korumanin nesnesi konumundan, hak sahibi 6zne konumuna
gecerken, ugranilan baz1 duraklar hakkinda bilgi verilerek, kismen de olsa bu
yolculugun izi siiriilmeye calisilacaktir.

Korunan hukuki menfaatin genel adaptan cinsel 6zgiirlige evrilmesi
Cinsel konulardaki ozgurlesme akimi sonucu, cinsel faaliyetlerde bulunmanin
artik genel edep toreleriyle ilgili degil ve fakat insanin cinsel ozgirligii, ozel
hayat1, bireysel ozgiirligli kisinin cinsel biitiinligu ile ilgili bir konu sayilmas,
evlilik dis1 cinsel iliskilerin artik ozellikle Avrupa toplumlarinda normal bir
beseri davranis olarak algilanmasina neden olmus, evlenme oncesi ve evlilik
dis1 cinsel iliskilere bakis acisi, dogum kontrol yontemlerinin gelismesi ve
sosyal tabularin etkilerinin azalmasiyla radikal bir bicimde degismistir. Kadimin
ozgiirlesmeye calismasi ve yasam biciminin degismesinin sonucunda, cinsellige
iliskin gelenek ve goreneklerde ortaya cikan koklu degisiklikler, cinselligin ve
buna bagli olan degerlerin kisi 6zgirligliniin ayrnilmaz bir parcasi oldugunun ve
cinsel ozglirlige kars1 suclarin, magdurun tiim kisiligi Uzerinde nasil yikici bir
etki yaptigimn goriilmesine katkida bulunmustur. Buna ek olarak ahldk, edep
kavramlarinin muglakligi uygulamada hakim, savci ve bilirkisinin s6z konusu
kavramlara iliskin algilanna bagli olarak bu suclann iceriginin goreceli
olmasina ve bu suclann zamanla bir baski aracina donusmesine yol acmakta ve
erkek egemen Kkiiltlirlin pekismesine katki saglamaktaydi. Kanun koyucular
uzerindeki baskilar esas olarak 80’lerden itibaren etkisini Avrupa Devletleri’nin
ceza kanunlarinda da gostermeye baslamis ve reform hareketleri ile
kriminalizasyon ve dekriminalizasyon hareketlerini hizlandirmistir. Boylelikle
kadimin toplumdaki yeri konusunda yasanan sosyal ve killtiirel devrim 1s181nda
modern toplumun kadin cinselligine bakis acisim degistirmesi, etkisini ceza
kanunlan uzerinde gostermistir (Fiandaca-Musco, 2006: 192; Fiandaca, 1993:
959; Donmezer, 2003: 5-8 ve 21; Unver, 2001: 295; Yarsuvat, 1964: 650;
Giddens, 2010: 159, 160).

Giiniimiizde cinsel suclar alaninda giinah, ayip, genel ahldk veya cinsiyet
ahldki gibi kavramlara siginarak, ahldk’in kanunla belirlenip yaratilabilecegini
ve hatta korunabilecegini sanmanin, bir yanilg1 oldugu kabul edilmektedir. Bu
yamlgiya dayanilarak devlete, genelde toplum ve ozelde birey icin gecerli
ahlak kurallan saptamak ve kisileri ceza yaptinmi uygulamak suretiyle, bu
yapay davrams modeli normlarina uygun davranmaya zorlamak gorevinin
yuklenmesi, ne gunumuzun demokratik, ©6zgurlukcu, sosyal hukuk devleti
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anlayisiyla ne de cinsel oOzgirlik ve ceza hukukunun cagdas anlayisiyla
uyumludur (Unver, 2001: 306).

Tarihsel gelisimine bakildiginda cinsel suclar, onceleri toplumsal dayanisma
bagim cozebilecek nitelikte oldugu icin tabu sayilarak dokunulmasi yasaklanan
degerler adina cezalandinlan agir suclar olarak nitelendirilmis, daha sonra ise
ceza hukukunun gelisimine paralel olarak bu hukuk dalinin icinde kalan ahlak
kurallan adina cezalandinlmaya baslanmistir. Giderek ceza hukuku ahlak
ayriminin yapilmasiyla, cinsel sucun bu kez toplumsal diizen acisindan tasichgi
oneme uygun olarak “bireyin cinsel 6zgirligii adina” yine 6zel bir bicimde
cezalandirnlmas asamasina gelinmistir. Boylelikle, cinsel suclarla bireyin cinsel
ozgurliigiiniin korunmasi, bu suclar bakimindan uygartigin ulastigi en son asama
olmustur (Can, 2002: 463 ve 464).

Cinselligin bir genel ahlak degil, 6zgiirliik sorunu oldugu anlayisinin ortaya
cikmasi, ceza hukukunun da cinsel ozgirliige karsi suclara bakis acisinda
onemli degisikliklere yol acmis, giderek bu suclarla korunan hukuki menfaatin
cinsel ozglirliik oldugu diisiincesi agirlik kazanmaya baslamistir (Tezcan-Erdem-
Onok, 2014: 322; Koca-Uziilmez, 2015: 277)%. Boylelikle aileye karsi suclar ile
genel adaba ve ahlaka karsi suclar birbirlerinden ayrnlmis, bunun disinda genel
adap gibi iceriginin saptanmasi oldukca giic ve yasama teknigi acisindan
modasi gecmis olan bir Olcuitten vazgecilerek, cinsel ozgurluk kavrami one
cakmistir (Yarsuvat,1977: 679). Boylelikle daha 6nce muglak bir kavram olan
genel adap icinde belli belirsiz var olan cinsel ozgirluk kavrami, tek basina
korunmas1 gereken bir menfaat olarak belirmistir (Sancar, 2013: 99).
Gunumuzde, hukuk sistemleri cinsel suclara iliskin dizenlemelerini ozgurlik
temeli Uzerine insa etmektedir (De Cupis, 1960 : 431). Boylelikle yola ¢ikilan
noktaya bakildiginda, korunan hukuki menfaatin kelimenin tam anlamiyla bir
evrim gecirdigini soylemek yamltict olmayacaktir.Tiirk Ceza Kanunu’nda cinsel
suclarin diizenlendigi ikinci kitabin altinci bolimiiniin bolimiin bastigi ‘cinsel
dokunulmazliga karst suclar’dir, fakat korunan menfaatin cinsel ozgiirliik
oldugu konusunda Ogretide gercek bir oydasma vardir. Biz yine de bolim
bastiginin da korunan menfaat esas alinarak “cinsel ozgiirliige karsi suclar
olmasi gerektigi disiiniiyoruz. Ancak bu tartisma korunan hukuki menfaati
etkilememektedir”.

Cinsellikle ilgili Suclarla Cinsel Suglarin Birbirinden Ayrilmasi

Bir grup olarak cinsel 6zgiirlige karsi suclarin, diger grup olarak ise ceza
hukukunun catisi altinda yer alan cinsellikle ilgili rahatsiz edici her turlu
eylemin aslinda farkli hukuki menfaatleri ihlal etmelerine karsin bir butin
olarak degerlendirilmeleri, bunlarin eskiden (19 Yiizyi’da ve 20. Yiizyil'in ilk
yansinda) ahlaka aykin suclar ya da aile diizenine karsi suclar olarak goriilerek
diizenlenmesine yol acmistir (Aydin, 2004a: 155; Yalcin Sancar, 2013: 92)°.
Ozellikle 1960’ yillardan itibaren artis gosteren ahlak ve ahlaka aykiriliklarin
hukuk tarafindan cezalandinlmasimn gerekip gerekmedigine yonelik
tartismalar, gerek Kara Avrupasi’nda gerek ingiltere’de cikanlan kanunlarla,
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yalmzca ahlaka aykinligi cezalandiran diizenlemelerin bliylik bir kisminin
mevzuattan ayiklanmasim saglamistir (Unver, 2003: 1026). Nitekim 1964
yiinda La Haye’de toplanan 9. Uluslararasi Ceza Hukuku Kongresi’nde ele
alinan dort konudan biri “Aileye kars1 suclar ve cinsel ahlaka karsi suclar”
olmus ve Konferansin sonu¢c metninde, bu baslik altinda yer alan baz suclarda
onemli degisiklikler yapilmasina iliskin dneriler yer almistir®.

Bu donemde, her {ilkenin ceza kanununda genel adap ve ahlaka karsi suclar
basligi altinda diizenlenen sug tipleriyle korunmak istenen hukuki menfaat ve
suc sayilan davranislann listesi farklilk arz etmekteydi (Unver, 2003: 1026).
Bunun nedeni, kanun koyucularn hangi fiillerin hangi sebeplerle ceza himayesi
altina alinmasinda zorunluluk oldugu konusunda vardiklan kanaatin farkli
olmasidir (Onder, 1994: 438). Zira hangi davramslarn suc sayillmasi gerektigi, o
giiniin deger olciileri uyarinca ve dolayisiyla kanun koyucunun diinya goriisii
dogrultusunda saptanmaktadir. Konu cinsel ahlak oldugunda, bu kavramin
iceriginin; gelenekler, yoresel orf ve adet, din kurallar, iretim araclan iliskisi,
toplumun sosyal orgutlenme bicimi, hizii endustrilesme sureci vb. pek cok
farkli degisken tarafindan belirlenmesi baz iilkelerde suc olan eylemlerin, bazi
llkelerde mesru sayilmasi sonucunu doguruyordu. Ayrica farkli devletlerin
hukuk duzenlerinde cinsel suclarin ele alims bicimlerinin ve aym suc icin
ongoriilen cezamin agiriginin oldukca farkli olmasi, bu deger olciilerinin
goreliligini ve kimi zaman da keyfiligini ortaya koymaktadir (Can, 2002: 300,
302, 502, 512).

Cinsellikle ilgili suclar arasinda sayilabilecek olan hayasizca hareketler,
miistehcenlik ve fuhus 5237 sayili TCK’da genel ahlaka karsi suclar bashig
altinda kanunun 225-227. maddeleri arasinda dizenlenmistir. Gecmiste cesitli
ulkelerde cezalandinlmasina karsin, bugin genellikle ceza kanunlarinda yer
almayan cinsel davramslara homoseksuellik, zoofili (bestialite, hayvan
sevicilik)’, nekrofili (6lu sevicilik) sodomi (iiremeyle sonuclanmayacak cinsel
iliskiler) vb. ornek verilebilirs'.' Boylelikle daha onceden cezalandinlan cinsel
eylemlerin sayis1 azalmistir (Unver,2003: 1028). Bu noktada 1889 ve 1930
tarihli italyan Ceza Kanunlan ile 765 sayii TCK’da, o dénemde pek cok Avrupa
tilkesinde suc olmasina ragmen, homosekstielligin suc olarak diizenlenmedigini
ifade etmek yerinde olacaktir (Grosso, 2002: 25)°. Yapilanin o dénem icin
oldukca onemli ve liberal bir ileri adim oldugunun altim cizmek gerekir
(Yarsuvat, 1977: 651; Grosso, 2002: 27).

Dolayisiyla glinimiz ceza kanunlan yetiskinlere karsi yalmzca nzalan
hilafina gerceklesen cinsel davramslan; cinsel oOzgirliigli lzerinde tasarruf
etmesi mumkin olmayan cocuklara (bu konudaki yas simn  farkliblk
gostermektedir) karsi ise her turli cinsel davramsi suc saymaktadir. Bazi
ulkelerde temas olmaksizin gerceklesen cinsel davranislar, cinsel taciz sucu
olarak duzenlenirken; baz1 ulkeler cinsel tacizi su¢ saymak yerine stalking
sucuna iliskin diizenlemelere yonelmislerdir. Bu konuya asagida deginilecektir.
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Cinsel Saldirn Sugunun Ve Birlestirici Modelin Ortaya Cikisi

Kita Avrupasi’nda cinsel suclar bakimindan gecmisten bu yana suregelen
geleneksel egilim'®, bu suclarin tecaviiz ve diger cinsel davramslar seklinde iki
veya daha cok bagimsiz suc tipi olarak ele alinmasidir. Ornegin italya’da cinsel
ozgiirliige karsi suclara iliskin olarak yapilan 1996 Reformuna kadar, “sehevi
hareketler” (atti di libidine)"" sucu ile “cinsel siddet” (violenza carnale - cebri
cinsel davranislar) sucu olmak Uzere iki ayn suc vardi. Fransa’da ise tecaviz
(le viol) ve “(tecaviiz disindaki) diger cinsel saldinlar” (les autres agressions
sexuelles) aynmi halen varligim korumaktadir (Rassat, 2006: 448; Daury
Fauveau, 2010: 239). Bu yaklasimin 765 sayili TCK’daki yansimasi ise 1rza
gecme, 1rza ve namusa tasaddi ve (elle) sarkintilik olmustur.

Buguinkii adlandirma ile cinsel tacize karsilik gelen davramslar ise genellikle

ayn bir suc tipi olarak dizenlenmektedir. Cinsel saldin sucunun farkli bir
isimle ortaya c¢ikisinin altinda yatan en onemli neden, bu suc tipinin failin ve
magdurun cinsiyetlerini esas almamasi ve “zorla cinsel iliski” unsuru lzerine
kurulmamis olmasidir. Cinsel saldin sucunun esas aldig1 husus, “viicut
temas1”dir. Kammizca “viicut biitiinliigiiniin ihlali (viicut temasi)” modern ve
yerinde bir olciittiir. Bu olclit ve benimsedigimiz bir diger olciit olan, “cinsel
ozglirliigli ihlal etmeye elverisli davramis” 6lciitii," ortada bir cinsel suc olup
olmadigina iliskin sorunu ¢cozmeye yeterlidir. Zira bu suclar bakimindan onemli
olan davranisin “cinsel ozgiirliigii ihlal etmeye elverisli olup olmadigidir.
Sucun agirlasrms sekli ise, “zorla cinsel iliski” degil, organ cisim sokma
hipotezi lizerine kuruludur. Boylelikle hem magdurun ve failin cinsiyetinin suc
bakimindan 6nemi kalmamakta, hem de cinsel 6zgiirliigii cok agir bicimde ihlal
eden davranislar olan “oral seks” ve magdurun vajinasina ya da anisiine
parmak sokulmasi gibi davramslar,” sucun nitelikli sekli olarak
cezalandinlabilmektedir'.

Nitekim oOgretide “Patriarkal” toplumsal yapimin ortadan kalkmasi,
bekaretin 6nemini yitirmesi, kocanin karisi iizerinde cinsel tasarrufta bulunma
oOzgiirliigiiniin olmadigimin kabul edilmesi, AIDS gibi hastaliklarin yayginlasmasi
gibi nedenlerin klasik penetrasyonun ve magdurun cinsiyetinin onemini
yitirmesine yol actigi, boylelikle cinsel suclann goriinimiine ve islenis
tarzlarina gore aynmlar yapma geregini ortadan kaldirdig1 ifade edilmistir
(Aydin, 2004a : 152 ve 157). Birlestirici modelden bahsetmeden, cinsel saldin
sucunu tam olarak anlamak mimkin degildir. Birlestirici modelden kast
edilen, “vicut temas1” iceren tum cinsel davramslarin tek bir su¢ haline
getirilmesidir. Bu modele onciiliik eden iki Avrupa iilkesi Almanya ve italya
olmustur ancak her iki Ulkede de yapilan birbirinden buyuk olcide farkudir.
italyan Ceza Kanunu’nda viicuda organ veya cisim sokulup sokulmadigina iliskin
kanuna bir olcut konulmaksizin, cinsel davramslar tek su¢ altinda
diizenlenirken (bu diizenlemenin cinsel tacizi kapsamadigi ve cinsel tacizin suc
olmaktan cikartildig goriisii italyan 6gretisinde kabul gérmektedir) (609-bis
maddesi) fiilin daha az ve daha cok agirlik teskil ettigi haller ise hafifletici ve
agirlastinct nedenler olarak kanunda yer almistir. Buna karsin Alman
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modelinde ise s6z konusu penetrasyon hipotezi diger cinsel davramslarin
agirlasms sekli olarak diizenlenmistir (Maruotti, 2007: 682, 683)". Tiirk Ceza
Kanunu’nda da yapisal olarak Alman modelinin tercih edildigi goriilmektedir.
Ote yandan biz her iki iilke 6rneginden farkli olarak ispanyol Ceza Kanunu’nda
oldugu gibi “viicut temasi boyutunda kalan davranmislarin” ayr sug, organ cisim
sokma boyutuna varan davramslarin” ise baska bir suc olarak diizenlenmesinin
teknik olarak daha dogru oldugunu diisiiniiyoruz (Centel, 2012: 276)'.

Gecmisten Bu Yana Hakim Olan Siibjektif Goriisiin Karsisinda Objektif
Goriisiin Dogmasi

Bir davramsin “cinsel” olup olmadigi belirlenirken benimsenen yaklasim, sucun
kapsaminin genislemesi veya daralmasinda kilit rol oynamaktadir. Ogretide bu
eskiden beri geleneksel olarak subjektif anlamiyla ele alan (Mantovani, 2011:
367) ve failin sehevi bir davranis gerceklestirme iradesi olup olmadigini arastiran
subjektif gorustur. Bu gorusun taraftarlan, failin psisik tutumunu (sehevi hisleri
olup olmadigim), her psisik davranmis gibi, disa vurulan davramslan vasitasiyla
ortaya koymaya calismislardir. Dolayisiyla burada esas olarak onemli olan, failin
iradesidir.

Ancak siibjektif goriisiin cinsel ozgiirliigli korumada yetersiz kalmasi ve
daha cok cinsel suclarla korunan menfaatin “genel ahlak ve adap” oldugu
yaklasim olan objektif goriisiin dogmasina yol acmistir. Zira “sehevi” olma
(cinsel arzu) ahlak temelli bir sistemin olciitii olmaya elverisli bir kavramdir.
Oysa laik ve Anayasa tarafindan koruma altina alinmms hukuki degerleri
savunan bir hukuk diizeninin siibjektif ve ahlakgc olciitler tzerine kurulmasi
mimkiin degildir (Russo, 2006 : 134). Ayrica “ceza kanunun aciklig1” ilkesi
acisindan da objektif teori Ustlindiir. Davramsin cinsel olup olmadigimn
belirlenmesinde failin icsel egilimleri dikkate alinamayacagi gibi, magdurun
goreceli ve siibjektif algisi da esas alinamaz'’. Zira magdurun cinsellige
bakisinin (cinsellik veya cinsel ahlak anlayisinin) esnek veya kati olmasi da aym
sekilde asin sonuclara yol acacaktir. Tim bunlara bir de hakim ve savcimin
siibjektifligi eklendiginde, cinsel davramsin taniminin ne olacaginin son derece
belirsiz olmasi, objektif gorisiin Ustlinligiinii gostermektedir (Mantovani,
2011: 369; Palumbieri, 2006: 38, 41)'.

Failin sehevi hislerinin gerceklesip gerceklesmedigi gibi ispati neredeyse
imkansiz bir noktadan yola cikildiginda bir takim giicliklerle karsilasilmasi
kacimlmazdir. Ornegin 6pme, kucaklama, oksama, dokunma gibi birden fazla
anlami olan fiillerin cinsel amacla m, yoksa kiicumseme, nezaket veya
arkadaslik gostergesi olarak m1 yapildiginin belirlenmesi ciddi bir giicliik arz
etmektedir. Buna ek olarak davramsin magdurun cinsel bolgelerine
yonelmesine karsin, intikam amaciyla veya bir batil inanca dayanarak
yapilmasi halinde, failin sehevi hislerini gerceklestirme amaci olmadigina gore,
magdurun cinsel Ozgirliigii acikca ihlal edilmesine ragmen, cinsel saldin
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sucunun olusmadig1 sonucuna varmak gerecektir. Ayrica failin, magdurun
viicuduna organ veya cismi; onu asagilamak, iskence yapmak, intikam almak,
yalnmizca Giremek, magduru evlenmeye zorlamak, bakire bir kadina bu anlamda
zarar vermek veya magdura (erkegin) egemenligini kabul ettirmek amaciyla
sokmasi halinde yine cinsel saldirn sucunun olusmadigi sonucuna varmak
zorunlu olacaktir. Zira bu hipotezlerin hi¢ birinde failin cinsel duygularim
tatmin etme amaci yoktur (Mantovani, 2011: 367)".

Bu baglamda failin fiilini ve zarar goren menfaatleri esas alan bir ceza
hukuku anlayisi, ancak kisilerin viicutlan uzerinde cinsel anlamda istedikleri
gibi tasarruf etme ozgiirligii gibi hukuk tarafindan korunan menfaatlerine
zarar veren fiilleri yasaklar ve cezalandinir. Failin sehevi hislerinin tatmini gibi
gerceklesmesi tamamen tesadiife bagli olan bir hususun cezalandirnlmasi veya
sucun tamamlanmasinin buna baglanmasi dogru bir ¢6ziim degildir. Bu nedenle
cinsel saldin sucunun, kanun tarafindan yasaklanmms olan cinsel davranisin
(magdurun nzas1 hilafina ve cinsel 6zgirliigiinii ihlal etmeye elverisli viicut
temasi) gerceklesmesiyle tamamlandigim kabul etmek ve failin cinsel
arzularina veya cevrenin ona yiikledigi sosyo-kiiltiirel anlami goz ardi etmek
daha uygundur (Picotti, 2001: 31). Gunumtuzde cinsellik esas olarak tip, psiko-
sosyal bilimler gibi disiplinlerin calismalarimn konusudur. Bu durum, eski
donemin ahlaki ve siibjektif degerlendirmelerinden siynlarak, bu bilimlerin
sagladig1 veriler 1s181nda olabildigince bilimsel ve objektif bir bakis acisinin
benimsenmesinin daha yerinde oldugunu ortaya koymaktadir (Cadoppi, 2002:
49; Mantovani, 2011: 367 ve 368; Palumbieri, 2006: 37). Cinsel davrams
kavraminin objektif ve sinirlayic1 bir tamimim elde edebilmek icin, siibjektif ve
etik onerilerden kurtularak, bunlann yerine tip ve psiko-sosyal bilimlerin daha
notr bakis acilanm koymak, tum bunlan yaparken bir yandan da cinsellik
kavraminin zamanin sosyokiiltirel sartlanmalarinin bir sonucu oldugunu gézden
kacirmamak gerekmektedir (Fiandaca, 2000: 1157).

Tirk ogretisinde ise objektif gorlis, davramsin objektif niteligini asin
derecede on plana cikardigl ve manevi unsurun belirlenmesinde failden hareket
edilmesine imkan vermedigi icin elestirilmis, aynca 6zel kastin kabul edilmemesi
halinde; iyi niyetle, dostca veya cinsel saik icermeyen temaslarin da cinsel
saldin sucuna viicut verecegi ve sucun kapsaminin gereginden fazla
genisleyecegi ileri surlilmistir (Sen, 2006: 381, 382). Fakat unutulmamalidir
ki objektif goriistin esasi, cinsel davranisin uclincu bir kisi tarafindan keyfi olarak
tespit edilmesine dayanmamaktadir. Aksine objektif goriisiin yapmaya calistigi,
cinsel davramsin tespitinde kullamlabilecek genel gecer olciitler bulmaya
calismaktir. Failin saikinin dnemsiz olmasi, davramsin cinsel anlaminin 6n plana
cikmasinm saglar ve magdurun cinsel 6zgurliigi daha etkin bicimde korunur.
Cinsel davramsin belirlenmesinde failden hareket edilmesi kadar magdurdan
hareket edilmesi de orantisiz sonuclara yol acabilir. Bu nedenle toplumda hangi
davranislann “cinsel” olarak nitelendirildiginin belirlenmesi icin kullamlan
nesnel oOlcitleri esas alan objektif gorlsi benimsemek kamrmzca daha
yerindedir®®. Bu kabul, sucun genel kastla islendiginin savunulmasina da engel
degildir
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Cinsel Taciz Sucunun Baz1 Ulkelerde Yerini Stalkinge Birakmasi

Anglo Amerikan Ulkelerindeki gelismeleri takip eden bazi Avrupa ulkelerinin,
hukuk sistemlerinden cinsel taciz sucunu cikartarak, cinsel taciz teskil eden
fiilleri cesitli isimler altinda oziinde Anglo Amerikan iilkelerinde “stalking”
olarak adlandinlan suc tipiyle karsilamaya calistiklan gorulmektedir. Bu
degisikligin altinda esitlik miicadelesinden cok, cinsel taciz sucunun kanunda
tammlanmasinin giicligii, bu giicligiin kanun acikligi ilkesi yoniinden yarattig:
sorunlar ve cinsel taciz sucunun ispatimin zor olmas1 yatmaktadir. Fakat
elbette cinsel saik olmadan da bazi taciz davramslannin cezalandinlmasi, bu
davranmislanin cogunlukla kadin magdurlarin basina geldigi disiinildiigiinde,
konumuzla dolayli da olsa ilgilidir. Turkceye “israrli takip davramslan” olarak
aktarilabilecek olan “stalking” bakimindan, failin magduru cinsel yonden taciz
etmesi zorunlu olmadigr icin, yapilan tacize iliskin saik her ne olursa olsun
ceza verilebilmesi, sucun ispatim kolaylastirmaktadir. Ote yandan her iilkede
yapilan diizenlemelerin kapsam ve iceriklerinin birbirinden farkli oldugu
gozden kacinlmamalidir.

Stalking fiilleri italyan Ceza Kanunu’nun 612-bis?’ maddesinde “atti
persecutori” (takip hareketleri) adi altinda duzenlenmistir. Blyuk Britanya’da
1997 yiinda kabul edilen Tacizden Korunma Kanunu’nda (Protection from
Harassment Act) “stalking”e iliskin 6zel bir suc tipi vardir. Almanya’da da
stalking sucu da ceza kanununda aynca diizenlenmistir’2. Bu iilkelerin hic
birinde cinsel taciz suc teskil etmemekte fakat bazi 06zel hukuk
diizenlemelerinde (Ornegin is mevzuati) konuya iliskin hikkiimler bulunmaktadr.
Buna karsin ispanya, Fransa’da cinsel taciz suc olarak cezalandinlmaya devam
etmektedir. Bu ulkelerde stalking benzeri bir su¢ bulunmamaktadir.

TCK’min 123. maddesinde yer alan “kisilerin huzur ve siik(inlarini bozma”
sucu, stalking olarak degerlendirilebilecek “sirf huzur ve siikununu bozmak
maksadiyla telefon etme ve gurultu yapma davramslarim” kapsamina
almaktadir. Ayni diizenlemede yer alan “aynm maksatla hukuka aykin baska bir
davranista bulunulmasi” ifadesi ise kamimizca bir anlam ifade etmemektedir.
Oncelikle belirtmek gerekir ki stalking kapsaminda kalabilecek davranmisin
hukuka aykin olmasi zorunlu degildir, hukuka uygun da olabilir (Grnegin takip
etmek). Ote yandan diizenlemenin bu kismi ceza kanunun acikligi ilkesine
actkca aykindir. Kammizca bugiine kadar Anayasa Mahkemesi tarafinda iptal
edilmemesinin nedeni, hilkmiin bahsettigimiz kismindan dolayr kimseye ceza
verilmiyor olusudur. Verilen ilk cezada veya acilan ilk davada Anayasa
Mahkemesi’ne gidilerek, hitkmiin bu kisrmmin iptali saglanmalidir.

Evlilik ici Tecaviiz

Miilga TCK doneminde hem magdur hem de fail bakimindan 6zellik gosteren ve
tartismali olan bir diger husus evlilik birligi icerisinde kocamn kansimin “irzina
gecmesinin” miimkiin olup olmadiglydi*®. Bu kanun déneminde, kanunda acikca
kan-koca olma gibi bir ibare yer almamasina ve esler arasinda 1rza gecmenin sug
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sayilmasina engel bir diizenleme bulunmamasina ragmen Unver, 2001: 306) %,
aile iliskilerine miidahalenin dogru olmadigi diistincesiyle (Artuk-Yenidiinya,
1999: 61, 63; Nuhoglu, 2004: 616; Centel, 1997: 63)* evlilik birligi icerisinde
kocanin kanstyla zorla cinsel iliski kurmasi halinde bu sucun olusmayacag, ancak
kullamlan araclarnn “miiessir fiil” sucunu olusturabilecegi, iliskinin zorla anormal
yoldan gerceklesmesi halinde ise “aile fertlerine fena muamele” sucunun
olusacag ileri siirlilmekteydi®®. Yargitay da, bu durumda “aile fertlerine fena
muamele” sucunun olusacagl gorisiinii paylasmaktaydi (Donmezer, 2003: 17-
19)¥. 5237 sayili TCK’ da bu fiil, sikdyete bagl suc haline getirilerek, fiilin suc
olup olmadig1 konusundaki tartismaya son verilmistir. Her ne kadar ogretide
hiikmiin gereksiz oldugu zira zaten bu fiillerin cinsel saldin sucu sayilmasina bir
engel olmadig ifade edilmekteyse de (Unver, 2001: 306)%, Yargitay’in dnceki
1srarli uygulamasi karsisinda hikkmiin 6nemli bir islevi oldugu diisiincesindeyiz.

Bu degisimin temelini toplumlarin evlilige bakisinda aramak gerekir. Evlilik
eskiden genellikle kadina ev islerini gorme ve cinsel iliskiye girme yikimliiliigi
getiren bir sozlesme olarak algilanmaktaydi. Bu baglamda kadin, kocasi her
talep ettiginde, dogal yoldan cinsel iliski ylkimliiliigiini yerine getirmek
durumundaydi. Talebin reddi ise hem evlilige iliskin yikiimliiklerin ihlali
anlamina gelmekte, hem de cinsel iliskiye girme teklifinin reddinin kocaya
zorla iliskiye girme hakkim verdigi kabul edilmekteydi®. Bu anlayista kadinin
kisa bir sire icin sahiplenilmis veya kiralanmis olmasiyla, evlilik sozlesmesiyle
erkege baglanmasi arasinda biiyiik bir fark yoktur (Godenzi, 1992: 125). Batida
sanayilesmenin gelisimini tamamlamasinin ardindan ve oOzelikle son
zamanlarda cinsel suclarda belirgin bir artis olmasi nedeniyle, evlilik icinde
gerceklesen zorla cinsel iliskilerin; cinsel saldin, tecaviz, cinsel siddet vb.
isimlerle suc sayilmas1 gerektigi yoniindeki akim giiclenmistir (Bassi, 1998: 15;
Rassat, 2006: 563; Artuk-Yenidiinya, 1999: 62-64; Unver, 2001: 306; Veron,
2006: 67; Pradel-Danti Juan, 2010: 446)%.

Ornegin italya’da da yetmisli yillarin sonuna kadar ese karsi cinsel siddet
sucunun islenemeyecegi kabul edilmekteydi. Zira evlenmenin eslere
birbirleriyle dogal yoldan cinsel iliskiye girme hakkim (diritto alla copula)
verdigi kabul ediliyordu (Lemme, 1974: 556 ve 557; De Cupis, 1960: 433, 434.
Aynca bkz. Marini, 1975: 957). Ancak son otuz yilda yapilan calismalarla,
italya’da da bu bakis acisimn degismesi miimkiin olmustur (Mulliri, 2010:
1088). 1976 yilinda herhangi bir kanun degisikligi olmaksizin italyan Yiiksek
Mahkemesi cinsel siddet sucunun ese karsi islenemeyecegi seklindeki eski
ictihadimi degistirmistir (Cadoppi, 2002: 84). Giiniimiizde Yiiksek Mahkeme
evliligin eslere “nza gosterilmeyen bir cinsel iliskiyi dayatma hakki vermedigi”
yonundeki gorisuni korumaktadir (Costanzo, 2008: 36-39).

Fransa’da ise gecmiste, esler arasindaki cinsel iliskilerin rizaya dayandigina
dair aksi ispat edilemez bir karine vardi (Daury Fauveau, 2010: 231). 1980
yiindaki kanun degisikliginden itibaren, oOgretideki yazarlar bu konudaki
fikirlerini degistirmeye ve tecaviiz sucunun esler arasinda da islenebilecegini
kabul etmeye basladilar (Rassat, 2006: 564). 1992’de ise Fransiz Yiksek
Mahkemesi sozii edilen karinenin, ancak aksi ispat edilmedigi siirece gecerli
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olduguna karar vermistir (Daury Fauveau, 2010: 231; Pradel-Danti Juan, 2010:
451). 2006 yilinda ise Fransiz Ceza Kanunu’nun 222-22. maddesi, “evlilik iliskisi
de dahil olmak iizere magdurla fail arasindaki iliski her ne olursa olsun,
tecaviiz veya tecaviiz disindaki cinsel saldinlar suclarimin gerceklesebilecegi”
seklinde degistirilmistir.

Almanya’da yapilan 1973 tarihli ceza kanunu reformunda evlilik ici cinsel
saldirnnin suc oldugu yoniinde bir diizenleme yapilmamasi elestirilmis ve bu
fiilin cezalandinlmas1 gerektigi yoniinde toplumda ciddi bir baski olusmaya
baslamistir (Kog, 2009: 252). Ceza Kanunu’nda 1997 yilinda yapilan
degisiklikle, esler arasindaki rizaya dayali olmayan cinsel iliskinin suc oldugu
acikca diizenlenerek, aksi yondeki fikirlerin ortadan kalkmasi saglanmistir
(Bottke, 1999-2000 : 295). Belcika Yuksek Mahkemesi de 70’li yillarda esin
kansiyla zorla cinsel iliskiye girmesinin “miessir fiil” degil, cebir ve siddet
kullanarak tecaviiz olduguna hiikmetmistir (Goziiblyiik, 1981 : 145, 146).

Bu konu 1992 yiinda Birlesik Krallik ’ta, Lordlar Kamarasi’nin bir kararina
konu olmus, ardindan dava AIHM’nin oniine kadar gitmistir. Dava konusu
olayda sanik, Lordlar Kamarasi’'mn, Common Law’daki “evlilik ici tecavuz
bagisikig1 (martial rape immunity)”*" konusundaki ictihadimi degistirmesi ve
“kanisina tecaviiz eden kocanmin s6z konusu sahsi cezasizk sebebinden
yararlanmasinin arttk mimkiin olmadigini” belirtmesi sonucunda, karsina
tecaviiz etmekten mahkdm olmustur®* Bunun iizerine samk, hakkinda verilen
mahkdmiyet hiikmiiniin AIHS’nin sucta ve cezada kanunilik ilkesini diizenleyen
7. maddesini ihlal ettigi” gerekcesiyle AIHM’ye basvurmustur. 1995 tarihli
kararinda®®* AiHM, olayda ihlal bulunmadigina hilkmetmistir. Aslinda ingiliz
Mahkemeleri, Lordlar Kamarasi’'mn 1992 yilindaki karanndan onceki yillarda
da, soz konusu sahsi cezasizlik nedenine bazi 6nemli kisitlamalar getiren
kararlar veriyorlardi (Palazzo-Papa, 2005: 197). Lordlar Kamarasi’mn karariyla
ise, evlilik i¢ tecaviiz bagisiklig olarak adlandinlabilecek kocaya taninan sahsi
cezasizlik nedeni, Birlesik Krallik bakimindan tamamen tarih olmustur.

Azerbaycan’da da evlilik icinde tecaviiziin miimkiin olup olmadig1 cok uzun
sire tartismali kalmistir. 22.06.2010 tarihinde bu iilkede yapilan “Evici Siddet
Kanunu’nun 1.0.6 maddesinde “evici cinsel siddetin” “bir partnerin diger
partner Uzerinde rizasi olmaksizin zorla cinsel iliskide bulunmasi” seklinde
tammlanmasi, artik evlilik ici tecavuzin cezalandinlmasinin mimkin hale
geldigi seklinde yorumlanmaktadir (Jabrayilova, 2012: 89). Giiniimizde
Tiirkiye’deki anlayis da yavas da olsa degismektedir. Evlenmek elbette eslere
birbirleriyle cinsel iliskide bulunmayi isteme hakkim vermektedir (Oztan, 2004:
154; Zevkliler-Acarbey-Gokyayla, 1999: 780, 781)*. Buna dayanarak ogretide
eslerin birbirleriyle cinsel iliskide bulunmay1 talep etme ve hakkin kotiye
kullamlmas1 boyutuna varmamak kaydiyla bilfiil cinsel iliskide bulunmak
haklarinin oldugu, eger bu hak kotiiye kullanilmissa ortaya ¢ikacak sucun cinsel
saldin degil baska bir suc olmasi gerektigi ileri siirlilmekte ve diizenlemenin
kadin erkek esitligine, aynmcilik yasagina aykin oldugu iddia edilmektedir®.
Bu noktada kanunun gerekcesinde yer alan eslerin cinsel arzulan tatmin
yikimliiliigi ve bunun hukuki simirlanna iliskin, kabul edilmesi miimkin
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olmayan® ifadelere’” de dikkat cekmek uygun olacaktir. Kanimizca cinsel
iliskiyi talep etme hakki baska, cinsel iliskiye girme hakki baska bir seydir.
Evlilik esleri biri digerinin egemenlik alam altindaki bir nesne durumuna
disiirmez ve cinsel ozgirliigiin diger ese terk edilmesi sonucunu dogurmaz
(Tezcan-Erdem-Onok, 2014: 326; Artuk-Yenidiinya, 1999: 62-65; Unver, 2001:
306). Evlilikten kaynaklanan sadakat yiikiimliigli eslere, cinsel ozgirliikleri
tizerinde bir 0z disiplin saglamakta (De Cupis, 1960: 432, 433) ve onlara baska
kisilerle cinsel davranislarda bulunmama yiikimliligi getirmektedir. Fakat bu
yukimlilik es ile cinsel iliskiye girme yikimliligiini biinyesinde
barindirmamaktadir. Bu nedenle eslerin hatta aralarinda evlilik bagi olmasa
dahi belli bir cinsel yakinlig1 olanlarin birbirinden cinsel iliskiye girmeyi talep
etmeleri olagan olmasina karsin, hic kimse icin bir digeriyle nzasi olmaksizin
cinsel iliskiye girmek hak degildir®. Evliligin eslere karsilikli cinsel iliski veya
cinsel arzulan tatmin yikimliligl getirmesi de so6z konusu degildir (Mulliri,
2010: 1089), evliligin amaclarindan birinin ailenin meydana gelmesi oldugu
bahanesiyle evliligin kadina cinsel iliskiye rnza gosterme yilkimliligu yikledigi
anlayis1 artik terk edilmistir®®. Aksinin kabulii cinsel iliskinin es tarafindan
kabul edilmemesi halinde, onunla bu iliskinin zorla kurulmasina mesruiyet
tanimak demek olur ki, bu yaklasim cagdas bir toplumun cinsel 6zgiirliik
anlayisiyla bagdasmaz.

Sayilan nedenlerle esler arasinda nzaya dayali olmayan cinsel iliskinin,
cinsel saldin sucu olarak kabul edilmesini olumlu karsilamaktayiz*. Her ne
kadar ogretide “dlizenlemenin pratik degerden yoksun oldugu hem hicbir esin
bu kadar agir bir hapis cezas1 karsisinda kocasim sikayet etmeyecegi”
(Hafizogullar-Ozen, 2013: 163) ve “bu sekilde acik bir hiikmiin evlilik birligini
sarsabilecegine ve ihanetlerin cogalabilecegine” (Sen, 2006: 393) iliskin
gorusler ileri surulmekteyse de, hiukim yalmzca sembolik olarak bu tur
davramislann toplum tarafinda onaylanmadigimin ifade etme amacina hizmet
etse dahi yararli olacag diisiincesindeyiz (*'. Kaldi ki hiikiim uygulanmaktadir®
ve potansiyel suclular acisindan caydinc olabilir®. Bu noktada kriminolojik
arastirmalarin, zorla cinsel iliskinin bir kisminin esler arasinda cereyan ettigini
ve bunlardan cok azinin ortaya ciktigimm gosterdigini belirtmek de yerinde
olacaktir (Donmezer, 2003: 16) *“. Bu durumun bir diger nedeni ise, hem
toplumun hem de kolluk kuvvetlerinin ev ici siddete iliskin suclan, siddet
iceren diger suclardan daha masum gormesidir (Bottke, 2000: 312). Bu tir bir
yaklasimin kabulii, elbette miimkiin degildir.

Tiirkiye’nin de taraf oldugu Birlesmis Milletler Kadina Karst Her Tiirli
Aynmciligin Onlenmesi Uluslararasi Sézlesmesi’nin 2/g maddesi uyarinca taraf
devletler kadinlara karst aynmcilik olusturan butiin ulusal cezai hukimleri
yururlukten kaldirmayr taahhit etmektedir. Herhalde bu taahhut, var olan
hikkiimler esitlik esasina gore uygulanabildigi takdirde, onlan vyiirirliikten
kaldirmak vyerine, bu sekilde uygulama taahhiidini de binyesinde
barindirmaktadir. Esler arasindaki cinsel iliskinin, cinsel saldin sucu
kapsaminda degerlendirilebilmesi icin normal veya anal yoldan olmasi 6nem
tasimamaktadir (Uziilmez, 2009 : 256; Tezcan-Erdem-Onok, 2014: 326). Sucun
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esler arasinda islenebilecegi yoniindeki goriisiimiiz, 102/1. madde bakimindan
da gecerlidir. Zaten sikayete bagli olan sucun bu sekli bakimindan herhangi bir
ayrima gidilmemis ve bu fiilin esler bakimindan suc teskil etmedigi ifade
edilmemistir. ikinci fikrada ise sucun sikayete bagh olmas istisna oldugu icin
bunun ayrica belirtilmesi zorunlu goriilmustir. ikinci fikrada kural olarak
re’sen sorusturulan ve kovusturulan sucun, ilk fikradaki hali bakimindan eslere
iliskin 6zel bir belirleme yapilmamasinin, bu fiilin esler bakimindan suc teskil
etmedigi seklinde yorumlanamayacag diisiincesindeyiz*. Fakat Yargitay, ese
karsi cinsel saldinmin kanunda suc olarak diizenlenmedigine hilkmetmistir.
Kanimizca 102. maddenin ilk iki fikrasinda yer alan davranislar, esler arasinda
gerceklestigi takdirde sikdyete baglidir®.

Hiikiimde es ile kast edilen, medeni nikah bagiyla birbirine bagli olan
kimselerdir®. Dolayistyla herhangi bir nedenle resmi evlilik bag1 olmaksizin
birbirleriyle yasayan kisiler bakimindan 102/2. maddede yer alan suc re’sen
sorusturulacak ve kovusturulacaktir. Bu noktada 2006 yilinda degisen Fransiz
Ceza Kanunu’'nun 222-22. maddesinin 11. cumlesinde, tecaviz sucunun
“birlikte yasayan, yasamin evlilik bagi olmaksizin birlikte siirdiiren (concubin)
veya magdura sadakat sozlesmesiyle (pacte civil de solidarité) bagh olan kisi
tarafindan islenmesinin” bir agirlastirici neden olarak diizenlendigini belirtmek
istiyoruz. Oysa sucun esler arasinda islenmesi ne bu kanunda ne de diger ceza
kanunlaninda agirlastina neden olarak yer almaktadir. Fransiz Kanun
koyucusunun bu noktada, Fransa’da gittikce arttig ifade edilen evlenmeden
birlikte yasama olgusunu dikkate alarak, magduru daha etkin bir sekilde
koruma amaa giittiigii kanaatindeyiz.

Bugin mesru gorulen, nzaya dayali pek cok cinsel davranmis, gecmiste
cezalandinlan cinsel davramslar arasindaydi. Ornegin mesru yoldan iireme
amacina hizmet etmeyen her turlu cinsel iliski gayri mesru (gayri tabii)
(Fromm, 2004 : 11) olarak goriiliiyor ve bekar bir kadinla gerceklestirildiginde
basit tecaviiz, evli bir kadinla gerceklestirildiginde ise zina adim aliyordu.
Basit tecaviz sucunun nitelikli hali ise kadimin bastan cikartilmasi suretiyle
onunla cinsel iliskiye girilmesiydi ve bu suc ancak evlenme vaadi yoluyla
islenebilmekteydi. Basit ve nitelikli tecaviiz ve zinadan*® sonra gelen bir diger
suc tipi ise cebren islenen tecaviz sucuydu (stupro violento). Bu suc
bakimindan cebir ve tehdit arandigindan, bu suc basit tecaviiz sucunun
agirlasrms bir diger seklini teskil etmekteydi (Padovani, 2002: 8).

Yakin bir zamana kadar cinsel suclarla korunan hukuki menfaatin “genel
adap” gibi bir lst menfaat oldugu kabul edildiginden, ozellikle cebre karsi,
kadimin bu degerleri korumak lizere aktif olarak direnmesi, kendisine diisen bir
yukumlulik olarak gortilmekte ve cebrin bu direnci asacak duzeyde (vis haud
ingrata puellis) olmas1 aranmaktaydi. Bu mantiktan hareketle basit tecavuz ve
zinamn aksine, nitelikli (evlenme vaadiyle islenen) ve cebren islenen tecaviiz
sucunda kadin erkegin aksine cezalandinlmiyordu. Zira bu durumda kadinin
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icerisinde bulundugu zayif durum nedeniyle, kendi iizerinde hak sahibi olan esi
ve ailenin sahip oldugu degerleri koruyarak direnmesinin imkansiz oldugu kabul
ediliyordu. Ote yandan kadimin icinde bulundugu zayif durumun direnme
yukimliligiini kaldirmasi icin mutlaka gercek olmasi, dolayisiyla cebrin belirli
bir diizeyi asmasi aranmaktaydi. Basit tecavuz sucunun ceza hukukundan
cikartilmasindan uzunca bir siire sonra, nitelikli sekli (evlenme vaadiyle cinsel
iliskiye girme) ve zina da aym kaderi paylasti. Boylelikle tecaviiz sucunun tek
sekli cebren islenen tecaviz sucu haline geldi. Fakat bu durum ciddi bir
celiskiye yol acms, eskiden kadinin direnme yiikimliligiinin asiip
asilmadigim belirlemek icin kullamlan o6lciit olan fiziki (cebir) veya psisik
(tehdit) zorlamamn var olmadigi hallerde, fiilin artik su¢ sayilmamasi s6z
konusu olmustur. Boylece cebir ve tehdit icine saklanan zimni direnme
yikiimliiliigli, kadimn hala kamu ahlaki gibi Ustiin bir menfaat icin korundugu
seklindeki eski dislinceyi yansitiyor ve cogunlukla ispat yiikiiniin magdura
yliklenmesi anlamina geliyordu. Zaman icinde yargi organlan hikkmi cagin
gereklerine uygun sekilde yorumlamaya calissalar da®® bu suc tipi, ihdas
edilirken {izerine kuruldugu diisiinceyi yansitmay: siirdiirmektedir. Bu disiince
“yalnizca hayir denilmesi halinde bu sucun olustugunun kabul edilemeyecegi,
mutlaka cebren gerceklesen bir cinsel davramsin varligimn gerektigi”
seklindedir (Padovani, 2002: 8, 9). Cok uzun siire yargi organlarina ve ogretiye
hakim olan bu anlaysin (Yalcin Sancar, 2013: 201), bugiin dahi tam olarak
silindigini ve esitlikci bir bakis acisinin hakim oldugunu soylemek de, pek
mumkun gorinmemektedir.

Cinsel Suclarda Rizanin Yeri

Goriildigl lizere cinsel suclann cebir, tehdit ve hile lizerine kurulu yapisi,
cinsel aktiviteyi bireysel bir Ozgirliiglin ifadesi olarak degil, mesru yoldan
ureme amacinin bir parcasi olarak goren bir anlayisin tarihsel mirasidir.
Gecmiste, yazarlar, magdurun direndiginin kabul edilmesi icin gerceklesmesi
oldukca zor sartlarin varligim gerekli saymislardir. Cinsel suclann zaman
icerisinde kisinin Ozgiirliigiine yonelik suclar olarak goriilmeye baslanmasi
sonucunda, direnme yikimligine iliskin anlayis terk edilmis ve bazi kanun
koyucular (ispanya ve ingiltere gibi) suc hipotezini magdurun nzasizig
(dissenso) veya daha iyi bir ifadeyle nzasimn yoklugu (it. mancanza del
consenso) lizerine kurmustur. Zira bu sucg artik 6zgiirlige kars1 bir suctur ve bir
ozgurliigiin ihlal edildiginin kabul edilmesi icin magdurun rizasi olmamasina
karsin, bazi davramslara maruz kalmasinin yeterli kabul edilmesi gerekir.
Cinsel 6zglirligiin tam olarak korunabilmesi ancak suc tipinin nzasizlik lizerine
kurulmasi halinde miimkiindiir’'.

Buna karsin Avrupa’mn italya, Fransa ve Almanya gibi 6nemli hukuk
sistemlerine bakildiginda, cinsel saldin sucunun islendiginin kabulii icin
mutlaka iradeyi etkileyen nedenlerin (cebir, hile, tehdit) arandig
goriilmektedir. Bu durum, bizzat cinsel iliskinin suc sayildigi ve direnmenin
zorunlu oldugu donemin garip bir miras1 olarak karsimizda durmaktadir. Bu
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nedenle kanun degisikligi ile yapilmayanlan, yargi organlarn yapmak
durumunda  kalmistir:  Ornegin  Fransa’da  sucun  sirpriz  olarak
gerceklestirilmesi de dahil olmak iizere, sucun nzanmin yoklugunda
islendiginden s6z edilmesi mimkiin olan tim olasiiklar kanunda yer
aldigindan, bu hallerin yoklugunda magdurun nzasinin var oldugu
dusiinilmektedir. Dolayisiyla bu diizenlemenin aslinda davranisa nzasi
olmayan magduru esas aldigini soylemek yanlis olmayacaktir. Fransiz Yiiksek
Mahkemesi de, cinsel saldin suclarimin (tecaviiz ve diger cinsel saldinlar),
magdurun cinsel davramsa hicbir sekilde nzas1 olmadigi hallerde
gerceklestigine hilkkmetmistir (Pradel-Danti Juan, 2010: 445, 447).

TCK’min 102/1 ve 2. maddelerinde ise, iradeyi sakatlayan hangi durumlarda
cinsel saldin sucunun olusacagina iliskin bir diizenleme yapilmamis ve bu
sekilde bireyin cinsel ozgiirliigli lizerinde genis bir koruma alani olusturulmaya
calisilmistir. Boylelikle sucun magdurun nizasimin yoklugu izerine kuruldugunu
séylemek miimkiindiir. Onemli olan failin cinsel davramsimin magdurun nzasina
aykin olarak gerceklesmesidir, zira iradeyi ortadan kaldiran nedenler veya
direnme olsun ya da olmasin, yalmzca bu davramsla cinsel ozgurlik ihlal
edilmis olmaktadir (Mantovani, 2011: 359). Buna ek olarak iradeyi etkileyen
nedenlerin var oldugu hallerde dahi bunlarin mutlak sekilde magdurun irade
Ozguirliigiini ortadan kaldirmasi da zorunlu degildir (Sen, 2006: 376, 377, 393).

Tamir Edici Evlilik

Milga TCK’mn 434. maddesi uyarinca 1rza gecme ve tasaddi suclannda, failin
magdurla evlenmesi sonucunda ceza ertelenmekte ve dava zamanasim siiresi
boyunca erkegin kusurundan kaynaklanan bir nedenle bosanmanin
gerceklesmemesi halinde bir sahsi cezasizlik sebebi s6z konusu olmaktaydi. S6z
konusu hiikmiin kaynagi mehaz kanunun (1889 tarihli it.CK) 352. maddesiydi®2.
1930 yilinda yiiriirliige giren italyan Ceza Kanunu’nun 544. maddesinde de yer
alan benzer hiikiim, 05.08.1981 tarihinde yiiriirliikkten kaldinlmistir’®. Her ne
kadar yururlukteki TCK’ da boyle bir hikim yer almiyorsa da, zaman zaman
s0z konusu hukmin cesitli tartismalarda glindeme gelmesi ve zaman zaman
yeniden kanuna alinmasimin yararli olabilecegine dair gorisler ileri siriilmesi,
konuyu guindemde tutmaktadir.

Ogretide cinsel saldinmn temel seklinin esler arasinda islenemeyecegi
gorisinii savunan yazarlar, nitelikli cinsel saldiny! ise ancak sikayet kosuluyla
cezalandiran bir anlayisin, magdurla fail arasinda evlenme gerceklesmesine
ragmen failin cezalandirmasinin anlasilmaz oldugunu” ileri siirlilmektedirler
(Tezcan-Erdem-Onok, 2014: 360, 361). Karsit goriis ise hakl olarak 1rza gecme
suclarinda magdurun faille evlenmesi halinde kamu davasinin veya cezanin
ertelenmesine iliskin hiikmiin; cagdas diinyadaki diizenlemelere uymadigi,
yalmzca toplumun “irzina gecilen kizin artik evlenemeyecegi” yoniindeki on
yargisimin boyle bir diizenlemenin gerekcesi olmamasi gerektigi ve Tirk
toplumunun cogu zaman sinirli bazi bolgelerde gecerli olan “tére, gelenek ve
anlayislarin” haddinden fazla genisletilerek toplumun genis kesimlerinde kabul



78 Taner

goriiyormus gibi kamuoyuna sunulmasimin yerinde olmadig yoniindedir (Aydin,
2004b : 107). Aynca soz konusu hiikiim 6gretide, kadinin erkege itaatini hukuk
yoluyla saglamaya yonelik ve kadin1 bagimsiz bir kisi olarak degil, erkegin mali
olarak goren bir anlayisin {irlinii oldugu gerekcesiyle de elestirilmistir (Uygur-
Yalgin Sancar, 2005: 35). Bu baglamda hikim, kadin {izerindeki erkek
egemenliginin hukuk, gelenekler ve ahlak tarafindan desteklendiginin bir ispati
olarak gosterilmistir (Uygur-Yalcin Sancar, 2005: 35; Yalcin Sancar, 2013:
135). Burada, evlenme bir erteleme ve sahsi cezasizlik nedeni sayilsaydi neler
getirebilecegi iizerinde kisaca durmak istiyoruz: Miilga Kanun doneminde 1rza
gecme veya tasaddi sucun magduru olan kadinla, fail evlendigi takdirde faile
ceza verilmemesinin gerekgesini, toplumun magdur kadina bakisinda aramak
gerekir. S0z konusu saldin sonucunda magdur olan kadin, icinde yasadigi
psikolojik travmanin yamnda toplumun kendisini “kullamlms ve kirletilmis>
hissettirmesi” karsisinda bir kez daha magdur olmaktaydi. Hatta baz
vakialarda, tecaviize wugrayan kadinin kendi akrabalan tarafindan
oldiirilmesinin altinda da, toplumun bu sig bakisim aramak gerektigi
disiincesindeyiz’®>. Bunun yam sira, eski kanun doneminde irzina gecilen
kadimn ailesi ve toplum tarafindan dislandigi, ayipli bir kimse sayildig1 ve
sonunda fuhus tacirlerinin eline distiigli aynca hilkkmiin cocuk vyasta
evlendirilen cocuklar bakimindan da faydali oldugu ifade edilmistir (Donmezer,
2003: 26, 27). Miilga kanun bu toplumsal gercekler karsisinda, yapildigi
donemin sartlan icerisinde, kadim1 1rzina gecen veya tasaddi fiilini
gerceklestiren adamla evlendirerek, onu toplumdan dislanmaktan korumayi
(Dénmezer, 2003: 26) ve evlenmesini kolaylastirmayr (Onder, 1994: 480)
amaclamistir. Nitekim miulga TCK’ da yer alan hukmun mehazim barindiran
1889 tarihli italyan Ceza Kanunu’na iliskin olarak hazirlanan 1887 tarihli
Bakanlik Raporu’nda “evlenmenin 1rza gecmeyle onurunu (namusunu)
kaybetmis olan kadina, erkek tarafindan verilebilecek en blyuk karsiik
(tamirat)” olacagi ifade edilmekte ve bu evlilik 6gretide “tamir edici (onanci)
evlilik (matrimonio riparatore)” olarak adlandinlmaktadir (Lemme, 1974 : 562;
Grosso, 2002: 26, 27).

Fakat gliniimiizde erkegin cinsel arzulanm tatmin etmek icin 1rza tecaviiz
ettigi, evlenmek icin kacirdigi ve evlenirse hicbir sorunun kalmayacagi anlayisi
cagdis1 kalmistir ve artik terk edilmelidir (Aydin, 2004a: 162). Cagdas bir
toplumun ceza kanunu, kadinin ve onun cevresindeki, kendisini kadin Uzerinde
hak sahibi olarak goren belirsiz sayida kisinin namusunun tecaviizle kirlendigini
kabul ederek®® “kadin kimle evlenirse evlensin, yeter ki namusumuz kurtulsun
anlayisina” yol gostericilik yapamaz. Buna ek olarak hilkkmiin uygulanmasinda
Irza gecme veya tasaddi magduru olan kadinlarnn, kamuoyunda sikca kullanilan
ifade sekliyle “tecavuzcusuyle evlenmesi”, aile ve tore baskisiyla “ailesinin ve
kendisinin namusunu kurtarmasi1” icin (Aydin, 2004b : 106; Malkoc, 2004: 150;
Yalcin Sancar, 2002: 16)°® baski gordiigii de bilinmektedir. Bu evliliklerin, bazi
magdurlar bakimindan tiksindirici olabilecegi de Ogretide ifade edilmistir
(Grosso, 2002: 29).
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Cinsellige bakisin degismesi ve cinsel ozgiirliige dogru gidisle birlikte, miilga
kanunda yer alan hiikiim, kadin onurunu asagilayan bir hiikiim haline gelmisti.
Bu nedenle kammizca evlenmeye iliskin cezayi erteleyen nedenin 5237 sayili
TCK’ ya alinmamasi yerinde olmustur®. 765 sayili Kanun’un yapildigi
donemden bu yana kadinin damgalanmasina iliskin yukanda bahsedilen negatif
tutuma iliskin baz1 olumlu gelismeler varsa da, soz konusu tutumun tamamen
ortadan kalktig1 soylenemez. Bu hikmiin varligi bir yandan irza gecme ve
tasaddi suclanmn genel onleme etkisini onemli olclde zayiflatiyordu. Irzina
gecilen veya tasaddide bulunulan kadimn sucun failiyle evlendirildigini goren
fail, normal sartlarda kendisiyle evlenmeyecegini bildigi kadim 1rza gecme
veya tasaddi sucu icin kendisine hedef secmekte ve onunla bir sekilde evlenme
imkam bulmaktaydi. Ote yandan yine s6z konusu hiikiim yukanda sozii gecen
toplumun cagdist tutumunun mesrulastirilmasina bir dayanak teskil ediyordu.
Eger kadimn kirletildigi yoniindeki yaklasimin cagdisi oldugu disiiniiliiyorsa,
yapilmasi gereken ilk sey evlenmeye iliskin sahsi cezasizlik nedenini kanundan
cikartmakti. Bu elbette yalmzca TCK'y1 degistirmekle olacak is degildir fakat
yine de ceza hukukunun toplumu gelistirme fonksiyonunu da kiicumsememek
gerekir. Bu yiizden 5237 sayili TCK’ da evlenmenin bir sahsi cezasizlik nedeni
olarak kabul edilmemesi yerindedir.Eger cinsel saldin sucu eski kanun
donemindeki gibi genel adap ve aile duzenine karst bir su¢ olarak
diizenlenseydi, evlenmenin zedelenen hukuki menfaati tamir ettigi ileri
suriilebilirdi. Ancak glinlimiizde sucun kisilere kars1 suclar altinda diizenlendigi
ve kisinin cinsel ozgiirliigiiniin evlenme ile tamir edilemeyecegi aciktir (Aydin,
2004a: 107).Son olarak ifade etmek gerekir ki evlenme yasimin altindaki
cocuklann, hukuka aykin sozde evliliklerle bir araya getirilmesi sorununun
cozimii de miilga 434. maddenin kanuna yeniden eklenmesinden®
gecmemektedir.

Sonug¢

Goriildugu lizere kadinin uzun siiren esitlik miicadelesi cinsel suclarin adeta
evrim gecirmesine yol acmistir. Elbette varilan bu noktanin cinsel ozgurlik
konusunda, kadin erkek esitligi bakimindan mutlak bir esitligi yansittigi ve bu
durumun genel bir kabul gordiigii sOylenemez. Ancak yine de bugiiniin
diinyasinda belki de hicbir sey, son 40 yilda toplumda kadinin yeri®', kadin
erkek iliskileri ve dolayisiyla cinsel ozgirliige bakis kadar hizli ve kokli bir
bicimde degismedigimi gormek gerekir®?. Dolaysiyla, kat edilen mesafeye
bakildiginda, toplumdaki cinsiyet asimetrileri hala devam ediyor (Jackson-
Scott, 2012 : 55)® ve zaman zaman esitlik konusunda geri adimlar atiliyor olsa
da, mutlak esitlige dogru siiren yolculugun bir sekilde devam edecegine
inamyoruz.
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Notlar

Bu makalenin plam 6zgiin olmakla beraber icerigi esas olarak yazarin 2013 yilinda yayimlanan
Tiirk Ceza Hukukunda Cinsel Ozgiirliige karsi suclar isimli doktora tezinden tiiretilmistir. Ancak
calismada gecen zaman igerisinde edinilen yeni kaynaklar ve ulasilan bazi bilgiler 15181nda yapilan
yeni degerlendirmeler de yer almaktadir. Makalenin simrli bir kisrm, daha 6nce popiiler bilim
yazis1 formatinda Giincel Hukuk Dergisi’nin Kasim 2014 sayisinda yayimlanmistir.

2 “Antik Yunan'da kadinin rzasimin, baligin avlanmaya nzasindan daha gerekli olmadigim” ifade
etmektedir (Bologne, 2011: 30).

* Eski tarihli yabanci ceza kanunlarninda cinsel suclarin diizenlendigi boliim basliklari ve bu basliklara
iliskin simflandirmalar hakkinda bkz. Yarsuvat, 1964: 120-122.

Konuya iliskin aynntili bilgi ve tartisma icin bkz. Taner, 2013: 62-67.
Aynm yonde bkz. Soyaslan, 2010: 223 ve 224.
Aynntili bilgi icin bkz. Donmezer, 1964: 452 vd.

Ornegin isvec yasa koyucusu hayvan seviciligi suc olmaktan cikarirken, bu tiir eylemlerin kanunda
yer almasinin sug ve suclu lizerine dikkatleri cekecegi, bu durumun da toplum icin yarardan ¢ok
zarar doguracag! gerekcesinden hareket etmistir. Bkz. Can, 2002: 394. Zoofilinin Anadolu’da
oldukca yaygin oldugu yoniinde bkz. Poroy, 2005: 234-238. Fransa’da zoofili kavram ve tarihsel
gelisimi icin bkz. Caballero, 2010: 357-361.

® Kavramlar hakkinda aynntili bilgi icin bkz. Manzini, 1964: 278-283. Eski tarihli yabanci ceza
kanunlarinda bu tiir suclara iliskin olarak yapilan diizenlemeler hakkinda ayrintili bilgi icin bkz.
Yarsuvat,1964 : 155-160; Donmezer, 1983 : 15-25; Artuk, 1994: 31-34.

9 Yazar, bu hususu 1889 ve 1930 tarihli italyan Ceza Kanunlan bakimindan ifade etmektedir.

19 Geleneksel egilimin iki ayn sug tipi oldugu yoniinde bkz. Mantovani, 2011: 385; Maruotti, 2007: 683.

' Atti di libidine karsiigi olarak Majno Serhi’nde sehvetperestine fiiller ifadesini kullanilmaktadir.
(bkz. Majno, 1980: 143.). Biz sehevi davranslar seklinde cevirmeyi tercih etmekteyiz.

12 Aynntils bilgi icin bkz. Taner, 2013: 92 vd.

B Miilga kanun doneminde bu davranislann Yargitay tarafindan iza tasaddi sucu kapsaminda
degerlendirildigi yoniinde bkz. Erem-Toroslu, 2003: 301 ve 302.

1 Ulkemizde de Yargitay’in mevcut uygulamasi bu yondedir. Ornek olarak bkz. Yar. 14. CD, E.

2012/11328, K. 2012/9412, T. 3.10.2012. (Kazanci Bilisim ictihat Bilgi Bankasi, SGT:
05.11.2015)

' Bkz. Alman Ceza Kanunu’nun 178/2. paragrafi.

16 Aynntili bilgi icin bkz. Taner, 2013: 136-142.

17 < . N g
Yargitay’in magdurun davranisin cinsel niteligi konusunda yamlabilecegi, olaya konu olan
davranmisin sosyal olarak mesru olan bir davrams olabilecegi ve davramisin cinsel nitelikte
oldugunun acikca belli olmadigi gerekceleriyle verdigi bir bozma kararmi burada aktarmak
istiyoruz: “(...)olay glinli magdurenin abisiyle birlikte binanin bodrumunda bulundugu sirada
onunla karsilasan sanigin, magdurenin o giin sehir disindan donmiis olmasindan dolayr onunla
tokalasmasi ve onu 6pmek {izere yaklasmasi bicimindeki eylemini toplumda yerlesik oldugu lizere
ve aralarindaki sosyal miinasebete uygun olarak yanak yanaga Oplisme amaciyla yapmis
olabilecegi, magdurenin, dudaklanm Opmeye calistigi yoniindeki algilamasinin  yanlis
degerlendirmeden kaynaklanabilecegi, olay yerinde ayakiisti karsilastigi magdurenin, abisinin
yakinlarinda bulundugunda bilen samigin, bu davramsini cinsel amagla yaptig1 hususunun siiphede
kaldig1 gozetilerek samg@in beraatine karar verilmesi gerekirken yazili sekilde mahk{miyetine
hiikmedilmesi(...)” Yar. 14. CD, E. 2012/1887, K. 2012/4384 T. 13.04.2012. (yayimlanmamistir)

Yazarlar aym degerlendirmeleri benzer kanuni tipi iceren Italyan Ceza Kanunu icin
yapmaktadirlar.

4
5
6
7

18
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' Yazar aym degerlendirmeleri benzer kanuni tipi iceren italyan Ceza Kanunu icin yapmaktadir.
20 Konuya iliskin olcutler ve aynntili bilgi icin bkz. Taner, 2013: 109-114.

2 italyan Ceza Kanunu’nun 612-bis maddesi su sekildedir: (1) Magdur iizerinde tekrar eden
davranislar, tehdit veya taciz yoluyla magdurda kalici ve ciddi bir huzursuzluk (endise) veya korku
durumu olusmasina; magdurun kendisinin, yakin bir akrabasinin veya duygusal olarak bagli oldugu
bir kimsenin giivenliginden endise duymasina yol acanlar veya magduru bu yollarla yasam
aliskanliklanim degistirmeye mecbur edenler fiil daha agir bir suc teskil etmedigi takdirde, alti
aydan dort yila kadar hapis cezasiyla cezalandinlir. (2) Fiil, hakkinda ayrilma karan verilmis veya
bosanmis olan es ya da magdurla onceden duygusal bir iliskisi olan kisi tarafindan islendigi
takdirde ceza artinlir. (3) Fiil bir kiiclige, hamile bir kadina veya (5 Subat 1992 tarihli ve 104.
numarali Kanun’un 3. maddesinde belirtildigi diizeyde) engelli bir kimseye karsi veya silahli ya da
kendisini gizleyen bir kimse tarafindan islendigi takdirde ceza yarisina kadar artinuir. (4) Suc,
magdurun sikayetine baglidir. Sikayet stiresi 6 aydir. Fakat suc bir kiiciige veya engelli bir kimseye
karsi ya da re’sen kovusturulan bir sucla baglantili olarak islendigi takdirde, re’sen kovusturulur.

22 ACK’nin 238. paragrafinda yer alan stalking sucu, sucun Alman ceza hukukuna girisi ve hakkinda
aynntili bilgi icin bkz. Unver, 2009: 110-116.

2 Konuya iliskin olarak karsilastirmali hukuku da iceren aynntili bir inceleme icin bkz. Artuk-Yeniduinya,
1999: 57vd. Irza gecme sucunun esler arasinda islenebilecegi yoniinde bkz. Can, 2002: 520.

** Fransiz hukuku bakimindan aym gérils icin bkz. Veron, 2006: 65.

% Yazarlar aktardiklar bu gorise katilmamaktadirlar.

%% Baty Avrupa llkelerinde esler arasindaki rnzaya dayali olmayan ve cebir, siddet ve tehdit ile
gerceklesen cinsel iliskilerin 1rza gecme (cinsel saldirn) sucunu olusturmamasi uzun siire boyunca
evlilikten dogan muafiyete dayandinlmistir. Eski donemlerde Common Law lilkelerinde ise,
kadinin kocasinin miilkiyetinde yer aldigi diisiincesinden hareketle aym sonuca varilmaktaydi.
Cagdas donemlerde ise yakin zamana kadar bu konunun aile ici bir sorun oldugu diisiincesi
savunulmaktaydi. Bkz. Donmezer, 2003: 16 ve 17.

’ Bu ictihadin yanlis oldugu yoniinde bkz. Unver, 2001: 321-323; Unver, 2008: 297; -Artuk-
Yenidiinya, 1999: 65; Evik, 2004: 351.

%8 Yazar baska bir calismasinda ise bu yapilanin yargi kararlarina kanun degeri tamimak anlamina
geldigini ve Yargitay uygulamasini de§i§tjymek icin kanuna ozel hilkmim koymanin dogru bir
yontem olmadigim ifade etmektedir. Bkz. Unver, 2014: s. 31.

2 Evlilik icinde cinsel iliskiye girmenin tarihte tiim toplumlarda bir hak olarak tammlandigi
yoniinde. Bkz. Can, 2002: 309.

0 Gecmisle karsilastirma yapmak acisindan, 1989 yilinda evlilik icinde cinsel saldin sucu
bakimindan tiim Avrupa ulkelerindeki diizenlemeleri karsilastirmali olarak gosteren bir tablo icin
bkz. Godenzi, 1992: 144.

*! Bu davadan sonra hazirlanan “Ingiliz Ceza Hukuku’nda Evlilik ici Tecaviiz” basliki Hukuk
Komisyonu Raporu icin bkz. http://www.official-document:gov.uk/document/hc9192/hc
01/0167/ 0167.pdf. (SGT: 27.06.2012)

32 Aynntily bilgi icin bkz. Palazzo-Papa, 2005: 197.

3 Karar tarihi 22.11.1995, basvuru no: 20166/92. Karar icin bkz. http://hudoc.echr.coe.int. (SGT:
27.06.2012)

i Ogretide Medeni Kanun’un 185/2. maddesinde yer alan, “eslerin evlilik birliginin mutlulugunu
elbirligiyle saglama yikimliliigi”ne dayamlarak “evliligin ekonomik, maddi, manevi ve cinsel
anlamda bir birlik” oldugu ifade edilmekte ve eslerin birbirlerine bu alanlarda yardim etmekle
yiikiimli olduklan kabul edilmektedir.

** Hilkme iliskin elestiriler icin bkz. Hafizogullan-Ozen, 2013: 162 ve 163.
3¢ Ayni gériiste bkz. Unver, 2011: 241; Unver, 2008: 298; Tezcan-Erdem-Onok, 2014: 326.


http://hudoc.echr.coe.int/

82 Taner

7 Gerekeede su ifadeler yer almaktadir: “Evlilik birligi, eslere sadakat yukimliliigiiniin yani sira,
karsilikli olarak birbirlerinin cinsel arzularim tatmin yiikiimliiligii de yiiklemektedir. Buna karsilik,
evlilik birligi icinde bile, cinsel arzularnn tatminine yonelik talepler acisindan tibbi ve hukuki
sinirlarn oldugu muhakkaktir. Bu sinirlarin ihlali suretiyle es lizerinde gerceklestirilen ve cinsel
saldin sucunun nitelikli halini olusturan davranislar, ceza yaptinmim gerekli kilmaktadir.”

38 Karsit gorus icin bkz. Kanbur, 2013: 39. Yazar medeni kanun uyarinca evlilik sozlesmesinin boyle
bir hak tamindigini ileri stirmektedir.

» Aynm yonde bkz. Artuk-Yenidiinya, 1999: 62; Evik, 2004: 350 ve 352. Evlilik ici tecaviiziin su¢ haline
getirilmesine gecmiste uzun siire boyunca bu nedenle karsi cikildigi yoniinde bkz. Berktay, 2012a: 54.

10 Ayni yonde bkz. Centel (2012), http://nurcentel.com/ makaleler.php ; Centel, 2012: 276.
*! Benzer gorils icin bkz. Centel, 2012: 276.

2 Ese karsi ruh sagligim bozacak sekilde nitelikli cinsel saldir1 sucunu konu olan bir Yargitay karari
icin bkz. 5. CD, T. 08.03.2010, E. 2010/219, K. 2010/1845 (Yargltay Kararlan Cercevesinde Ceza
Hukuku Sempozyum Kitab1 (2011) icinde, Istanbul 2011, : 205 ve 206) izmir 1. Agr Ceza
Mahkemesi’nin ayn1 konuda verilmis ve Yargitay taraﬁndan onanan bir baska kararn ise
Yargitay’daki esas ve karar numaralanm vermeksizin UNVER aktarmaktadir. Bkz. Unver, 2011:
239 ve 240. Esin sikayetini temyiz asamasinda geri aldig1 bir diger 6rnek icin bkz. Yar. 14. CD, E.
2011/6468, K. 2012/2457, T. 01.03.2012 (yayimlanmamistir).

*3 Aym gérils icin bkz. Centel, 2012: 276.

* ile icinde kadinlara ve cocuklara karsi islenen suclarin, bliyiik kisminin kara rakamlar arasinda
kaldig1 yoniinde bkz. Bottke, 2000: 306 ve 312.

* Fransa’da da tecaviiz (TCK’min 102/2. maddesinin karsiigl) sucunda oldugu gibi, “diger cinsel
saldinlar” (TCK’min 102/1. maddesinin karsiligl) sucunun da ese karsi islenebilecegi kabul
edilmektedir. Bkz. Rassat, 2006: 574.

e “Ese karsi islenen cinsel suclarda cinsel saldiurnimin sedece nitelikli halinin TCK’nin 102/2.
maddesinin ikinci ciimlesinde sikayete tabi suc olarak diizenlenmesi, cinsel saldirn sucunun basit
seklinin ese karsi islenmesinin ise suc olarak diizenlememesi karsisinda, olay tarihinder magdure
ile resmi evli olan samgin esinin nzasi halifina onu kendisine dogru cekerek sanlip Gpmesi
seklindeki eylemin TCK’min 102/1. maddesindeki sucu olusturmadigi gozetilmeden, samgin
mahkumiyetine karar verilmesi (...). ”Yar. 14. CD, E. 2012/4176, K. 2014/1689, T. 13.02.2014

v Aymi gériis icin bkz. Ozbek-Kanbur-Dogan-Bacaksiz-Tepe, 2014 : 314 ve 338; Giindel, 2009: 15;
Ertem, 2009: 39 ve 40. Aksi gorils icin Keskin Kiziroglu, 2008: 997; Koca-Uziilmez, 2015 : 285 ;

Malkog, 2009: 13; Tezcan-Erdem-Onok, 2014: 326. Tezcan-Erdem-Onok, eserlerinin 7. baskisinda
295. sayfada goruslerine gerekce olarak duzenlemenin yerinin, sistematik acidan ik fikra
bakimindan eslerin fail olamayacag sonucunu dogurmasini gostermektedir. Yokus Sevilk ise esin
sucun basit halinden de sorumlu olacaginin kanunda agikca ifade edilmesi gerektigi
dustincesindedir. Bkz. Yokus Seviik, 2005 : 260.

8 Aym gorils icin Uziilmez, 2009: 256; Tezcan-Erdem-Onok, 2014: 325.

* Evlilik disi cinsel iliskilerin cezalandinlmast konusunda 80’li yillara kadar yiiriitilen tartismalar ve
ileri stiriilen gorusler hakkinda bkz. Hafiziogullan, 1983: 1-10.

0 Alman ve italyan Yiiksek Mahkemelerinin izledigi tutum hakkinda bkz. Taner, 2013: 122 ve 123.

! Aynntihi bilgi icin bkz. Padovani, 2002: 8 ve 9; Rassat, 2006: 555; Cadoppi, 2002: 33-34;
Palumbieri, 2006, : 7, 13, 63 ve 69; Bertolino, 2001: 169 ve 170; Padovani, 2002: 22.
> Hijkmiin gerekcesi (1887 tarihli) su sekildedir: “Once aralarinda ciiriim vuku bulan ve sonra en
kutsal bag ile birlesen iki sahsi, cezai takibattan dolay1 birbirlerinden ayirmamak hakli ve adalete
muvafiktir. Diger taraftan cezai muafiyet bahsedilmek suretiyle namusu ihlal edilen bir kadina en
blylk telafi sebebi olacak evlenmenin kolaylastinlmasi gayet ihtiyatli bir tedbirdir.” Hukmin
Tirkce terciimesi ve gerekce icin bkz. Majno, 1980: 195 ve 196.

>3 Bu hiikiim hakkinda ayrintili bilgi icin bkz. Lemme, 1974: 562-564.
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> Tecaviize ugrayan kadinin kirlendigi ve bu kirin ancak tecaviiz eden adamla evlenmekle
temizlenebilecegi yoniindeki dislince tarihin ¢ok eski donemlerinden beri varligim
siirdiirmektedir. Ornegin Assur Kanunlan’nda “(...)Kizi kirletilmis baba, onu kirleten adama kan
olarak kizim verecektir. Eger kansi yoksa, bakir kizin fiyati olan lic misli glimiisu kirleten, kizin
babasina verecektir. Kiz kirleten ile evlenecek, onu istememezlik yapmayacaktir.(...)” hiikmii yer
almaktadir. Bkz. Konan, 2011: 151.

> Toplumda ve mahkeme kararlarinda kadinin tecaviize ugramasinin erkek agisindan onur kirici
sayildig1 yoniinde bkz. Yal¢in Sancar, 2010: 108.

% Nitekim “kadinin iffet ve namusunun yalnizca kadim degil, bircok kisiyi ilgilendirdigi” goriisii 1953
yiinda zina konusunda tartismalar yapilirken meclis kirsiisinden de savunulmustur. Bkz.
Ozkorkut, 2009: 155. Bu ataerkil anlayisin oldukca yaygin oldugu ve altinda yatan olasi etkenler
hakkinda karsilastirmali bir analiz icin bkz. Berktay, 2012b : 101; Berktay, 2012a: 53.

> Diizenlemenin boyle bir anlayisin sonucu oldugu ve giinimiizde artik kabul edilemez oldugu
yoniinde bkz. Yal¢in Sancar, 2010: 103.

>% Benzer baskilarin italya’mn kiiltiir bakimindan az gelismis bazi bélgelerinde de s6z konusu oldugu
yonde bkz Grosso, 2002: 29.

> Aym goriis icin Keskin Kiziroglu, 2008: 998; Uygur-Yalgin Sancar, 2005: 36; Aydin, 2004a: 152.

%0 Baz1 hakim ve savcilann Yargida Durum Analizi Adli Toplantida 765 sayii TCK’da yer alan 434.
maddenin yeniden kanuna alinmasina iliskin talepler ileri siirdiigiine dair basinda ¢ikan haberler
uzerine HSYK tarafindan 17.09.2011 tarihinde yapilan basin aciklamasimin ilgili kismi su
sekildedir:

“Ulkemizin ozellikle dogu ve giineydogu bélgelerinde 15 yasindan kiiciik kizlarin yine cogunlukla
kendi yaslanna yakin erkeklerle davullu zurnali evlendirildikleri, bu gayrnresmi evlilikten cocuk
sahibi olduklan ve bunun savcilik tarafindan 6grenilmesi lizerine de erkek ve ailesinin agir ceza
mahkemelerinde yargilanip ceza aldigi, bu kez 15 yasin1 doldurmadan evlenen kizin, cocuguyla
birlikte bakima muhtac¢ kaldig1 gercegi karsisinda, bu gibi durumlarda cezanin indirilmesi veya
eski 434. madde benzeri bir diizenleme ile cezanin kaldinlmas: suretiyle bu konuda ortaya ¢ikan
magduriyetin engellenmesi onerilmis, boylece sosyal bir yaranin tedavi edilmesi istenmistir. Grup
calismalarimin hicbirinde tecaviizcii ile evlenilmesinin veya 15 yasindan kiicik magdurun tek
basina nzasinin cezasizlik sebebi sayilmasi glindeme gelmemistir.” Bkz. http://www.hsyk.gov.
tr/duyurular/ 2011/eylul/basin-aciklamasi-17-09-2011.html (SGT: 04.10.2011)

ot Ornegin 50 yil 6nce cinsiyet aynmciligi diisiiniilemez ve ifade edilemez iken, bugiin bilyiik élciide
hukuka aykindir. Bkz. Smith, 2006: 135. Ancak son 50 yil icinde degismesi miimkiin olan, Birlesik
Krallik’a iliskin ilging kadin erkek esitsizligi 6rnekleri icin bkz. Berktay, 2012a: 44 ve 45.

62 Bu konudaki bilimsel arastirmalar hakkinda bkz. Giddens, 2010: 14 ve 15.

6 Yazarlar, 20. Yuzyil’in sonlarnindan itibaren Bati’da ortaya cikan kapsamli cinsel ozgiirlikler
acisindan bile, cinsel davramistaki toplumsal cinsiyet asimetrilerinin devam ettigi ve kadinlara
yonelik cinsel siddetin, bilylik bir toplumsal sorun olmay: siirdiirdiiglinii ifade etmektedir.
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Medyada Annelik Temsilleri ve Anne Savaslan: Haftanin
Annesi Yarisma Programinin Analizi

Emel Bastiirk Akca*

Kocaeli Universitesi
0z
Anne olmak, kadinin biyolojik cinsiyetinin kendisine sundugu, yalnizca
kadinlara 6zgii bir durumdur. Bu nedenle, cogu zaman kadinlik annelikle
ozdesleslestirilmekte, kadin kimligi annelige indirgenmektedir. Annelik,
kadinin fedakdr, (retken, sevgi dolu ve sefkatli dogasinin bir parcasi
olarak tammlanir. Annelik, basitce cocuk sahibi olan kadim isaret
etmez, bir dizi toplumsal deger ve rolleri de isaret eder. Bu nedenle
Coulter’in da belirttigi gibi “annelik basitce biyolojik ya da ickin
dedildir; aym zamanda ideolojik ve politik olarak islev géren toplumsal
bir kurumdur” (2010: 571). Feminist perspektif, annelige iliskin genel
kanilar, deneyimler ve pratiklerin, geleneksel /ataerkil diisiinceye
hizmet eden annelik ideolojisi icinde sekillendigini savunur. Anne olma
durumu, hem kadinlara verilen kutsal bir gérev, hem de ideal annelige
ulasabilmek icin yiiriitiilen bir miicadele alamdir. Feminist calismalar
icinde gerek teorik diizlemde, gerekse de medyada temsil diizeyinde
annelige iliskin calismalar énemli bir yer tutmaktadir. Bu calismada
annelik ve medyada annelik temsilleri elestirel perspektiften kisaca
tartisilmis ve KanalTiirk’te, 2014 yili Eyliil ayinda yayinlanmaya baslayan
Haftanmin Annesi programinda annelik temsilleri analiz edilmeye
calisilmistir. Program, calisan-ev kadini (evde calisan) anne, evli-bekdr
anne gibi farkli annelik bicimlerinin catistig1 bir alan olma 6ézelligine
sahiptir. Calismada, bu annelik bicimlerinin birbirleriyle nasil rekabet
ettigi ve idealize edilen annelik biciminin nasil sunuldugu, calisan -ev
kadim (evde calisan) anne catismasi lizerinden ortaya konulmaktadir.
Tiirkiye’de de calisan anne sayisi giin gectikce artsa da medyada hala
evdeki anne ile calisan anne arasindaki savasin devam ettigi
gortilmektedir.
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Media Representations of Motherhood and Mommy Wars:
Mother of the Week

Emel Bastiirk Akca
Kocaeli University

Abstract

As maternity is a condition unique to women, female identity is often
equated with motherhood. Motherhood is defined as part of the self-
sacrificing, fertile, nurturing and caring nature of women. Motherhood
does not simply refer to having a child, but to a set of social values and
roles. As M. Coulter remarked, “Motherhood is not simply biological or
innate; it is also a social institution that functions ideologically and
politically” (2010: 571). The feminist perspective argues that common
thinking and practices regarding motherhood are shaped by the ideology
of motherhood that serves the patriarchal belief. Mothering is
considered both a divine role for women and also a constant struggle to
achieve ideal motherhood. Motherhood research holds an important
place within feminist studies at both the theoretical level and also as it
is portrayed in the media. In this study, motherhood and the media
representations of motherhood were discussed from a critical
perspective and the motherhood representations were analysed in the
television programme Mother of the Week. The programme is also like a
battlefield in which different types of motherhood such as single versus
married are in conflict. The study presented how these different types
of motherhood competed against each other and how the idealized
motherhood type was portrayed. It is seen that the war between stay-
at-home mothers and the mothers who work outside the home still
continues.

Keywords: ideology of motherhood, media representations of
motherhood, Mother of the Week.
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Giris

Kadinin medyada temsili genellikle ikili bir salinim icinde gerceklesir. Kadin
medyada ya anne ve es roluyle kutsanir ya da cinsel obje olarak sunulur. Her
iki temsil bicimi de aslinda kadimn medyada ‘gercek’ kimligiyle var
olabilmesini engellemekte; kendisini esi, cocuklari ya da bedeni/cinselligi
disinda bir sey Uzerinden var edebilmesine olanak birakmamaktadir. Anne
olmak, kadin bedeninin dogurgan dogasinin, baska bir ifadeyle biyolojik
yapisinin  bir sonucudur. Bu durum, toplumsal cinsiyet rollerini biyolojik
cinsiyetin dogal bir sonucu olarak goren egemen geleneksel yaklasimlarin
kendilerini mesrulastirdiklari temel dayanaklardan birini olusturur. Ataerkil
sistem, biyolojik cinsiyet ozelliklerinden hareketle kadin ve erkek arasindaki
karsitliklarn, farklan kurar ve kadin, ‘annelik 6zelliginin dogal bir sonucu
olarak’ sefkatli, duygusal, fedakar, besleyen, biyiiten olarak tanimlanir.
Kadinlik ozellikleri gibi annelik de evrensel -oldugu kabul edilen- roller ve
degerlerle bezenmistir. Bu tanimlama bicimi, annelik pratiklerinin toplumsal
ve ideolojik belirlenmisliginin Ustiini orter.

Coulter’in ifadesiyle “en basit tammiyla annelik, kolektif bir grup olarak
anneleri, anne olma durumunu, annelere yiklenen nitelikleri ifade eder”
(2010: 571). Bu genel tammin da ortaya koydugu gibi annelik, basitce cocuk
sahibi olmak anlamina gelmemektedir. Coulter, anneligi tammlaya soyle
devam eder:

Annelik aym zamanda bir prensip, topluluklann siyasi ve sosyal diizeninde
onemli bir bilesen, yani bir kurumdur. Kurumlar ise insan davramsim
bireylerin degil, toplulugun ihtiyaclarina gore diizenleyen, énemli kiiltiirel
pratikler ve kurulu toplumsal mekanizmalardir. Bu nedenle annelik, basitce
biyolojik ya da ickin degildir; aym zamanda ideolojik ve politik olarak islev
goren toplumsal bir kurumdur (2010: 571).

Feminist dislince, annelige iliskin genel kamilar, deneyimler ve pratiklerin,
geleneksel /ataerkil dusinceye hizmet eden annelik ideolojisi icinde
sekillendigini savunur. Green’e gore “her tiir annelik ve annelik yapma
anlayisi, annelige iliskin genel kamlan, deneyimleri ve pratikleri sekillendiren
geleneksel goriise hizmet eden (ataerkil) annelik ideolojisi ile ugrasmak
zorundadir” (2010a: 969). Toplumda kabul goren tiim diger ideolojiler gibi
annelik ideolojisi de annelige iliskin degerler, roller ve modelleri evrensel ve
degismez bicimler olarak tammlayarak bir ortak akil haline getirir.

Amerikan medyasinda annelik temsillerini inceleyen Johnston ve Swanson
(2003:21) Amerikan kulturundn, “romantiklestirilmis, tim kadinlar tarafindan
arzu edilebilir bir annelik idealini” tesvik ettigini belirtir. Bu annelik ideali,
orta simf beyaz kadinlar icin tamamen evde, ev isleri ve cocuk bakimi ile
zamamm geciren bir annelik bicimidir.Buna karsilik farkli annelik ideolojileri,
farkli donemlerde daha baskin hale gelebilir ya da birbirleri ile micadele
icinde olabilir. Johnston ve Swanson (2003), Amerikan toplumunda 21.
yiizyilda hala bir dizi annelik ideolojisinin birbirleriyle rekabet icinde olduguna
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dikkat ceker. Bu ideolojiler kimi zaman farkli toplumsal kesimler icinde bir
arada varligini sirdirmeye devam eder. Bu calismada da bir televizyon
program Uzerinden farkli annelik ideolojileri ve pratiklerinin micadelesi
ortaya konulmaya calismistir.

Calisma, elestirel feminist perspektifin vurguladigi gibi annelik olgusu ve
annelige dair pratiklerin ataerkil ideoloji icerisinde belirlendigi diisiincesinden
hareket etmekte ve bu ideoloji icinde nasil bir anneligin ortaya ciktigim
tartismayr amaclamaktadir. Medya, kiltirel mitler ve ideolojilerin
bicimlendiricisi ve vyeniden ireticisi olarak belli annelik bicimlerini
yuceltmekte ve ideal bir anne stereotipi olusturmaktadir. Farkli annelik
bicimleriyle miicadele icinde yliceltilen bu anne modelinin nasil tammlandigin
ve diger anneliklere Ustiinligliniin hangi soylemler lizerinden kuruldugunu
tespit etmek, Tirkiye medyasinda da siklikla annelik roli ile karsimiza cikan
kadinlarin medyada temsil edilis bicimlerini ortaya koymanin onemli bir
parcasini olusturmaktadir.

Annelik ideolojisinin temel bilesenlerinden biri anneligin profesyonelles-
tirilmesi ya da uzmanlastinlmasidir. Annelik her ne kadar kadina dogasi geregi
verilen bir gorev olsa da kapitalizmle ishirligi icinde calisan bir baski
mekanizmasi olarak ataerkil sistem, onu aynm zamanda bir uzmanlik alam
olarak tammlamakta ve kadinlarin iyi anneler olabilmeleri icin uzman
destegine ihtiyaci oldugu diisiincesini de dogurmaktadir. Anneler bilinclenmeli,
iletisimden saglikli beslenmeye kadar pek cok alanda uzmanlarnn destegini
almalidir. Annelik konusunda Tirkce alan yazininda az sayida calisma
bulunmaktadir. Ancak genel olarak bu alandaki yayinlara bakildiginda
anneligin, elestirel perspektiften cok, kisisel gelisim ve beceri kazandirmaya
yonelik yayinlarin konusu oldugu goriiliir. ABD ve pek ¢ok Avrupa llkesinde de
annelikle ilgili yayinlann basinda cocuk vyetistirme el kitaplan, uzman
tavsiyeleri/gorusleri ve kisisel gelisim odakli yayinlar gelmektedir (Johnston &
Swanson, 2003: 21). Medyanin da hem bu ideolojiyi iirettigi hem de -6zellikle
giindiiz kusagi kadin programlarinda- boylesi bir ‘bilinclendirme’ islevi yerine
getirdigi goriilmektedir.

Calismada KanalTurk’te yayinlanan ve her hafta dort annenin ‘haftanin en
iyi annesi’ olmak icin birbirleriyle -kelimenin ilk anlamiyla- yanstigi Haftanin
Annesi programi, annelik ideolojileri cercevesinde analiz edilmektedir.
Yansmaci anneler, kadinlan annelik konusunda ‘yanistiran’ belli ‘annelik’
kriterleri Uzerinden degerlendirildiginden program, anneligin
‘uzmanlastirmasi’min medyadaki orneklerinden biri olma ozelligine sahiptir.
Program aym zamanda farkli annelik bicimlerinin mucadelesini ortaya koymasi
acisindan da incelenmeye deger gorilmistir. Calismada, Once programda
sunulan “yi annelik kriterleri’ tespit edilmis ve tartisilmis, sonrasinda da
calisan-‘ev kadim’ anne gibi farkli annelik bicimlerinin mucadelesi
sergilenmeye calisilmistir.
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Annelik Kurumu ve Ataerkil Annelik ideolojisi

Annelik pek cok toplumda kutsanan, yiiceltilen, anne olan kadinlan daha
degerli kilan bir konumdur. Cogu zaman anne olamamak, kadin agisindan bir
eksiklik olarak goriiliir. Annelige iliskin kurallar ve anne olma durumu, kadina
iliskin pek cok konu gibi ataerkil toplum tarafindan tasarlanmaktadir. Baska bir
ifadeyle annelikle ilgili -kimi zaman birbirleriyle de celisen- cesitli mitler
yaratilarak annelik, kadinlarin denetlenmesi / diizenlenmesinin bir araci haline
gelmektedir. Bu baglamda, ekonomik ve toplumsal faktorlere gore siirekli
yenilenen “annelik ideolojisi” ya da “anneligin ataerkil ideolojisi”
kavramsallastirmasi da eril tammUl bir kiiltirel annelik etme pratigini ifade
etmektedir. Green’in belirttigi gibi “tarih, din, felsefe, bilim, psikoloji, tip,
hukuk, sosyal politika ve ekonomi tarafindan desteklenen anneligin egemen
ataerkil ideolojisi, Bati1 disiince ve pratiginde kadinlann annelik edisini
denetlemeye” (2010a: 969) calisir.

Feminist perspektiften anneligi ele alan calismalar, kamusal alandaki
esitsizliklerin 6zel alandan basladig1 diisiincesinden hareketle 6zel alanda
kadinin konumunu sorgulayan ikinci dalga feminizm ile baslamistir. Calisma
hayat1 ve annelik, velayet hakki ve annelik, annelik ve saglik gibi konular ise,
ozellikle 1990’li yillardan itibaren feminist teori ve pratige dahil olmustur”
(Sanger, 1992°den akt. Caglar, 2011, s. 915). S6z konusu doneme ait feminist
annelik calismalan genellikle beyaz ve orta simf aileler lizerine yogunlasirken,
2000’li yillarda artan sayida annelik arastirmasimin 1rk, simf, etnisite ve kultur
gibi daha genis baglamlara dogru yoneldigi goriilmektedir. Bu calismalar,
cogunlukla annelikle ilgili mitleri ve annelik ideolojisini desifre etme ve daha
ozgurlukecu annelik bicimlerinin kapisim aralama amacina yoneliktir.

Annelik  pratiklerinin  kadinlarin ~ denetlenme araclarindan  birine
dondistiigiinii soylemeleri, bunu ifsa ederek elestirmeleri nedeniyle feministler
cogu zaman ataerkil toplum tarafindan “annelige disman olmak”la
suclanmslardir. Ancak kadinlara yiikledigi bu baskilar nedeniyle annelik
deneyiminden vazgecmis, kiirtaj ve dogum kontrolii gibi kadinlan annelikten
uzaklastiran bir bakis acisint benimsemis kimi radikal feministler olmakla
birlikte, pek cok feminist yaklasim annelik pratiklerinin donusturilmesine
odaklanmaktadir. Feministler, kadin ozgiirlligliniin bir parcasi olarak uygun
fiyath cocuk bakim hizmeti gibi anne-dostu uygulamalarin onemini vurgulamis,
kendi annelik deneyimleri hakkinda yazilar yazms ve bunu aktivizmleri
acisindan bir motivasyon olarak kullanrmslardir (Kinser, 2010: 395-396).

Green ataerkil toplumda, annelik ve anne-cocuk iliskilerinin
romantiklestirildigini belirtir ve “Bu biyolojik anne ideali, anneleri sefkatli,
duygusal ve bagimli varliklar olarak gosterirken, annelerin hayat veren,
fedakar, hosgoriilii olmasi beklenmekte ve annelik etmenin disindaki kimlikleri
ve bireysellikleri yadsinmaktadir” der (2010a: 970). Ataerkil toplumlarda
kadinlar, yalmzca annelik rolleriyle degil, aym zamanda ev kadinligi ve es
olmaya iliskin pek cok kuralla da kusatilirlar. Kadinlar, evin temizligi, diizeni,
yeme-icme, alisveris gibi evdeki diizenin devamina iliskin hemen her seyden
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sorumludurlar. Bu roller annelikle birlesince anneler, cocuklann temiz ve
giizel giyinmesi, saglikli beslenmesi ve okul basansi gibi pek cok seyin de
sorumlusu olurlar. Ancak kadinlar hemen her alanda oldugu gibi annelik rolleri
konusunda bir denge noktasi1 bulmakla da sorumludur. Ciinkii fazla denetimci
olmalan durumunda, “baskici’” ve “bogucu” olmakla, “her seye miidahil
olarak cocuklarina zarar vermekle” de suclanirlar.

Annelik ideolojisinin temel bilesenlerinden biri anneligin uzmanlastinlmasi,
profesyonel bir is haline getirilmesidir.20.yuzyiin basindan itibaren annelik,
Bat1 bilimi, psikolojisi ve tibb1 tarafindan profesyonellestirilmis, baska bir ifade
ile uzmanlastinlmistir. Cocuk yetistirme kilavuzlar anneligin bir uzmanlik alani
olmasina hizmet etmis ve annelerin uzman destegine ihtiyaci oldugu
dusuincesini pekistirmistir.

Anneligin uzmanlastinlmasi annelik mitleri ile de pekistirilir. iyi ve kotii
anne olmayr belirleyen adanmistik, fedakarlik, uzman tavsiyesine ihtiyac
duyma, duygusal yoksunluk gibi 6zellikler,annelige iliskin olumlu ve olumsuz
mitler olarak siralanabilir (Thurer, 1995; Green, 2010b; Caplan, 2010).

Annelik dusuncesi ve ideal annelik pratiklerini elestirel bicimde tartisan ve
tarihsel siirec icerisinde bu pratiklerin nasil degistigini ortaya koyan énemli
calismalardan biri Ann Taylor Allen’in (2005) Feminism and Motherhood in
Western Europe, 1890-1970, A Maternal Dilemma (Bat1 Avrupa’da Feminizm ve
Annelik, 1890-1970, Annelik ikilemi) baslikli calismasidir. Allen calismasinda,
feminist hareketin, ataerkil sistemin kadim her seyden once es ve anne olarak
konumlandirmasina yonelik elestirilerini, ‘hem anne hem de bagimsiz bir birey
olabilmek mimkin mii?’ sorusunda oOzetler ve kitabinda bu soruya yanit
vermeye yonelik cabalan derler. ‘Annelik ikilemi’ ile kastedilen de kadimn,
anne ve es olmakla bagimsiz bir birey olmak arasinda bir secime zorlanmasidir.

Kadinlann yasadigi bu ikilemi sorgulayan bir baska calisma da Elisabeth
Badinter’in (2010) Le Conflit: La Femme et la Mere (Kadinlik m? Annelik mi?)
adli kitabidir. Badinter, her kiiltiirel doneme gore degisebilen bir ideal annelik
modelinin hakim oldugunu soéyler; kadinlar bu ideali ya oldugu gibi kabul eder
ya bununla mizakere eder ya da reddederler. Ancak her Uc sekilde de
kendilerini bu modele gore belirlemis olurlar. Giinimizin hakim annelik
modeli, kadinlardan tam mesaili bir calisma bekleme derecesinde agirdir ve
kadinlan anne olmakla (sosyal ve cinsel hayati olan) bagimsiz bir kadin olmak
arasinda bir tercih yapmaya zorlar.

Bazi kiiltlirlerde anneligin adanmislik ve fedakarlikla esdegerligi cok daha
baskindir. Badinter, Almanya, italya veya Japonya gibi giicli patriarkal
gelenekleri olan Ulkelerdeki kariyer sahibi kadinlarin aile kurup anne olduktan
sonra eve donmek zorunda kaldiklanni; bunun temel nedeninin kreslerin ve
cocuk bakicilannin yetersizligiyle degil, toplumdaki iyi anne modeline iliskin
yerlesik diisiinceyle ilgili oldugunu belirtir. Bu toplumlarda “kendisini
tamamen yavrusuna adams iyi anne” normu baskin oldugundan cocugu bir
kuruma ya da yabanciya emanet etmek hala kinanacak bir davranis olarak
gorulmekte, bu nedenle kadinlar annelik yasim ertelemekte ve giderek daha
az cocuk yapmaktadirlar (Badinter, 2010: 138-140).
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Tirkiye gibi ailenin daha milliyetci ve muhafazakar degerlerle kuruldugu ve
kutsandig1 toplumlarda ise annelik, uluscu sdylemlerin bir parcasi olarak
karsirmza cikmaktadir. 1990°h yillara kadar Turkiye’de cok daha belirgin olan
pasif yurttaslik anlayis1 cercevesinde tum yurttaslar gibi kadinlar ve anneler de
oncelikle ailesine ve yurduna baglilk ve fedakarlikla ylikimli tutulmustur.
Asker ocagi, millet ocag gibi soylemlerle toplumun en kiiciik hiicresi goziiyle
bakilan aileye atfedilen kutsallk halesi daha genis bir alana tasinmaktadir
(Oguz, 2005: 117). Bu bakimdan Tiirkiye’deki feminist calismalar, hakim
annelik kimligini Tirk modernlesme siirecindeki insasindan baslayarak analiz
etmislerdir. Aksu Bora, (2001) “Tiirk Modernlesme Siirecinde Annelik Kimliginin
Doniistimil” adli calismasinda kentte oturan, egitimli, Uist orta simif "Cumhuriyet
kadinlan” ve onlann kizlannin annelik deneyimlerini aktarmistir. Gorusmeler
sonucunda bu iki kusak kadinlann annelik algilannda ve pratiklerinde
farkliliklar oldugu goriilmiistiir: Birinci kusak kadinlar icin cocuk yetistirmek,
topluma yararli, iyi vatandaslar yetistirmek gibi toplumsal bir islevi olan kutsal
bir gérevi ifade etmektedir. Ikinci kusak kadinlar icinse annelik, olumlu
ozelliklerinin yam sira disandaki hayattan engellenmeyi de icermektedir. ikinci
kusaklar cocuk bakimina dair sorumluluklan kendi anneleriyle paylasmakta,
calisip calismamayi daha cok kisisel bir sorun olarak ifade etmektedir.

Turkiye’de farkli toplumsal yapilarda cinsiyet rollerinin nasil ortaya
ciktigim 1970’li yillarda ve daha once gerceklestirilmis etnografik ve sosyolojik
calismalara dayanarak karsilastiran Kandiyoti (2007), kentli kadinlarin
toplumsal ve ekonomik uyumunun, erkek rollerine ve aile isleyisinin geleneksel
diizenine meydan okumayislanyla gerceklestigini vurgular. Kariyer sahibi
kadinlarda bile is ve ev sorumluluklarin1 bir araya getirmekten dogan gerilim
erkeklere yansimamakta; bunun yerine hizmetci, dadi, yoksul akraba ve
annelere kadar uzanan baska kadinlann yardimi ya da somdurusu ile
giderilmektedir (2007: 52).

Cinsiyete dayali bu isbolumuniu Nancy Fraser (2013), devlet eliyle
kapitalizmin temel 6gelerinden biri olarak goriir. Evin gecimini saglayan aile
reisi erkegi,tipik ideal vatandas olarak tasavvur eden bu politik kiiltir, icretli
calismay1 degerleyerek, iicretsiz ev isciligini ve ev kadinlannin emeginin
toplumsal varligini gormezden gelmektedir (2013: 86). Feminist hareketler,
aile bireylerinin bakimi ve ev isleri gibi blyik olclide kadinlar tarafindan
gerceklestirilen bu isleri degerleyen, lcretlendiren bir yasam biciminin
yaratilmas1 geregini savunmaktadir.

Gunumuz Turkiye’sinde kadinlara yiklenen ev isleri ve annelik gorevi hala
erkeklerle paylasilamamis; cinsiyete dayali bu is bolumu ucretli ev hizmetleri
araciigiyla kadinlar arasinda farkl iktidar catismalan aciga cikarmistir. Aksu
Bora’nin (2012) Kadinlarin Simfi: Ucretli Ev Emegi ve Kadin Oznelliginin insasi
adi calismasi ile Gil Ozyegin’in (2005) Baskalanmin Kiri: Kapicilar,
Gundelikciler ve Kadinlik Halleri adli calismasi, Tirkiye’de modern orta simf
kadinlarla, isci simfindan olan kadinlar arasinda ucretli ev hizmetleri
araciigiyla yasanan bu iktidar iliskilerini ele alan onemli calismalardir. Bora,
s0z konusu alan arastirmasinda kadinlar arasindaki farkliliklann ve iktidar
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iliskilerinin hangi maddi pratikler ve soylemler {izerinden kuruldugunu,
yeniden iretildigini ve kadinlarca nasil deneyimlendigini arastirrmstir. Bu
iktidar iliskilerinin tek yonli olmadigim ve her iki tarafin da cesitli stratejiler
ve araclar kullanarak kendi giiclerini artirmaya; kendi kadinlik deneyimlerini
onaylamaya calistiklarin1 vurgular. Diger bir deyisle kadinlarin baska kadinlan
degersizlestirme lizerinden giliclenmeleri basitce “erkek egemenligiyle
isbirligi” sorununa ya da onlarnn “yanlis bilinci”yle baglanamayacak kadar
derin ve yapisal bir durumdur (Bora, 2012: 190).

Medyada Annelik Temsilleri

Medya alanindaki feminist calismalann yaklasik elli yilbik bir gecmisi vardir.
Toplumsal cinsiyet rollerinin gelisimi, pekistirilmesi ve surdurilmesinde
medyamn rolunun sorgulanmasi icin ise 1970’li yillarin sonlarim beklemek
gerekmistir. Tuchman (1978), The Symbolic Annihilation of Women by the
Mass Media (Kadinlarin Medya Tarafindan Sembolik Yok Edilisi) baslikl
makalesiyle, kadinlarin hayatlarim sicak aile ortamiyla sinirlandiran medya
mesajlarimin  tahakkimiinden nasil  kurtulabileceklerini  sorgulamistir.
Kadinlarin medyada temsilini Gerbner’in ‘sembolik imha’ kavrami Uzerinden
ortaya koyan Tuchman, kadinlarin yalmzca medyada temsil edilmeyislerini
degil, medyada ‘goriiniir’ olduklan durumlarda da tam da toplumsal cinsiyet
kaliplarina uygun bicimde ve bu kaliplarn yeniden uretecek sekilde temsil
edilmelerini elestirir.

1980’li yillar boyunca pembe diziler, sevda romanlan ve kadin dergileri gibi
kadinlara yonelik medya metinlerinde kadinlarin konumlan analiz edilmis ve
medyanin toplumsal cinsiyet rollerini kuran ve yeniden lireten bir arac oldugu
sergilenmistir. Ayrica feminist Kkitle iletisim calismalan, medyamn nasil
donusturiilebilecegi sorusuna da yanit bulmaya calismistir (van Zoonen, 1997:
302-304). Medyada feminist calismalar kadinin es, anne ve kiz cocugu gibi
farkl roller uzerinden temsiline iliskin calismalarla cesitlilik kazanmstir.
Anneligi bicimlendiren aracglardan biri olarak medyada annelik temsillerini
inceleyen ve belli medya metinleri Uzerinden -magazin dergileri, televizyon
dizileri, reklamlar gibi- annelik ideolojisini sorgulayan calismalarin ozellikle
1990’li yillardan sonra artmaya basladigi goriiliir. Kaplan, 1992 tarihli
“Motherhood and Representation: The Mother in Popular Culture and
Melodrama” (Annelik ve Temsil: Popiiler Kultir ve Melodramada Anne) baslikli
calismasinda, anneligi popliler kiiltir lizerinden okumaya calisir. Keller’in
(1994) Mothers and Work in Popular American Magazines (Amerikan Popliler
Magazin Dergilerinde Anneler ve Calisma Hayati) bastikli calismasi ise
medyamn annelik ideolojilerinin insasindaki rolunu ortaya koymaya calisan
genis kapsamli calismalardan birini olusturmaktadir. 1970°li yillardan itibaren
yeni tuketim aliskanliklanyla birlikte magazin dergileri ve pembe diziler gibi
medya metinlerinde kadinlarin temsiline iliskin sayilarn giderek artan
calismalar yapilmaya baslanmistir. Keller’in calismasi, ABD medyasindaki
onemli magazin dergileri Uzerinden on yillk donemler halinde modern
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toplumlarda kadinlarin degisen roliinii ortaya koyar. Bu calismalan, geleneksel
annelik ideolojisini elestiren ve farkli annelik bicimlerini tartismaya acan
calismalar izler. 1980’li yillann sonlarindan itibaren kendini cocuklarna
adayan fedakar anneye karsilik, is hayatinda anne kimligiyle yer bulmaya
calisan annelerin mucadelesi giindeme gelir (Peters, 1997; Green, 2010b).
Keller (1994) calismasinda ABD’de yayinlanan Ladies Home Journal, McCall’s,
Parents ve Good Housekeeping dergilerini elestirel bicimde analiz ederek bu
dergilerin modern toplumda kadinlarin degisen rollerini nasil yansittiginm
ortaya koyar. Keller bu magazin dergilerinin, toplumda kadimn yerine iliskin
popiiler diisiinceleri basitce yansitmakla kalmadigim, hakim ideolojileri yayan
ya da meydan okuyan bir arac islevi gordiiginii belirtir. Dergilerde yer alan
yemek tarifleri, editor mektuplan, pediyatristlerin, psikologlann, dini
liderlerin ve sosyal normlan belirleyen ve giiclendiren diger uzmanlarin yazilan
gibi eklektik konulan analiz eder. Keller’a gore bu yayinlar, beyaz orta sinif
Amerikan kadinligina homojen bir bakis sunmaktadir. Amerikan popiiler
televizyon dizilerinde anneligi inceleyen baska calismalar da medyada kurulan,
calisan-ev kadim anne ve evli-bekar anne catismalan uzerinden farkli annelik
bicimlerini, populer annelik pratiklerinin sinifsal temellerini tartisrmstir
(Peters, 1997; Trop, 2006).

Popiiler anneligin onemli 6zelliklerinden biri de tiiketimdir. Keller’in (1994)
vurguladigi gibi medyada idealize edilen annelik, heteroseksiiel beyaz orta
simf kadinlara isaret eden bir annelik bicimidir. Bu annelik bicimi,
hamilelikten itibaren tilketimle birlikte kurulur. Annenin ve c¢ocugun
beslenmesi, hijyeni, fiziksel, zihinsel ve ruhsal gelisimi belli tuketim
kaliplanyla 6zdeslestirilir. Pazarlama ve tiiketim kiiltiirii, annenin ne olduguna
dair belli imajlar olusturur. “Kadinlarin kullandiklan tuketim maddeleri ve
hizmetler, onlarnn baskalarn tarafindan nasil gorunduikleri ve algilandiklan
kadar, nasil bir anne olduklarim da bicimlendirir” (O’Donohoe vd., 2014: 2).
Yazarlarin da belirttigi gibi iyi annelik icin tiiketmek, yalmzca tilketim
uriinleriyle simirli degildir. Toplumlarin kiiltiirel yapilarina gore farklliklar
gostermekle birlikte belli hizmetleri tiketmek de onemlidir.

1990’ yillarda gelisen post-modern disiince ile birlikte feminist elestirinin
farkliliklara duyarli hale gelmesi, iletisim ve medya arastirmalarinda da
degisimlere ve cesitlilige yol acmistir. Uciincii dalga ya da postmodern
feminizm, toplumsal cinsiyetin egemen ideolojilerini Ureten anlamlann,
medya metinlerinde nasil isledigiyle ilgilenmistir. Artik basitce kadinlarla
erkeklerin  kiyaslanmasi  yerine,  kadinlarin  deneyimlerinin  diger
kadinlannkilerle  karsilastinlmasina ve farki  kadinlk  bicimlerinin
sorusturulmasina odaklamlir (Basturk Akca & Ergil, 2015). Bu yaklasimla
birlikte geleneksel annelik ideolojisini elestiren ve farkli annelik bicimlerini
tartismaya acan calismalar ortaya cikar.

Turkiye’de de toplumsal cinsiyet ve medyada toplumsal cinsiyet
temsillerine iliskin onemli bir yazin olmasina karsin, medyada annelik
temsillerine odaklanan az sayida calisma vardir. Anneligi feminist bir bakis
acisindan ele alan calismalar, daha cok sosyolojik ve antropolojik alan
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calismalanyla gerceklestirilmis, ancak medya dolayimyla yayilan annelik
kurgularina odaklanan calismalann sayist sinirli kalmistir. Medyada toplumsal
cinsiyet temsillerini arastiran mevcut calismalarin ¢ogu kadinlarin radyo,
televizyon, sinema, gazete ve dergiler gibi farkli mecralarda “fedakar anne”,
“sadik, iyi es” olarak ya da erkek egemen soylemlerce tanimlanmis cinsel
kimlikleriyle var olabildigini, kadinlara dair medyamn yayginlasmasina ragmen
bunun kadinlann ikincil konumlanmn donistiriilmesine isaret etmedigini
ortaya koymustur (Saktanber, 1993).

Haftanin Annesi Programinin Analizi

Haftamin Annesi programi, 2014 yili Eylul ayinda Kanalturk’te yayina baslayan,
her hafta dort annenin 10 bin TL’lik 6ddil icin yanstigi bir programdir. Program,
son vyillarda, popliler yansma programlanimn cogunda karsimiza cikan,
yarismacilarin birbirlerini puanladiklan ve kazananm belirledikleri formatin
orneklerinden birini olusturmaktadir. Turkiye’de 1980’li yillardan baslayarak
degisen ekonomik ve sosyal yapinin bir uzantisi olarak ortaya c¢ikan oOzel
televizyon yayinciigi, medya (Uriinlerinde de bir degisimi beraberinde
getirmistir. Kamu yayinciliginin disarida biraktigi halihazirdaki popiiler kiiltiir
uriinleri, ozel radyo televizyonlarda kendine yer bulmus ve 1990'lardan
itibaren yeni televizyon tur ve formatlan ortaya cikmistir (Bastirk Akca &
Akbulut, 2005: 47). Ticari yayincilikla birlikte 6zellikle de eglence ve magazin
odakli yeni turler karsimiza cikar.1990°l yillardan itibaren “talk show'lar, call-
in show'lar, doku-drama’lar, paparazzi programlan ve ‘reality show’ programi
olarak adlandinlan bir dizi gercek televizyon programi” izleyiciye tamtilmis ve
in kazanmistir. Bu tiir programlann popiilerligi ve izlenme oranlan izleyicinin
siradan ve "gercek” insanlar kurgulanmamis oykileri ile evlerinde konuk etme
istemi seklinde aciklanmaktadir. Ayrnica farkli anlatim arac ve teknikleri ile
turlerin biraraya getirilmesi de bu program turunu izleyici acisindan cazip
kilmaktadir (Binark & Kilicbay, 2004: 74-76).

Seyirci sayisim artirma stratejilerinin bir sonucu olarak cesitli zevklere
hitap edecegi disuniilen farkli televizyon tirlerini bir araya getiren program
turleri arasinda yansma programlari da yer almaktadir.Geleneksel bilgiye
dayali yarisma programlan yerini, katiimcilarin 6zel hayatlarindan kesitler
sunulan, kimi zaman programin stiidyo yerine katiimcilarin evlerinde cekildigi
ve izleyicinin ilgisini canli tutmak amaciyla surekli yenilenen formatlara
birakmistir. Whannel'e (1990) gore yarisma hem eglencenin cesitli formlarin
sunar hem de kazanma ideolojisinin tasiyicisi olarak is gorir. 1980'lerle birlikte
bilgi, yansma programlar icin oldukca az onem tasimaya baslamistir (akt.
Balci, 2009: 63-64). Calismada ele alinan Haftamn Annesi yansma programi da
bu yeni formatlarin orneklerinden birini olusturur. Programin devamliligi
haftalik olarak sekillenmekte, her gun bir yarismacimn evine konuk olunarak
besinci gunun sonunda kazanan aciklanmaktadir. Yansmacilar birbirlerini
programin ilk bolimiinde tammakta, yani yalmzca bir ginlik izlenim
Uzerinden degerlendirme yapabilmektedirler. Haftamin son giiniinde ise tim
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yarismacilar, bir “iliski damsmam”mn moderatérliigiinde bir araya gelmekte ve
haftanin degerlendirmesinin ardindan kazanan yarismaci belirlenmektedir.
Kanalin web sayfasinda “Haftamin annesinde yansmacilar, bazen ne yapmalan,
bazen de ne yapmamalan gerektigini bu yarnisma sayesinde ogrenirken; belki
de bu tecriibe neticesinde daha iyi birer anne olma sansim da yakalayacaklar”
sozleri yer alir.Bu sozlerle programin, kadinlan annelik konusunda “egitmeyi”
amacladigr goriiliir. Kadin dogasimin bir parcasi ve evrensel olarak kabul edilen
annelik, ayn1 zamanda bir egitimi de gerektirmektedir.

Calismada, farkli boliimlerle kiyaslama olanagi saglamak icin yarisma bir ay
boyunca izlenmis, programin 6. haftasinda (22-16 Eylul 2014 tarihleri arasinda)
yayinlanan bes bolim analiz edilmistir. Yapilan bir aylik izleme sonucunda
yansmanmin bir haftadan olusan her bolumunin farkli annelik bicimlerinin
yansmasi seklinde kurgulandigi gorilmiistir. Her hafta, farkli annelik
catismalarina sahne olmaktadir; 6rnegin analiz yaptigimiz 6. haftada calisan
anne-“ev kadim anne” ve evli-bekar (bosanmis) anne catismasinin, 7. haftada
geleneksel /muhafazakar, cok cocuklu anne - kendi ozgiirligiine diiskiin” tek
cocuklu anne catismasinin, 8. haftada ise genc anne-ileri yasta anne
catismasinin baskin oldugu gozlenmistir. Aslinda biitiin bu catismalar tek tek
incelenmeye degerdir. Ancak analiz 6. haftada karsimiza cikan calisan anne-
“ev kadim anne” catismasi ile sinirlandinlmistir. S6z konusu haftada evli-bekar
(bosanmis) anne catismasina dair soylemler de dikkat cekmekle birlikte bu iki
annelik bicimi arasindaki catisma calismamn disinda birakilmistir.  Bati
ulkelerinde bekar annelerin (ve babalarin) sayis1 her gecen giin artmakta ve
buna paralel olarak Ingilizce alanyazinda?’ bekar annelik ve bekar
ebeveynlerin cocuklan uzerine cesitli perspektiflerden yapilmis cok sayida
calisma bulunmaktadir. Bu konu Tirkiye icin ise hala yeni ve Uzerinde az
calisilmis bir alan olma o6zelligine sahiptir. Bekar ve evli annelik arasindaki
catismanin Turkiye Uzerinden analizi, basli basina bir calisma konusu olacak
genislikte bir analizi gerektirmektedir.

Program, yeni yansma formatlannin ozelliklerinden biri haline gelen dis
sesin® haftanin yansmacilanim tamtmasiyla baslar. Bu tamtimin ardindan dis
ses, “bir hafta boyunca kendilerini daha yakindan tamma firsati bulacagiz ve
hangisi daha bilincli bir anne, buna tamk olacagiz” der. 6. haftanin
yanismacilar, sirasiyla Gozde, Mehtap, Hatice ve Emine Hanimlardir. Program,
yansmacilarnin giinlik hayatlarindan kesitlerin sunuldugu goriintiler esliginde
yarnismacilarin kendilerini ve ailelerini anlattiklan kisimla baslar. Araya giren
vtr'lerle diger yansmacilan da tammaya ve annelige iliskin fikirlerini
o0grenmeye baslanz. Diger yarismacilara, o giin yarnisma evine gittiklerinde
nelere dikkat edeceklerine iliskin sorular sorulur. Yansmaci annenin gunlik
hayat1, bu yanitlan iceren vtr’lerle bolunur.

Programin, anneligin bicimlendirilmesi ve yeniden iiretimi agisindan iki
boliim icerdigi soylenebilir. Bunlann ilki, yansmacilarin anneligin ne oldugunu
tanimladiklan ve ‘iyi annelik’ kriterlerini belirledikleri bolimdiir. Anneligin
tamm ve ‘iyi annelik’ kriterleri; yansmacilarin kendilerini tanmittiklan,
gidecekleri evde nelere dikkat edeceklerini ve onlara gore iyi annenin nasil
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olmas1 gerektigini anlattiklan béliimde sergilenir. Diger annelerin, o giiniin
yarismaci annesinin evini ziyaret etmeleri, sozu edilen kriterleri denetlemeleri
ve bu esnada birbirleri ile kurduklan diyaloglar, yansmamn ikinci boluminu
olusturmaktadir. Bu bolim Green’in ifadesiyle “anne savaslan” bolimudir ve
bize annelerin hangi soylem ve pratikler uzerinden rekabet ettiklerini
gostermektedir. Makalede de program, bu iki baslik altinda analiz edilmeye
calisilacaktir.

Yarismacilar / Farkli Annelikler

Programin her bolimiinde konuk olunan yarismacinin kendisi, cocugu /
cocuklar, cocuguyla iliskisi ve yasam bicimlerine dair bilgiler verilir. Haftanin
ilk yansmacisi 31 yasindaki Gozde’dir. Gozde’nin 2,5 yasinda bir oglu ve esinin
ilk esinden olan yirmili yaslarda iki kiz vardir. Uvey kizlanmn anneleri
cocuklannin velayetini Ustlenmek istememis ve Gozde, esinin cocuklarnina da
‘annelik’ yapmaya calismistir.

Haftamin ikinci yarismacisi, 43 yasinda iki cocuk annesi olan Mehtap’tir.
Mehtap’in 24 ve 13 yaslannda iki kiz1 vardir. Esinden aynlmis olan Mehtap,
bliylik kizimin evli oldugunu, bu nedenle zamamnin cogunu kiicikk kizi ile
gecirdigini anlatir. Mehtap, kendi ifadesiyle “eglence sektoriinde” geceleri
calisan bir annedir. Kizimn, kendi calisma diizeni nedeniyle kiicuk yasta
olgunlastigini, kendi sorumlulugunu tstlenmek zorunda kaldiginm anlatir.

Yansmacilar icinde diger bir calisan anne 34 yasindaki Hatice’dir. Hemsire
olan Hatice’nin 3 yasinda bir kiz cocugu vardir ve aym zamanda 8,5 aylk
hamiledir. Hatice, su an dogum iznini kullandigini ve sézlesmeli olarak calistig
icin izin kullanmas1 nedeniyle Ucret kayb1 yasayacagim anlatir. Yarismayi
kazanirsa 0diil olarak alacagi parayr bu maddi acig1 kapatmak icin
kullanacaktir. Dordiincu yarismaci ise 41 yasinda, iki cocuk annesi ve ev kadim
olan Emine’dir. Emine esiyle sorunlar yasamakta, hem maddi, hem de manevi
olarak sikint1 icinde oldugunu soylemektedir. Esinin cocuklanna karsi
ilgisizliginden, evindeki huzursuzluklardan s6z eder. Egitim diizeyi de yiiksek
olmayan Emine, ekonomik acidan en dezavantajli anne durumundadir.

Annelik Tamimlan ve iyi Annelik Kriterleri

Yanismacilar kendilerini tanitirken anneligi nasil tanimladiklarini ve kendilerini
neden iyi bir anne olarak gorduklerini de aciklarlar. Gozde, annelik tanmimina,
anneligin cok ‘kutsal’ bir sey oldugunu soyleyerek baslar; “Annelik cok kutsal
bir sey. Her kadina verilen bir sey ama bence herkesin olamadig1 bir sey.
Sadece dogurmamin annelik olmadigim yasayarak ogrendim” der. Gozde bu
sozleriyle uvey kizlannin annesine gonderme yapmakta ve baska birinin
cocuklarina  bakip  bilyiittligi  icin  kendisinin  “iyi anne”  oldugunu
distinmektedir. Gozde’nin esinin ¢cocuklarina iliskin gecmisini anlatisinda kendi
‘fedekarligina’ ovgl ve diger anneye yonelik gondermeleri dikkat cekicidir.
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Esinin cocuklarina ‘annelik’ yaptigim sdylemesi, cocuklarinin velayetini almak
istemeyen bir kadina annelik vasfini yakistirmadigim da ac¢iga vurmaktadir.
Mehtap da anneligi fedakarlik ve “zorluklara gogilis germek” olarak tammlar.
Kendi yasantisim, kizin1 tek basina biylitmek zorunda kalmanin zorluklarnm
anlatirken “benim de duygularim var. Bir kadimm. Ama disiunmek zorunda
oldugum bir kizim var, isin agir basan bir tarafi var..” diyerek kendi
duygularnndan once cocuklarnm diisiinmek zorunda oldugunu ifade eder.

Yansmacilarin annelik tammlan birbirleriyle benzerlik gostermekte ancak
kendi yasam kosullanmn bir yansimasi olarak baz1 ozellikler on plana
cikmaktadir. Emine ise anneligi, “biyiik bir 6zveri, biiyiik bir gliven ve
karsiiksiz sevgi”, kendisini de “cok sabirli bir anne” olarak tammlamaktadir.
Emine’nin tammindaki “karsitiksiz sevgi” ve “sabir” wvurgusu, annenin
kendisine iliskin tum beklentilerden uzaklasmasi, tam bir adanmisik durumunu
ifade etmektedir. Bu annelik tammlan, Allen’in (2005) “annelik ikilemi” olarak
adlandirdigi, kadinlarin ‘bagimsiz bir birey’ ya da ‘anne olmak’ arasinda bir
secim yapmak zorunda birakilmalar durumunu yansitmaktadir. Diger annelerin
tammlarinda da “sabirli olmak” konusundaki vurgu dikkat cekicidir. Bu vurgu
Caplan’in siraladigi milkemmel anne mitlerinden biri olan “anneler
sinirlenmez” mitini de karsilamaktadir (2010: 885).

Emine, “Onceleri sadece emziren, doyuran, baslanm bekleyen bir
kadindim. Oysa simdi koruyucu, kollayici, onlan dis etkenlerden koruyan, baba
roluni de oynamaya calisan bir anneyim. Aym zamanda babayim yani”
sozleriyle kendi annelik bicimini tamimlar. Emine bu sozleriyle, cocuklarim dis
etkenlerden korumamn, babamn gorevi oldugu disiincesini ortaya
koymaktadir. Esiyle yasadigi sorunlardan sonra ‘babanin yerine getirmesi
gereken’ sorumluluklan da iistlenmistir. Bu rol dagiimiyla bir kez daha kadin -
anne- ev iciyle, baba ise evin disiyla iliskilendirilmektedir. Yansmaya katilan
annelerin soz ve tutumlan Bora ve Aksu’nun 2005 yilinda kadinlarla yaptiklan
gorusmeleri iceren yayinlanyla ortiismektedir. Gorusmelerde ideal kadin tarifi
soruldugunda, goriisiilen kisinin kimligi ne olursa olsun, sicak aile ortamini
kuran ev hammi ve anne olmak gibi cok sik tekrarlanan bir kadintik rolu
klisesiyle karsilasilrmistir. ince bir aynm olarak kadinlar bu roliin eve iliskin
hizmetlerle ilgili emek boyutunu (temiz, hamarat bir ev kadin1 olma, evine ve
cocuguna bakma) vurgularken, erkekler namus ve itaati one cikarmislardir.
Program, yansmacilarin birbirlerini “temizlik ve ev dizeni” ve “saglikli
beslenme” basliklarinda puanlayarak haftanin en iyi annesini belirlemesi
tUzerine kurulmustur. Puanlanan bu iki baslik, iyi anneligin temel kriterleri
olarak sunulur. Ancak program daha dikkatli incelendiginde kriterlerin bu
ikisiyle simirli kalmadigi, yansmacilarnin kendileri acisindan oldukca 6nemli
oldugunu belirttigi yeni kriterlerin de devreye girdigi goriiliir. Ayrica ‘dis ses’in
sorular esliginde yansmacilarin kendilerini tamtma ve ginliik hayatlarindan
kesitler sunma siireci de annelikle ilgili pek cok ‘kuralin’ hatirlatildigi bir
bolum seklinde islemektedir. Dis ses sik sik annelere ve -daha buyuk yaslardaki
cocuklara- “cocugunuza hazir gidalar yedirir misiniz?”, “o su biraz soguk degil
mi?”, “kati kurallann olan bir anne misiniz?”, “cocuklarimzin sizin
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onaylamadigimz bir yere gitmesine izin verir misiniz” ya da “annenle her seyini
paylasir misin?” seklinde sorular yoneltir. Yansmacilann program boyunca
dikkat ettikleri ve titizlikle degerlendirdikleri konular, “iyi annelik” kriterleri
olarak asagida basliklar halinde incelenmistir.

1- Karsilama: Evine konuk olunan yarnsmacinin, diger yarismacilan nasil
karsiladig1 degerlendirilmektedir. Bu baslikta yansmaci annenin konuklar
cocugu/cocuklar ile birlikte giiler yiizle karsilamasi, cocuk(lar)in konuklarla
selamlasmasi, bir sure konuklarla vakit gecirmesi gibi durumlar
degerlendirilir. Genel olarak tiim yansmacilann karsilamasi sicak ve giiler
ylzli bulunur. Ancak Gozde’nin oglunun konuklarn yamna hi¢ gelmemesi,
konuklar cocugu gormek istediklerinde de yliksek sesle aglamas elestirilir.
Cunkid anneler, cocuklann tum davramslanimin  sorumlusu olarak
gorulmektedir.

2- Cocuk Odas1 (Ev dizeni): Yarnismacilar programin basinda her ne kadar
cocukodasi ve oyuncaklanni denetleyeceklerini soylemis olsalar da banyo ve
mutfak basta olmak Ulzere neredeyse evin her yerini incelerler. Banyoda
deterjanlarin acikta ya da kolay ulasilabilir olup olmadigina bakilir. Cocugun
lavaboya rahat erisimi, kendisine uygun dis fircasi, macun ve diger temizlik
Urinlerinin olup olmadig1 kontrol edilir. Mutfak ve banyoda sagliga
uygunluk, titizlikle Uzerinde durulan konulardan biridir. Mutfak dolaplarnin
icleri kontrol edilerek kesici aletlerin de cocuklann erisemeyecesgi yerlerde
bulundurulmasi geregi vurgulanir.

Cocuk odasimin nasil dekore edildigi, cocugun yataginin rahat ve saglikli olup
olmadigl, odamn 11k alma ve havalandinlabilme gibi ozellikleri
denetlenmektedir. Bu denetime cocugun oyuncaklarnn da dahil olmakta ve
cocugun giivenli ve egitici / zeka gelistirici oyuncaklarla oynamasi gerektigi
vurgulanmaktadir. Yarismacilann hepsi ev diizeni konusunda elestiriler alirlar.
Fiziksel mekamn yetersizliklerinin sorumlulan da anneler olarak karsimiza
cikar ve butiin bu kosullann maddi temelleri goriinmez kilinir.

Gozde’nin iki katli olan evinin merdiven altinda kalan kismi cocuk odasi
olarak tasarlanmistir. Bu durum biiyiik elestirilere neden olur. Uciincii
yarismaci Hatice, “bana gore Ahmet’in odasi tam bir fiyasko” der. Odamin nasil
havalandinldigi, cocugun kendisine zarar verebilecegi esyalar olup olmadig
kontrol edilir. Diger yansmacilanin da duvarlarindaki tablolardan saksi
ciceklerine, pelus oyuncaklardan halilanna kadar hemen her esyasi bir
elestiriyi hak eder.

Elestirilerin fazlaligi, anneleri birbirleriyle yanstiran program formatinin
dogal sonucudur. Ancak bunun da otesinde, annelik mitlerinin diinyanin pek
cok llkesinde anneleri giinah kecisi haline getirdigi ve bu mitlerin cogunun
“anneleri kiiclik diistirmek icin kullanildig1” (Caplan, 2010: 884) yoniindeki
tespitleri de dogrular niteliktedir. Bora ve Aksu’nun (2005) calismasi da
kadinlann birbirlerine karsi elestirel bir tutum icerisinde olduklarinm ortaya
koymaktadir; pek cok goriismeci kadinin, baska kadinlan eve iliskin hizmetleri
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yerine getirip getirmedikleri Gzerinden elestirerek ideal kadinm1 yorumladiklan
gorulmustur.

3- Saglikli Beslenme: Bu kategoride cocuklann gelisimi icin iyi beslenmelerinin
onemi vurgulanmakta, cocugun ve ailenin beslenme aliskanliklan
sorgulanmaktadir. Annelerin ve dis sesin sorgularinda son yillarda sayilan
giderek artan “saglikli beslenme” programlan araciligiyla neredeyse
mitlestirilmis olan kurallar dikkati ceker.

Evde hazir gidalann kullamlmasi; cocuklarin seker, cikolata gibi abur cuburlan,
salam, sucuk gibi sarkuteri Urunlerini tuketmeleri hicbir sekilde onaylanmaz.
Araya giren vtr’lerde anneler, hangi urtinleri kesinlikle kullanmadiklarim, hazir
gidalar yerine evde kendi yaptiklan vyiyecekleri cocuklarina yedirdiklerini
anlatirlar. Yanismacilar ikramlarn hazirlarken dis ses de annelerin hangi
malzemeleri kullandiklarim1  sorarak beslenme aliskanliklanm daha iyi
anlamarmza yardimci olur.

Hemsire olan Hatice, kizinin seker, cikolata gibi urunleri tuketmesine
gosterilen siddetli elestiriye karsiik olarak “bu tepkiler cok abartili, cocuklar
belli dlclilerde bu Urunleri yiyebilirler” seklinde yamt verir. Ancak cevabi
dikkate alinmaz. Hatice bir saglik calisan1 olmasina ragmen annenin uzmanlik
bilgisinden cok, medyanin Urettigi ‘bilgiler’ ve annelik mitleri yansmacilar
tarafindan daha degerli goriilmektedir. Gece calisan bir anne olan Mehtap da
abur cubur konusunda cok kati olmadigim ifade eder. Mehtap, bu konuda
bilgisiz olmak ve daha ‘geleneksel’ davranmakla, Hatice ise -calisan bir anne
olmasinin da etkisiyle- cocuklari konusunda “cok rahat” davranmakla
elestirilir.

4- ikramlar: yansmacilarin cocuklarla birlikte ikramlar hazirlamasi ve bunlarn
misafirlere sunumu da bir baska degerlendirme kategorisidir. Bu kategori
anneligin, ev kadinligindan bagimsiz disiiniilemedigini gostermesi acisindan
onemlidir. Yansmacilar bir gin icerisinde cocuklanyla ilgilenmeli, evlerini
duzene sokmali ve konuklar icin cesitli yiyecekler hazirlayabilmelidir.
ikramlann cogu hic tilketilmese de onemli olan bu yiyecekleri
hazirlayabilmis olmaktir. Konuklar yapilan ikramlar begenip begenmedikleri
hakkinda da yorum yaparlar.

5- iletisim (Sosyallik): Bu kategoride annelerin cocuklanyla olan iletisimi ve
sosyal hayatlari degerlendirilmektedir. Anneler hem cocuklannmin i¢
dinyalanm c¢ok iyi tamimali hem de onlarin fiziksel ve ruhsal her turli
ihtiyacim karsilayabilmelidir. Kicik cocuklarin ne siklikla parka gittikleri,
hangi oyunlan oynadiklar, daha bilyiik cocuklarn ise ergenligi nasil yasadigi
gibi konular annenin sorumlulugunda olmasi gereken 6nemli konulardir.
Anneler, cocuklanmn hem oyun arkadasi, hem de onlan disipline etmekten
sorumlu kisilerdir. Bu nedenle cocuklanyla ne kadar oyun oynadiklan, bos
zamanlarinda neler yaptiklan, bu faaliyetlerin cocugun gelisimi acisindan ne
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kadar uygun oldugu vyansmacilann birbirlerine yonelttikleri sorular
arasindadr.

Anne Savaslan

Yukanda da belirtildigi gibi programda farkli annelik bicimlerinin rekabetine
tamk olunmakta, analiz edilen 6. haftaya bekar ve evli annelerle, calisan-“ev
kadim” anneler arasindaki catisma damgasin1 vurmaktadir. Green, oncelikle ev
kadim anneler ile calisan anneler arasindaki catismay1 / savasi, medyanin
yarattigini vurgulayarak bu catismayi soyle ozetler; “ise gitmeme (iicretli bir
iste calismama), temelde baska bir gelir kaynagi olan anneler icin bir
secenektir. Medya, calisan ve calismayan anneler Uzerindeki giicleri/etkileri
dogru bir sekilde temsil etmekten ziyade, evde kalip cocuklarni yetistiren
kadinlarla, cocuklarnim yetistirirken kariyer yapan kadinlar arasinda bir kavga
insa etmektedir”(Green, 2010c: 796).

Programdaki anneler arasindaki catisma, Green’in 6zetledigi catismanmin bir
ornegini olusturmaktadir. Calisan annelerin cocuklarina yeterince zaman ayirip
ayiramadiklan sorgulanir. Bu sorgulama yalmzca yansmacilar tarafindan degil,
dis ses tarafindan da yapilir. Dis ses, yakinda ikinci bir cocuk sahibi olacak
Hatice’ye “cocuk dogduktan sonra calisan bir anne olarak kizimzi (biiyik
cocugunu kast ederek) ne yapmay diisiinliyorsunuz” diye sorar. Hatice’nin is
yasamiyla birlikte iki cocugu yeterince iyi yetistirebilecegine dair siipheler
vardir. Cocugun kreste ne kadar saglikli beslenebildigi de tartisma konusu olur.
Ev kadim anneler, tim zamanlarim cocuklanna ayiriyor olmalan nedeniyle
kendilerini ‘daha iyi’ anneler olarak gormektedirler.

Hatice’nin, hamileliginin son donemlerinde olmasina ragmen yarismaya
katilmas1 da diger tim yarismacilar tarafindan siddetle elestirilir. Ancak bu
elestiriler hamile kadinin sagligina iliskin kaygilardan cok, yarisma nedeniyle
cocuklarina daha az zaman ayiracagi disiincesinden kaynaklanmaktadir.
Gozde, “su an bu yansmaya katilmaktan ziyade dogacak c¢ocugunun
kiyafetlerini yikayip utileyip kiziyla birlikte bebek icin hazirlanmasi lazim”
sozleriyle bir annenin yasamindaki oncelikleri hatirlatir.

Anneligin cocuklara aynlan zamanin coklugu lizerinden kurulmasi ve calisan
annelerin elestirilmesi Sharon Hayes’in (1998) yogun annelik (intensive
mothering) kavrammyla aciklanabilir. Hayes’e gore yogun annelik 1980’li
yillarda Kuzey Amerika’da egitim seviyesi artan ve calisma hayatina katilan
kadinlan, annelik vasitasiyla yeniden evcimen hale getirmek amaciyla ortaya
cikmis bir kavramdir. Yogun annelik, medyanin bir uzmanlik ve pazarlama
alam olarak annelige ilgisinin artmasiyla iyi annelik icin uygun model olarak
goriilmeye baslanmistir. Yogun anneligin iki temel disiincesi, “anneler(in)
cocuklan icin buylk bir zaman ve enerji harcamasi” ve “anneler(in), annelik
yapmay1 parali bir iste calismaktan daha onemli gormesi” gerektigini isaret
eder. Calisma kosullar1 nedeniyle elestirilen bir diger anne ise geceleri calisan
Mehtap’tir. Mehtap’in yatili bir bakic1 calistirma sansi olmadig icin kizi, kiiciik
yastan itibaren evde tek basina kalmay1 basarmistir. “Ev kadim” olan Gozde ve
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Mehtap arasinda belirgin bir catisma yasanir. Gozde, hem calisan, hem de
bekar bir anne olmasi lizerinden Mehtap’a ¢ok sayida elestiri yoneltir ve “bir
cocuk icin eve geldiginde kapiy1 annenin agmasi ¢cok onemli” sozleriyle annenin
evde olmasi geregine olan inanc yineler.

Hatice (hemsire) kendisini siddetli bir bicimde elestiren ev kadim
GoOzde’nin “calisan bir annenin halini” kesinlikle anlayamayacagini soyler.
Cocuk bakimi ve beslenmesi konusundaki elestirileri de ev kadim anneleri
elestirerek bertaraf etmeye calisir. Evdeki anneleri butiin gunlerini
cocuklariyla gecirdikleri icin asirt korumaci olmak ve bazi konulan gereginden
fazla ciddiye almakla elestirir. Hatice, geceleri calisan Mehtap’a gore daha
egitimlidir ve calisan anne olmasim, egitimli ve kiiltlirli olmasi lzerinden
hakllastirmaya calisir. O cocuklanyla daha az zaman gecirebiliyordur ama,
cocuk yetistirmek konusunda daha bilinclidir.

Mehtap ise calisan bir anne olma konumunu savunmaktan cok, eski esiyle
yasadigi sorunlar ve ekonomik nedenlerle calismak zorunda oldugunu
anlatarak, durumunun “mazur gorilmesini” saglamaya calisir. Kizinin kiicik
yastan itibaren kendi sorumlulugunu {istlenmis olmasi nedeniyle ona minnettar
oldugunu soyler. icinde bulundugu kosullarin eksiklik oldugunu kabullenmekte,
ancak her seye ragmen iyi bir anne olmaya calistigin1 ifade etmektedir. “Ben
istemez miydim c¢ocugumun yaninda olmayi? Benim ne yasadigimi onlar
anlayamaz” sozleriyle calismak zorunda olmasim bir talihsizlik olarak
nitelendirir.

Yanismaci anneler arasindaki bir baska ‘savas’ durumu bekar ve evli anne
olmak iizerinedir. Mehtap’in esinden neden ayrildig1 uzun uzun tartisilir,
sorgulanmir. Bekar annelikle ilgili yaygin kam, Gozde’nin “bir anne, hem anne
hem baba olamaz. Ne bir baba hem anne hem baba olabilir, ne de bir anne
hem anne hem baba olabilir. Oradaki ince cizgiyi korumak lazim” sozleriyle
ozetlenir. Mehtap’tan dolayli olarak istenen, kizim babasiz birakmamak adina
evliligini devam ettirmesidir. Mehtap’in, evlikleri siirse bile kizinin mutlu
olamayacagini anlatma cabalan sonugsuz kalir.

Dordiincli yarismaci Emine, evli ancak esiyle ciddi sorunlar yasadigin
soyleyen bir annedir. Esinin ne kadar sorumsuz oldugunu, cocuklanyla hic
ilgilenmedigini anlatir ve “boyle bir baba olur mu?” diye sorar. Emine, kendi
annelik bicimi nedeniyle “bir annenin hem anne hem baba olamayacagi”
dusuincesine karsi cikar, “benim esim var, ama ben yine de cocuklarima hem
annelik hem babalik yapiyorum” der. Emine’nin babalik yapmaktan kastettigi
maddi sorunlanyla tek basina basa cikmak zorunda kalmasidir. Yasadigi
ekonomik sorunlan, esinin maddi olarak kendilerine destek olmadigim anlatir.
Buna karsin Emine’nin diizenli bir isi yoktur. Ailesinden ve cesitli kurumlardan
destek almaya calistigim soyler. Emine’nin cocuklan icin dizenli bir gelir
saglama yoluna gitmemesi de elestiri konusu olur.

Emine’nin esiyle yasadigi sorunlar, babalanmn cocuklara karsi tutumu,
Emine’nin evine gidildiginde daha agik bir bicimde ortaya ¢ikar. Ancak, bu kez
de Emine, boyle bir evliligi stirdiirdiigii icin suclanmir. Mehtap, “kendini cok mu
glicsiiz hissediyorsun? Boyle bir ortamda yasamaktansa, soyle Herkul gibi, cikip
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gideyim ben bu adamin yanindan, cocuklanm en azindan saglam karakterli
olsunlar... demedin mi?”, Gozde ise “bir anne olarak cocuklarinin psikolojisinin
bozulmasina yiiregin nasil dayaniyor?” diye sorar. Diger yarnismacilarin iizerinde
fikir birligi yaptigi nokta Emine’nin her tirli zorluga gogiis gererek,
cocuklarinin iyiligi icin bu evliligi siirdirmemesi gerektigidir. Egitimi, isi ve
ailesinden bir destegi olmadig1 icin esiyle yasamak zorunda oldugunu, hatta
esinin bosanmamak icin kendisini tehdit ettigini sdylemesi bile Emine’yi diger
yarismacilarin -0zellikle de Gozde’nin goziinde- haklilastirmaz.

Bir annenin bosandigi, digerinin de bosanmadig1 icin, calisan annelerin
cocuklanna vakit ayirmamak ve hatta ‘sorumsuzlukla’, calismayan annenin de
cocuklannt maddi sikintiya mahkum etmekle elestirilmesi ve sonucta ‘suclu’
bulunmasi, annelik mitlerindeki celiskili durumu da ortaya koymaktadir.
Caplan, annelik mitlerinin “birbirlerini karsiikli olarak disladiklarim” belirtir
ve bu celiskilerin annelik mitlerinin aslinda her durumda annelerin kendilerini
eksik hissetmeleri Ustiine kurulmus olmasindan kaynaklandigini savunur (2010:
886).incelenen programda da annelige iliskin séylemlerin bir tutarliik
gostermedigi, her duruma gore yeniden bicimlendigi ve ideal annelige
ulasmanin imkansiz oldugu goriilmektedir.

Degerlendirme ve Sonug

incelenen program ve yapilan analiz her seyden dnce kadinlarin -ve annelerin-
strekli olarak toplum ve medya tarafindan bir rekabet ve diizenlemenin
konusu oldugunu gostermektedir. Giiniimiiz TV formatlanimin ¢cogunda oldugu
gibi burada da kadinlar birbirlerine Ustuinlik kurmak icin yansma/mucadele
icindedir. Program annelik baglaminda ise farkli annelik bicimlerinin
tartisilmasina olanak saglamasi agisindan onemlidir.

Programda gerek anneligin taniminin gerekse iyi annelige iliskin kriterlerin
ve annelerin birbirleriyle rekabetinin, calismanin kuramsal kisminda anlatilan
annelik ideolojisi, annelik mitleri ve anneligin uzmanlastinlmas: gibi elestirel
kavramlarla ortustiigli goriilmektedir. Annelik hem kadinin biyolojik dogasinin
bir parcasi olarak gorulmekte hem de annelerin daha iyi anneler olabilmek icin
uzman destegine ihtiyaci oldugu belirtilmektedir. Annelikle ilgili popiiler
yayinlarin buyuk bolumu de bu uzmanlik bilgilerini icerir. Turkiye’de ozellikle
90’ yillardan sonra sayilan artan annelik dergileri annelik Uzerinden bir
tuketimi ve uzmanlasmay1 pekistirici nitelikte olmustur. Son yillarda bu tir
yayinlar televizyon ekranlanina da tasimir. incelenen programda annelerin
birbirlerine yonelik elestirilerinin bir kistm bu uzmanlk bilgileri Uzerinden
gelismistir. Saglikli beslenme, cocuk gelisimi ve iletisim becerileri, annelerin
calismas1 gereken derslerin basinda gelir. Yansmaci anneler, kendilerinin
saglik, beslenme, psikoloji ve egitim gibi hemen her alanda oldukca bilgili
olduklanm diisinmekte ve diger annelerin bilgi ve becerilerini test
etmektedir. Dort giin boyunca annelerin birbirlerini test etmesinin ardindan
programin son gunu tum yansmacilar, bir iliski damsmanimin gozetiminde
studyoda bir araya gelmis ve haftaicinde yasananlar bir de uzmanin bakis
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acisindan degerlendirilmistir. Ancak biitiin tartismalarda saglikli bir cocuk
yetistirmeye iliskin bilgilerin hayata gecirilebilmesinin maddi temelleri goz
ardi edilmekte ve bunlan saglamak annelerin bireysel sorumluluguna
donustirilmektedir.

Turkiye’de 2000°li yillann baslanindan itibaren calisan anne sayisinda
onemli bir artis yasanmaktadir. Cocugunun ihtiyaclarini kendi énceliklerinin en
basina yerlestiren geleneksel iyi anne fikri, ekonomik zorunluluklar ve iyi
egitim almis kadinlarin sayisinin  artmasiyla -yavas da olsa- degisime
ugramaktadir. Bu durum calisan kadinlarin, annelik vasiflarn agisindan
eksiklikle tanimlanmas1 bicimini sorgulamr hale getirmis olsa da programda
geleneksel mitlerin hakimiyetini korudugu ve dcretli bir iste calismanin
anneligi “eksiklestiren” bir durum olarak kabul edildigi gorilmustiir.

Ucretli bir iste calismamak genellikle ist-orta simf kadinlarin tercih
edebildigi bir durumdur. Program boyunca, calisan annelerin ekonomik
zorluklara vurgu yapmalan, hakim annelik mitlerinin de uUst ve orta simif
kadinlara 6zgli, homojenlestirici mitler oldugunu gormemizi saglar. Hatice,
dogum izni kullandig1 icin maasinda disiis yasayacagim ve yarismadan para
odili kazamrsa bu disisii telafi edebilecegini soylemistir. Hatice’nin ise
gitmeme ya da daha uzun siire izin alabilme gibi bir secenegi yoktur. “Toplum
cocuk bakimi sorumlulugunu temel olarak annelere yiiklerken, ekonomik
giclukler pek cok anneyi is giicinde calismaya itmektedir. Cocuklanyla daha
cok vakit gecirmek isteyen anneler isguci piyasasimn zorluklaryla
karsilasmaktadir” (Green, 2010c: 796). Burada anneleri ozgurlestirmek icin
ekonomik kosullarin sorgulanmasi, dogum izinlerinin uzatilmasi, kres ve
anaokulu olanaklarimn arttinlmasi ve calisan anneler icin esnek calisma
saatleri gibi sosyal politikaya iliskin coziimlerin tartisilmasi geregi ortaya
cikmaktadir. Programda her ne kadar calisan anneler maddi zorluklarim dile
getirmis olsa da yapisal cozumlere iliskin bir tartisma hi¢c glindeme
gelmemistir.

Programin bir baska catisma alam olan evli ve bekar anne catismasi ise
bosanmis esler uUzerinden tartisilmis ve bu calismaya da ekonomik sorunlar
baglaminda dahil edilmistir. Evli ve bekar anne olma durumuna iliskin celiskili
soylemlerin ortaya c¢iktig1 goriilmektedir. Bosanmis anne, neredeyse
cocugunun babasiz bliylimesine sebep olmakla, sorunlu bir evliligi yiriitmeye
calisan anne ise cocuklarini mutsuz/sorunlu bir hayata mahkim etmekle
‘suc’lanmistir. Annenin, bosanmak istediginde esi tarafindan tehdit edilmesi,
esinin cocuklanm elinden alacagindan korkmasi gibi kadimn disindaki hicbir
etken degerlendirmelere dahil edilmemistir. Emine’nin anlattiklan Tirkiye’de
pek cok kadimin yasadigi onemli bir sorun olmasina ragmen bekar anne
disindaki yarismacilann bu duruma iliskin bir hassasiyet gelistirmedikleri
gorulur. Benzer bir celiski, calisan ve ev kadim anneye iliskin soylemlerde de
karsirmza cikar. Bir yandan calisan annelerin cocuklarina yeterince zaman
ayiramadiklan, dolayisiyla ‘eksik’ bir annelik icinde olduklan soylenirken,
ekonomik sikintilar yasayan Emine’nin cocuklarina diizenli bir gelir
saglamamasi da elestirilir. Bu celiskili soylemler, kadinlara yiiklenen pek cok
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gorev gibi anneligin de kadim bir eksiklikle tammlayan ataerkil soylemin bir
parcasi olarak islev gordiigiinii gostermektedir.

Yarismaci annelerin tiimd, anneligin cocuklarina fazla zaman ayirmayi,
onlarn tim ihtiyaclan ile bizzat ilgilenebilmeyi gerektirdigi konusunda hem
fikirdir. Calisan annelerden biri olan Mehtap, calismak zorunda oldugu icin
adeta sucluluk duymaktadir. Hemsire olan Hatice ise calisan anne olma
durumunu zaman zaman savunmaya calissa da bu savunma, ekonomik
kosullarina iliskin ‘mazeretler’ sunmanin otesine gecmemektedir. Kadinlann
annelik disinda bir yasam alani olabilecegi, ekonomik zorunluluklar s6z konusu
olmasa bile bireysel bir tercih olarak calismay1r secmis olabilecegi ve is
hayatinda kadinin konumu gibi konular giindeme gelmemistir.

Bir programin sinirli orneklemi Uzerinden yapilan bir analiz bile genel
olarak annelik kurumunun, ozelde de Turkiye’de annelerin onemli sorunlarn
oldugunu, ancak bu sorunlara karsi yeterli duyarliigin kadinlar arasinda bile
olusmadigini gostermektedir. Tiirkiye’de annelik konusunda az sayida calisma
vardir ve bu alanda ekonomik, sosyal ve hukuki boyutlan iceren derinlikli
tartisma ve analizlere ihtiyac oldugu bir kez daha ortaya ¢ikmaktadir.
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Kadin / Woman 2000- Journal for Women’ Studies
Notes for Contributors

General Principles

1)
2)
3)

Essays should be sent to the following e-mail address. jws.cws@emu.edu.tr

Kadin / Woman 2000 publish in Turkish and English.

Manuscripts submitted to KADIN / WOMAN 2000 is expected to contain original work and
should not have been published in an abridged or other form elsewhere. Acceptance of a
paper will imply assignment of copyright by its author to KADIN / WOMAN 2000 and EMU
Press; but the author will be free to use the material in subsequent publications written
or edited by the author provided that acknowledgment is made of KADIN / WOMAN 2000
as the place of the original publication.

All ideas, views, hypothesis or theories published in KADIN / WOMAN 2000 are the sole
responsibility of the authors and they do not reflect the ideas, views or policies of
Eastern Mediterranean University or Center for the Women'’s Studies.

All manuscripts are assessed by at least two academic referees without any sign of the
author(s)’ identity and the evaluation of referees without their names are sent to the
author by the chief editor.

The publisher and editors reserve the right to copyedit and proofread all the articles
accepted for the publication. Copy of edited manuscripts will be sent to authors prior to
publication.

Instructions to Authors

Contributors must submit their manuscripts electronically including the original figures
and tables to the editor.

Manuscripts must be typed in double-spaced, with Times New Roman 12 font. The length
of the articles should not exceed 9000 words and the book reviews may be around 500-
2500 words.

The spelling guidelines of The Foundation of Turkish Language for the Turkish
manuscripts must be taken as standard for the spelling of loan words in Turkish.
Loanwords accepted in English usage should be spelled in accordance with the Oxford
English Dictionary and its supplements. Other foreign words must be written in Italics
and explained in parenthesis or at deep notes if necessary.

Manuscripts must consist of the title page, the abstract pages, both in Turkish and in
English, the main article, appendix, tables, figure captions, figures, end notes, the
correspondence address of the author. All these must be written on separate pages.
Articles sent in both languages Turkish and English will be published together.

a. A title page should be prepared carrying the article title consisting of not more than
10-12 words (maximum 50 characters including the spaces), author’s full name (in the
form preferred for publication), and author’s affiliation including mailing address.

b. Abstracts, not exceeding 300 words both in Turkish and English must begin from new
pages. Below these the ‘Key Words’ and ‘Anahtar Kelimeler’ (not more than 10 words)
must be added.

. The article must begin from a fresh page.

. References should be given in the text in this format: (Surname of the Author, Year of
publication and page(s) quoted), (Brown, 2003: 23). Other additional information may
be numbered consecutively and appear as footnotes.

e. Quoted unpublished material should have full location reference.

. Tables and figures should have captions and numbers. The captions of the tables and
figures must be written on the top, and references and explanations related to the
figures must be written below the table.

a0

—h
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g. Original drawings or pictures must be submitted in a form ready for the printer. Each

illustration should bear a number. Captions should be presented separately on a sheet
at the end of the manuscript and should be identified by number.

. Equations should be numbered consequently. Equation numbers should appear in

parentheses at the right margin. In cases where the derivation of formulae has been
abbreviated, it is of great help to the referees if the full derivation can be presented
on a separate sheet (not to be published).

i. The references quoted or referred in the text must be listed alphabetically in the

‘References’ in this format: Surname initial of the name of the author (date of
publication). Full title of the book (in italic) or full title of the article/chapter (in
regular font) and The name of the journal/book (in italic), the place of publication:
publisher, pages of the article published in the journal. Quoted unpublished material
should have full location reference.

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison . Harmondsworth:
Penguin Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17 (2):359-383.

5) The points not mentioned here please consult APA style or Hacker, D. (2004) "APA" A
Pocket Style Manual. Boston, New York: Bedford/St. Martin's:155-182.

6) Articles that do not obey these rules will be returned to the author for the necessary
changes. Papers not accepted by the editorial board will be sent back to the author
together with the original figures and tables.

Correspondence Address

Kadin / Woman 2000

Center for Women's Studies

Eastern Mediterranean University

Faculty of Business and Economics- Annex Building BE159

Gazimagusa - Turkish Republic of Northern Cyprus
(Via Mersin 10 - Turkey)

Tel: (+90 392) 630 2269
Fax: (+90 392) 392 365 1017

E-mail: jws.cws@emu.edu.tr

Web adress: http://kwj2000journal.emu.edu.tr
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Kadin/Woman 2000
Yayin llkeleri

Genel ilkeler

1)

Yazarlar, Kadin/Woman 2000’de yayimlanmasin1 istedikleri bilimsel calismalarim
asagidaki e-posta adresine gondermelidirler:

jws.cws@emu.edu.tr

Kadin/Woman 2000, Tiirkce ve ingilizce olmak iizere iki dilde yaynlanir.

Kadin/Woman 2000’e gonderilen yazilar, baska bir yerde yayimlanmamis olmalidir.
Kadin/Woman 2000 Yayin Kurulu tarafindan yayimlanmak Uizere kabul edilen yazilarda,
DAU - Yayinevi biitiin yayin haklarina sahiptir. Ancak yazarlar yayinlanan bilgileri kismen
Kadin/Woman 2000’ ne atifta bulunmak uizere baska yayinlarinda kullanabilirler.
Yazilardaki disiince, gorls, varsayim, tez ya da savlar yazarlarina aittir. Dogu Akdeniz
Universitesini veya Kadin Arastirmalari ve Egitimi Merkezini baglamaz.

Tim vyazilar, yazar(lar)in kimligi sakli tutularak konu ile ilgili en az iki akademik
danmsman tarafindan incelenir. Yapilan degerlendirme hakem isimleri gizli tutularak
yayin kurulu baskani tarafindan yazarlarin bilgisine sunulur.

Yayin Kurulu, yayima gonderilen yazilarda diizeltme yapabilir. Bunlar yayimdan once
yazarin bilgisine sunulur.

Yazim Kurallan

Yazilar yayina uygun olarak hazirlanmis figlir ve tablolar ile birlikte elektronik olarak
gonderilmelidir.

Kadin/Woman 2000’ e gonderilecek yazilar, tercihen Times New Roman fontu ile 12 punto
olarak yazilmalidir. Yazilarin uzunlugu makalelerde 25-30 sayfay1r veya 9000 kelimeyi
asmamali, kitap tamtimlarinda ise 1-7 sayfa veya 500-2500 kelime arasinda olmalidir.
Tiirkce yazilarda Tiirk Dil Kurumunun Imla Kilavuzu esas alinmali, yabanci sozciikler
yerine olabildigince Tiirkge sozciikler kullamlmalidir. Tiirkcede pek allsﬂmam1s sozcukler
yazida kullamlirken ilk gectigi yerde yabanci dildeki karsii§1 parantez icinde Tiirkce ve
ingilizce olarak verilmelidir. ingilizce yazilarda ise Oxford English Dictionary veya ekleri
ornek alinmalidir.

Yazilar baslik sayfasi, ana metin, kaynaklar, ekler, tablolar, sekil basliklan, sekiller,
yazar notlar ve yazisma adresi ile yazi Tiirkce yazilmis ise ingilizce, ingilizce yazilms ise
Tirkce olarak genisletilmis 6zet (Abstract) bolimlerini icermelidir. Yazarin makalesini
hem Tirkce hem de Ingilizce olarak gondermesi halinde yazis1 iki dilde de
yayimlanabilecektir.

a) Baslik sayfasi en fazla 10-12 kelimeden olusan makale basligini, (kelimeler arasindaki
bosluklar ile beraber en fazla 50 karakter), yazarlarin adi ve soyad, iinvani ve calistigi
kurumu icermelidir.

b) Tiirkce ve Ingilizce olmak iizere ‘Ozet’ ve ‘Abstract’ basliklan altinda her iki dilde de
300 kelimeyi gecmeyecek sekilde hazirlanmalidir. Tiirkce ve ingilizce 6zetin her biri
yeni bir sayfadan baslamalidir. Bunlarin altinda ayrica ‘Anahtar Kelimeler’ ve ‘Key
Words’ basliklan ile makale ile ilgili onemli anahatar kelimeler (en fazla 10 kelime)
yazilmalidir.

c) Ana metin yeni bir sayfadan baslamalidir.

d) Metin icinde atifta bulunulan kaynak ve sahislar (Yazar soyadi, Yayin yili, ve atifta
bulunu-lan sayfa numarasi, (Brown, 2003: 23) seklinde verilmelidir. Metinle ilgili ek
bilgiler Ust numaralarla verilmeli, metin sonundaki Notlar kisminda ayn1 numara ile
eklenmelidir.

e) Sekillere baslik ve numara verilmeli, basliklar tablo ve figiirlerin Gizerinde yer almali,
kay-naklar ve figirlerle ilgili notlar ise alta yazilmalidir.

f) Tablolar metin icine konmayip, her biri ayrn bir sayfaya yazilmali, metin icindeki yeri
marjin icinde belirtilmelidir.
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g) Makalede yer almasi istenen resimler veya cizimler yayima hazir sekilde
gonderilmelidir. Resimler makalede yer alis siralarina gore numaralandinlmali, metin
icindeki yerleri Resim 1, Resim 2 seklinde parantez icinde gosterilmeli, resimlerin
arkalarina ise resim numaralan, yazarin soyadi ve kisaca makale ismi yazilmalidir.
Aynica bunlara ait aciklamalar ayn bir sayfada sira ile belirtilmelidir. Resimler disket
veya CD lizerinde TIFF formatinda gonderilebilir.

h) Denklemlere sira numarasi verilmelidir. Sira numaras parantez icinde ve sayfanin sag
tarafinda yer almalidir. Denklemlerin tiiretilisi kisa olarak gosteriliyorsa, hakemlere
verilmek Uzere tiretme islemi bitiin basamaklarnyla ayr bir sayfada gosterilmelidir.

i) Metinde yararlanmlan tum kaynaklar ayrn bir sayfadan baslayarak alfabetik sirada
Kaynaklar baslig altinda su siraya gore verilmelidir: Yazar Soyadi Adi (Yayin yili). Kitap
ismi (italik harflerle) veya makale ismi, Dergi adi (italik harflerle) Basim vyeri:
Basimevi, dergide yer aldigi sayfa numaralar. Kitap isimleri Italik harflerle, makale
isimleri normal harflerle, dergi adi italik olarak yazilmalidir. Ayrica yayimlanmamis
kaynaklardan yapilan alintilar da tam olarak anlasilacak sekilde kullanilmalidir.

Ornekler:

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison . Harmondsworth:
Penguin Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17 (2):359-383.

5) Burada deginilmeyen konular icin APA yazim sartlarina basvurulabilir. Kaynak: Hacker,
D. (2004) "APA" A Pocket Style Manual. Boston, New York: Bedford/St. Martin's:155-182.

6) Bu duyuruda belirtilen kurallara uymayan yazilar, gerekli dizeltmelerin yapilmasi icin
yazarlarina geri gonderilir. Yayin Kurulu tarafindan yayimi uygun bulunmayan yazilar bir
nisha olarak varsa orijinal tablo ve figlirleriyle birlikte yazara iade edilir.
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