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Halide Edib Adivar’in Eserlerinde Kadinlarin ve
Cocuklarin Egitimi

Kelime E.t.'dor
Uludag Universitesi

Oz

Bu ¢alismada, yazarin hem makalelerinde hem de romanlarinda kadin
egitimine yaklasimi incelenmistir. Tanzimat'tan itibaren yazarlarimizin
stk sik giindeme getirdigi kadinlarin egitimi konusu, Halide Edib’in
eserlerinde yogun olarak vurgulanmaktadir. Egitimi bir bitin olarak
géren Halide Edib, kadinlarin egitiminin temelini erkeklerin egitimine
dayandirmaktadir. Yazara gére iyi egitim almis bir erkek, kadinin
egitimine karsi cikmayacagi gibi, esini egitmek icin caba sarf edecektir.
Diger yandan, iyi egitim alan bir kadin cocugunun ilk egiticisi olarak
hayati bir gérev istlenmektedir. lyi yetismis bir anne, saghkl nesiller
yetistirilmesinde en 6nemli etkendir. Buradan yola cikildiginda, kadin
egitimi toplumun egitilmesinin temeli gibi gérilmektedir. Ayrica kadinin
egitim almasi onun sosyal hayatta aktif rol almasi ve ilke sorunlarina
duyarli olmasi gibi iki &nemli kazanimi beraberinde getirecektir.
Kadinlarin da erkekler kadar egitim almasi ve bunun toplumun her
bireyi tarafindan desteklenmesi gerekir.

Anahtar Kelimeler: Kadin, kadinin egitimi, cocuk egitimi, meslek
edinme, Halide Edib Adivar

Giris

" Ogretim Gorevlisi Dr. Kelime Erdal, Uludag Universitesi, Egitim Fakiltesi, Turkce Egitimi Bslomd,
Bursa-Tirkiye, e-mail: kelime@uludag.edu.tr

1302-9916©2009 emupress



2 Erdal

Belli bir konuda, bir bilgi ve bilim dalinda yetistirme ve gelistirme, egitme isi.
Cocuklarin ve genglerin toplum yasayisinda yerlerini almalari igin gerekli bilg;,
beceri ve anlayislari elde etmelerine, kisiliklerini gelistirmelerine yardim etme
(T.D.K. 1988:435) olarak tanimlanan egitimin, bireyi olumluya sevk ederek
etkileme ve davranis degisikligi olusturma fonksiyonu son derece &nemlidir.
Egitilen birey, -kadin ya da erkek- cinsiyeti ne olursa olsun, toplum yasayisinda
yer edinmek icin gerekli bilgileri alacak, davranislar olumlu yénde degisecektir.
Tirkiye'de kadin egitimi ve bunun sonucunda kadinin toplumda edindigi yer
konusunda gegmisten gelen eksiklerin oldugu gercegi g6z ardi edilemez.
Turkiye'nin modernlesme tarihine bakildiginda, kadin egitimi konusunda en
biyik adimlarin 1870 ile 1920 yillar arasinda ahldigr gérilir. Kadinlar egitim
hakkini bu dénemde kazanirlar. 1870’ten itibaren, kiz cocuklari ilk ve orta
dgretim kurumlarina kabul edilirler. Bu okullara kaydolan kiz cocuklarinin sayisi
cok azdir ve istc:nbu|, Selanik ve izmir gibi bUyUk sehirlerde onun|c§m|§hr.
istanbul Universitesi, ilk kez 1914te kiz égrencilere kapilarini agar. Kadin, kiltir
ve calisma hayahyla, siyasi micadelelerle bu dénemde tanisir (Tekeli,
1998:171-181). 1859 yilina kadar sibyan mektepleri disinda, kiz égrencilerin
gidecekleri okullara rastlanmamaktadir. ilk olarak Sultanahmet'te bir kiz ristiyesi
agilir. Bu okulun agilisini haber veren yazi, Takvim-i Vakayi'de yayinlanmistir:

Simdiye kadar egitim nimetinden yalniz erkek gocuklar yararlanmakta, kizlar biitin
istek ve arzularina ragmen, bu egitimden yoksun kalmaktaydilar. Ancak, evli
erkekleri mesut edecek, eve saadet getirecek olan kadin, din ve dinyasini bilip,
emre itaat etmekte ve yasaklanan seyleri yapmamakla olabilir ki, bu da kadinlarin
egitim gdrmeleri ile mimkindir. Bu yizden, kiz ¢ocuklarinin dahi iyi bir egitim
gormeleri ve bilgili ve gérguli bir kadin olarak yetistirilmeleri, anne ve babaya
borctur. Bu Misliman kuralini her tarafa yaymak icin daha 8nce istanbul’da At
Meydcm civarinda, kizlar icin 6zel olarak acilan bir mekrepre kiz cocuklarinin
egitimleri yapilmaktaydi. Kiz cocuklarina ders verecek, onlari egitecek 6gretmenler
daha dikkatli olarak segilmistir. Bu sebepten kiz okulunun idaresi daha disiplinli ve
daha modern egitici ve dgretici bir hale sokulmustur. Kiz cocuklari olanlarin durumu
bilmeleri ve kizlarini bu okula yollayip gereken egitimi yaptirmalari uygun olur.

(Koger, 1970: 67)

Tanzimat'tan itibaren yaygin egitimi hedefleyen yazarlarimiz, kadinin mutlaka
egitimden faydalanmasi gerektigini savunup, kadinin ilk 8gretmeni olarak erkegi
gormislerdir. Tanzimat devri yazarlarinin hepsi cemiyetin ilerlemesi icin kadinin
egitiminin sart oldugunu anlatan yazilar yazmislardir (Ugurcan, 1997:72-85).
Namik Kemal, Ahmet Mithat Efendi gibi yazarlarimiz, &zellikle kadinlarin
egitimi Uzerinde dururlar. Ahmet Mithat Efendi, kadinlarin da erkekler gibi
egitim alarak meslek sahibi olacaklari zamanlari &zler. Ahmet Mithat Efendi’ye
gére, iyi bir evlilik yapmak icin kadinin iyi bir egitim almasi sarthir. Yoksek tahsil
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gormis gencler, kiiltirli ve iyi yetismis kizlari tercih ederler. Hatta gencler tahsilli
kiz bulamazlarsa yabanci kizlarla evlenme yoluna giderler. Bu yiizden kizlarin
iyi bir egitim almalar gerekir. Ahmet Mithat Efendi, toplumda kadinin roliinii
erkekle esit sayar. Egitim meselesinde kadin-erkek ayirmi yapmak dogru
degildir. Yazarin Diplomali Kiz adli eserinde bu fikirler anlatilir:

Bir kiz her ne olacak olursa olmali, talim ve terbiyesini ikmal etmis bulunmali. ‘Bizde
kizlarin talim ve terbiyesine lizum yoktur’ demek igin ‘Bizde erkeklerin talim ve
terbiyesine lizum yoktur’ diyebilmek ceséretini peyda etmelidir ama kizlarin
terbiyesine o kadar lizum olmadigi déva edilebilecek imis. Terbiye ve talimin o
kadari bu kadari olamaz. Nisvan dahi cemiyet icinde yasadiklari medeniyet-i
ins@niyenin &zdsindan tanindikga erkeklerin talim ve terbiyeye ne kadar ihtiyaglar:
var ise kadinlarin da o kadar ihtiyaglar vardir. Bunu simdiki zamanlarda inkéra
ceséiret edecek olanlari mistakbel mutlaka tekzib edecektir. Kadinlardan dahi
tabibeler, eczdcilar, cerrahlar, kabileler, muharrirler, feylesoflar, muallimler falanlar
filanlar ¢ogalip meydan aldiklari zaman o tekzib-i maddi vukua gelecektir. Ama o
zaman ne zamandir? Daha ok uzakta midir2 Gaybi Allah’tan baska kimse bilmez.

(Okay, 1989:320)

Bu goris, sadece bu eserde degil, Ahmet Mithat Efendi'nin diger eserlerinde ve
ozellikle gazete yazilarinda vurguladigi temel fikridir. O, Namik Kemal gibi
siyast hamlelerle, ihtilallerle degil, toplumun egitim vasitasiyla gelisecegine inanir
(Ahmet Mithat Efendi, 2001:662). O, dzlemini gektigi bu zamani géremez fakat
oldigi il istanbul’da kizlar icin bir “inas Darilfinun”u acilmistir (Okay,
1989:320).

“Maarif” baslikli makalesinde Namik Kemal, medent iilkelerde kadinlarin da
erkekler gibi egitim aldiklarina dikkat ¢eker. Bu ilkelerdeki kadinlar, aldiklar:
egitim sayesinde toplumda &nemli mevkilere gelmislerdir (Kaplan ve arkadaslari,
1993:325-238). Namik Kemal, egitimden mahrum bir kadinin gocugunu da
yetistiremeyecegini ifade eder (Enginiin, 1991a:400-408). Saghkli nesiller
yetistirebilmek icin kadinlarin egitilmeleri sarthr. Bunu gerceklestirecek olanlarsa
erkeklerdir. Namik Kemal'e gére erkek veya kiz olsun her cocuk ilk terbiyeyi
anneden alir. Annenin verdigi egitim cocugun ilerideki hayatina da etki eder. Bu
fikirlerine paralel olarak Namik Kemal'in ~eserlerinde  yiicelttigi  kadin
kahramanlarin  hemen hepsi iyi egitim almislardir. Bu egitimli  kadinlar,
ailelerinin saadeti ugruna her tirli fedakarlig géze alirlar (Kerman, 1998:259-
267). Osmanli aydinlarinin gogunun kadinlarin egitimine karsi olmadiklar
gorilmektedir. Hatta biitin fikir akimlarina mensup aydinlar, konuyu ayetlere ve
hadislere dayanarak savunma ihtiyaci duymuslardir. Islamcilarin, genel olarak
kadinin liseden sonra egitim almasina taraftar olmamalarina karsilik, Tirkgiler
ve Baticilar, niversite kapilarinin da kadinlara agilmasi gerektigi géristni
savunmuslardir (Kurnaz, 1996:41).
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ilk kadin romancimiz ve yazilari ile fikir hayatina atlan ilk kadin yazarimiz
Fatma Aliye Hanim'in kadin egitimi ile ilgili gérisleri snemlidir. Kimilerine gére
Nisvén-1 Islam adl eseriyle Tirk kadininin toplumdaki yerini tarismaya acan
Fatma Aliye Hanim, bu eseri ile kadin egitimi konusuna énemli boyutlar
kazandirmistir. Yazar bu eserinde, Osmanli kadininin bosanma, rtinme, cok
eslilik gibi sorunlar iizerine tarhsma ve gérislerine yer vermistir. Fatma Aliye’ye
gore iyi bir egitim icin alafranga ve alaturka egitimin bir arada verilmesi gerekir
ve kadin egitildikten sonra calisma hayatina ahlirsa kendini daha giivende
hisseder. Ustelik egitimli bir kadinin evlilik konusunda verecegi kararlar daha
saglikl olacaktir (Kurnaz, 1996:37). Tanzimat dénemi kadin sairlerinden Nigéar
Hanim, kadin ve erkek esitliginin egitimle saglanabilecegini savunmustur. Ona
gore bizde feminizm ancak kadinin egitilerek ¢alisma hayatina atlmasiyla
gerceklesebilir. Kadinin cocuga ilk terbiyeyi vermesi iizerinde &nemle duran
Nigér Hanim, kadinlarin egitimini cok dnemli gérmis, kadinlara “millf talim ve
terbiye”yi verecek ortami hGZ|r|c|mc|y|, devlet adamlarinin temel gorevi olarak
degerlendirmistir (Kurnaz, 1991:37-39). Tanzimat devri eserlerine genel olarak
bakildiginda, konu olarak en ¢ok kadinin egitimi ve cok kadinla evliligin
sakincalarinin islendigi gdrilmektedir.

IIl. Mesrutiyet dénemi kadinlara yénelik faaliyetler agisindan oldukga renkli
bir dénemdir. Basta istanbul olmak izere belli biyik merkezlerde kadin
hareketleri yayginlasmaya baslamistir. Tirk kadini bu dénemde hikimetin de
destegi ile “cemiyetcilik” faaliyetlerinde bulunma, basin ve ekonomi hayatina
atlma gibi imkénlar ile cesitli ¢alisma alanlar bulmustur (Kurnaz, 1991:77).
Mesrutiyet'in getirdigi hirriyet ortaminda kadinlarin  egitilmesi daha fazla
konusulur hale gelmistir. Bu dénemde, kadinlarin egitimi konusundaki tarhsmalar
hem devlet uygulamalari cercevesinde, hem de aydinlar arasinda énemli bir
gindem haline gelmistir. Kiz gocuklarini egitmek amaciyla okullar agilmas
planlanmistir. Mehmet Akif Ersoy, Safahat isimli kitabinda yer alan Stleymaniye
Kirssinde baslikli bslimde kizlarin egitimi icin agilacak okullara deginmistir:

Demis olsayd: eger: ‘Kizlara mektep lazim...
Su kadar vermelisin’ Kahrolayim kagmazdim.

(Ersoy, 1987:152)

Mesrutiyetle gelen hiirriyet ortami, kadin gazete ve dergilerini de harekete
gegirmistir. Kadin dergilerinde daha &énce kadinin egitimi ve moda 6n
plandayken, artk kadin haklarindan bahsedilmeye baslanmistir.  Mehasin,
Demet, Kadin, Musavver Kadin, Kadinlar Dinyasi, Kadinlar Alemi ve Kadinlik,
Kadinlk Hayah, Bilgi Yurdu Isigi, Geng Kadin, Tirk Kadini bu dergilerden



Halide Edip Adivar 5

bazilandir. Kadinlarla ilgili gazete ve dergiler s6z konusu oldugunda Hanimlara
Mahsus Gazete’'nin énemi géz ardi edilemez. 1893 yilinda yayinlanmaya
baslayan bu &nemli gazetenin yayinlanmasi igin ilk tesebbis, Tarik gazetesi
basyazari Mehmet Tahir tarafindan yapilmistir. Konuyla ilgili olarak Dahiliye
Nezaretine verdigi dilekede Mehmet Tahir, kadinlarin ilerlemesine yardim
etmek icin gazete cikarmak gerektigini, yabanci Glkelerden 6rnekler vererek
vurgulamistir. Resimli olan ve haftada iki gin yayinlanan gazete, hanimlar
tarafindan  gok ragbet gérmistir. Gazetenin yozarlari ise gogunlukla
hanimlardan olusmaktadir. Fatma Aliye Hanim, Nigar Hanim, Saide Hanim,
Uskiidarli Minire, Leman Hanim, Fatma Fahriinnisa, Ayse Rahime, bu gazetede
yazi yazan hanimlardan bazilaridir (Kurnaz, 1991:42).

Omer Seyfettin, 6zellikle makalelerinde kadinlarin iyi egitim almasini
savunur. Omer Seyfettin’e gére bir milletin kadinlarinin egitilmislik orani, o
milletin ilerlemesinin 8lcisidir. Almanya, ingiltere ve diger medeni milletlerin
zenginlik ve mutlulugu, kadinlara verdigi egitimin basarisiyla dogru orantilidir.
Basinda, Halide Edib’in “besigi sallayan el &leme hikmeder” sézinin
bulundugu “Maarif ve Kadinlar” adli makalesinde Omer Seyfettin, kadinlarin
egitimini 6nemsemeyen milletlerden de bahseder: “Kadinlari neyyir-i maariften
mahrum olan milletler; heniz bir hab-1 siklette puyan olan milletlerdir.
Uyanmalari igin o milletin &sab-1 hayatiyelerini teskil eden kadinlari Gzerinden
bir nesim-i latif-i maarifin vezan olmasi lazimdir” (Argunsah, 2001:93-96).
Kadin yazarlarimizdan $tkdfe Nihal de Tirk kadininin toplumsal ve siyasal
hayatta hak ettigi yeri almasi icin calisir. On ¢ yasinda yazdigi ve Ittihat
gazetesinde yayinlanan yazisinda, Tirk kizlarinin diizenli okul egitimi almalar:
ve bu konuda &nlerinin acilmasi igin taleplerini siralar. Cok kiicik yaslarda bu
hassasiyeti gosteren Stkofe Nihal, daha sonra kadin cemiyetlerinde calisir
(Argunsah, 2002:55).

Kadinlarin egitimi konusu izerinde duran Ziya Gokalp’a gére, Tirk ve
Osmanli terbiye sisteminde kadinlarin erkeklerden farkli yetisme tarzina tabi
olmalari egitim konusunda bu iki cins arasinda bir farklilik dogurmustur. Eski
Tirklerde kadinlar dogrudan dogruya hikimdar, kale muhafizi, vali ve sefir
olabilirlerdi. Ailelerde ev, kadin ile erkegin ortak maliydi. Anne de baba kadar
cocugun Uzerinde hak sahibi idi. Gokalp’a gére Eski Tirkler eslerine daima
saygl gosterirlerdi ve feminizm Tirklerde adeta bir yasayis tarzi idi. Eski
kavimler arasinda hicbir kavim Tirkler kadar kadinlara hak vermemis ve sayg
gostermemistir (Gokalp, 1990:166). Ziya Gékalp, sirginden ailesine yazdig
mektuplarda kadinin mutlaka okul egitimi almasi, bir yabanci dil bilmesi ve
sosyal hayat icinde yer almasi gerektigini ifade eder (Tansel, 1989:114-115).



6 Erdal
Halide Edib Adivar’in Kadinlarin Egitimine Dair Gérisleri

Tanzimat ile birlikte yogun olarak iizerinde durulmaya baslanan kadin haklar
ve kadinin iyi yetismesi konusu, Halide Edib’in eserlerinde &nemle vurgulanir.
Halide Edib, adeta bu konunun savunuculugunu Ustlenmistir. Giinimiizde, Tirk
kadininin sahip oldugu hak ve hirriyetlerin kaynagini Halide Edib’in eserlerine
kadar gotirmek mimkindir (Bekiroglu, 1987:22). Halide Edib, gerek
gazetelerde yazdigi mistakil yazilarla, gerekse diger eserleri ile kadinlarin
egitimi konusunda hassasiyetini dile getirmis ve herkesi bu konuda hassas
olmaya davet etmistir. Yazar, dzellikle gazetelerde yer alan bu yazilarindan
&tirt, kadinlarin toplum hayatnda yer almalarina ve séz sahibi olmalarina
itiraz eden ve bunu dine aykir sayan imzasiz mektuplar almishr (Onertoy,
1965:251-258). Halide Edib’in kadin egitimi konusundaki gabalari hem
yqscdlgl devirde, hem de &limiinden sonra i|gi ile karsilanmistir. Tezer Taskiran,
8limi Uzerine yazdigi yazida, Halide Edib’in Tirk kadininin haklarini almasi ve
cemiyette mevkiinin yikselmesi icin sarf eftigi gayretler izerinde durmustur.
Taskiran’in belirttigine gére Halide Edib, 1908’de Tanin gazetesinde yazdig
makalelerde, kizlar icin okullar agilmasi lGzumunu kuvvetli bir dille savunmustur.
Tezer Taskiran, yazisinda Yeni Turan romanini da degerlendirir. Yazildigs
zaman ile kiyaslayarak eserin degerini &lger. Ona gére, eserde yer alan fikir ve
olaylar devrine gére ok ileridir:

O zamana kadar yazilan hicbir eserde béyle bir kadin tasvirine rastlamiyoruz.
Gergi bircok yazilarda kadinlarin okutulmasi, ictimai hayatin her schasinda yer
almalari lizumu israrla istenmis ise de, ilk defa olarak ve cisimli tipler halinde “Yeni
Turan” bu kadinlari cemiyete tanitmistir. (Taskiran, 1964:5)

Tezer Taskiran'in da vurguladigi gibi, Halide Edib’in bu itopyasi, Atatiirk’in
bisyik deha ve iradesi ve Tirk milletinin ona olan giveni ile gercege
déniismistiir.

Kadinin egitimi, Halide Edib’in Tirkiye'de Sark, Garp ve Amerikan Tesirleri
kitabinda iizerinde durdugu 6nemli bir konudur. Kadini sadece “insan ireten bir
makine” olmaktan gikarmak gerekir. Yazar gére kadinlar da erkekler gibi iyi bir
egitim alarak sosyal hayata katlmalidirlar. 1860 yilinda hikimet, kadin
hocalari yetistirmek izere Darilmuallimét ve kiz okullarini agmistr. Boylece
kadin hocalar ilk kez devletin resmi memurlari olurlar. Ogretmenler, cogunlukla
fakir ailelerden gelirler. Maddi durumu biraz iyi olan aileler, hatta biyik
memurlar, kizlarina ingiliz mirebbiyelerden &zel egitim aldinirlar. ingiliz
mirebbiyelerin tercih edilme nedeni, Ingiliz kadininin ciddiyetidir. O devirde,
Turk kadininin ingiliz kadinini 8rek almasi gerektigine dair yaygin bir inanis
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s6z konusudur. Aileler, cocuklarini egitmek tizere Fransiz mirebbiyeler de alirlar
ancak Fransiz kadininin ingiliz kadini kadar ciddi olmadigina inanilmaktadr.
Bu, ayni zamanda Halide Edib’in de inandigi ve savundugu bir géristir. Halide
Edib kitabinda, Osmanli imparatorlugu'nda padisahin haremi olan kadinlarin
egitim faaliyetlerine de yer vermistir. Bu kadinlar iyi yefismislerdir ve
yeteneklerine gére egitim almislardir. Osmanli haremindeki bu kadinlar, egitime
katkida bulunmus ve okullar agmislardir. Batili bir gérise sahip olan padisah
hanimlar, ilk ve ortaokullarin durumu ve &grencilerle yakindan ilgilenmislerdir.
Egitime destek veren bu kadinlar, Bat'nin asirlar sonra eristigi ileri bir bakis
agisina sahiptirler. Bu kadinlar araciligiyla okullara, gocuklarin temizligine,
terbiyesine, beslenmesine, agik havada oynamalarina dair talimat verilmistir.
Osmanli imparatorlugu déneminde, padisah hanimlarinin disinda bir de, egitim
almis kadinlarin mahallelerde kiz ve erkek cocuklar icin actiklar 6zel okullar
vardir. Yarm asir 8ncesine kadar kadinlarin  gogu, bu &zel okullarda
okumuslardir. Bazi yiksek siniffan ve varlikli aileler kizlarina evde egitim
vermislerdir (Adivar, 1955). Halide Edib, Osmanli tarihinde sik tesadif edilen
kadin sairlerin bu &zel egitim tarziyla vyefistirildigini belirtir. Agilan 6zl
okullardaki hanim &gretmenler, alt ve orta sinif kadinlar arasinda ¢ok biyik
saygl gérmislerdir:

Kadinin toplumdaki yerinin degismesine ilk taraftar olanlardan biri, Ugiinci Selim ve
dzellikle hemsiresi Hatice Sultan’dir. Kadinin degismesi fikri, Tanzimatcilar tarafindan
siddetle midafaa edilmistir.  Abdilhak Hémit, bilhassa eserlerinde  Misliman
kadinlarina ¢ok bisyik mevki vermistir. Bir milletin medeniyet seviyesinin, kadinlarinin
mevkileriyle 8l¢ildigine inanan bir de vecizesi vardir. (Adivar, 1955:183)

Halide Edib, Osmanl imparatorlugu dénemindeki bu olumly  &rnekleri
aktararak, okuyucusuna mesaj vermeyi amaglamaktadir. Halide Edib kitabinda,
1908'deki Mesrutiyet ile birlikte kadinlarin egitimi ile ilgili yasanan gelismeleri
de ozefler. Bu devirde egitim, kadin ve erkek igin en nemli amag olmaya
baslamistir. Kadinlar olmadan yeni bir Tirkiye yaratmanin imkénsiz oldugu fikri
yaygindir. Bu tarihlerde, Teali-i Nisvan adli ilk kadin toplulugu kurulmus, bu
toplulukta  kadinlari  aydinlatmaya  ydnelik  konferanslar  verilmistir.  Basta
Amerikan sefirinin karisi olmak Uzere bazi Amerikali kadinlar da kadinlarin
egitimi  meselesiyle ilgilenmis ve buna destek vermislerdir. Diger yandan,
kadinlarin sosyal hayatta yer almalarini islamiyet'e uygun bulmayan bazi
mutaassip kisiler, bu hareketlere siddetle karsi gikmislardir. Kadinlarla ilgili
faaliyetler cok yeni oldugu icin bazi gen¢ yazarlar da alayc tavirlar
takinmislardir. Hokiimet, bir yandan egitimi modernlestirirken, diger yandan da
kadinlarla erkeklere esit egitim hakki vermistir. Ogretmen yetistiren okullarin
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sayist bu ddnemde artmis, yurt disina dgrenci génderilmeye baslanmistir.
istanbul Universitesi 1916 yilinda kadinlara kapilarini agmis ancak Tip Fakiltesi
ilk yillarda kiz grenci kabul etmemistir. Almanya’da tip tahsili géren iki kadin,
1921 yilinda memlekete dénmiis ve mesleklerini icraya baslamislardir. 1. Dinya
Savasi ile cepheye giden erkeklerin yerini kadinlar almis ve béylece kadinlar is
hquhnq ahlmislardir. Halide Edib, romanlarinda sik sik tekrar|ao||§;| ve
drneklerini verdigi “erkegin kadini yetistirmesi” fikrini Tiirkiye’de Sark, Garp ve
Amerikan Tesirleri kitabinda da tekrarlar (Adivar, 1955:185-186).

Kadinlarin egitimi ve sosyal hayatta yer almasi fikrinin kaynaginin Bah
oldugu ya da bu fikrin bizde Bah’ya &zenti sonucunda yayildigi gérisi yazari
rahatsiz eder. Ona gére, Tirklerin gelenegi ve kiltiri Bat’dan gok &nce kadini
sosyal hayatta erkekle esit kabul etmektedir. Tirkiye Cumhuriyeti’nin kurucusu
Mustafa Kemal Atatiirk, kadinlarin erkeklerle egitim gérme haklarini hararetle
savunmustur. Atatirk, bitin Tork aydinlar gibi kadinin ¢ocugun ilk egitimcisi
olmasi ve sosyq| hqyatta erkeklerle yan yana gorev almasina dikkat gekmistir.
Kadinlarin daha iyi egitim almasi icin Cumhuriyet'ten énce sinirli olan kiz ve
erkek meslek okullarinin sayisi Cumhuriyet déneminde artinlmishr (Durakbasa,
2000:125). Atatirk, kadinlarin her alanda  yiikselmelerini yeni kurdugu
Cumhuriyet'in gelecedi agisindan gerekli gérmistir. Ona gére, kadinlar da
erkekler gibi “alim ve mitefennin” olacaklar, erkeklerin gectigi egitim
kademelerinden gegeceklerdir. Atatiirk, kadinin egitiminin erkeklerin egitiminden
daha 8nemli oldugunu vurgulamistir: “Kadinlarimiz hatta erkeklerden daha ok
minevver, daha cok feyizli, daha fazla bilgili olmaya mecburdurlar. Eger
hakikaten milletin  anasi olmak istiyorlarsa béyle olmalidirlar”  (Capordl,
1999:87). Tirk kadini Atatiirk sayesinde pek cok sahada oldugu gibi egitim
konusunda da hak eftigi yere gelmistir: “Kadinlarimizin da ayni derece-i
tahsilden gecerek yetismelerine atf-1 ehemmiyet olunacakhr” (Atatirk’Gn Maarife
Ait Direktifleri, 1985:7).

Kadinlarin egitilmesinin énde gelen savunucularindan olan Halide Edib,
kadinlarin egitim alabilecekleri okullarin sayilarinin sinirli oldugunu sik sik
vurgularken bu konuda girisimlerde bulunmustur. Osmanli Devleti déneminde
kizlar ancak temel egitim gorebilmekteydiler. Bu dénemde ilk devlet okullari
1847 yilinda kurulmus ve 1869 yilina kadar da kiz ¢ocuklarinin egitimi ilkeye
yayilamamistir. 1869 yilinda kabul edilen “Maarif-i Umumiye Nizamnamesi” ile
okuma-yazma c¢agindaki tim cocuklara kiz-erkek ayrimi  yapilmaksizin
ilkdgretim mecburiyeti konmustur. Tanzimat'tan sonra bazi orta dereceli okullara
kizlarin devamina izin cikmis ve bu amacla 6zel kiz okullari kurulmustur. ilk kez
1908 yilinda istanbul’da bir ortaokul kiz cocuklar icin &gretime baslamishr
(Dogramaci, 1989:103). Halide Edib, “Bazi Endiselerim” baslikli yazisinda,
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kadinlar iin okullar agilmasi geregini vurgulamistir. Bu okullar sayesinde pek
cok insan is sahibi olacaktir. Halide Edib, Glkenin iginde bulundugu sorunlar
izerinde diisinen ve céziim yollar arayan bir yazardir. Ulkemizde kadinlarin
egitimi icin agilacak okullara ihtiyag duyuldugunun farkinda olan yazarin
ézgurltk denilince aklina gelen ilk sey yeni okullarin agilmasidir. Kadinlar, iyi
bir egitim aldiklarinda &zgirlikleri icin micadele edecekler ve bunu daha kolay
kazanacaklardir (Adivar, 1908a). Kadinlar, egitim almak isteseler de onlara
ihtiyaglari olan egitimi verecek okul yoktur. Daha énce agilan okullarin hepsi,
sadece erkek &grenci kabul etmektedir. Halide Edib, bu konuda yabanci
egitimcilerden Isabel Fry’dan yardim ister. Isabel Fry, Sir Edward Fry ile Lady
Fry'in alh kizindan biridir. Bir &zel okul agmak izere yirmi iki yasinda evinden
ayrilmistr. Kurdugu ciftlik okullarinda, gocuklari hayata hazirlayacak pratik bir
egitim verilmesi yolundaki fikirlerini uygulamaya sokmustur. Bu okullarin ders
programlarinda, yemek pisirme gibi ev islerinin yani sira, siit sagma ve kimes
hquan:rlna bakma gibi ciftlik islerinin 6§]reti|mesi hedeflenir (Durakbasa,
2000:192). Il. Mesrutiyet'in ilanindan sonra Halide Edib, Isabel Fry’a bir mektup
yazarak, Tirk kadinlarinin egitilmesi konusunda &nerilerini sorar. Halide Edib
mektubunda, Anglo-Saksonlara ve Amerikali kadinlara évgilerini ifade ettikten
sonra, Turkiye'de kadinlarin egitim gérmesi icin ingilizlerin okul agmasini énerir.
Halide Edib bu mekiubunda, ingiliz kadinlarini Tirk kadinlarin  egitimi
konusunda model olarak gérdigini belirtir. Halide Edib’in yazdigi bu mektup
izerine Isabel Fry, bir sire sonra istanbul'a gelerek hem erkek, hem de kiz
cocuklar icin okullar acilmasina dair bir rapor hazirlar. Maarif Nezareti’ne
sunulan bu rapor, Tanin gazetesinde yayinlanmishr. Halide Edib’in tercime
ettigi bu raporda &nemli tespit ve tavsiyeler yer almaktadir. Fry’in raporunda kiz
okullarinin eksikleri ile ilgili olarak belirttigi hususlardan biri, okullarin fiziki
yetersizligidir. Dershaneler hincahing doludur. Teneffiis igin uygun bir bahge ya
da salon bulunmamaktadir. Dershanelerde siralarin yeri uygun degildir.
Dershane diizeninde, 1sigin gelisine, &gretmenin, goérsel araglarin ve kara
tahtanin yerine dikkat edilmemistir. Okullar eski, diizensiz, rahleler cok kiicuk ve
fazla yiksektir. Kitaplar, haritalar vs. yetersizdir. Okutulan dersler ve egitim tarzi
hic iyi ve yeterli degildir. Isabel Fry, Darilmuallimat'in, egitim ve &gretim
metotlarini bilen, iyi yetismis dgretmenler elinde olduktan sonra diger okullar icin
de ornek teskil edecegini belirtir. Yabanci okullardan mezun kadinlar, kiz
okullarinda ¢alismak izere &gretmen olarak toplanmalidir. Fry, raporunda
dgretmenlerin okullarda dikkat etmeleri gereken hususlari da vurgulamisr.
Ogrencilere, dizenli mizik ve beden egitimi verilmelidir. Talim ve terbiyenin
amaci, Fry’in izerinde durdugu bir baska konudur. Talim ve Terbiye'den
maksat, cocugu bitin hayah igin hazirlamaktr. Bu yizden egitim hem teorik
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hem de uygulamali olmalidir. Fry, bir kizin yemek pisirmek, dikis dikmek ve
cocuk biyiitmek konusunda okulda egitim almasi gerektigini vurgulayarak,
egitimin cinsiyetle ilgili rolleri &gretmesine dikkat ceker. Diizen ve okula devam
etme, 6grencide aliskanlik haline getirilmelidir. Ogrencilerin okula devaminin
islendigi bir defter tutulmali ve belli zamanlarda yoklama alinmalidir. Mifettisler,
senede bir kez okullari teftis etmeli ve okul binasi ve isleyisi ile ilgili rapor
hazirlamalidirlar. Darilmuallimat midiresi de kiz ve erkek cocuklarin beraber
okuduklari okullari senede bir kez teftis etmelidir. Fry'a gére, erkek ve kiz
cocuklarin grenim gérdigi ibtidai mekteplerin  kadinlar tarafindan  feftis
edilmesi ¢ok &nemlidir. Kadinlar, kiigik ¢ocuklarin ihtiyaglarini ve nasil rahat
edeceklerini erkeklerden daha iyi bilirler (Adivar, 190%a).

Mor Salkimli Ev isimli hatira kitabinda Halide Edib istanbul Universitesi
profesérlerinden Maarif Nezareti mistesari Sait Bey’den bahseder. Halide
Edib’e gore Sait Bey, Tirkiye'de kadin egitiminin modernlesmesinde basroli
oynayan kisidir. Sait Bey, egitime dair yazilarini okudugu Halide Edib’i ziyaret
etmis, Kiz Ogretmen Okulu'nda inceleme yapmasini ve ne gibi degismeler
gerektigine dair bir rapor hazirlamasini istemistir. “Aydin kadin sinifinin,
dgretim meselesine yabanci kalmasini siddetle elestiren” yazar, bu &neriyi
memnuniyetle kabul eder. Halide Edib, Sait Bey’in hatirasi éninde hirmetle
egilir (Adivar, 1963:154). Halide Edib’e gére egitim, kutsal bir gérevdir ve buna
hizmet eden herkese saygi duyulmalidir.

Halide Edib, “Besigi Sallayan El Dinyaya Hikmeder” bashkli yazisinda,

egitim konusunda kadinlarin erkeklerden farkli gérilmesini elestirir:

Kadinlar erkeklerden ayri bir cemiyettir diye onlari guse-i tekasilde birakmayiniz.
Bizim kadinlar sdyledir, béyledir diye yarim yamalak yazmaya yeltendigimiz
seylere, Beyoglu caddelerinde konustugumuz ingilizce’ye, Almanca’ya kapilip da
bizimle iffihar etmeyiniz. Bizi simdi alikoymak, bize iyilik degildir. Biz mektep,
mektep, daima mektep isteriz. Biz milletin istikbdl-i ilm G ahlakini temiz ellerine tevdi
eftigimiz matbuattan, Maarif-i Osmani’nin iftihar ettigi mitefennin muallimlerden

yardim isteriz. (Adivar, 1908b)

Bazi kisiler, kadinlara verilecek egitimin sinirlandinlmasini  savunurlar.
Kadinlarin toplum hayatinda bir meslek sahibi olmasini istemeyen ya da bunun
geregine inanmayan bu kisilere gére, kadinlara idadi tahsili vermeye gerek
yoktur. Halide Edib, bu gorislere karsi cikar:

Artik kadinlara idadi tahsili goktur, cebir 8gretmek neye yarar, tesrih okuyup doktor
mu olacaklar, sdyle sathi bir malométla dikis diksinler, yemek pisirsinler denilecek
zaman gegti. Filvaki bu ulom ve finGn ayri ayri alinirsa hig bir ise yaramaz, hususuyla
idadi tahsili gérmis bir insanin okudugu cebir, fizyoloji, hikmet... ilh. onlari ne &lim
eder, ne mitebahhir, fakat onlarin heyet-i umomisinden kazanacag mimarese-i
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zihniyye, dimaglarini muhakemeye, tahayyiile, hakikate, giizellige alistrir ve biitin
hoycﬂarmdo verecekleri kararda, evlerinde kocalarina tesirlerinde, cocuklarina
verecekleri terbiyede gériinir ve grintyor. (Adivar, 1908b)

Halide Edib, “Mehasin’i Okuyan Kardeslerime” baslikli yazisinda, kadinlara
sadece siirleri sisleyen ince bir varlik gibi davranmaktansa, onlara giinlik
hayatta faydali olabilecek bir egitim verilmesini ister. Tirkiye'nin istikbalini eline
alacak kadinlarin en iyi sekilde yetistirilmesi sarthir. Kadinlara verilecek egitimin
onlari kadinlik vazifelerinden uzaklastirici nitelikte olmamasi gerekir (Adivar,
190%b). Halide Edib yazisinda, kadinlar arasinda feminizmin yayilmasindan da
bahseder. Bu, her ilkede gérilebilecek dogal bir sirectir. Fakat feminizmin
yayillmasi igin kadin egitiminin ¢ok ileride olmasi gerekir. Halbuki Ona gére
bizim, kadin egitimi konusunda atmamiz gereken pek cok adim vardir. Ayrica
yazar, feminizmin erkeklere karsi bir hareket olarak gérilmesini de dogru
bulmaz. Ciunki akli basinda pek cok erkek, kadinin egitﬂerek ilerlemesi icin
calismaktadir. Kadinlar, erkekleri yapacaklari islere engel olan kisiler olarak
gérmek yerine, onlarin iyi niyetlerinden istifade etmelidirler. Halide Edib’in bu
fikirleri, pek cok millete &rnek olacak niteliktedir. Misirli Abdilgani Seni isimli
biri, Halide Edib’in fikirlerinin Araplara da 6rnek olmasini ister. Misir'da
yayinlanan Al Mokattam gazetesinde yazdigi bir yazida Halide Edib’i &rnek
gostermistir:

Kadinin 8zgirlesmesi sart ama kademeli olmalidir... Halide Edip bu konuda sunlari
soyliyor: ‘Turk kadini bir anda &zgirlesmemelidir. Kéylerde okullar yapilmalidir,
bdylece Tirkiye'nin yasaminda énemli bir araci haline gelirler...” Halide Edip,
kadinin bugiinini degil, gelecegini disiiniyor, bunu ben de bitin Misirli kadinlar

icin arzu ederim. (Kologlu, 1998:53-58)

Yazar, iyi egitim almis kadinlarin egitim almamis kadinlar uyandirmak igin her
konuda konferans veya ders verebileceklerini ve onlara kimsenin engel
olmayacagini disinir. Ustelik bu dersler icin sisli salonlara ya da asiri bir
masrafa da gerek yoktur. Egitimin nerede yapilacagi cok &nemli degildir.
Avrupa’daki “pazar mektepleri” gibi bizde de “cuma mektepleri” acilmals,
mahallelerde bilgili gen¢ kizlar mahallenin gocuklarini  toplayarak onlari
egitmelidirler. Yazar bu gdrisini tim romanlarinda tekrarlar. Halide Edib
yazisini, egitilmis kadinin ayni zamanda vatanin gikarlarini kendi haklarindan
Ustin tutan bir anlayisa da sahip olacagina olan inancini vurgulayarak bitirir
(Adivar, 1909b). Kadinlar her yerde hukuklarini ararken, aslinda bunu kendileri
icin degil, vatana yetistirecekleri evlatlarina gerekli olan terbiyeyi verebilmek icin
istemektedirler. Turk kadini her seyden &nce “vatanperver” olmalidir. Halide
Edib, anilarinin yer aldigi Tirk’vn Atesle imtihani kitabinda, kadinlar arasindaki
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egitim farkindan dogan catsmayr ve egitimli olduklarini iddia edenlerin
egitimsiz kadinlara nasil yaklasmasi gerektigini anlatmishr. Yazar, istanbul ve
Ankara kadinlarini ait olduklari sosyal gevre ve egitimleri agisindan mukayese
eder. Ankara’daki istanbul kadinlar genellikle memur ya da mebus karisidirlar.
Bunlar, iyi egitim gdrmis, modern ve aktif kadinlardir. Ankara kadinlari,
istanbul kadinlarindan uzak dururlar. Halide Edib bu cekingenligin nedenini,
Ankara kadinlarinin okul egitimi almamis olmalarina baglar. istanbul kadinlar:
ayni zamanda bir yikseklik duygusu icindedirler. Yazar, bu kadinlara uzlasma
teklif eder:”Onlara miinevverligin sirf okumakla elde edilmedigini anlatmaya
cahstm. Kadiniga karsi vazifelerinden bahsettim.  Kadinlar — arasindaki
ayriliklara erkeklerin gilecegini sdyledikten sonra nihayet lafi vatanseverlik
meselesine getirdim” (Adivar, 1962:187).

“Yirminci Asirda Kadinlar”, Halide Edib’in kadin egitimi ve bunun sonunda
kadinin geldigi yerle ilgili bir konferansinin adidir. Her asrin, her milletin
tarihinde baska olaylari gslgede birakan, o déneme damgasini vuran &nemli
gelismeler vardir. Yazara gére, on dokuzuncu asirda kadinlarin faaliyet ve
mevkilerinde gorilen dikkat cekici degismelerden dolayr bu asra “kadin asn”
denilmesi uygundur. Bu asra kadar kadinlar, adeta kendilerini hayatin akintisina
birakmis, iradesiz, cansiz esyalar gibiydiler. Herhangi bir konuda séz haklari
olmadigr gibi, bu hakki elde etmek icin caba da sarf etmiyorlardi. Hatta onlar,
yasamanin bir gayesi olabilecegini bile disinmekten uzakhlar. On dokuzuncu
asir kadinlari, hayatin gayesinin farkina vararak yola ¢ikmislardir (Adivar,
1913).

Halide Edib, Tanzimat yazarlarinin istedikleri egitimi almis, babasi
tarafindan &zenle yetistirilmistir. Romanlarinda da kendisi gibi iyi egitim almis
kadinlari asli kahraman olarak esere yerlestirir. Fakat bu &zenle yetistirilen
kadinin duygu egitiminde bosluklarla karsilasilir. Bu boslugu dolduracak kisileri
bazi eserlerde kahramanlar dogru secemezler veya ideallerine kendilerini feda
ederler. Handan ve Yeni Turan romanlari bunun en iyi rnegidir. Halide Edib,
Yeni Turan, Atesten Gomlek, Vurun Kahpeye romanlarinda kadina sosyal
hqyc:h‘o yeni roller oynama firsat verdikten sonra, &zel hqyc:ﬂcrlndq bu
kadinlari pek de mutlu etmez. Yazarin Cumhuriyet'ten sonraki romanlarinda,
kadinlarin biraz daha katlasmis olmalari, topluma bir egitici olarak y&n
vermeye kalkishklarinda duygularini hi¢ hesaba katmamalari dikkat cekicidir.
Zeyno'nun Oglu'nda ortaya cikan Mazlume tipi, Universitede egitim gdren,
hayatinda sporun, egdlencenin, eski ve yeninin dengeli olarak bulundugu, taklide,
girkinlige -annesinde bile olsa-, insafsizca karsi cikabilecek yeni bir geng kiz
tipidir (Adivar, 1928). Duyguya hi¢ yer vermeyen, soguk, uzaktan kibirli
gorinen, insanlarla iliskisi dogru|uk esasina gore diizenlenmis, bunun disindaki
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tez&hiirlere kapali olan bu tiplemeye yazar Tatarcik’la devam eder. Yazar,
biyik sempati duydugu bu geng kiz tipini gelecegin kadin &rnegi olarak sunar.

Halide Edib’in kadin hareketleri bakimindan &nemli eseri Yeni Turan'dir.
Yeni Turan romanindan itibaren Halide Edib, toplum hayatinda etkili olan kadin
kahramanlara yer vermeye baslar. Atesten Gémlek romaninda Ayse, Vurun
Kahpeye'de Aliye, Tatarcik’ta Lale, iyi egitim almis ve toplum hayatinda aktif rol
Ustlenmis kadin kahramanlardir. Berna Moran, Halide Edib’in yarathg kadin
tipinin bir yenilik oldugunu ifade eder:

islém-Osmanli ge|ene|(|erine gore ev kadini olarak yeti§ﬁri|mi§, kopoh, basit ve cahil
kadin, aydin kesimin gézinde geri kalmis bir uygarligin simgesi gibiydi. Beri
yandan, Batililasmis “asri” kadin da koklerinden kopmus, degerlerini sasirmus,
serbest davranislari kusku uyandiran bir kadindi. Adivar’in kahramanlari iste bu
celiskiyi kendilerinde uzlastirmakla bir zleme cevap veriyorlardi. Cinki bunlar
hem Bahlilasmis hem de ulusal degerlerine bagl kalmis, hem okumus ve serbest
hem de namus konusunda cok titiz, ahléki saglam kadinlardi. Gerektiginde bir
erkek gibi spor yapan, ata binen bu kadinlar disiliklerini de korumay basarmislardi

ustelik (Moran, 1990:118).

Halide Edib, bu romanlarinda kadinin bir birey olarak toplumda var olup
olamayacagini  tarhsmaya agar, kendini ezdirmemeye kararli kadinlarin
karsilastiklari micadeleleri anlatir (Sirman, 1998:59).

Yeni Turan romaninda siyasi ve ideolojik meseleler n planda olmakla beraber,
kadinlarin egitimi de sik vurgulanmistir. Yeni Turan’in okullar ve olusturdugu
cesitli dernekler gene||ik|e kadinlara ve kiz cocuklarina hizmet eder:

Bir mahalle yoktu ki fakiri, hastasi, Yeni Turan Kadinlari Fukara Perver Teskilét'nin
biri tarafindan bizzat bakilmis olmasin; bir mahalle yoktu ki mektep parasi
veremeyecek kadar fukara olanlarin gocuklarini Yeni Turan'in achgi mekteplerin
birinde meccéinen okutmasin. Bir mahalle yoktu ki, orada Yeni Turan’in bina ettirdigi
sade, salas bir salonda, bu kadinlarin idare ettigi, cocuklara dini, ahlaki mufid
malOmat veren bir cuma mektebi olmasin! (Adivar, 1924a:14-15).

Yeni Turan, kadinlari okutur ve erkekler gibi kadinlari da ¢alistirir. Bu yaklasim,
Tirk kadinini kapali evden hayahin icine ¢eker (Hayber, 1993:37). Eserin adi
olan Yeni Turan, “Osmanli imparatorlugu icinde Tirklige ve Tirk hakimiyetine
dayanan yeni bir uyanis ve devlete yeni bir sekil ve ruh verme” anlamini tasir
(Enginin, 1991b:77-86). Esas sorun, yeni Tirkiye'yi kuracak insanlarin
yetistiriimesidir. Bu sorunun temelinde de kadinlarin egitimi yatmaktadir.
Romanda, ittihat ve Terakki partisinin devami olan Yeni Turan partisi ile Yeni
Osmanlilar partisinin mijcadeleleri yer alir. Roman, amcasi Hamdi Pasa’nin
fikirlerinden etkilenerek Yeni Osmanlilar partisine katlmis olan  Asim’in
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agzindan anlatilir. Asim, Milkiyeden mezun olmustur. ittihat ve Terakki
partisinin goruslerini begenmez. Asim’a gére bu partinin okullar Tirklik ve
feminizm duygusunu yaymaya calismaktadir. Yeni Turan, daha ok Tirk
kadinini egitme faaliyetleriyle dikkat cekmektedir. Bu parti, kadinlari okutmay ve
erkeklerin yani basinda galistrmay hedefler. Romanin kadin kahramani Kaya,
Yeni Turan kadinlarinda ahléki ve sosyal bir devrim yapmistr. Kadin, evde
oturup kocasini bekleyen pasif kisi olmamali, alacagr egitimle erkeginin en yakin
arkadasi, cocuklari ve ilkesi igin calisan biri haline gelmelidir. Yazar burada,
Seviye Talib romaninda da yer verdigi ideal kadin tipini anlatir. Bu kadin tipi
her bakimdan esi ile esit olmali, ona fikir arkadashg etmelidir.

lyi egitim almis kadinin idealleri vardir. Ulke sorunlarina duyarlidir. Kaya,
Yeni Turan idealini gerceklestirmeyi her seyden Ustiin tutar. Hatta ideali, ok
sevdigi Oguz'dan bile 6nde gelir. Bu ideal, Kaya'nin ¢ocuklugundan beri
ulasmak istedigi tek hayc|io|ir. Ona sekil vermek icin y|||qrco calismis, emek
harcamishr. Yeni Turan romanindaki Kaya ve Atesten Gomlek romanindaki
Ayse, Halide Edib’'in kadin kahramanlari iginde asil benimsedigi ve
ideallestirdigi tiplerdir (Yalgin, 2001:12-15). Halide Edib, gelecegimizi bu kadin
tiplerinin sekillendirecegine inanmaktadir.

Bah Tarzi Egitim

Tirk toplumunda kadinlar asirlar boyunca ezilmis ve nemsenmemis bir unsur
halindedir. Halide Edib’in bu yazilarinin yayinlandigi 20. yiizyilin hemen
baslarinda ise kadinlarin Gizerinde var olan baski kaldirlarak onlara ézel bir yer
verilmeye calisiimaktadir. Fakat Halide Edib, yasanan bitin bu olumlu
gelismelere ragmen endiselidir. Cinkii gencler kadin egitiminde tanidiklari tek
model olan Fransiz modelini 6rnek almaktadirlar. Halide Edib, Fransiz
modelinin kadinlari bulunduklar disik mevkiden kurtararak, yiksek, fakat
aldahcr bir konuma getirecegine inanir. Kadinlarin gercek dinyadan uzak
yetistirilmelerine karsidir. Béyle bir diinyada yetistirilen kadinlar, herhangi bir
sikintiyla karsilastiklarinda bocalayacak ve ne eslerine, ne de gocuklarina faydali
olabileceklerdir:

Kadinlarin tedlisi icin mevzolarin sirff kadinliga ait olmasi lazim degildir. Kadinlar
erkekler kadar &grenmeye, her seyi 6grenmeye muhtaglar. Bu hususta, kadinlarin
mevzuu erkeklerinden baska olamaz. Onlar da yildizlarin ne oldugunu, dinyanin
nasil taksim edildigini, nebat ne demek oldugunu, viicdd-1 insanin Gzasini ve
vezdifini, etraflarindaki esyanin safahat-1 hakikiyesini grenmek isterler. Ciinki efkar-
1 bahladan ari, dirist muhakemeli cocuklar yetistirmek igin hem bunlari bilmeye,
hem bir cocuk lisanina terciimeyle anlatabilmeye muhtachrlar. Onlara Sgretilen
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seyler ne kadar her giinki hayatimizda temasta bulundugumuz seylerin mahiyetini
nahk, ne kadar bu maloméh ef'él ve harekatinda ve muhdkemelerinde kullanabilirse
o kadar daha néfidir (Adivar, 1909b:418).

Halide Edib, her sahis icin ciddi bir okul egitimini sart kosar. Yazarin tercihi,
ingiliz ve Amerikalilarin ciddi ve siki terbiye sistemidir. Kadinlar icin acilacak
okullarda, bu iki tlkenin okullari 6rnek alinmalidir. Okullar hazirlandiktan sonra
cok siki calismayi tavsiye eden yazar, kadinlarin disiplinli bir tempoda ¢alismasi
durumunda, onlarin yetistirecegi cocuklarin da ¢aliskan olacagina inanmaktadir
(Adivar, 1908b).

Cocuklugundan itibaren hem kuvvetli bir yerli kiltir, hem de dizenli bah
tarzi egitim alan Halide Edib, yabanci dil egitimine cok énem verir. “Gene
Kadin” baslikli yazisinda, ideal kadin egitiminde yabanci dil bilmeyi sart kosar.
Ancak kadin bu bilgisini gésteris maksadiyla degil, gerektiginde kullanacakhr.
Egitimli kadin, geleneklerine ve inanglarina bagl olmalidir. Musiki egitimi de
kadin icin gereklidir. Bunlar, ayni zamanda Tanzimat yazarlarinin ideal kadin
egitimi konusundaki disinceleridir. Ona gére, ingiliz ve Amerikali kadinlarin
aldiklart iyi egitim onlarin iyi bir anne veya es olmalarini engellemedigi gibi tam
tersine, onlari olumlu ydnde etkilemistir (Adivar, 1947).

Halide Edib, kadin egitiminin bizde yanls anlasiimasindan rahatsizdir.
Kadini moda oldugu icin egitmek, egitimi hafife almakhr. Isinin ehli olmayan ve
iyi yetismemis mirebbiyelerin yetistirdigi kadinlar, cahil ve Bah taklitsisidirler ve
her seyi gosteris icin yaparlar. Gésteris icin yapilan egitim, yizeyseldir. Boyle
bir egitimin bireye hicbir faydasi yoktur, sisten ibareftir. Egitimi sadece bir
gosteris vasitasi olarak géren kadinlarin kiyafetleri de davranislari da Bat
dzentisini gagrishrmaktadir. Yazar, cocugu egitecek kisilerin dikkatle ve dzenle
segilmesi gerektigine inanir. Halide Edib, bu gérislerini romanlarindaki
kadinlarin egitimleri konusunda da belirtmistir. Yazar, susli kiyafetler giyip,
Ustinkdri bir egitim aldiktan sonra birer siis bebegi gibi, hayatin gergeklerinden
uzak yasayan kadinlara karsidir. Sinekli Bakkal romaninda Behire Hanim’in
kizlari, egitiminin tamamini Avrupa’da yapmis olan babalarinin istegi ile Fransiz
mirebbiyeler tarafindan yetistirilmislerdir. Bu kizlar, aldiklari egitim sebebiyle
yerli olan her seye dudak bitker duruma gelmisler, kiltirlerinden uzak
yetismislerdir. Romanin kahramanlarindan Peregrini, ders verdigi alafranga
zengin kiz gocuklari ile Rabia’yr karsilastirir: “Onlarin hepsi Avrupa gocuklarinin
saman kagidi kopyasi gibi idiler; halbuki bu kiz arkasindaki Ug siki kumral
érgusiiyle, acik yiiziyle, nohudi yemenisiyle istanbul sehrinin, medeniyetinin,
harsinin asirlar siiren tekamilinin viicuda getirdigi yerli bir drnek!” (Adivar,
1936:56). Peregrini, Avrupa’da yetismis biri olarak Rabia’da yerli degerler
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bulunmasindan memnundur ve onun istedigi yetisme tarzi da budur. Ne
Avrupali, ne Tirk olabilmis yozlasmis gocuklar onun hosuna gitmez.

Halide Edib, zaman zaman cesitli kadin tiplerini eserlerinde elestiri konusu
yapmustir. Bu kadinlar, modaya uygun yasayis sekillerine sahip olmadiklari igin
hemcinsleri tarafindan  elestirilirken yazar, elestiriyi yapan Bah  taklitcisi
kahramanlarina olumsuz &zellikler yikler. Atesten Gémlek romaninda, Salime
Hanim'in géziyle kadinlarin egitiminden beklentiler ve kadina bakis agis verilir.
Bat 6zentisi icinde olan Salime Hanim, Ayse'yi basit, sessiz, dil bilmeyen biri
olarak gérir. Salime Hanim’a gére Fransizca veya Ingilizce bilmeyen bir
kadinin degeri ve toplumda séz hakki yoktur (Adivar, 1339). Salime Hanim,
yazarin sirekli elestirdigi ve egitimi sadece gdsteris olarak algilayan
tiplerdendir. Raik’in Annesi romaninda Siret, etrafinda Bat taklitgisi kadinlari
gordikge sinirlenir. Bu kadinlarin, ana dilleri yerine yabanci dille konusmalarina
kizar. Siret, evlenecegi kadin tipini tasvir eder. Bu kadin tipi, yabanci dil isterse
dgrenecek ama olur olmaz yerlerde yabanc dil bildigini géstermeyecektir.
Fransiz kadinlarini taklit etmeyecektir:

Bakiniz ben nasil bir kadin isterim. Lisan, isterse bilsin, hatta iki, tg; fakat hicbir
zaman Beyoglu'nda Fransizca pazarlik etmesin, Fransiz kadinlarini taklit edecegim
diye sahte gilisler, garip el ogusturmalar, bas sallamalar, sigrayarak, hoplayarak
yirUmeler yapmasin. Her lizumsuz seye Fransizca hayret etmesin. Babasini gériince
“oh! mon per”, bir seyden korkunca “oh! mon diy3” demesin, mutekid olsun, ara sira
camiye gitsin (Adivar, 1924b:14).

Siret'in burada belirttigi olumsuz 6zellikler, Tanzimat'tan sonra toplumumuzda
sikca gérilen bir kadin tipini 6zetlemektedir. Ustelik bu Bat taklitciligi sadece
kadinlarda degil, erkeklerde de gorilmektedir. Siret'in evlenecegi kadin, klasik
mizik dgrenmelidir. Cocugunu uyutacak ninniler calabilmelidir. Halide Edib,
annenin cocugu yetistirecek ilk sahis oldugu gercegini sik sik vurgular. Siret'in
dile getirdigi kadin tipi, Halide Edib’in de 6zledigi ideal kadin tipidir.

Annenin Egitimi

Halide Edib’e gére kadin, cocugun ilk yetistiricisi oldugu icin egitimine &zen
gosterilmelidir. lyi egitim almis bir annenin iyi egitilmis bir toplumun temeli
olduguna inanan yazarin eserlerinde kadinin egitimi genis yer tutar. Halide Edib
Adivar'in 8limi Uzerine yazdigi bir yozida Behzad Bilgin, Halide Edib’in
kadinin egitimine verdigi dnemden bahseder: “Meclis kirsisinde, zaman
zaman, asil hiviyetiyle, gretmen ve profesdr olarak konusmus, dikkatle
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dinlenmistir. Tirk kadininin yikselmesi onun hayat davasi idi. Secim bslgemizde
yaphgimiz gezilerde, o bizden ayrilarak kadinlar arasina dalar, onlarla uzun
uzun gorisirdi” (Bilgin, 1964:2).

Halide Edib, “Kadinlar Arasinda” baslikli yazisinda mesleki egitime temas
eder. Yazida, lise mezunu, yabanci dil bilen, fikirlerine deger verilen biri olan
Rukiye Hanim’in gérisleri aktarilir. Okumayi cok seven ve ginlik olaylar
yakindan takip eden Rukiye Hanim’a gére, kadinin sayisiz vazifeleri arasinda en
dnemlisi, kizlarini yetistirmektir. Ona gére, kizlari yetistirme gayesiyle agilan
sanat okullari, “israf yuvasi”dir:

Mektep icin diyecegim yok. Ama hepsi israf yuvasi. Oraya giden kizlar, kirk tirli
pasta, kek, alafranga tatl &greniyor ama ispanck pisirmesini belki égrenmiyor.
Sanat mektepleri orta halli dile kizlarina hem doyuran hem de besleyen en ucuz
tarafindan yerli yemekler &gretseler sikintimiz kalmaz. (Adivar, 1956)

Halide Edib’in burada vurguladigi egitim acisindan cok énemli bir sorundur.
Ozellikle sanat egitiminde, verilen bilgilerin kullanilabilir olmasi cok &nemlidir.
Sanat okullarinda 8grencileri kitaba dayali ve ginlik hayatin ihtiyaglarina
cevap vermeyen bilgilerle donatmak dogru degildir.

Halide Edib’in kadinlarin egitimi konusunda en carpici yozisi, “Besigi
Sallayan El Dinyaya Hikmeder” bashgini tasir. Kadinin egitimi, toplunun
devamliligr agisindan hayafi nem tasir. Vicdan ve ahlék terbiyesini gelismis bir
toplumun temeli sayan yazar, bu terbiyeyi verecek kisilerin de kadinlar oldugunu
belirtir. Tirk kadinlari, heniiz bu terbiyeyi verecek diizeyde degildirler. Tirk
kadinlarinin medent milletlerin kadinlarinin seviyesine yikseltilmesi sarttir:

En ileri gitmis bir heyet-i ictimaiyyede de insani ya yasatr ya &ldirir bir nifoz-i
maneviye vardir. O da terbiye-i vicdaniye ve ahldkiyedir. Bu terbiyeyi kimler yapar?
Kadinlar. Fakat biz Tirk kadinlart bunu yapamayiz. Onu yapacak hale gelmek igin
sekil ve kiyafet-i haricimizle degil, terbiye-i dimagiyye ve ahlakimizla da akvam-i
mijtemeddine kadinlari arasinda ahz-1 mevki etmeliyiz. Bu mevkie bizi kim is'ad
edecek? Yine kadinlar degil midir2 Biz heniiz ihtiyacatimizi bilmiyoruz. Cocuklarini
adam gérmek, hayat arkadaslari igin hayat giizellestiren lezzet-i temeddiini vatanin
saadetinde  bulmak feléketlerinde kendilerinin elini tutarak, beraber calismak
imtiyazini, sabir ve iktidarini kadinlara yine erkekler verebilir ve vermelidirler; cinki
kendileri de insan-1 kémil olmak icin saydn-i iftihar bir mevki-i ictiméi tutmak icin
kadinlarina muhtachrlar. (Adivar, 1908b)

Yeni yeni okullar agilarak bu okullarda ok iyi mishendis, 8gretmen ya da doktor
yetistirilebilir. Fakat bu, Glkenin ilerlemesinde tek basina etkili degildir. insanlarin
daha besikte iken dogruluk, caliskanlik gibi olumlu duygularla yetistirilmeleri
gerekir. Bunu yapacak olanlarsa kadinlardir.
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Halide Edib, “Gedikpasa’da, Doktor Vivian’in Osmanli Hanimlarina Bir Nutku”
baslikli yazisinda Uskiidar Amerikan inas Mektebi miidiresi Doktor Vivianin
verdigi bir konferansi 6zetler. Annelerin Glkenin gelecegini belirlemede dnemli
role sahip olduguna inanan Doktor Vivian, Tirk kadinlarinin egitilmesi geregi
izerinde durmustur. Ona gore, “bir ilkeye énce saglikli insanlar gereklidir.” Bu
saglkli insanlar yetistirecek olanlarsa kadinlardir. Cocugun ilk egiticisi olan
kadin, iyi egiti|mi§ olmalidir. Her sey evde, cmney|e baslar. Cocuklardaki vatan
sevgisinin azh@r ya da ¢oklugu bile annenin elindedir (Adivar, 1909c¢). Halide
Edib, Amerikalilarla birlikte, Tirk kadinlari igin Tedli-i Nisvén derneginin
kuruculari arasinda yer almis ve bu dernekte verdigi konferanslarla ilgili yazilar
yazmishir. Halide Edib, Tedli-i Nisvan’da verilen bir yemekte yaptig konusmada,
iyi egitim almis kadina duyulan ihtiyaci bir kez daha vurgulamistr (Adivar,
1914). Egitimli kadin her yerde ve her zaman caliskanligi ile &n planda
olmalidir. Mesrutiyeﬂe birlikte kadinin top|umd0ki yeri tcrh§||mqya baslanmis,
toplumda kadin eskiye oranla daha aktif hale gelmistir. Bu devirde kadinlarin
egitimi konusunda en ¢ok yazi yazanlarsa erkeklerdir. Yine bu devirde pek ok
kadin dernegi acilmis, bunlar arasinda sadece Tedli-i Nisvén uzun mirli
olmustur.

Halide Edib, anilarindan olusan Tiirk’in  Atesle imtihani  kitabinda,
Tirkiye'nin durumunu anlathgr bir konusmasinin ardindan kendisini dinleyen bir
kdyli kadinin duygularini anlatir:

Senin ne dedigini anladigimi sdylemek istiyorum. Benim Darilmuallimat'ta bir kizim
var. O da hizmet edecek, sulh yapacakhr. Ben fukara bir gamasirei kadinim. Ona bu
dgrenimini verebilmek icin her giin calisiyorum. O da bir giin hoca olacak. Senin
konustugun gibi konusacak. Benim oglum Canakkale’de sldi. Aglamiyorum. isimi
birakmiyorum. Ciinki kizima tahsil veremem. (Adivar, 1962:189)

Halide Edib, kendisi egitim gérmedigi halde egitimin 8neminin bilincinde olan
bu kadini, Tirkiye'nin gelecegini kuracak insanlardan biri olarak gérir. Bu kéyli
kadin aslinda yazarin &zlemini yansitmaktadir. Egitimli ya da egitimsiz, kadin
ya da erkek, herkes kadinlarin egitimine destek vermeli, bu konuda izerine
duseni yapmalidir.

Erkegin Esini Yetistirmesi

Halide Edib’in ilk romanlarinda- Tanzimat yazarlarinda oldugu gibi- erkek
kahramanina kadini egitmek gérevini verdigi gorilmektedir. Erkek, kadini
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egiterek onu kendi seviyesine cikartmayr amaglamaktadir. Ancak Halide Edib’in
Tanzimat déneminin erkek yazarlarindan farkli bir yani vardir. Tanzimat
yazarlar, iyi egitim almis kadinin sosyal hayattaki yerini disinmezler. Bu
yazarlarin gogunda, egitim dijzeyi ne olursa olsun “kadinin yeri evidir” gérisi
hékimdir. Dis dinyay ve sokagi tanimak igin kadina firsat verilmez. Halide
Edib, egitimli kadinin sosyal hayatta aktif rol almasini bekler. Esler arasinda
egitim dizeyi disik olan, dénemin sosyal hayatina uygun olarak genellikle
kadindir ve egitimli erkekler eslerini yetistirme cabasindadirlar. Bu degistirme
cabasi, evlendikten sonra olabilecegi gibi, evlenmeden, evlenecegi kisiyi istedigi
diizeye getirmek seklinde de gorilebilir.

Kadinin yefistiriimesi ve sosyal hayatta aktif rol almasi, Halide Edib’in
romanlarda en fazla Uzerinde durulan konulardir.  Yazar, ik dénem
romanlarinda ve &zellikle Seviye Talib, Handan ve Yeni Turan’da, esini yetistiren
erkeklerden bahseder. Handan romaninda Nazim, iyi egitim almis olan
Handan’t maksadi dogrultusunda egitmek ister. Nazim, Handan'in “dimagini,
ruhunu okutmaga” karar vermistir (Adivar, 1924c). Seviye Talib’te yazar, roman
kahramani olarak sectigi iki kadinda bu durumu farkli acilardan ele almistir.
Seviye, esi tarafindan mitkemmel bir miizisyen olarak yefistirilmistir. Macide ise
yine esi tarafindan, modern bir anne ve esinin “kafa arkadasi” olarak yetistirilir.
Ancak bu iki sahis da, erkeklerin duygularina yenilmeleri yizinden mutsuz
olurlar. Bir meslek kadini olarak yetistirilen kadinlarin bu meslegi icra edecek
ortami bulamamalari, Halide Edib’in bu ilk eserlerinde ortaya koydugu bir
problemdir.

Kadinlarin egitim meselesini sadece bir meslek edinme miicadelesi olarak
gormeyen Halide Edib, kadinlarin  alacaklar egitimle bakis  acilarini
zenginlestirmelerini, daha iyi bir es ve anne olmalarini bekler. Halide Edib,
“Besigi Sallayan El Dinyaya Hikmeder” bashkli yazisinda, erkeklere verilen
egitimin faydalarindan bahseder. Bunun nedeni, kadinlara verilecek egitimin
dnemini daha iyi vurgulomaktr. Yazara gére, sadece idadi egitimi vermek,
erkekleri bir meslek sahibi yapmak icin yeterli degildir. Erkekler, idadi
egitiminden sonra daha ileri gitme ihtiyacini duymuslar ve dérilfinun tahsiline
baslamislardir. Bu erkekler, calismalarinin sonucunda yeni agilacak darilfinun
kirsilerine gencler yetistirmislerdir. Halide Edib’e gére kadinlar da bunu
gerceklestirebilirler. Yazar, kendini tim kadinlarin sézciisi olarak gérir:

Biz Darilfinun isteyip istemeyecedimizi idadi tahsilinden sonra kendimiz takdir
ederiz. Biz ristiyeler (fakat eski rUstiyeler degil), yeni usulde idadiler, dari’s-
sana’alar isteriz. Size arkadas, size valide olmak, sizin &méal-i sa’yinize istirak etmek,
sizinle beraber bu yokusu cikmak isteriz. Bu talep, bu miskil temeddiin ve terakki
yokusunda tirmanan gocuklarimiz bazen ayaklarina tas batar, yorulur, muvaffak
olamaz, dénerse biz arkalarinda anneleri, zevceleri, ileri diye onlar tesci edelim.
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Bizim viicudlarimizi cignemeden ilimden, fenden, temeddinden, dogruluktan geri
dénmesinler. Bizi kendinizden ayirmayiniz; su pasa babalarin achgr sis tahsilini
cigneyerek bize ciddi bir tahsil, siki bir terbiye veriniz. Bize -ingilizlerin tabiriyle-
yuvarlak bir tahsil lazim; zihnimizi kocakari masallarindan temizleyecek zaman
geldi. Bizi rafa konulup bakilacak, gézlerimizin hazzi igin imal edilmis bilirler? yahut
evinizde istirahat-1 maddiyenizi temin edecek hizmetkarlar sirasina koymayiniz. Biz,
amdlinizi kuvveden fiile getirecek disinir, kavi, iradeli, mesul erkekler yetistirmek
icin dstnir, kavi, iradeli, mesul kadinlar olmak isteriz. Biz bugiin daha kadin imzali
asar-1 nefise viicuda getirebiliriz iddiasinda degiliz. Bu devr-i istihar, gésteris devri
degildir. Bu devir ¢alismak devri. Bize mektep, bize on senelik bir himmet, bize
kadinlarin anlayacagr ve onlara calismak lizumunu anlatacak tarzda asér yaziniz.
Osmanhhgm cinsi tefrik edi|miyor, nigin kadinlari edilsin. Her cemiyet-i mitemeddine
gibi Osmanli da ailelerden mirekkep bir heyet-i ictimaiyyedir. Bu heyet-i eczasiyla
ayri ayri vazifesi var ve aileleri iki kuvvetten mistesekkildir: Kadin, erkek! Erkekler bu
milleti adam edecek, fakat erkekleri de kadinlar adam edecek. Bize mektep! Mektep!
Mektep! (Adivar, 1908b)

lyi egitim almis bir erkek, esinin de iyi egitim almasini isteyecek, bu konuda ona
yardimer  olacakhr. Halide Edib’in eserlerindeki iyi egitim almis erkek
kahramanlari eslerini egitmek icin biyik caba sarf ederler. Yazar, sadece
gosteristen ibaret olan eski egitim sistemini de elestirir. Tom kadinlar ading,
kadinlarin sézcist olarak, iyi egitim verecek okullar agilmasini isteyen Halide
Edib, bu konuda kadin-erkek ayirimi yapilmasina karsidir. Erkekler vatan igin
cephede calisirken, kadinlar da cephe gerisinde calisacaklardir. Gelecegin
iradeli ve kuvvetli erkeklerini de iyi egitilmis kadinlar egitecektir. Halide Edib,
“Mehésin’i Okuyan Kardeslerime” baslikli yazisinda yine erkegin kadini
yetistirmesinden bahseder. Geng nesil, hirriyeti idrdk ettigi ginden beri Osmanli
kadinlarini Avrupa kadinlari seviyesine getirmek icin ugrasmaktadir. Yazar,
genclerin bu konudaki girisimlerini anlatir: “Bu tesebbisler bir iki riséle-i
mevkute seklinde, kadinlara mektep agmak arzusunda, konferans vermek, tiyatro
oynamak siretinde tecelli ediyor. Yiksek emel! Necéat-1 millet, ictimai bir nokta-i
nazardan ancak bu fikirlerin, bu tesebbislerin muvaffakiyetiyle hasil olur.”
Halide Edib yazisinda, kadinlarin ilerleme ve &grenmeye istekli olduklarini
belirtir. Fakat bu kadinlarin, istedikleri hedefe dogru giderken en kisa ve makul
yolu tutup tutmadiklari tarhsmaya aciktir (Adivar, 190%b).

Ziya Gokalp'in Tirkcilige biyik bir kiymet verdigine dikkat cektigi (Gokalp,
1990: 14) Yeni Turan romaninda Oguz, bir yatsi namazindan sonra Fatih
Camii'nden cikarken akli dengesi bozuk biri tarafindan vurulur. Bu adamin
Oguz'u vurma sebebi, Yeni Osmanlilar partisinin politikalari ile drtismektedir:
“Seriah kaldirmak ve kadinlarin baslarini aghrmak”. Yeni Turan partisinin
muhalifi Yeni Osmanlilar, halki Yeni Turan’a karsi kiskirtmak ve oy
toplayabilmek amaciyla en ¢ok, bu partinin kadin egitimine verdigi &nemi
kullanirlar. Halide Edib, hatiralarinda Yeni Turan’in bir topya oldugunu ve
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bijtin Utopyalar gibi gerceklestirilmesi mimkiin olmayan gayeleri icerdigini
belirtmistir. Yeni Turan romaninda milli kiltir ve milli egitimin 8nemi izerinde
durulur. Kaya, Oguz, Ertugrul ve Sungur igin egitim esastir. Bunlar, ayni
zamanda kendilerini ¢ok iyi yetistirmis genclerdir. Tarih, cografya, din ve ferdi
sorumluluk duygulariyla yetistirilen bu gengler, etraflarindaki insanlar egitmek
isterler. Romanda, evin okul haline getirilmesi ve burada, kizlarla erkeklere
birlikte ders verilmesi cok &nemlidir. Ozlenen sosyal degisme ancak bu gencler
sayesinde mimkin olacakhr. Halide Edib, Yeni Turan romaninda kadinlarin
segme hakkina sahip olacagi, hayat ve insan iliskilerinin akla uyduruldugu bir
devri hayal eder.

Seviye Talib romaninda, Avrupai fikirlerle yetismis olan Fahir, halasinin kizi
Macide ile evlenmistir. Fahir ile Macide arasinda egitim farki vardir ve buna
bagh olarak bu iki kisinin diinya gérusleri de farklidir. Fahir, esi Macide'yi
tekdiize biri olarak goérir. Sik sik onun kisiligi ve dinyaya bakisi Gzerinde
distnen Fahir, Macide'nin sahsinda, esinin ruh diinyasina hitap etmeyen,
sadece ev isleriyle ugrasan kadinlari degerlendirir. Bu kadinlarin  bitin
dinyalari ve ugrasilar, ev isleridir. Fahir, ev isi yapmay: bir kadinda olmas
gereken bir zellik olarak gérmekle beraber, kadinin esinin ruhuna hitap
etmesini ve onun en yakin arkadasi olmasini dncelikli sart kosar. Bu
dusinceleriyle Fahir, adeta yazarin sézcijsi gibidir:

Onlar bir sinif genc kizlardir ki, gazete okuyabilecek, mektup yazabilecek kadar
okur, yazarlar; sonra biitin zamanlarini ev hayatina hasrederler. Onlar igin en tabit
sey, dikis dikmek, ortalik stpirmek, yaygilari temiz, dizgiin bulundurmak, ortalikta
dokiinti birakmamakhr. Bunlar istihfaf edilecek seyler degildir. Fakat onlarin bu
kadinliklarinda bir erkegi sicak kucagina kosturacak bir sey yoktur. Ne késelerde
tebessim eden bir iki cicek, ne de temiz, zarif, sizi on|ama§c, sizi eve |smd|rmogo
mitheyya bir kadin gérebilirsiniz. O, daha arkasindan is entarisini gikartmaga vakit
bulmadan, siz eve gelirsiniz. Siz ona efkar-1 hususiyyenizden bahsederken onun
endis-nak gézleri konsolun izerinde toz arar... (Adivar, 1924d:4,5)

Kadinlarin egitimine destek veren, hatta onlari bizzat egiten erkekler yaninda,
buna siddetle karsi cikan, engellemeye calisan erkekler de vardir. Yazar, “Tirk
Kadinlari Hakkinda” baslikli yazisinda, kendisine Samsun’dan mektup yazan bir
erkegin kadinlara yénelik elestirilerine cevap verir. Halide Edib, bu sahsin adini
aciklamaz. Mektupta, Darilmuallimat 8grencilerinin ahléki elestirilmektedir. Bu
elestiri Uzerine fikirlerini anlatan Halide Edib, kendini yetistirerek calisma
hayatina atilan kadinin tim dinyada 8rnek oldugunu ve vgi ile karsilandigini,
aksini distinenlerin egitimli ve calisan kadinlari karalama yolunu segtiklerini
belirtir (Adivar, 1919). Halide Edib, Tirk kadininin ilerlemesinden ve sosyal
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hayatta geldigi konumdan rahatsiz oldugu icin bdylesine girkin iftiralarda
bulunan insanlari siddetle kinar.

Yazarin, Cumhuriyet Tirkiye'sinde bulunabilecek her géristen insana yer
vermeye calishgr Tatarck romaninda, bir kampta toplanan yedi gengten biri
olan Hasim, kadinlarin egitimi ve bunun sonunda meslek yasaminda edindikleri
yer konusunda olumsuz fikirlere sahiptir. Romanin asli kadin kahramani ve
yazarin ideal kadin tiplerinden biri olan Lale gibi aktif, kendini yefistiren
kadinlar Hasim’in can  dismanidir. Ona gére, okullarda dirsek ciritip
Avrupa'ya daha iyi bir egitim igin giden erkekler, egitimlerini tamamlayip yurda
déndiklerinde is bulamazlar. Hasim’e gére bunun nedeni, erkeklerin istedikleri
islere kadinlarin tayin edilmis olmasidir ve o, Lale’nin de bu kadinlardan
olduguna inanmaktadir: “Tatarcik, erkegin agzindan lokmasini alan, erligi ile
meshur olan bir cemiyete kadin tahakkiimiini sokan tip (Adivar, 1939:60).”
Hasim, bdyle kadinlari yere vurmak icin ugrasir. Hatta bu ugurda kendisine
“eski kafal” denilmesini bile géze almishr. Halide Edib’in Hasim aracihigiyla
elestirdigi bu fikirler, o dénemde pek cok erkegin gérislerini yansitmaktadir.
Salim ise arkadasi Hasim’in aksine, erkegin kazancini yiyen, erkegi kendi
ihtiyaglari iin galistiran, sémiren, “odalik ruhlu” kadinlar sevmez. Yazarin bu
fikirlerini bir erkek kahramanin agzindan vermesi son derece anlamlidir. Salim,
bir anlamda yazarin s6zciligini yapmaktadir. Romanda davranislariyla rnek
bir kahraman olan Lale de Halide Edib’in gérislerinin temsilcisidir. O da yazar
gibi kadinin calisarak toplumda séz sahibi olacag fikrini savunur. Kamptaki
yedi gengten biri olan Safa, Lale’den hoslanir. Safa’nin Lale’yi begenme sebebi,
biraz da onu inandig fikirlere yakin bulmasidir. Safa, Recep’in Lale’ye olan
yakinligini kiskanir. Safa’ya gére Lale, “kadincik” degil, “gercek kadin”dir.
Kominizmin yetistirdigi yenidinyanin kadin tipidir. Safa, Lale ile el ele verip
dinyay komiinist yapabilecegine inanir. Avrupa’da egitim almamis olan Safa,
kadinlarin daha ¢ok Avrupa’da egitim alan erkeklerden hoslandigini distnir.
Bu nedenle, grubunda Avrupa egitimi almis olan Salim ve Recep’i kendisine
rakip olarak gérir. Nesillerin macerasinin anlatildigi Tatarcik romaninda, duyus,
davranis, ideal ve dusiinceleri farkli dért nesil vardir: En yqsh nesil, orta yq§|||c1r
nesli, genclerin nesli ve cocuklarin nesli. Romanin asil kahramanlari, Lale, Zehra,
Saffet, Hasim, Safa, Sinasi, Ahmet, Hasan ve Salim’in yer aldigi genclerin
neslidir (Ugurcan, 1984:286-305). Halide Edib bu romaninda, birbirinden gok
farkli gérislere sahip olan bu gengleri bir araya getirerek, yeni Tirkiye'nin gencg
neslinin genel durumunu vermistir. Her biri basl basina bir sahsiyet olan bu
genglerin hepsinden yazar sevgi ile bahseder ve hepsine esit mesafededir.

Halide Edib’in romanlarinda kadinlarin  egitiminin - genellikle kadinlarin
calisma hayatina ahlmasiyla baglantih gérildigi ve roman kahramanlarinin
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buna gére tavir aldigr gérilmektedir. Yazarin eserlerinde kadinlarin egitim
almasini destekleyen kahramanlar, onlarin is hayatinda yer almasinda herhangi
bir sakinca gérmezler. Déner Ayna romaninin kahramanlarindan Haci Murat,
etrafindaki herkese hikmeden, nifuzlu bir kdy agasidir. Haci Murat, Kizi
Hanife'yi okula géndermek istemez, oglu Hasan ders calisirken, kizi Hanife'nin
Hasan’in yanina yaklasmasi bile Haci Murat't rahatsiz eder. O, son zamanlarda
kadinlarin her seye “burunlarini soktuklarini” dissindiigi igin hic olmazsa emri
alinda olan kadinlarin egitimlerini engelleyerek bir nevi “dizginleri elinde
tutmaya” karar verir. Haci Murat, kizi Hanife'ye sadece namaz surelerini
ezberletecek, bunun disinda egitim aldirmayacaktir. Haci Murat, kadinin egitim
almasi konusunda tek ayricaligi, annesi Sah Nine'ye tanimistir. Hem eski, hem
de yeni harfleri bilen Sat Nine, kéydeki kadinlara “vaaz eder” gibi kitap okur.
Hac Murat, saglam gelenekler icinde yetismis olan Sah Nine'nin egitim
almasinda bir sakinca gérmez. Cinkii aldigi egitimin onu hicbir sekilde olumsuz
yonde degistirmeyecegine inanmaktadir. Oysa kizi Hanife, “dinyay: kifir ve
fesat sardigi” dénemde dogmustur ve alacagr egitimden olumsuz etkilenebilir:

Son zamanlarda kadinlarin her seye burunlarini sokmalarina karsi iginde hudutsuz
bir isyan vardi. Hic olmazsa kendinin hikmi gegebi|ecek kadin taifesinin, hattd o
kadar sevdigi Hanife'nin bile dizginlerini elinde tutmaga karar vermisti. Her halde
izmir'de geng bir kadin middeiumumi gérdikten sonra, Hanife’ye namaz sorelerini
ezberletmekten fazla tahsil vermemege karar verdi. (Adivar, 1954:38)

Haci Murat'in kizi Hanife'nin egitim almasina karsi gikmasinin bir baska nedeni
de, kadinlarin var olma nedenlerinin sadece “erkegin rahatini ve zevkini temin
etme” olduguna inanmasidir.

Akile Hanim Sokagi romaninda da kadinin is hayatinda edindigi yerden
rahatsiz olan kahramanlardan bahsedilir. Bu rahatsizlik, Tatarcik romanindaki
kadar yogun vurgulanmaz ve belli bir kahramanin rahatsizlig olarak verilmez.
Yazar, Akile Hanim Sokagi romaninda genel ifadelerle bu rahatsizliga dikkat
cekmistir (Adivar, 1958). Eserleri araciligiyla toplumu egitmeyi hedefleyen
Halide Edib, kadinin egitimine destek veren erkekleri yiceltirken, buna engel
olanlari olumsuz tipler olarak gizmistir.

Sonuc¢
Bir milletin kadinlarinin egitim orani, o milletin gelismisliginin ya da geri

kalmishginin géstergelerindendir. Egitilmis kadin, eQiti|mi§ toplumun da temelidir
ve kadin mutlaka sosyal hayatta yerini almalidir. lyi egitilmis kadin lke
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sorunlarina duyarli ve vatanseverdir. Gelecegimizin giivencesi olan gocuklarin
ilk egitimcisinin kadinlar oldugu gercegi géz ardi edilmemelidir. Kadinlarin
egitimine bir sinir koymak, onlarin fazla egitime ihtiyac olmadigini savunmak
yanhstr. Universite egitimi almak hem kadin, hem de erkekler icin sarthir.
Tanzimat'tan itibaren baslayan Bati etkisi kadin egitimine de ydn vermis, her
alanda Bah dzentisi bas gostermistir. Her bireye oldugu gibi kadina verilen
egitimin de yasayis tarzimiza uygun olmasi ve yiizeyde kalmamasi ¢ok
énemlidir. Ozenti ile baslayan ve gésteristen ileri gitmeyen bir bat taklidi dogru
degildir. Kadinlarin egitiminin temelinde erkeklerin egitimi vardir. Halide Edib’in
eserlerinde yer verdigi erkek kahramanlar genellikle kadinin egitimine &nem
verir, bunun igin gayret sarf ederler. Kadinin sadece insan ireten bir makine
olduguna inanan insanlar, kadin egitimine karsi cikmaktadirlar. Bazilari ise
kadinin fazla egitime ihtiyaci olmadigini disinerek, kadin egitiminin okuma
yazma ile sinirlandirilmasini istemektedirler. Ginimiizde de var olan bu yanls
bakis tarzini degistirmek gerekir. Erkeklerin kadinin egitim almasindan ve
calismasindan cekinmelerinin en nemli sebepleri sunlardir:

1. Erkeklerin egitimsiz olmasi.

2. Kadinlarin toplumda, &zellikle is sahasinda erkegin yerini almasindan
duyulan endise.

3. Kadinin yeri evidir, kadin esine hizmet etmelidir diisiincesi.

Basta iyi egitim almis erkekler olmak izere, toplumun her ferdinin kadinlarin
egitimine gerekli dzeni gdstermesi ve bunu desteklemesi ilkemizin gelecegi
acisindan hayati nem tasimaktadir. Millet olarak gecmiste ve giinimizde
yasadigimiz  sikinhlarin - gelecekte de yasanmamasi icin  cinsiyet ayirim
yapilmaksizin her bireyin en iyi sekilde egitilmesi sarthr.
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Women and Children Education in Halide Edib
Adivar’s Works

Abstract

In this work, the overview of the author about the education of women
both in his articles and his novels is examined. The subject of education of
women which our writers have often brought into light since Tanzimat is
emphesized deeply in the works of Halide Edib. Halide Edib regards
education of men as a necessary tool for the education of women. An
educated man doesn’t object to education of woman. In addition, he
works hard for the education of his wife, and an educated woman plays
a vital role as the first teacher of her child. An educated mother is the
most important factor to grow healthy generations. So the education of
women is regarded as the basis of education of a society. Furthermore,
the education of women provides two important advantages like women’s
gaining an active role in social life and being aware of the problems of
the country. The fact that women are educated as well as men and are
supported by each member of the society is essential.

Key Words: Woman, woman education, child education, having a
job, Halide Edib Adivar.
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To Branch or Not To Branch? Women and Political
Parties in Turkey'

Gamze Cavdar’
Colorado State University

Abstract

This essay discusses the impact of the women’s branches in political
parties on the role of women in Turkish politics, specifically in the secular
Republican People’s Party (Cumhuriyet Halk Partisi-RPP) and the now-
defunct Islamist Virtue Party (Fazilet Partisi-VP). The study examines the
advantages and disadvantages of organizing women separately from
men. The comparison demonstrates that the women’s branches fall short
of being an effective way of challenging men’s domination in politics
because they reinforce the traditional gender division of labor, lack
institutional autonomy, and remain outside the decision-making process
of the central party organizations. It argues that the secularist-Islamist
confrontation encourages women and men to take a unified-party
position vis-a-vis their contenders and hinders women’s struggle for

intra-party equity.

Keywords: women’s political participation, politics and women,
women'’s branches, Islamist parties and women, RPP and women.

Introduction

Recent studies on women and politics in Turkey have noted women’s increasing
visibility in both secular and Islamist politics since the 1980s. These studies have
generally focused on women who have dligned themselves with a particular
ideological camp through participation in demonstrations, involvement in civil
society organizations, and election to parliament (Senol, 2006; Y. Arat, 1998,
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2000 & 2004; Cosan & Cindoglu, 1999; Gécek, 1999; ilyasoglu, 1998). Much
less attention has been given to women'’s political participation through women'’s
branches of political parties. This study aims to fill that gap in the literature by
comparing the women’s branches of two ideologically opposite parties: the
secular Republican People’s Party (Cumhuriyet Halk Partisi, or RPP) and the
Islamist-oriented Virtue Party (Fazilet Partisi, or VP). The essay focuses on issues
related to women’s political participation through these branches.

Such a comparison between women’s branches is important for three
reasons. First, in contrast to the great amount of general literature on women's
participation in politics through elections, political parties, and political
institutions, few studies exist regarding the impact of separate organizations for
women on their political participation. Systematic analysis of the women’s
branches is especially important in the case of Turkey given that, over the last
decade, separate organizations for women have become a major tool for
channeling women into politics. This essay analytically examines this impact and
attempts to answer the following questions: Could women’s branches help
women to challenge male domination in politics2 What are the advantages and
disadvantages of organizing women separately from men in political parties2

Second, a comparison between the women'’s branches of the secular and
Islamist parties sheds light on the strategies these movements have adopted
towards women in Turkey and explores the commonly held assumption that the
RPP and VP hold dicmetrically opposite positions toward women. With the
establishment of the Turkish Republic in 1923, the republican elite launched
wide-ranging reforms to create a secular nation-state. As a significant part of
these reforms, Islam’s public role was restricted and women were granted civil
and political rights equal to those of men. With the increase of Islamic influence
in Turkish politics in the 1980s, proponents of Islamist politics strongly
challenged these reforms as well as the images of modern Turkish women often
portrayed by the secularist camp. As the role of Islam in the public sphere has
become more contested and the Islamist-secular confrontation has dominated the
political arena of the 1990s, women'’s political activism has markedly increased.
Today, in both secular and Islamist politics, women actively participate in
demonstrations, write petitions, and engage in activities of civil society
organizations and political parties. This dynamic role distinguishes the
polarization of secularists and Islamists from that of other opposing groups, such
as Turks vs. Kurds, Sunni vs. Alevi, rightist vs. leftist and so on. Although
secularists and Islamists are far from being homogenous groups and support
various political parties, the RPP and the VP often characterized themselves as
representatives of what are widely perceived to be two opposite political
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groups.” Established by Mustafa Kemal Atatirk, the founder and the first
president of Turkey, the RPP was the first political party to carry out republican
reforms, and the VP distinguished itself as a party that represented Islamists’
voices in the political arena. An examination of women’s branches of the RPP
and the VP makes it possible to investigate the roles and the limitations of these
political organizations and examine their claims of best representing women'’s
interests.

Third, the comparison also illuminates the role of the VP in representing the
Turkish Islamist movement in transition to a more moderate and ultimately right-
wing line. In the post-1980 era, the Islamist movement in Turkey was first
represented by the Welfare Party (Refah Partisi, or WP), established in 1985.
Having achieved great success in the general elections of 1995, the WP formed
a coalition government (1996-97), but a constitutional court order closed down
the WP in January 1998 on the grounds that the party posed a great danger to
the secular nature of the Turkish state. The VP—the successor of the WP—was
established in December 1997, but it also was closed down by another
constitutional court order in June 2001 on the grounds that the party was a
“continuation” of the WP. However, the VP’s goals and objectives, as reflected in
party documents, sharply differed from those of the WP. The VP did not
advocate the WP’s radical ideology of “just order,” and it carefully avoided
promoting radical changes in domestic politics and foreign policy. Although the
VP cannot be FU||y characterized as an Islamist party par excellence but rather as
one in transition, the VP has been commonly considered part of the Islamist
movement (milli géris) in Turkey (Yildiz, 2003; Yesilada, 2002; Saktanber,
2002). A genuine ideological transformation was later brought about by one of
the successors of the VP, the Justice and Development Party (Adalet ve Kalkinma
Partisi, or JDP). The comparison in this essay will shed light on the VP—one of
the least-studied and shortest-lived political parties that played a crucial role in
transforming the Islamist movement.

This essay is largely based on the examination of party handbooks, reports,
and newsletters as well as media briefings and statements of members of the
women’s branches. The study also benefited from in-depth interviews with the
heads of women's branches in two parties, namely Gildal Okuducu of the RPP
and Giilten Celik of the VP.? These interviews took place between January and
April 2001, with the time frame of the research limited to the period between
December 1997 and June 2001 because of the short life of the VP.* During the
time frame of the study, the VP was the main opposition in parliament after
having received 15.4 percent of the total votes in the 1999 general elections.
The RPP was not represented in the Grand National Assembly between 1999
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and 2002, as it had failed to pass the 10 percent threshold in the 1999 general
elections.’

This essay has three objectives. First, the essay analyzes the importance of
separate women'’s organizations within political parties, highlighting the distinct
characteristics of women'’s political participation through branches. Second, after
providing a historical overview of women'’s branches in Turkey and describing
their significance, the study looks at the similarities and differences between the
units. Lastly, the essay evaluates the significance of women’s branches by
identifying the advantages and disadvantages of establishing separate women's
organizations. The analysis demonstrates that the women’s branches fall short of
being an effective way of challenging male domination in politics because they
reinforce the traditional gender division of labor, lack institutional autonomy,
and remain outside the decision-making mechanism of the central party
organizations. It will be argued that the secular-Islamist tension encourages
women and men to take a unified-party position vis-a-vis their contenders and
hinders women’s struggle for intra-party equity.

Women’s Branches: an Analytical Framework

As a form of political participation, women’s organizations within political
parties have received litfle attention from traditional and feminist studies, if any
at all. In traditional political science, studies about women have long focused
almost exclusively on their voting patterns (Barnes & Kaase, 1979; Inglehart,
1977). Following the assumption that political participation takes place within
formal and government-oriented institutions, this approach considers the
“public” domain to be the only relevant realm of politics and disregards the
activities that take place in the “private” domain, deeming them “apolitical” and
therefore irrelevant. Thus, activities of women’s branches, most of which take
place outside of formal institutions through home gatherings, tea parties, private
meetings, etc., have been glossed over and considered social but not necessarily
political. If women’s activities are anything but political, why, then, have political
parties long been interested in building separate organizations for women within
the parties?

Leading explanations are based on the assumption of rational actor behavior
and emphasize the competitive nature of political parties, characterizing their
specific policies as expected outcomes of inter-party competition to maximize
votes.® This approach argues that since the ultimate goal for political parties is to
win elections in democratic and semi-democratic regimes and to control and
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shape the minds of the masses in authoritarian ones, it is to be expected that
parties will choose the option that would best serve them achieve this goal
(Schlesinger, 1975). Because political parties, like other organizations, exist for
the very purpose of furthering common interests (Olson, 1971), seeking
strategies for greater women'’s participation could easily be considered part of
that strategy. Then, it is rational and therefore expected that political parties will
establish separate women’s organizations to reach a larger constituency of
women. From this perspective, no puzzle or dilemma exists since the women’s
wing of political parties seems to be in line with expected rational behavior and
strategic calculation.

Although competition with other ideological groups or political parties is
undoubtedly a concern for political parties operating in a multi-party system, the
explanation of rational actor behavior fails to provide a sufficient analytical
framework for understanding the need for women’s branches on at least two
counts. First, political parties’ concern about competition does not answer the
question as to why no similar separate organizations are established for men;
rather, these auxiliary organizations are provided only for women and youth.
The theoretical framework envisions that it would be only “rational” for political
parties to strategically establish similar organizations for men as well, to recruit
and mobilize a larger number of men, and the number of these organizations
would be expected to rise during times of high competition. A closer look at
political party organizations in both democratic and authoritarian regimes
demonstrates, however, that separate and auxiliary organizations in various
countries have been established for women, or youth, or both, but not for men.
The build-up of a women’s structure within a political party or an organization is
a phenomenon that many countries in North America and Europe have long
shared (Lovenduski, 1993; Saxonberg, 2000; Henig & Henig, 2001), and as
political parties have emerged in the developing world, similar organizations for
women have also been established there (Karam, 2000). These organizations
within party structures mainly aim to reach female voters while providing a
structure offering the opportunity for political participation, either as party
members or as volunteers.

Reaching out fo greater numbers of women seems to gain momentum especially
in times of great social transformations, such as nation-building projects. Fascist
ltaly and Nazi Germany tried to limit women’s participation in the workforce, as
well as their access to higher education, on the grounds that there are
indisputable differences between men and women (De Grand, 1995:75-79;
Stephenson, 2001:23-46). At the same time, however, women were encouraged
to participate in organizations dealing with working women, motherhood, and
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political mobilization, where they enjoyed a degree of autonomy (De Grand,
1995:79,80). These organizations helped mobilize women for political purposes
but kept them behind the scenes and away from competing politically with men.
National Socialist Womanhood (Gertrud Scholtz-Klink, or NSF), German
Women's Leadership (Deutsche Fraunwerke, or DFW), League of German Girls
(Bund Deutscher Médel) and ltalian Fascist Women (Fasci Femminili) were
among these organizations (Ibid.:80; Reese 2006). Defining the boundaries of
permissible political action for women has been essential to nation-building since
“controlling women becomes a way of protecting or reviving the nation”
(Albanese, 2006:17).

The second major shortcoming of arguments based on party competition is
that they do not explain women’s limited representation in central party
organizations despite their active involvement in women’s branches. While
focusing on inter-party competition, the rational actor behavior model assumes
political parties to be unitary actors, glossing over the likely pattern of social and
institutional hierarchies along gender lines. These hierarchies can be easily
observed to be held by men in both number and power, unless women take
extensive and conscious measures to fight against the gender inequity.

Thus, a better explanatory framework needs open the black box of political
parties and present the very existence of women’s branches from a gendered
perspective. Undoubtedly, since the women’s branches challenge the dichotomy,
such an analysis has to build on previous feminist claims against the public and
private distinction (Randall, 1987; Pateman, 1988; Carroll, 1989q, b; Elstain,
1993; Karam, 2000), and examine the implications of women’s branches for
women'’s political participation and representation.

Existing empirical studies that attempted to examine the utility of women’s
branches for challenging male domination in politics have produced mixed
results. Several scholars have indicated the positive impacts of women'’s
branches in increasing women’s representation and considered women'’s
branches as an opportunity fo infroduce women’s concerns into the party
agendas (Henig & Henig, 2001:44-46; Bussemaker & Voet, 1998), and have
indicated that women’s branches provide numerous women with political
training and create a pool of women politicians (Kittilson, 1997).

Assessments of separate women’s organizations have not always been
positive, however, with some indicating, for example, that separate women'’s
organizations keep women away from central party politics by creating
“ghettos” of women, which generally enjoy a degree of autonomy within their
own organizations but have little to no impact on the central party organization,
where all the significant decisions are made. In her discussion on women'’s
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representation in unified Germany, for instance, Eva Kolinsky found that the
“women’s track” of politics “has been essentially separate and with limited
political impact on the main party organization or access to positions of political
power” (Kolinsky, 1993:128).

In addition to discussing the relevance of the above findings with respect to
Turkey, a strong endeavor will be made here to locate the analysis within the
context of the secular-Islamist confrontation that unfolded during the 1990s. As
detailed in the sections below, ideological competition and polarization between
seculars and Islamists obscures the issues of male domination and women’s
subordination within political parties and further complicates the questions at
hand. Although studies in the literature have examined the impact of ideology by
generally finding that left-wing and right-wing parties exhibit significant
differences in their treatment of women within political parties (Kittilson, 2006;
Freidenvall, 2003), the possible implications of the secular-Islamist distinction
have not been examined. As detailed in the discussion below, the secular-
Islamist polarization has diverted attention away from intra-party gender
hierarchies and lack of democratic practices. Thus, attention must go beyond
examining the benefits and drawbacks of women'’s organizations within political
parties to address the ideological polarization along the secular-Islamist divisions
that further complicate the predicaments of women within political parties.

What can the Turkish case tell us about women'’s branches as vehicles for the
political participation of women in Turkey2 Are these branches an effective way
to challenge male domination in politics2 What are the similarities and
differences between women'’s branches in ideologically different parties? Before
these questions are addressed, a brief history of the women'’s political branches
in Turkey and their significance will be presented.

Women’s Branches in the Face of Secular-Islamist Polarization in
Turkey: A Brief Overview

The Turkish Republic, established in 1923, initiated a number of reforms that
were, the republican elite believed, indispensable for establishing a western-
type, secular nation-state. In order to achieve this goal, in its early years the
republic experienced a period of radical transformation in political, economic,
and social life. Limits were placed on the role of Islam in public life because the
republican elite believed Islam was responsible for Turkey’s underdevelopment,
and as a symbol of the new republic, Turkish women were granted civil and
political rights equal to those of men. In 1926, for instance, Shari’a, the Islamic
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law, was replaced by the Civil Code. The Civil Code abolished polygamy,
recognized the right to divorce, granted parental authority and custody to
women, gave men and women equal rights in matters of inheritance and
succession, and established equal status for women as witnesses in court.
Furthermore, in 1930, women were given the right fo vote and run for office in
municipal councils, and in 1934, women were granted the right to vote for
members of parliament and be elected themselves (Tekeli, 1982; Petek-Salom &
Hikim, 1986; Z. Arat, 1994). The Dress Code prescribed Western clothes for
both men and women, beginning the movement away from the headscarf for
women. Initially, legal regulations concerning the headscarf were not formally
implemented, but the republican elite, as Burcak Keskin argued, “informally
discouraged the veil as the ultimate symbol of traditional backwardness” (Keskin,
2003:189), and “the unveiled woman’s body soon became the symbol of
women’s emancipation” (Keskin, 2002:247).

By granting such rights to women, the founders hoped to achieve the goc| of
breaking from Turkey’s Islamic/Ottoman heritage, thereby strengthening their
secular system (Géle, 1998:53-70). In sefting the parameters of this instrumental
approach to women’s liberation, the republican elite exercised strict control over
women’s groups since no activity beyond these parameters was acceptable. For
instance, although it was long believed that the civil and political rights of
Turkish women were granted by the republican elite despite the lack of a
women’s movement that demanded equality with men (N. Arat, 1996), research
later revealed that the women’s movement did exist but was suppressed by the
national independence movement (Basbugu, 1999). These studies have shown
that the women’s movement in Turkey dates back to the second half of the
nineteenth century in the Ottoman Empire (Kandiyoti, 1991), and that the
movement even organized itself in the form of a political party in 1923 but was
forced to dissolve itself (Toprak, 1988).” Thus, the facts that women's rights were
granted as part of a nation-building process and that the republican elite did not
really infend to achieve gender equality significantly compromised the contents
of these reforms as well as undermined their implementation even though they
were considered progressive at the time. These limitations of the republican
reforms that manifested themselves in the discourse, legal system, and
educational strategies of the early republic to a large extent shaped women’s
roles in political, economic, and social life (Y. Arat, 1989; Z. Arat, 1994;
Keskin, 1997).

The establishment of the multi-party party system brought further changes to
women'’s political participation and representation since the electoral competition
forced the parties fo try to reach more women voters. Thus, while their visibility
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and participation as representatives and politicians  declined with the
introduction of the multi-party system, women became more influential than
before as actual voters.® The first women’s branches were established by the
Republican People’s Party (RPP) in 1955, after it had lost its monopoly in
government fo the Democrat Party (DP) in the elections of 1950.” Since the early
1960s, the RPP's women’s branches have organized separate meetings and
gatherings to discuss the organization’s goals and obijectives (CHP Kurultaylari,
2005) and have so far organized 10 conventions (10. CHP Kadin Kollari
Kurultayr, 2004)."° Because the RPP monopolized the government until 1950, it
takes full credit as well as pride in the republican reforms, particularly the ones
concerning women. This self-assigned task of defending women’s rights and of
raising women'’s consciousness constituted a major focus of attention for the
RPP’s women'’s branches even then. One of the earliest reports by the branches,
for instance, argued that the republican reforms concerning women were being
undermined by the ruling party, the DP (Cumhuriyet Halk Partisi 1958-1959
Kongresi Raporu, 1959:11-13). Following in the footsteps of the RPP, other
political parties also established similar women’s units within their party
organizations, especially in the post-1980 era."’

A turning point in the history of women’s branches occurred in the 1990s as
the secular-Islamist confrontation began to dominate the political arena. The
separate women’s unit within the Welfare Party (WP), known as the Ladies’
Commission (Hanimlar Komisyonu, or LC), successfully mobilized thousands of
women fo vote in the general elections of 1995, helping the Islamist WP to
emerge as the largest party in parliament. Women were the major actors behind
the electoral success of the WP—a success that enabled the WP to form a
codlition with the secular True Path Party (Dogru Yol Partisi) from July 1996 to
June 1997. This success led to concerns among the secular establishment,
particularly the military, about an Islamist revivalism and prompted the women's
branches of the secular parties to adopt strategies similar to those adopted by
Islamist women’s branches. Following the strategy of Islamist women, for
instance, the women’s branches of the Republican People’s Party (RPP-WB)
established centers for women in 70 cities and intensified the party activities for
women in an attempt to reach the widest possible constituency (“Kirk ilde Kadin
Danis Merkezi,” 1997). With the establishment of the VP, most members of the
previous women'’s branches in the WP joined the new party and formed a
similar structure for women activists.

As noted above, the VP adopted a moderate line compared to its
predecessor, the WP, and carefully refrained from explicitly criticizing the
principles of secularism. Unlike the WP, for instance, the VP supported Turkey’s
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application for EU membership and agreed to work with principles of neo-liberal
economic policies (Yildiz, 2003). While portraying itself as non-confrontationist
in other areas, the VP challenged the French laicité-inspired Turkish secularism,
specifically concentrating on issues related to women. An examination of party
documents reveals explicit criticism of republican reforms concerning women,
although the party admits that the republican reforms had also brought positive
developments info women’s lives. For instance, Yazici, a party activist in a
position of power at the VP-WB, argued that “these changes [the republican
reforms with respect to women] in the name of the rule of law have been most
harmful to women since the establishment of the Turkish republic” (Yazici,
1999:31). For Yazici, the headscarf ban seemed to be the most significant
barrier to women’s participation in politics. In fact, the major contention between
the VP and the secular establishment took place over the headscarf.'? The VP-
WB criticized the exclusion of veiled women from universities and from
employment opportunities in government institutions, and took the position that
these state actions were human rights violations (Celik, 1999:13). Celik argued
that “the intolerance for difference has been primarily a result of the intolerance
on the part of the politicians” implying that the headscarf has been a common
practice among women in Turkey (Ibid.). In fact, in the parliamentary elections of
1999, VP candidate Merve Kavakei was elected to the parliament, and her first
appearance with a headscarf in the parliament caused protests by many
deputies, who considered it an act of defiance to secularism. Eventuc”y, Kavakel
lost her seat and her Turkish citizenship as well because of a technicality about
her dual citizenship (Gégek, 1999:523), although the decision was a political
one.'® Around the same time, female members of the party—including Giilten
Celik, the head of the VP-WB—were not allowed to visit the mausoleum of
Atatiirk because of their headscarves (“Celik’in Tirban inadi,” 2000).

The VP's criticism of the republican reforms’ vision of modern women and the
headscarf ban brought the VP and the RPP into direct opposition. As a party that
vehemently opposes the headscarf as a symbol of fundamentalism, that criticizes
compulsory religious education, and that disallows any criticism of the
republican reforms, the RPP backed the anti-Islamist measures of the late 1990s
that came to be known as the February 28 process. The period started when the
National Security Council, dominated by top-level generals, dictated to the
government a set of legal and administrative measures designed to curb the
influence of Islamism. Then Prime Minister Necmettin Erbakan, of the WP, had to
sign the National Security Council decisions; he ultimately resigned, bringing the
WP-dominated government to an end (Cizre-Sakallioglu & Cinar, 2002). The

confrontation between the secular establishment and the WP leading to the
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February 28 process and the subsequent era of anti-Islamist measures have
further highlighted the RPP’s self-assigned role as the defender of secularism vis-
a-vis an Islamist threat. In the meantime, the RPP began to portray itself as the
most progressive party with respect to gender (“Egitim,” 2000; “Merkez Sag,”
1999). Deniz Baykal, the chairman of the RPP, even went so far as to call the
right-wing parties “macho,” while describing the his own party as “the only
feminine party” (Sazak 1999; “CHP'nin Kadinli Gelecek Projesi,” 1999). While
defending a 25 percent quota for women, Baykal argued that equal
representation of men and women in the parliament must be achieved to prevent
Turkey becoming “a republic of men” (G&gis, 1999).

The discussion above has laid out the two parties’ ideological disposition
especially concerning women and has attempted to provide the political context
within which these parties operated during the period under examination.
Against this background, the following sections will examine the activities,
orgqnizctionc| structure, and goc:|s of the two women’s branches as well as
assess their claims of being diametrically opposed when it comes to gender.

The Women'’s Branches of the RPP (RPP-WB)

As the oldest political party, the RPP has been a major political actor since the
beginning of the republic except for a short period of time during which the
organization ceased to exist.'* The party’s ideology has significantly evolved
over time. In the 1960s, the RPP defined itself as central left, whereas during the
1970s, the party became a staunch defender of the leftist movement and labor
rights, shifting its ideology farther left (10. CHP Kadin Kollari Kurultayi, 2004:6-
10). When the RPP was reopened in 1992 after having been closed down by the
1980 coup (along with all other political parties), the party found itself in the
middle of an unfolding political conflict between the secular state institutions—
including the military and the civilian bureaucracy—on the one hand and the
Islamist camp led by the Welfare Party on the other. In this polarized political
setting, expectedly, the RPP aligned itself with the secular camp, and its name
almost became synonymous with Kemalism, the official ideology of the state.

The RPP-WB, like the party itself, has transformed its ideology over the years.
According to the program of the RPP-WB, women’s issues are those of
democracy, justice, and secularism (Kadinlar Geliyor Tirkiye, 1999: 10).
Problems such as internal migration, under-representation in politics, economic
dependence on men, domestic violence, illiteracy, and many other issues faced
by women in Turkey are included in the program, and possible solutions for
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these problems are offered. The RPP-WB’s program clearly indicates that the
goals of women’s branches are to mobilize women'’s support in elections, to
spread the party’s ideas and values among its female constituency, and to offer
solutions to the problems that women face in their personal and social lives (CHP
Kadin Kollari, 1999:2; Gineydogu'da Kadin Olmak, 1998:17-78). Defending
the republican reforms and the principle of secularism constitutes the centerpiece
of those values.

The RPP has a unique position in the Turkish political system owing to its
comprehensive program regarding women. One of the distinct characteristics of
its program is the commitment to a quota system (CHP Kadin Programi,
2002:13). The program promises, if the party wins enough votes to form a
government, to make the legal changes needed to keep a minimum of 25
percent female leadership in government institutions, the Grand National
Assembly, municipalities, and even civil society organizations (CHP Kadin
Kollari, 1999:32-33). As Gijldal Okuducu, then head of the RPP-WB, put it, the
quota system will “have long term consequences for the party” and “help the RPP
adapt itself to the changing conditions and demands” of our time (Okuducu, 6
February 2000).

The RPP-WB is hierarchically organized, with provincial and district levels
tied to the central women’s branch in Ankara and the head of the women’s
branches placed under the hierarchy of the central organs of the party (CHP
Kadin Kollari, 1999:1-24). The hierarchies of the women’s branches and the
central organs of the party influence the branches’ authority in making decisions
on most issues. According to Gildal Okuducu, “all strategic” decisions are made
by the central organs of the party, although the women'’s branch is “mostly” free
to make decisions related fo its infernal functioning, such as creating its agenda
and deciding upon its division of labor. (Okuducu, personal communication,
April 2001)."

Members of the RPP-WB are involved in a wide range of activities. These
activities include making home visits, organizing demonstrations, presenting
workshops and panels, and writing petitions. New members and volunteers are
primarily identified and recruited through home visits, during which the members
of the branches discuss party objectives and values with constituents. Experts
from the party present workshops, conferences, and panels to train women and
help them improve their skills in communication and politics (CHP Kadin Kollari,
1999:30; CHP Kadin Programi, 2002:87). The party believes that the
southeastern part of Turkey poses unique challenges because of widespread
human rights violations, violence, and poverty, and it organized its first regional
convention in Siirt, a southeastern province, in 1998 (Gineydogu'da Kadin
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Olmak, 1998). The participants promised to create policies tailored to the
unique needs of the region.

The average age of female members and volunteers reflects the time of life
when many women are often involved in politics—76 percent of the women are
39-58 years old. The youngest activists, who constitute only 6 percent of the total
activists, are 19-28 years old (Partili Kadinin El Kitabi, 1998:101). The average
education for the members seems to be high: 31 percent of the activists have
education beyond high school and 16 percent have only primary school
education. The high average age of the members suggests that women are
involved in party activities after their children have grown up (“Kadinlardan
Buruk Kutlama,” 1996; Partili Kadinin El Kitabi, 1998:101-102). Okuducu also
indicated that the branches “recruit its members through personal connections
within the party” and that “many members of the branches are wives of male
members,” although no exact ratio or number was provided (G. Okuducu,
personal communication, January 2001). It should be emphasized that women'’s
involvement in party activity does not free them from household responsibilities.
Okuducu stated that women remain primarily accountable for child care and
housework, and must get their husbands’ consent before becoming involved in
party activities (lbid.).

Undoubtedly, one of the most important educational issues for the RPP-WB
with respect to its members, volunteers, and constituency is the issue of
secularism. Secularism, the RPP-WB believes, is an indispensable part of
democracy as well as the best policy for advancing women’s development and
gender equality. The RPP-WB opposes any policy that could possibly encourage
political Islam and undermine the principle of secularism. The branches are
highly critical of state strategies during the early 1980s that tolerated and even
encouraged Islamists (Neden, 1999:13-14). A party document, for instance,
stated that the state tried to resolve the turbulence caused by the 1980 coup and
the polarization between right-wing and left-wing groups by promoting the
Turkish-Islamist synthesis and even encouraging an increasing role for Islam in

public life.

The 1980s were the years of mass migration from rural areas to the big cities. No
social help mechanism was created to meet the needs of those who migrated. As a
result of the injustice they faced, millions of people who began living in the slums of
big cities fell into the hands of political Islam. The state did not even remember its
responsibilities. It remained silent in the face of the Islamists taking control of the
social welfare mechanisms. It consciously shied away from the principles of the
social state (Ibid.:13, translated by the author).
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The RPP-WP often organizes public gatherings, holds press conferences,
prepares reports, video recordings and distributes newsletters to educate the
public against the dangers of Islamism. Gildal Okuducu, who during the
interviews emphasized that the RPP-WB identified itself as an alternative
organization to the popular women’s organizations of religious parties and
insisted on the necessity of educating women against the threat of the headscarf,
later on became highly critical of Kemal Dervis, then RPP deputy, who had
criticized the headscarf ban. Okuducu argued that;

Defending headscarf is an overt opposition to the republican reforms. It is a step
toward reintroducing the old political practice of keeping women under control
behind veil and in a cage. It is a declaration that women are second-class citizens.
Therefore, it is inconceivable to explain the support for headscarf by logic and
science. Dervis says “l am progressive.” | wonder what sociological teaching
considers headscarf and progression compatible. (“CHP Kadin Kollari Genel
Baskani,” 2004, translated by the author)

Kemal Dervis, an economist who had worked for the World Bank, was recruited
by the party to increase its popularity and his criticism of the ban by no means
represented the RPP’s position regarding the headscarf issue. The party line of
the headscarf opposition remained intact despite Dervis's criticism and today
constitutes one of the party ideology’s main pillars. As a distinguished scholar,
Ayse Saktanber, explained that “secular forces have defined covered women’s
participation in public life as one of the biggest challenges to the republican
project of civilization which foresaw the emancipation of women as the most
indispensable characteristic of modernity” (Saktanber, 2002:72). The headscarf
ban, which became a national policy during the February 28 process, is
therefore neither negotiable nor subject to compromise for the RPP-WB since it is
considered a guarantee by the party that women will lead modern lives.

The Women’s Branches of the VP (VP-WB)

The Islamist movement of the 1980s and 1990s in Turkey brought about a new
phenomenon in Turkish politics: the activism of Islamist women. Islamist parties
and their women'’s branches are not new to Turkish politics; separate Islamist
women'’s organizations date back to the 1970s. The National Order Party (Milli
Nizam Partisi-MNP [1970-1971]) was the first party fo organize a separate unit
for women within its party structure, followed by the National Salvation Party
(Milli Selamet Partisi-MSP [1972-1980]). However, these organizations were
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active mostly during electoral campaigns and did not engage in long-term
projects (Y. Arat, 1999:14; Y. Arat, 2005:109-115).

Islamist women’s success in attracting female voters first drew attention
during the early 1990s. Women organized under the Ladies’ Commission
(Hanimlar Komisyonu, or WP-LC) were the hardest-working group of the WP
and played a major role in the party’s emergence as the largest party in the
1995 general elections (Arat, Y., 1999). The activities of the WP-LC ended with
the party’s closure in 1997. The same year, following in the footsteps of the
earlier Islamist women’s branches, the VP-WB was established and organized at
the district and province levels. Activities continued until June 2001, when the VP
party was closed down by another constitutional order (Morris, 2001).

As with the RPP-WB, the central organs of the VP were placed higher than
the VP-WB in the hierarchical order. When Giilten Celik, former head of the VP-
WB, was asked about the extent to which the women’s branches of the VP were
independent from the central organs, she responded by c|drifying that
“coordination” rather than “independence” was the rule in their inferaction with
the central party organs (G. Celik, personal communication, January 2001).
Celik was not critical of the hierarchical relationship between the central party
organizations and the VP-WB; she noted that “the women’s branches could
decide on all issues that were necessary for their organization. The head of the
women’s branch and her deputies could freely make all such decisions” (lbid.).
When asked if women's activities were criticized by the central party bodies,
Celik referred to critiques as “constructive,” adding that they were usually
conveyed through the Commission of the General Administration (Genel idare
Komisyonu) and the party’s elected representatives.

Like the secularist RPP-WB, the VP-WB had as its main activity the arranging
of home visits. During these visits, members met informally with women in a
particular neighborhood so they could distribute party propaganda. Because
home visits were infended to help branch members meet other women, the
branches arranged the visits at a time when men were not at home.

Traditional values and Islam were two of the issues that the women discussed.
Members informed the women they visited about the party’s goals and about
social and cultural issues. Party documents reveal that reference to Islam and
Islamic values constituted a significant focus for the VP-WB. For instance, the
branches provided the needy with food during Ramadan, celebrated the week of
the mosque and the week of the fight against alcohol (Yesilay Haftasi), and held
conferences, discussion groups and press briefings to educate the public
concerning religious freedom and to criticize the headscarf ban. Without doubt
the headscarf ban was their number one priority (“Oncelikli Konumuz Tirban,”
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1998). Gender segregation was clearly apparent in the party building where the
women'’s branches were located. The VP-WB was housed in a special area of
the multi-level VP building and its door was always kept shut. In other words, like
the RPP-WB, the VP-WB tried to create women’s branches parallel with but
alternative to the secular ones. In the limited political space they had, these
women fried to emphasize their differences. For instance, while the VP-WB
celebrated women’s days it also organized alternative ones. Recai Kutan, then
chairman of the party, explained that the regular women’s day was organized
and celebrated by a few women “who are bored with their lives,” whereas the
VP organized and celebrated this day because “we value women because of our
faith” (“Tirbanla Geliyoruz,” 1999). It is not clear how many members of the
VP-WB agreed with him, but no objection was raised.

Like the RPP-WB, members of the VP-WB organized and attended seminars
and workshops where experts participated and gave training aimed mainly at
improving women’s skills in communicating with one another, and those who
attended such programs were awarded certificates of completion. Compared to
the RPP-WB, the average age of the members in the VP-WB was lower because
the Islamist movement has been successful in attracting younger generations.
With members involved in party activities during the day, the care of their small
children became an issue; some members would have to leave their children with
relatives or in child-care units. As in the case of the secular party women'’s
branches, the primary responsibilities of members of the VP-WB were taking
care of their children and doing housework, so those women had to get their
husbands’ approval before becoming involved in party work. As Celik put it,
“Our women undertake a number of difficult party activities that require
sacrifice. They work hard to balance their responsibilities at home and at the
party. Of course, their husbands’ support and approval is a must” (G. Celik,
personal communication, 2001).

Although information about the education levels of the members of VP-WB
was not available in any of the party documents, the activity report of 1998-
1999 indicated that all the female heads of the city-level organizations had
university degrees (Hanim Kollari Faaliyet Raporu, 1999:14-21). Members of
the VP-WB were mostly the wives of male members of the VP, although in some
cases women influenced their husbands to become members of the party. It was
also often the case that both the wife and husband were involved in party
activities (Ibid)."® Although the VP strongly advocated women'’s political activism
and promised to overcome obstacles, including the headscarf, it was against the
quota system, considering it a form of discrimination (“Siyasi Parti Liderleri,”

2000).
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RPP-WB and VP-WB: An Evaluation

An examination of the women’s branches reveals that women’s organizations
are an effective way of getting women into politics. The branches help women
create a space where they share their concerns, ideals, and solutions with other
women and spread their parties’ ideology. These branches are effective in
mobilizing the female constituency, recruiting new members, and facilitating
sympathizers. The women's branches also provide invaluable political training to
women. Many women received their first political training in these branches;
some have become public figures, like Sibel Eraslan, a lawyer initially involved
in the WP and who later contributed to the VP’s organization; Halise Ciftci (VP),
a lawyer; and Gilten Celik. Although the branches are apparently effective in
recruiting women for party activism, their role in increasing women'’s
representation in parliament seems to be limited. Some of the women in the
branches have been nominated by their parties as parliamentary candidates,
such as Gildal Okuducu (RPP) and Merve Kavakei (VP), but more often the
central party organizations nominate women candidates outside the branches,
such as Nazl Ilicak (VP, journalist), Oya Akgéneng (VP, academician), Oya
Arasli (RPP, academician), and Birgen Keles (RPP, economist). It appears that the
behind-the-scenes women of the branches are disadvantaged in the nomination
process, not only against men but also against famous women who hold visible
public positions.

Undoubtedly, women'’s branches have significant influence in that they bring
concerns and issues into politics that are different from those focused on by men.
These women are aware of the challenges other women face in their daily lives.
For instance, the women in both branches were committed to increasing
women’s participation in politics, decreasing illiteracy among women, and
taking all necessary actions against domestic violence. Members of both
branches also worked with KA-DER, a civil society organization, to increase the
number of women politicians in its lobbying activities during the hearings of the
Civil Code, which was finalized in June 2001 and altered a number of
discriminatory clauses (Akyol, 2000).

Yet, the examination of the women’s branches also reveals serious limitations,
suggesting that both branches lacked autonomy. The women were tied to their
parties in a hierarchical way, with men at the top and women at the bottom of
the organizations. Characteristically, the central organs, which were mostly
made up of men, had the power to make important decisions for the parties in
genero| and for the branches in pqrticu|c:r. In other words, to be able to make
decisions about the issues directly related to them, the women’s branches had to
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get the approval of the male-dominated organs. Neither of the branches was
able to elect the head of the unit without the consent of their parties central
administration; the selection was left to the central decision-making bodies,
which operated according to the needs and preferences of the top leadership
and could remove the women from their tasks, as happened to Okuducu in
2007. That is, these central party units largely set the parameters of permissible
action for the branches.

Moreover, women were systematically excluded from the decision-making
mechanism of both political parties. The following figures demonstrate the
exclusion of the women’s voices in central party organizations. Despite the
commitment to a 25 percent quota system in government, in the RPP’s Central
Administration Commission (Merkez Idare Kurulu), as Table | shows, only 2 of
21 members were women (“CHP’de Gérev Dagilimi,” 2000).

Table I: Women’s Representation within the Party Organizations
of the RPP and the VP (1999-2001)

Republican Peoples’ Virtue Party
Party (RPP) (VP)

Central Administration 2 2
Commission (out of 21) (out of 20)
(Merkez Idare Kurulu)
High Discipline 4 N.A.
Commission (out of 15)
(Yiksek Disiplin Kurulu)
Nomination for mayoral 3 None
positions (out of 80) (out of 80)
(1999 Elections)
Number of N.A* 3 out of 102**
Parliamentarians
(1999-2002)
* The Republican People’s Party could not pass the ten-percent threshold in the 1999
general elections and remained outside the parliament for the term of 1999-2002.** The
number of women parliamentarians dropped to 2 affer Merve Kavakgi was expelled from
the Grand National Assembly.

Sources: “CHP'de Gérev Dagilimi,” (The RPP Appointments) (2000, November 26).
Cumhuriyet; The RPP’s Web Page (www. chp.org.tr); The VP's Web Page (now defunct).

These figures were not unique to the period under examination; in the 2004
Commission, only 3 of 21 representatives are women (http://www.chp.org.ir,
2004). Similarly, in the High Discipline Commission (Yiiksek Disiplin Kurulu) 4
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women served with 11 men. In the general elections of 1999, only 3 women
were nominated from the RPP for mayoral positions out of 80 districts. These
figures indicate that despite its claims to the contrary, the RPP’s quota system
does not extend to the party organization itself (Table 1).

The figures for the VP were not markedly different. In the Central
Administration Commission (Merkez idare Kurulu), only 2 women served as
opposed to 18 men. In the general elections of 1999, only 3 women
parliamentarians out of 102 were elected from the VP. Soon dfter, the number
of women parliamentarians dropped to 2, as Merve Kavakgi was expelled from
the Grand National Assembly. In the same year, the VP did not nominate any
female candidate for mayor out of 80 districts (Table I).

Women's exclusion from the central decision-making mechanisms of each
party has had important consequences, especially for women running for
political office. One of the largest institutional obstacles for women politicians in
the general and local elections is the nominee system.

The central organs of the parties, namely the Central Administration
Commissions, participate in the anti-democratic practice of determining the
nominees and their ranking in the party lists. The small number of women
representatives demonstrated that both parties clearly favored male candidates
in the nomination process.'” When women were nominated, the nomination was
for positions to which they had no chance of being elected.'® The concentration
of power in the hands of the few even left Okuducu outside the nominees’ ist in
1998. According to the accounts published in the media, Okuducu’s last-minute
inclusion in the list was due to the intervention by Baykal (“Degisim Baskisi,”
1998).

The women’s branches also seemed to pose little challenge to the traditional
gender division of labor at home.'” Female members of the branches carried out
their party activities in addition to their household and motherhood duties. When
family duty conflicted with party activity, the former was likely to prevail. In the
case of the RPP, the high average age of members shows that women wait until
their children grow up before they become involved in political activities. Since
the VP attracted the younger generation, the average age of the women in the
VP was much lower (in their 30s) and the women sometimes had to leave their
young children with relatives in order to participate in party activities. In both
branches, women’s availability to participate in political activities was restricted
by their commitment to their husbands not to neglect their family duties.

These limitations of the women’s branches, namely the lack of autonomy,
women'’s exclusion from decision-making mechanisms, and reinforcement of the
traditional gender division of labor, were testaments to the “auxiliary” nature of
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these branches within their respective party organizations.””> Women's branches
thus played the dual role of mobilizing women into a potential constituency that
the political parties needed and simultaneously keeping women away from
powerful positions that might challenge the dominant positions of male
politicians. Rather than confronting the patriarchy, the branches to a large extent
reinforced and reproduced male domination and female subordination both
inside and outside the home.

It would be a mistake to assume that the women of the women’s branches
always remained silent regarding male domination within their own party
structures. As reflected in the media, women voiced criticisms concerning the
central party organs’ setting of parameters of the branches. For instance,
significant tension arose between two female representatives in the Central
Administration Commission—one of them the head of the women’s branches—
and the male representatives when the VP's central party organs initially decided
not to nominate any headscarf-wearing women as candidates (“FP'de Cok Basli
Cekisme,” 1999; “FP'de Kadin Muhtirasi,” 1998). The VP-WB dlso criticized the
central party organs for not consulting them during the period when the VP was
divided into two separate political parties between the reformists, represented by
the Justice and Development Party (JDP), and the traditionalists, represented by
the Felicity Party. Women members complained that only men were consulted
during the splitting process, while women “who contributed to the VP more than
men did” were left out. Women argued,

Only men have been consulted with during the process of forming a new political
party. All meetings are taking place among men. As women, we are left out of the
process despite the fact that we deserve more credit than men in the success of the
party. We would like to be part of the process and consulted as well (“FP'li
Kadinlar,” 2001, translated by the author).

Celik agreed that women should be part of the process but seemed to be
disturbed by the level of criticism expressed by women and claimed that “the
lack of consultation would not cause significant problems since our women will
always obey the commands” (lbid.). Celik's comment is significant in that it
distinguishes between criticizing the lack of women’s voices in the decision-
mechanism and concurring with the decisions nonetheless.

Tensions also arose between the RPP-WB and the central party organization.
The RPP-WB did not remain silent regarding their exclusion from the writing of
the RPP-WB charter, when the central party organs held meetings without
inviting the RPP-WB. Members of the RPP-WB harshly criticized the dismissive

attitude of the party with respect to an issue that directly and clearly fell under
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the jurisdiction of the women’s branches (“Kadin Gerginligi,” 1999 and “Parti
Meclisinde,” 1999). The nomination process in the RPP-WB, which is highly
politicized, even left the heads of the women'’s branches out prior to the 1999
elections. Okuducu was quite clearly critical of the process, pointing out that the
system “is a power struggle that undeniably favors men” (G. Okuducu, personal
communication, January 2001). Okuducu expressed her criticism on other
occasions as well, arguing that the politics had a degenerative effect on her and
that one needs fo give up in order to survive in the process of political activism:
“The more one is involved, the more [one] faces the redlities, and the more [one]
loses the smile on her face” (Korkmaz, 2003). While such criticism was reported
in the media, and perhaps also expressed behind close doors, no similar
comments appeared in the party documents with a few exceptions. The most
explicit criticism by the RPP-WB was ironically articulated in a report in the
1950s. The Istanbul unit of the women’s branches complained about the limited
scope of their jurisdiction that did not give the freedom “even enjoyed by the
youth branches” (CHP 1958-1959 Kongresi Raporu, 1959:8). The report
complained that the central party organizations remained indifferent to their
concerns and complaints and repeatedly excluded women candidates from the
central decision-making mechanisms (lbid.:9). No similar criticism was printed in
later reports.

Sharing similar organizational problems, the women’s branches from various
political parties did try to cooperate with each other vis-a-vis their central party
organs. Thanks to an initiative by KA-DER, women sought ways to ensure
autonomy within their party organizations, inclusion in the decision-making
mechanism, and the right to choose their own leaders (Ozkan, 2000). The
initiative did not result in a concrete outcome because shortly after its
introduction, the public prosecutor brought a case against the VP and the party
was closed down by a constitutional order in 2001. This was the second blow to
the Islamist movement after the closure of the Welfare Party (WP). Because of the
headscarf ban of the Feerdry 28 process that led to the exclusion of hundreds
of female students from universities, and also the Merve Kavakgr incident, the VP-
WB was dominated by the headscarf issue, criticism of the secularist camp, and
discussion of the cruel practices that Islamist women had to endure at the hands
of the secularists. The unfair treatment of the headscarf-wearing women in
general and Merve Kavakei in particular became an almost routine topic of the
meetings. Debates often broke in the effort to find the best strategy, discourse
regarding victimization at the hands of the secular camp was extensive, and
even the Teachers’ Day turned into an occasion to remember those teachers who
were dismissed from their jobs because of the headscarf ban (“Fazilette
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Basortisi,” 1998; Ihcak, 1999; “Dikbash,” 2000; “Kutan,” 2000). In the
meantime, defining itself in a completely opposite direction, the RPP-WB's
reference to the danger of Islamist activism became an almost daily occurrence.
The education system was carefully scrutinized to identify the impact of the
brotherhoods (tarikat in Turkish), reports and essays were written to explain what
happens to women living under the Islamic law, and the RPP was declared to be
“the only party that does not bargain with reactionaries” (“Merkez Sag,” 1999;
“Egitim,” 2000; “iran’da Kadinlar,” 2000; Okuducu, 2000). It is not only that
the February 28 process recreated, exacerbated, and deepened the polarization
between the secularist and Islamist women’s branches, reducing their political
activities to narrowly defined secular-Islamist distinction. The polarization also
restricied women’s activities to their narrowly defined party interests,
emphasizing their similarities fo the men in their own political group and their
differences from the women in the other one (Gécek, 1999). The striking
similarity between the way both women’s branches participated in politics,
mobilized the female constituency, faced exclusion within the party organization,
and lacked autonomy were glossed over in the hubbub surrounding these
political developments.

The above comparison suggests that the differences between the RPP and VP
regarding gender were not as radical as the parties and opponents of secularism
and Islamism have maintained. In a major study that compares secular and
Islamist discourses on women in Egypt, Mervat Hatem finds convergence rather
than divergence between the two discourses by arguing that the domesticity of
women is central to both the secular and the Islamist definitions of femininity
(Hatem, 1994). This examination of women’s branches in secular and Islamist
parties in Turkey agrees with Hatem’s findings: the ideological differences
between the parties were not decisive in terms of the way women were involved
in politics. The Islamist and secular parties successfully mobilized women for their
political agendas along instrumental lines with litle commitment to power-
sharing. In both cases, the voices of women as citizens were excluded from
political discussions in the parties except those regarding so-called women-
related issues.

Conclusion
It is not uncommon for political movements seeking to bring about major political

and societal changes to attribute considerable significance to women and
women-related issues. Issues pertaining to women'’s rights and their multi-faceted
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roles in society become central concerns to new regimes, which believe that
women could play a role in establishing the new order and undermining the old
one. Two recent examples are the socialist regime of the Soviet Union and the
Islamic/clerical regime of Iran. The former claimed to “emancipate” women by
freeing them from economic dependence on men, while the latter argued that its
Islamic legal code would provide the ultimate solution to women’s problems.
These promises initially attracted wide support from women for both regimes.
Clearly, while the Soviet and Iranian regimes had fundamental differences
between them, their records show that they shared a tendency to relate to
women as subjects of social and political control (Attwood, 1999; Esfandiari,
1997). In both cases, women suffered from a pattern of political, socio-
economic, and cultural marginalization.

In Turkey, particularly during the last decade, issues relating to women have
become the focus of confrontation between secularists and Islamists. This essay
has examined the claims of the secular RPP and the Islamist VP by assessing
women’s roles in their party branches and concluded that both women's
branches reinforced the traditional gender division of labor, women’s lack of
autonomy, and women’s exclusion from the decision-making process.
Accordingly, the women’s branches did not play a successful role in
renegotiating existing gender roles in Turkish politics but rather recreated them.
Further research is necessary, however, to defermine the long-term impact of
these branches on women’s political participation as well as representation in
the polity, particularly in the urban centers.

Increasing numbers of feminist activists in various political movements in
Turkey have engaged in lively debates about gender relations and women's
participation in  politics. Although they are divided by their multiple
understandings of gender equality, participants in these debates call for women
to have a much greater role in the political life of Turkey. Women'’s branches
may offer the opportunity for women to be equal citizens in political life if their
activists manage to overcome a cluster of historical legacies and societal
obstacles.

Notes

" An earlier version of this essay was delivered to the annual meeting of International Studies
Association (ISA) in February 2003, in Portland, Oregon. | would like to thank the heads of the
Women's Branches, Giildal Okuducu of the RPP and Giilten Celik of the VP, for kindly agreeing to
answer my questions. | also would like to thank lbrahim Karawan, Mervat Hatem, Yesim Arat,
Binnaz Toprak and Peregrine Schwartz-Shea, and the two anonymous reviewers of this journal for
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their invaluable comments and suggestions on the earlier versions of this essay. | am also grateful to
Ozgiir and Yavuz Yasar, Funda Gencoglu, and Necla Sénmez for their help with gathering the data.
At is necessary to distinguish between the terms “Islamic,” “Islamist,” “secular,” and “secularist.” The
term “Islamic” refers to practices, aftitudes and actions pertaining to Islam, while Islamism describes
an ideological movement (Holiday, 1995; Karawan, 1997). Although a certain degree of overlap
exists between the concepts and there is no scholarly consensus as to what constitutes an individual
adherence to Islam and what amounts to an ideological position, the distinction is necessary for
analytical purposes. An Islamist party goes beyond being a party that consists of pious members;
rather, its main goal is to restructure the state institutions and social practices according to what it
believes the Islamic law requires. As explained in the main text, the Virtue Party was a party in
transition from its Islamist predecessor, the Welfare Party, to the Islamic Justice and Development
Party. A similar distinction exists between the terms “secular” and “secularist.” Unlike a secular one,
a secularist party promotes the state’s active involvement in religious practices of pious Muslims in
such a way as to define the role a religion played in a society and impose authoritarian measures, if
necessary. Although all current political parties advocate the principle of secularism—albeit the
definition may vary—the Republican People’s Party could be best characterized as a secularist one.
*The interviews with Giildal Okuducu were both faceto-face and telephone interviews. The
communication with Giilten Celik was made possible through her secretary at the headquarters of the
women'’s branches of the VP in Ankara, Turkey. Because of time constraints for conducting the
research, the interviews had to be limited to the heads of the women’s branches rather than being
extended to other women activists within the organizations.

“This closure sped up the reform debates within the Turkish Islamist movement and led to a split
between the traditionalists, who were united under the Felicity Party (Saadet Partisi), and the
reformists, who established the Justice and Development Party (Adalet ve Kalkinma Partisi, or JDP).
The lattler won both the November 2002 elections and the July 2007 elections and formed the
majority government for two consecutive terms.

*The RPP received 19.3 percent and 20.8 percent of the votes in the 2002 and 2007 general
elections, respectively, and became the main opposition.

“The neo-institutionalist approach takes the organizations of political parties as constraints on the
process of decision-making under which rational actors are involved, while the rational choice theory
emphasizes the individuals’ utility-maximizing concerns. For neo-institutionalism, see Kato (1996).
An examination of the rational choice approach to political party can be found in Schlesinger
(1975).

7Although the name of the organization was Women's People Party, the organization did not mean
to engage in political activities, but rather to encourage “women'’s social and economic activities,”
the most significant of which are “first motherhood and then household responsibilities” (Toprak,
1988: 30).

®Between the years of 1935 and 1946, women constituted 4.5 percent of the deputies (18 deputies).
The relatively high ratio was a result of Ataturk’s efforts to increase women’s visibility in the Grand
National Assembly. It seems that the practice was de facto rather than de jure, arising from a desire
to increase women’s representation in the parliament, and it came to an end with the Democrat
Party’s government. See Kadinlar Geliyor Tirkiye, 65.

*The decision to establish separate units for women and youth was made during a RPP convention
that took place on November 26, 1951. The women’s branch began its activities in 1955 and
gained legal status in the 1960s.

"The last convention was held in 2004.

""The Democrat Party, which was abolished with the military coup of 1960, did not have separate
and permanent women’s organizations. The first Islamist parties, the National Order Party (Milli
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Nizam Partisi-MNP [1970-1971]) and the National Salvation Party (Milli Selamet Partisi-MSP
[1972-1980]), did follow the trend by establishing separate units for women. However, these units
were not permanent and operated only during the elections. In the post-1980 erq, the creation of a
women'’s unit became a common practice for every political party.

"Wearing a headscarf does not categorically make a woman Islamist since “Islamism” refers to a
political ideology that envisions restructuring the state and society rather than individual adherence
to Islam. The RPP in particular and Kemalists in general argue that the headscarf (turban in Turkish)
is categorically a symbol of Islamism, whose aim is to overthrow the existing regime, and therefore
the headscarf ban in universities and government-owned buildings is justified. See Fatma Gécek's
discussion of multi-layered meanings of the decisions to veil, unveil and not to veil (Gécek 1999).
"The European Court of Human Rights (ECHR) ruled in 2007 that Turkey violated infernational
human rights standards by ejecting Merve Kavaker from parliament because of her headscarf. The
Court awarded Kavake damages.

"“The RPP was closed down along with all other polifical parties after the 1980 military coup. The
party reopened in September 1992. During the period between 1980 and 1992, three parties that
represented the political position of the RPP were established: the Populist Party (Halkgr Parti, or PP),
the Social Democracy Party (Sosyal Demokrasi Partisi, or SDP) and the Democratic Left Party
(Demokratik Sol Partisi, or DLP). In 1985, the HP and the SDP converged and adopted the name of
the Social Democratic Populist Party (Sosyal Demokratik Halkei Parti, or SDPP). After the RPP was
reopened, it merged with the SDHP in 1995 (Turan 2000: 43-64; Gines-Ayata 2002).

"*Okuducu did not appear to be overly critical at the time of the interview about the central party
organ’s overwhelming power on the women'’s branches. However, Okuducu later became highly
unfavorable of the fact that the central party organs held a veto power. The RPP's failure in the 2007
elections caused greater intra-party divisions. Criticizing the lack of democracy within the party
organization, and accusing Deniz Baykal, the Chairman of the RPP, of heavy-handedness and lack
of transparency, Okuducu sided with a group of opposition within the RPP. As a result, Okuducu was
removed from her post as the Head of the RPP’s Women's Branches in November 2007 (“CHP'li
Muhalif,” 2007). In a press conference, Okuducu expressed harsh criticism of the RPP administration
that, she argued, had acted like the jury of Athens in relation to the infamous defense of Socrates:
“None of RPP’s party organizations has been elected with the exception of the party congress.
Therefore, the Central Administration Commission’s decision to end my post will remain as an honor
in my personal history. Socrates refused to escape because of his respect for the law of the land.
Socrates is still alive today but nobody remembers the jury of Athens who sentenced him to death.”
(“CHP Yénetimine ‘Atina Hakimi’Benzetmesi,” 2007, translation mine).

"The information that many members and activists of the VP-WB were in fact spouses of the VP
politicians was not provided in any of the party documents but was obtained from reports printed in
the media, which indicate that a significant number of VP parliamentarians’ spouses are formally or
informally involved in party activities. These include Giilten Celik, wife of Zeki Celik, Nermin
Erbakan, wife of Necmettin Erbakan, Seving Oztisrk, wife of Oguzhan Oztisrk, Zibeyde Kamalak,
wife of Mustafa Kamalak, Hayriniisa Gil, wife of Abdullah Giil (“FP’de Kadin,” 2000; “RP’nin
Kapatilacagini Riyasinda Gérmisti,” 2005; “Oncelikli Konumuz,” 1998; “Giil'in Esi,” 2001).

VIt is necessary here to emphasize that the quantitative examination of the gender composition in the
decision-making mechanisms should not suggest that male domination is a matter of number. As
often the case, male domination could be defended by women, just as it is possible for men to take
positions against women'’s subordination. Women's active involvement and contribution to male
domination should not come as a surprise since women and men dlike are products of the same
cultural and social structures. In addition to socialization, which is to a large extent unconscious,
women'’s strategic behavior is also a response to their new challenges in the face of great socio-
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economic changes of our times as they constantly strategize and negotiate for security (Kandiyoti,
1988). This last point can be clearly seen on the part of Okuducu, who at times appeared critical of
the male domination but chose to remain silent until she was fired.

"8This assertion was made by Okuducu during the interview not only in reference to the RPP but other
political parties in Turkey as well. | do not have further data that belong to the time period under
examination to back this up; however, the fact that the number of women representatives is so small
despite women’s active involvement within the party speaks for itself. Further evidence exists in
relation to the most recent elections. As reported by KA-DER in www.adrena.com, in the 2007
elections, for instance, despite the largest number of applications by women for the party lists, both
RPP and the Justice and Development Party, the VP's successor, nominated only 5.5 percent women
as their fop three candidates.

"This ascertain is primarily based on the interviews conducted by the heads of the branches and
their response that the members of the women'’s branches remained in charge of their household
responsibilities and their participation in the party activities required their husbands’ consent. No
further evidence exists in the party documents.

“In her analysis of civil society organizations, Belkis Kimbetoglu concludes that women's
organizations suffer from a lack of democratic practice within the organization.
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Kadin Kollan? Tirkiye Orneginde Kadin ve Politik
Partiler

Oz

Bu yazi genelde siyasi partilere bagl kadin &rgiitlerinin, kadinin
siyasetteki roliine etkisini arashrmata, ézelde ise bunu Cumhuriyet Halk
Partisi (RPP) ve 2001 yilinda Anayasa Mahkemesi karariyla kapatilmis
olan Fazilet Partisi (VP) arasinda bir karsilastirma yaparak tartismaktadir.
Calsma, kadinlarin  erkeklerden ayri  bir  kurumsal yapi icinde
rgitlenmesinin, kadinin siyasi kathmi acisindan olumlu ve olumsuz
yénlerini irdeler. Karsilastrma géstermistir ki kadin kollari siyasetteki erkek
egemeligine etkin bir bicimde karsi koyacak mekanizmaya sahip degildir.
Bunun nedeni kadin kollarinin kadin ve erkek arasindaki geleneksel is
bélimiini tesvik ediyor olmasi, 6rgiit icinde 6zerk bir yapisinin olmamasi,
ve de parti icindeki karar verme mekanizmasinin disinda yeraliyor
olmasidir. Laikci-is/amc: cephe/eﬁmesinin, parti icindeki kadin ve erkeklerin
diger partilerdeki rakiplerine karsi tek bir cephe halinde hareket etmelerini
tesvik etmekte ve kadinin parti icinde yiiriitmekte oldugu miicaleyi sekteye
ugratmaktadir.

Anahtar Kelimeler: Kadinin siyasete katilimi, kadin ve siyaset, kadin
kollari, Islamci partiler ve kadin, CHP ve kadin.
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A Pleasure Trip through Teasdale’s Garden

Feryal Gubukeu’

Abstract

This article tries to trace the Lacanian and post Freudian perspective into
some poems by Sarah Teasdale and find the underlying recurrent themes
and insights in these poems. What is aimed at is to home in on some
aspects of Lacanian theoretical interventions to the love poems written by
Teasdale.

Key Words: Lacan, Teasdale, jouissance, narcissism

We are all mad here
Alice in Wonderland

Introduction

Jacques Lacan, a French psychoanalyst, originally trained as a psychiatrist in the
1930s and 40s and then developed his own version of psychoanalysis. Lacan
can be viewed as the sum of Freud and Saussure and Levi-Strauss with some
seasoning of Derrida. Lacan holds that the ego cannot take the place of the
unconscious. He is interested in how the infants get the illusion we call a “self”.
He notices that Freud’s dream analyses, unconscious symbolism, studies on pun
are chiefly verbal. Hence, he follows the ideas laid out by Saussure. Lacan
maintains that all wishes, desires and images are signifiers. For Lacan, there are
no signified. There is nothing a signifier ultimately refers to. If there were one
particular signified for one signifier, then the meaning would be stable. He
traces the footsteps of Derrida and believes in the jouissance. One signifier is
what it is because it is not something else. For example; a rose is a rose because
it is not a tulip or a daisy. A rose is not a rose because of its colour, shape and
smell. Lacan says there is no anchor giving meaning or stability to the signifier.
The chain of signifiers is constantly in play, one signifier leading o another.

* .
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Lacan creates different categories than the anal, oral and phallic stages
advocated by Freud from the infanthood to the adulthood. He talks about three
concepts: desire, demand and need that roughly correspond to three phases: The
Symbolic, the Imaginary and the Real.

Lacan’s infant starts out as something inseparable from its mother. There is no
distinction between self and other, between baby and mother. The baby is driven
by the needs: food, comfort, safety, love. These needs are satisfiable and they
can be satisfied by an object. The realm of the Real is a place where there is no
absence or loss or lack or language.

The infant must separate from its mother and form a separate identity in
order to take its place in civilization. When the child knows the difference
between itself and its mother, it loses the primal sense of unity, the loss of
merging with others.

The fact of otherness creates an anxiety, a sense of loss. The bcby demands
to be filled by the other, to return to the sense of original unity. The baby at this
stage will look at the mirror image, looks back at a real person, its mother and
then look again the mirror image. It moves from fragmented body to a  vision of
its totality, this identification is misrecognition. The idea of self is created through
an imaginary identification with the image in the mirror. The mirror image is
known as an ideal ego.

The child’s first development of an ego, of an integrated self image, happens
in what Lacan (1977) calls as “the mirror image”. Between the ages of six and
eighteen months, the child happens to notice a unified image of it reflected back
to itself. This self is narcissistic. In terms of language, a child looking into the
mirror is a signifier and the image is signified. The image the child sees is how
he sees himself, who he is. It is important to note that this is illusionary. The child
misperceives the image to the degree that what he sees is the unity that is not
there. Because the child is in a state of total dependence on his own mother and
has no autonomy as such, that is why his identification with the image is
misrecognition. The process of identifying with imaginary ideals continues
throughout his life and forms the basis upon which the imaginary ego is built.

If I were a bee and you were a rose,

Would you let me in when the gray wind blows?2
Would you hold your petals wide apart?

Would you let me in to find your heart?

If you were a rose?

If I were a rose and you were a bee,

You should never go when you came to me,

I should hold my love on my heart at last,

I should close my leaves and keep you fast,

If you were a bee.
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Sarah Teasdale’s depiction of her image and the lover’s is just like the child’s
constructing his own identity. She is totally dependent on the bee and rose
images and even substitutes one for another holding the  concept of
misrecognition Her desire, to form the unity with the Other and to blend into
each other, is to shatter the harmonious unity of signifier and signified. The
image she sees in her lover, the Other is a unified image of herself, identical to
herself in appearance and name. It is in these images of the bee and rose,
Teasdale achieves a unified image of herself, a “Gestalt” as Lacan calls it. In
Lacan’s mirror image, the ego takes its form from and formed by the qualities of
the Other. The poetess’ unified image of herself as a bee and as a rose is based
on how she sees herself and how she thinks the other sees her. In the first part
when she takes up the image of  her lover, there are all question marks |,
demanding him to do what she wishes him to whereas in the second stanza,
there are all affirmations on her part to do what she thinks will lead to a unity.
Teasdale identifies herself with the Other in the mirror, by making that
identification, she misperceives herself. The illusion of the Other as possessing
autonomy and wholeness is problematic. Her desire for the perfect unity with the
Other is what she lacks in her life. The desire to integrate with that image is
suggested by the desire to be the Other, two becoming one in a kind of blissful
and erotic union.

When the child understands the otherness, the child begins to enter the
symbo|ic realm. We have to entfer that stfage in order to become specking
subiects. Teasdale tries to shatter the discrepcncy between herself and the Other
and trying to merge with the Other. However, nothing can be at the centre with
the Other. The desire to be the Other is something that cannot be fully fulfilled.
Lacan argues that the mirror stage is the origin of a fundamental alienation in
the individual’s sense of self.

Lacan says the ego can never be autonomous. Instead it is forever

subordinated to the images with which it identifies in its early development.
Sartre (1957:83) asserts that a person does not have any privileged knowledge
of the ego. Not only is the ego external fo consciousness but it is only present to
consciousness in the reflexive act: the ego is an object which appears to be a
reflection since it only appears in the reflection.
For starters, there are some prerequisites fo follow the Lacanian perspective
apart from these three realms of the Symbolic, Imaginary and Real. The first of
all is that the human subject does not or cannot exist outside of language. To be
human requires both a biological entity and a being endowed with language.
Without |0ngque, one cannot be a human.



70 Cubukcu

The next step is acceptance of the idea that to be a human is to be subject
constituted by signifiers.

The other step is “desire” .Desire is defined as what it is on the basis of what
it is not. Desire is always desire of what is not since one cannot desire what one
already has or is. For many, desire is conceived as a desire for something that
can be fulfilled. The desiring subjects no longer desires what it has, once
possessed, the object loses its desirability. Desire is neither affirmative nor
negative but a complex dialectic (Bataille, 1954). Lacan (1982) holds that our
conscious selves are not coherent but fractured or inconsistent. Desire is part of
our subconscious and surfaces through the cracks in our self consciousness. For
Lacan our unconscious precedes the development of our self-consciousness. This
development necessitates a split of the libidinal unity (Butler: 1987). The child
becomes aware that it is a separate being from the mother. Desire is longing for
a return to the original mother-child unity. Teasdale’s desire shows a great
similarity with the child’s desire to form a unity with its mother. She wishes to
form a unity with the Other: interestingly, the things she desires are to be
enveloped in the petals of the rose and taking shelter in the heart of the flower if
she were a bee. She would already do that if he were a bee and she were a
rose .Sheltering in the Other’s heart and forming such a unity stands in great
parallel with the child’s desire to be going back to the past days and to form the
unity with his mother. A return to unity would entail a negation of the very
individuality of the subject and so desire becomes a longing for something that
cannot be achieved. It is possible to her longing for the Other and to establish a
unification and melting into the Other in her other poems as well.

| Would Live in Your Love

I would live in your love as the sea-grasses live in the sea,

Borne up by each wave as it passes, drawn down by each wave that recedes;
[ would empty my soul of the dreams that have gothered in me,

I would beat with your heart as it beats, | would follow your soul as it lead:s.

It is so apparent to trace Teasdale’s desire to have the heart, the soul of the
Other here. Her never ending craving to follow the Other everywhere and
esepcially in the sea, a metaphor for womb is worth noting her desire to form a
wholeness .The poem below illustrates the basic needs of the child and the
contrast with those of the poetess: She is seeking for a complete care, tenderness
and love from the Other as a child can demand from his mother.
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Love Me

Brown-thrush singing all day long
In the leaves above me,

Take my love this April song,
"Love me, love me, love me!"

When he harkens what you say,
Bid him, lest he miss me,

Leave his work or leave his play,
And kiss me, kiss me, kiss me!

Lacanian desire stems from an unconscious recognition of a lack rooted in a
repressed Oedipal desire and Freud's castration complex. It is the repression of
Oedipal desire that both constitutes and limits desire: desire can only be present
with its own prohibition. For Lacan the child’s desire is not for the mother but for
the third term beyond the mother that refers to the father as a function rather
than as an entity (O’Shea, 2002: 929).This term functions as the law that is both
beyond the mother-child dyad and ruptures it and is represented as an
imaginary phallus. A “desire for” that satisfies lack is symbolic.

Desire is the desire for the Other (Lacan, 1982).Desire comes from the
unconscious but reveals it as something that we cannot fully know and hence we
cannot fully know ourselves although we may attempt to do so. Desire is not
some move by the conscious rational subject to know itself but the difference
between our biological need or drive and a demand for love, for thorough
recognition through the recovery of pre_Oedipal union (Butler, 1987:192).
Desire comes from our unconscious as an unfulfillable, unconscious yearning to
reunite with the mother. The solution for this inability to form a unity is reflected
in one of her other poems very poignantly: death.

The dreams of my heart and my mind pass,

Nothing stays with me long,

But | have had from a child

The deep solace of song;

If that should ever leave me,

Let me find death and stay

With things whose tunes are played out and forgotten
Like the rain of yesterday.

What Teasdale constantly is trying to capture in the Other can be viewed as
narcissism. Narcissus is first used by Haveloc Ellis after the Greek story about
Narcissus who has got a very charming appearance and turns down the nymph
Echo who dies as a result of her unrequited love and who asks the gods to take
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her revenge, that is why he sees his own reflection when he looks into the pond
some day and trying to catch onto his enticing reflection , he gets drowned.

The features of narcissism can be summarized as the inflated ego, indifference to
the others’ feelings, the vagueness in perceiving his own body, difficulty in
demarcating the self and the others, the inability to form a continuous tie and
attachment. The narcissistic people are apt to choose the following types
inadvertently.

People like themselves

People whose pasts are like themselves
People who they try to be like

People who were once a part in their lives

There are two types of narcissism: the primary and secondary. “Libido” in the
primary one is trapped in the self and the person believes that he is perfect and
indefatigable. The secondary narcissism is the withdrawal of libido as a result of
great disappointments. We cannot classify people as narcissist or no narcissist.
Each person shows some narcissism to some extent. When looked at her poems
and her desire to form a unity with the Other, Teasdale can be said to fit into the
second group.

The narcissistic person wishes to be loved and appreciated for the attributes
s/he does not have or s/he thinks s/he does not have. The fears and
disappointments the narcissistic person has experienced in their childhood have
had a deep and lasting impact on their present life. Such people cannot develop
an ability to initiate the things and improve their potentialities and capacities,
that is why their relationship with the others is tinged with some suspicion and
they cannot establish a good rapport with the others and fail to love the others
and themselves.

The narcissistic people try to believe that they are extraordinary in many
senses to avoid thinking and feeling the void they believe they have. The more
alienated they get towards themselves and the others, the closer they get to the
destruction.

The symptoms of the inflated ego can be presented in the following way:

The loss of production
More expectations from the world
Decline in the human relationships

Narcissism has nothing to do with loving and knowing about oneself but his
getting alienated. The ego tries to protect himself against the feeling of
destruction and emptiness. People suffering from this disorder see their kids,
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lovers as the extension and reflection of themselves and try to find the object to
reflect their own ego and worship that person since they cannot know how to
give in real sense; they expect to get the things from the others. As Lacan
(1991:142) puts it, "That's what love is (it is narcissistic). It's one's own ego that
one loves in love, one's own ego made real on the imaginary level". Lacan

(1964:89) then argues in "Of the Gaze as Objet Petit a" saying:

there is an intimate relationship between the objet petit a (which coordinates
our desire) and the Gaze (which threatens to undo all desire through the
eruption of the Real. The objet petit a (the object of our desire) is ultimately
nothing but a screen for our own narcissistic projections, to come too close to it
threatens to give us the experience precisely of the Lacanian Gaze, the
realization that behind our desire is nothing but our lack.

As is seen from her poems, Teasdale tries to achieve her desires in the ways
that have been mentioned above. All human activity is trying to fill the lack, the
desire. This illusionary unity of the imaginary stage of Teasdale shows that her
desire cannot be fulfilled. She acts out in a very unconscious manner the way in
which a child goes through the Oedipal stage and enters into the society. We
too are born into a symbolic order of language and we try to contend with that
life. To go on the imaginary world means the inability to cope with life and die
just like Teasdale got an overdose of sleeping pills and left the world. Nothing is
anything but simple, stable and whole. Desire is an interpretation itself and
there is no truth in the post-modern world but one runs after it all the same.
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Teasdale'in Bahcesinde Zevkli Bir Gezinti

Oz

Bu c¢alisma, Llacan ve Freud sonrasi psikoanalistlerin ~ gérisleri
dogrultusunda Sarah Teasdale’in siirlerindeki temalari ve altinda yatan
sebebleri incelemektedir. Lacan’in psikoanalitik teorisinin 1sigi altinda
siirlerdeki “arzu”, oyun” ve “narsizim” tutkularini ve onlarin yansimalarini
ortaya gikarmaktadir.

Anahtar Kelimeler: Lacan, Teasdale, arzu, narsizm
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Jale Parla (2002). Babalar ve Ogullar/Tanzimat
Romaninin Epistemolojik Temelleri, (Ucinci Baski)
istanbul: iletisim Yaymnlar. (157sayfa) ISBN No:
9789754700770

Tanzimat romaninin dogdusu, gelisimi ve icerigi simdiye kadar pek cok arastirma
ve incelemenin konusu olmustur. Temeli 1980’li yillarda Jale Parla ve bir grup
dgrencisinin olusturdugu Tanzimat Romaninin Dogusu konulu projeye dayanan
bu kitapta “Jale Parla, Tirk romaninin dogusunda belirleyici olan bilgi kuramin,
babalar ve ogullar egretilemesi cergevesinde inceliyor.” (Arka Kapak) Bu
egretilemenin sadece edebiyatta/romanda degil toplumsal anlamda da gegerli
olduguna inanan yazar kitabin ilk bslimi olan ‘Babasiz Ev' bashg alhinda
kiltirin ve toplumun simgesel babasini aramasi Gizerinde bilhassa durmaktadir.

Tanzimat'la birlikte olusturulan her kurumun, yapilan her yeniligin, daha
genel bir ifadeyle sistemin biitiniinin, gelismekte olan bir cocuga benzetildigini
belirten Jale Parla, devrin tim aydinlarinin bilingaltlarinda baba/adil hikimdar
arayisinin var oldugunu savunur. Oysa, “(...) Tanzimat'in arkasinda durmaya
calisan on alti yasindaki Abdilmecid en gok babaya gereksinim duyulan bir
dénemde bu yeri doldurmaya calisan bir cocuktu”r. (s.15) Bu dénemde sadece
kurumlar degil edebi eserler &zellikle roman ayni baba/hikimdar arayisinin
pesindedir.

ilk bslimde yazarin ele aldigi ve ilerleyen bélimlerde dogrulugunu
kanitlamaya calisacagr husus Tanzimat'in sanildiginin aksine Osmanli kiltirel
hayatinda bir ikilem yaratmadigidir. Bu ikilemin kliselesmis bir kanaat olduguna
inanan yazar, Tanzimat aydinlarinda -Besir Fuad’a dek- bdyle bir ikilemin
varliginin  oldukga tarhsilir oldugunu séyler. Biyik kismini edebiyatcilarin
meydana getirdigi bu aydinlar, hakim “(...) bir islam kiltirinin semsiyesi
alhinda, (...) Osmanli normlari ve kiltirinin egemen oldugu bir dinya gérisi
(...)"yle (s.13) sinirlari belirlenmis bir modernlige taraftardirlar. Bu nedenle
devletin kurtulusuna hizmet etmeyi ana amag sayan yazarlar, kendilerini,
toplumu  ikileme sirikleyecek 19. yizyilin gerceksi romanlarindan  ¢ok
idealizmlerine uygun romantikleri érnek olarak segerler. Jale Parla, dusince
yapisi ve hedeflerini bu sekilde belirledigi yazarlarin, tam bir otorite olarak
kabul ettikleri islam kiltiri ve epistemolojisi cercevesinde bir Tirk romani
olusturduklarini savunmaktadir. Yazar ilk bslimin son kisimlarini da dogdugu
ve gelistigi dénemde bu romanin sinirlarini gizen unsurlari maddelendirmeye
ayirir.

1302-9916©2009 emupress
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Kitabin ‘Mutlak Metin’ bashgini alan ikinci bsliminde éncelikle bu kavramla
neyin anlatlmak istendigi agiklanir. Osmanli’'nin hayat ve bilim anlayisinin
dayandigi temel degerleri cesitli kaynaklarin yardimiyla netlestirilir ve bunlarin
yeni bir medeniyetin esigindeki bir toplum icin ifade ettigi degerler sorgulanir.
Yazara gére Tanzimat, yeni bir dinyaya ve sisteme acilan kapi olmasina
ragmen, felsefenin ve sorgulayiciligin reddedildigi skolastik zihniyetin de
yikilamadigi, devam ettigi mutlak bir gercektir. Yine Tanzimatla getirilen
yeniliklerle ilk asamada kabuk degistirilmeye baslanmis, ancak yasam
felsefesinin, disiince sisteminin Avrupa uyanisina paralel sekilde dénisimi
mimkin olmamistr. Zaten bu dénem devlet adamlarinin ve aydinlarinin
medenilesme anlayisini Sinasi’nin ‘Asya’nin akl-1 pirénesi ile Avrupa’nin bikr-i
fikrini izdivag eftirmek’ s6zi temsil etmektedir. Yazara gére “Asya’nin erkek,
Avrupa’nin kadin olarak sahislandirldigr bu evlilik egretilemesinde egemen
olan, Dogunun mutlakgi disiince sistemidir.” (s.17) Osmanli’'nin bagh oldugu
bijtin bu degerleri ‘mutlak metin’ kavrami ile ifade eden yazar, aydinlar icin asil
sorunun bu degerleri koruyup, devam ettirilmesini saglayacak otoriteden, bir
baba oforitesinden  yoksun kalmak oldugunu belirlemistir. Bu yoksunluk
romanlara ise ‘babasiz karakter’ seklinde yansimishir. ilk olarak Ahmet Mithat
Efendi’'nin kahramanlarini inceleyen yazar, bu metinlerde babasizhigin yanls
terbiyeyle esit tutuldugunu, kuwvetli bir ahlak anlayisina schip olmayan
kahramanlarin babanin yoklugu yizinden kéti sonlarla karsilashklarini tespit
etmistir. Ahmet Mithat'in romanlarinda, &rnegin, babasiz Rakim’in kurtulusunu
saglayan islami metinlerle sinirlari cizilen miispet ilimlerdir. Diger Tanzimat
romanlarindan da &rnekler veren Jale Parla, bu romancilar icin de islam
distnistnin Bah'ya karsi mutlak bir  Ustinliginin  gecerli  oldugunu
savunmaktadir.Yazar, “Bu yazarlarin ‘yenilikcilik’lerinin onlari bir Dogu-Bat
ikilemine ittigi kanimca bir Cumhuriyet ideolojisi yorumudur. Bu yorum da ya
yakin tarihimize bir kiltirel ikilem yakistrarak, bu ikilemin Cumhuriyet'le en
‘hayirl’ bicimde ¢6zildigi yanilsamalarindan, ya da Cumhuriyefciler'in kendi
ikilemlerini dnceki kusaklara yansitmalarindan  kaynaklaniyor  olabilir.  Hig
degilse Tanzimat disince ve edebiyatina egemen olan 6zellik ikilem degil,
tersine Islam dusiince, felsefe, dinya gérisi ve bilgi kuraminin tarhsilmaz
belirleyiciligidir.” (s.37) diyerek kitabinin temel tezini ortaya koymaktadir.
Yazarin ‘Babalar’ olarak isimlendirdigi kitabin icinci bsliminde genel
olarak Tanzimat romancisinin roman kisilerine karsi tavri konu edinilmektedir.
Baslica amaglari toplumu egitmek ve ona yol géstermek olan Tanzimat yazarlar
metinlerine ve kisilerine her seye vékif, bir anlamda da otoriter baba kimligiyle
yaklasmislardir. Tanzimat yazarlari kendilerinden &nce gelen divan edebiyats
nesillerine, bir bakima babalarina karsi isyan etseler de, kendileri ayni hirriyeti
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ogullarina ve kizlarina tanimazlar. Yazar, bu bélimde romancilarin &gretici
Uslubunu benimsemelerini cok ysnli babalik roltyle agiklamaktadir.

Kitabin besinci bslimi ‘Ogullar ve Sifli Lezzetler'dir. Jale Parla bu kisimda
romancilarin materyalizm ve icerigine karsi olduklar tavirlar istinde durmustur.
‘Menfaat-i sehvaniye’ ve ‘menfaat-i nakdiye’ onlara gére materyalizmin siddetle
sakinilmasi gereken iki yonidir. Bunlardan &zellikle ilki, gencler icin biyik
tehlike olarak kabul edilmistir. Tanzimat yqzcr|cr|, eserlerinde sufli lezzetlere
alisan korunmasiz ogullarin distikleri aci durumlar dile getirirler. Bu eserlerden
biri de Namik Kemal'in intibah'idir. Jale Parla Intibah’t Ali Bey’in cinsel uyanisi
olarak degerlendirmis ve Namik Kemal'in de -kimi zaman bilingsiz de olsa-
buna isaret ettigini gdstermistir. Sifli lezzetlere deger veren Ali Bey’in disisini
kolaylashran en &nemli etken ise baba yoklugudur. Yazar ayni bakis agisiyla
Zehra romaninin Suphi’sini de degerlendirmistir. Jale Parla, materyalizmin bu
cephesine karsi alinan olumsuz tavrin  sadece roman alaninda  sinirly
kalmadigini, bunun Batili eserlerden yapilan tercimelerde de sergilenen bir
tutum oldugunu belirler. Ornegin bu yillarda yapilan Shakspeare cevirilerinde
cinselligi cagrishran kisimlar, bizzat cevirmenleri tarafindan, degistirilmislerdir.
Kitabin besinci bsliminin bashg olan ‘Ginese Uzanan Ogul’ yazarin Besir
Fuad igin kullandigi bir tanimlamadir. Tanzimat'in sebep oldugu sdylenen
ikilemin basladigi nokta Besir Fuad’dir. Tanzimat'in sadece sekil degistirmekten
ibaret olamayacagini, tam bir sistem/felsefe degisiminin zorunlu oldugunu
kavrayan Besir Fuad bu donistimi tek basina saglayabilecegine inanmistir.
Onun bu inanci kendisini Dedalus’un oglu ikarus’a yaklastinir. Ne yazik ki sonu
da onun gibi trajik olmustur. Yazara gére Besir Fuad, yerlesik sistemle oldugu
kadar devir edebiyati ve edebiyatcilar (babalar) ile de kavga hélindedir.
Edebiyata romantizmin degil realizm ve natiralizmin hékim olmasi gerektigini
savunur.

Jale Parla ‘Metinler Labirentinde Bir Sevda; Araba Sevdasi’ adli son bdlimi
Tirk edebiyatinin ilk modern romani kabul eftigi Araba Sevdasi romaninin
degerlendirilmesine ayirmistir. Yazar romani, “Caginin biling kargasasina bu
bilincin disindan, alternatif bir bilincle bakabilen, cagini seyredebi|en ve bu
irdeleyici bakisi kendine de ydneltebilen, yani iki ydnli sorgulayabilen
(karsisindakini ve kendini)” (s.130) bir eser oldugu igin modern olarak
nitelemektedir. Araba Sevdasi igerigi, Uslubu daha dogrusu tim yapisiyla
Tanzimat'i, Tanzimat romanlarini ve dilini yadsir. Roman bu bakimdan kendisini
de higleyerek son bulur.

Jale Parla kitapta ele aldigi tim metinlerin ayri yazarlar tarafindan kaleme
alinmalarina ragmen aslinda ortak bir dinya géristnin trinleri olduklarina
inanmaktadir. Bu ortak sistem ise Islam epistemolojisidir. Bu epistemolojinin
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mutlak dogruluguna inanan yazarlar, kendilerine cizdikleri sinirlari asmadan
Bat'y1 ve Bati edebiyatini 6rnek alirlar. Bu kitap da onlarin seriivenlerine taniklik
eden, edebi ve edebiyat disi metinlerde Batlilasmanin ilk izlerini arayan bir
rehber olarak degerlendirilmelidir.

Aras. Gér. Ayse Demir
Erciyes Universitesi
Fen-Edebiyat Fakiltesi

Turk Dili ve Edebiyah Bslimi
Kayseri - Tirkiye
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nci Uluslararasi Multi Disipliner Kadin Kongresi:
isim ve Giclenme

13-16 Ekim tarihleri arasinda dinyanin gézleri ve kulaklari izmir'deydi. izmir'de
Tirkiye'nin kakli tniversitelerinden 9 Eylil Universitesi'nin gerceklestirdigi genis
kapsamli bir kongre yapiliyordu. Uluslararasi Multidispliner Kadin Kongresi,
Tirkiye'de bugiine kadar dizenlenmis en biytk kadin zirvesi olarak
degerlendirildi.

Toplumlarin gelismesinin biyik 6lcide insanlarin iyi yetistirilmesine bagh
olduguna inanan ve bunun da ancak nitelikli bir egitim sirecinin sonunda
mimkin olabildigi bilinciyle, egitim faaliyetlerini strdiren Dokuz Eylil
Universitesi, insanlara  nitelikli ~ egitim  kosullari  yaratarak — kendilerini
gerceklestirme ve bu yolla &zgir olma olanaklari sundugunu her firsatta dile
getiren bir Universitedir.

Kibris Tirk Kadin Dayanisma Konseyi olarak yer aldigimiz Kongre
Turkiye'nin bugiine kadar yapilmis en biyik kadin zirvesi olmasinin yani sira 9
Eylil Universitesi'nin dizenledigi ilk kadin kongresiydi.

Turkiyeli kadinin segme ve secilme hakkini alisinin 75. Yildéntmi dolayisiyla
'Degisim ve Giiclenme' ana temasiyla dizenlenen kongrede 842 bildiri

1302-9916©2009 emupress
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sunuldu. Poster bildiriler ile 1000'i asan bildiri sayisi, diinyada cinsiyete dayali
esitsizliklerin ortadan kaldirlmasi icin kollari sivayan akademisyenlerin, bilim
insanlarinin sayisini isaret ediyordu. Pek cok farkli ilkeden, pek cok farkls
disipline ait ¢alismalarin sunuldugu kongrede, toplumsal cinsiyet konusu ve
kadin sorunsalinin evrenselligine bir kez daha parmak basilmistir.

Dokuz Eylil Universitesi Rektdri, Fen Edebiyat Fakiltesi Dekani, Tirkiye
Cumhuriyeti Kadindan Sorumlu Devlet Bakani, Kadin Erkek Firsat Esitligi
komisyonu Baskani ve KTKDK Baskani tarafindan yapilan agilis konusmalari da
en az bidiriler kadar dikkat gekiciydi.

KTKDK Baskani Oya Talat'in barisa ve Kibris Tirk kadinin bu ydndeki
calismalarina vurgu yapan konusmasi  biyik ilgi ile dinlenmistir. Talat
¢dzilmemis Kibris sorununun KKTC'deki giinlik yasamin ve &zellikle esitlik
miicadelesi izerindeki olumsuz etkilerine ve KKTC'de yasayan kadinlarin her
torlu enge|e ragmen cahsmalarin ¢ézimine yéne|i|< calismalarda en 6nde yer
almalarina vurgu yaparak her tiirden esitlik miicadelesinin baris miicadelesi
oldugu gercegine dikkat gekmistir.

Turkiye'deki kadinin statisiine, Avrupa Birligi uyum ¢alismalari gercevesinde
degisen ve gelistirilmeye calisilan kadina bakis agisina, okumaz-yazmaz nifus
icerisinde kadinlarin sayisinin fazlahgina, kadinin saglik haklari konusundaki
bilincine eksikligine, kadinlarin her diizeydeki karar alma mekanizmalarinda
daha fazla sayilarla temsiliyetlerinin 8nemine vurgu yapan diger konusmacilar,
tim gelismelere ragmen kadin insan haklari ihlallerinin strdigi gercegine
dikkat cekmislerdir.

Kongre toplumsal cinsiyet alanindaki yeni yaklasimlardan haberdar olma,
fikir teatisinde bulunma ve bu alanda ¢alisan bilim insanlariyla, sivil toplum
temsilcileriyle tanisma ve isbirlikleri gelistirme acisindan cok &nemli firsatlar
sumaktayd.

Kongredeki paylasimlar sayesinde 42 degisik Glkeden akademis, siyasefci,
sivil toplum desteksileri ve feminist aktivistler arasindaki iletisim ve isbirligi bir
adim daha ileriye tasindi. ‘Kadin Calismalar’ alanindaki uzmanlar, bu samimi
ve paylasimcr ortamda bir araya gelerek alandaki son gelismeleri katilimcilarla
paylast.  Kadinin  toplumdaki yeri ve hukuki varligi, sunulan bildiriler,
dizenlenen paneller ve konferanslar ile vurgulanarak, kadin Gzerine olusan
mevcut algi  ve kurgularin  yerine uluslararasi  dizeyde  tarhsilmasi
hedefleniyordu. Kongre igin bir cok ilkeden gelen kahlimcilar Glkelerindeki
kadina bakisi, toplumsal cinsiyet anlayisini, esitligi anlathlar: Egitim, saglik,
medya, siyaset ve daha pek cok alandaki sorunlarin bildirildigi ve tartismaya
acildig konferansta devlet yapilanmamizin ne kadar erkek egemen, geleneksel,
ataerkil bir yapiya sahip oldugunu bir defa daha anladik.
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Acilis giini olarak belirlenmis 13 Ekim gini, bilimsel bildiriler sunulmadh.
Siyasefcilerin, sivil toplum destekgilerinin ve feminist aktivistlerin disiinceleri,
deneyimleri ve &nerileri kongre kahlimcilari ile paylasilarak temennilerde
bulunuldu. Tirkiye Cumhuriyeti devletinin bu konu ile ilgili ¢alismalarinin da
mercek alhna alindigi bu giinde giinimiiz Tirkiye'sinin siyasal catismalarinin da
rahatlikla izlenebildigi bu paneller dizisi, sosyal yasamin Gniversiteye aktarildig
deneyim paylasiminin ta kendisi oldu.

Diinyanin her yerinden yiizlerce arastrmaci, akademisyen, aktivist bir araya
gelmis ve kadin sorununun evrensel dinamiklerini tarhsmalari. Katlimcilarin
farkli vizyon be bakis acilaryla zenginlesen kongre kadin ¢alismalarinin ulashg:
dizey ve yayginlig bakimindan tatmin edici, heyecan uyandiran, ve
umutlandiran bir tablo sergilemekteydi..

Uluslararasi Multidisipliner Kadin Kongresi’nde sunumlar 18 ana baslik altinda
gruplandirilmist.

1. Edebiyatta Kadin 10. Kadin ve Ceviri

2. Din ve Felsefede Kadin 11. Kadin ve Denizcilik
3. Feminizmler 12. Kadin ve Dil

4. Hukukia Kadin 13. Kadin ve Egitim

5. istatistiklerle Kadin 14. Kadin ve Gég

6. Kadin, Bilim ve Teknoloji 15. Kadin ve Kiltir

7. Kadin Emegi 16. Kadin ve Saglk

8. Kadin ve Avrupa Birligi 17. Kadin ve Siyaset
9. Kadin ve Cinsellik 18. Kadin ve Tarih

Bu 18 baslik, kongrenin ikinci gininden itibaren 18 salonda tartsilmaya
baslandi. Bunun disinda 3 giin boyunca ayni anda, giin boyu devam eden
paneller ve konferanslar da vardi. En ¢ok deginilen konular biri toplumsal
cinsiyet esitligine farkindaliginin nemi; bu konudaki gii¢ birligine duyulan
gereksinimiydi.

Bilimsel calismalar, konferanslar ve sivil top|umun dUzen|eo|i§]i etkinlikler
toplumsal farkindaligin artinlmasinda son derece énemli. Kuzey Kibris'ta da,
daha pek ¢ok sorun gibi Kibris sorununun gélgesinde kalan toplumsal cinsiyet
cahsmalari son zamanlarda artmistir. Artan galismalar sayesinde farkindalik
gelisimi de hizlanmishr. Sivil toplum 6rgiitleri arasinda &nemli bir yere sahip
olan kadin &rgitleri 6zel alanda kendilerine atfedilmis geleneksel rollerine
benzer ¢alismalari strdirirken, sosyal, politik ve ekonomik alana dair
calismalarda da yer almaya baslamishr.  Alisilmis  calismalari disinda ki
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alanlarda da calismalar yapmaya baslayan Kibrish Tirk kadin daha dikkati
cekmekte, bu sayede cesitli alanlardak akademik calismalara  konu
olabilmektedir. Akademisyen kadin sayisindaki artisin da etkisi ile bilimsel
calismalara malzeme olduklari kadar arastirmaci da olan kadinlar Kibristaki
bilimsel yasama daha fazla katki koyabilmektedir. Son yillarda Dogu Akdeniz
Universitesi Kadin Arashrmalar ve Egitimi Merkezi’nin yanisira Yakin Dogu
Universitesi ve Girne Amerikan Universitesi’'nde toplumsal cinsiyet calismalarinin
yapilmasina yonelik girisimlerde bulunulmustur. Bitin bunlar gelismekte ve
bilinglenmekte olan kadin hareketi ile dogru orantili olarak arhs géstermektedir.

Medyada disinsel aktiviteleri ve toplumsal cinsiyete duyarliligi ile gérinir
olan kadin sayisindaki arhs da icinde bulundugumuz déneme has dnemli bir
gelismedir. Yazili ve gérsel basinda, bugiine kadar hep kadinlig ve bedeni
izerinden konusulan  kadin, her ne kadar yerini heniiz tam olarak birakmasa
da, es zamanl olarak dissinen, dusiincesine deQer verilen kadinlara da yer
verilmeye baslanmistir.

Kuzey Kibris'ta ivme kazanmis olan toplumsal cinsiyet calismalarinda,
Avrupa Birligi'nin etkisi azimsanmayacak bir boyuttadir. Kibris sorununun iginde
bulundugu durumdan kaynaklanan nedenlerle sosyo-politik, ekonomik ve
kiltirel yasamda kadina daha fazla ihtiyag duyuldugu da agiktr.

Gelismekte olan calismalar sayesinde ileriye tasinacak kadinin  statiisi,
toplumsal yasamda farkliliklara ve bireye saygiyr da beraberinde getirecek bir
olgudur. Her gegen giin artacak toplumsal cinsiyet esitligi bilinci, esit bireylerin
yasama esit katilimlarini saglarken, toplumsal gelisime de ivme kazandiracaktr.

Cigdem Dirist Falay

Kibris Tirk Dayanisma Konseyi (KTKDK)

Karar Alma Mekanzimalarina Katilim Proje Grubu Dénem Baskani
LEFKOSA-KUZEY KIBRIS
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Dogu Akdeniz Universitesi
Kadin Arastirmalan ve Egitimi Merkezi
Kadin/Woman 2000

Yayin ilkeleri

Genel ilkeler

1) Yazarlar, Kadin/Woman 2000'de yayimlanmasini istedikleri ~bilimsel

2)

3)

4)

5)

6)

cahsmalarini asagidaki e-posta adresine gdndermelidirler:
jws.cws@emu.edu.tr

Kadin/Woman 2000, Tiirkce ve ingilizce olmak izere iki dilde yayinlanir,

Kadin/Woman 2000'e génderilen yazilar, baska bir yerde yayimlanmamis
olmalidir. Kadin/Woman 2000 Yayin Kurulu tarafindan yayimlanmak
Uzere kabul edilen yazilarda, DAU - Yayinevi bitin yayin haklarina
sahiptir. Ancak yazarlar yayinlanan bilgileri  kismen Kadin/Woman
2000 ne atifta bulunmak tizere baska yayinlarinda kullanabilirler.

Yazilardaki disiince, goris, varsayim, tez ya da savlar yazarlarina aittir.
Dogu Akdeniz Universitesini veya Kadin Arastirmalari ve Egitimi Merkezini
baglamaz.

Tom yazilar, yazar(lar)in kimligi sakli tutularak konu ile ilgili en az iki
akademik danisman tarafindan incelenir. Yapilan degerlendirme hakem
isimleri gizli tutularak yayin kurulu baskani tarafindan yazarlarin bilgisine
sunulur.

Yayin Kurulu, yayima génderilen yazilarda dizeltme yapabilir. Bunlar
yayimdan &nce yazarin bilgisine sunulur.

Yazim Kurallan

1)

Yazilar yayina uygun olarak hazirlanmis figir ve tablolar ile birlikte
elekironik olarak génderilmelidir.



86

2)

3)

4)

Kadin/Woman 2000'e génderilecek yazilar, tercihen New Roman Times
fontu ile 12 punto olarak yazilmalidir. Yazilarin uzunlugu makalelerde 25-
30 sayfayr veya 9000 kelimeyi asmamali, kitap tantimlarinda ise 1-7 sayfa
veya 500-2500 kelime arasinda olmalidir.

Tirkce yazilarda Tirk Dil Kurumunun imla Kilavuzu esas alinmali, yabanci
sdzcikler yerine olabildigince Tirkce sézcikler kullaniimalidir. Tirkcede pek
ahsilmamis sézcikler yazida kullanilirken ilk gectigi yerde yabanci dildeki
karsihgi parantez icinde Tirkce ve ingilizce olarak verilmelidir. ingilizce
yazilarda ise Oxford English Dictionary veya ekleri &rnek alinmalidir.

Yazilar baslk sayfasi, ana metin, kaynaklar, ekler, tablolar, sekil basliklari,
sekiller, yazar notlari ve yazisma adresi ile yazi Tirkse yazilmis ise
ingi|izce, ingi|izce yc12||m|§ ise Turkce olarak geni§|eti|mi§ 6zet (Abstract)
balumlerini icermelidir. Yazarin makalesini hem Tirkce hem de ingi|izce
olarak géndermesi halinde yazisi iki dilde de yayimlanabilecektir.

a) Bashk sayfasi en fazla 10-12 kelimeden olusan makale bashigini,
(kelimeler  arasindaki bosluklar ile beraber en fazla 50 karakter),
yazarlarin adi ve soyadi, nvani ve galishgi kurumu igermelidir.

b) Tirkce ve ingi|izce olmak izere ‘Ozet’ ve ‘Abstract’ basliklari
alinda her iki dilde de 300 kelimeyi gecmeyecek sekilde
hazirlanmalidir. Tirkee ve ingilizce 6zetin her biri yeni bir sayfadan
baslamalidir. Bunlarin alinda ayrica ‘Anahtar Kelimeler’ ve ‘Key
Words’ basliklar ile makale ile ilgili 6nemli anahatar kelimeler (en
fazla 10 kelime) yazilmalidir.

c) Ana metin yeni bir sayfadan baslamalidir.

d) Metin icinde atifta bulunulan qunok ve sahislar (Yazar squdl,
Yayin yili, ve atfta bulunu-lan sayfa numarasi, (Brown, 2003: 23)
seklinde verilmelidir. Metinle ilgili ek bilgiler Ust numaralarla
verilmeli, metin sonundaki Notlar kisminda ayni numara ile
eklenmelidir.

e) Sekillere baslik ve numara verilmeli, basliklar tablo ve figirlerin
izerinde yer almali, kay-naklar ve figirlerle ilgili notlar ise alta
yazilmalidir.
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f) Tablolar metin icine konmayip, her biri ayri bir sayfaya yazilmals,
metin igindeki yeri marjin iginde belirtilmelidir.

g) Makalede yer almasi istenen resimler veya cizimler yayima hazir
sekilde gonderilmelidir. Resimler makalede yer alis siralarina gére
numaralandiriimali, metin igindeki yerleri Resim 1, Resim 2 seklinde
parantez icinde gdsterilmeli, resimlerin arkalarina ise resim
numaralari, yazarin soyadi ve kisaca makale ismi yazilmalidir.
Ayrica bunlara ait agiklamalar ayri  bir sayfada sira ile
belirtilmelidir. Resimler disket veya CD izerinde TIFF formahnda
gonderilebilir.

h) Denklemlere sira numarasi verilmelidir. Sira numarasi parantez
icinde ve sayfanin sag tarafinda yer almalidir. Denklemlerin
turetilisi kisa olarak gésteriliyorsa, hakemlere verilmek izere
tiretme islemi  bitin  basamaklaryla  ayri bir  sayfada
gosterilmelidir.

i) Metinde yararlanilan tim kaynaklar ayri bir sayfadan baslayarak
alfabetik sirada  Kaynaklar  bashg  altinda  su siraya  gére
verilmelidir: Yazar Soyadi, Adi (Yayin yili). Kitap ismi (italik
harflerle) veya makale ismi, Dergi adi (italik harflerle) Basim yeri:
Basimevi, dergide yer aldigi sayfa numaralari. Kitap isimleri ltalik
harflerle, makale isimleri normal harflerle, dergi adi italik olarak
yazilmalidir. Ayrica yayimlanmamis kaynaklardan yapilan alintilar
da tam olarak anlasilacak sekilde kullanilmalidir.

Ornekler:

Foucault, M. (1979). Discipline and Punishment: The Birth of the Prison .
Harmondsworth: Penguin Books.

Van Dijk, T. A. (2006). “Discourse and Manipulation”, Discourse and Society,
17 (2), 359-383.

Burada deginilmeyen konular igin APA yazim sartlarina basvurulabilir. Kaynak:
Hacker, D. (2004) "APA" A Pocket Style Manual.Boston, New York: Bedford/St.
Martin's, 155-182.

5) Bu duyuruda belirtilen kurallara uymayan yazilar, gerekli dizeltmelerin
yapilmasi icin yazarlarina geri génderilir. Yayin Kurulu tarafindan yayim
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uygun bulunmayan yazilar bir nisha olarak varsa orijinal tablo ve
figirleriyle birlikte yazara iade edilir.

iletisim Adresi

Kadin / Woman 2000

Kadin Arastirmalari ve Egitimi Merkezi
Dogu Akdeniz Universitesi

Isletme ve Ekonomi Fakiiltesi- Ek Binasi
BE280

Gazimagusa - KKTC

Tel: (392) 630 2269

Fax: (392) 392 365 1017

e-mail: jws.cws@emu.edu.tr

http://kwj2000 journal.emu.edu.ir
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Eastern Mediterranean University
Center for Women’s Studies
Kadin / Woman 2000- Journal for Women’ Studies

Notes for Contributors

General Principles

1)
2)

3)

4)

5)

6)

Essays should be sent to the following e-mail address. jws.cws@emu.edu.tr
Kadin / Woman 2000 publish in Turkish and English.

Manuscripts submitted to KADIN / WOMAN 2000 is expected to contain
original work and should not have been published in an abridged or other
form elsewhere. Acceptance of a paper will imply assignment of copyright
by its author to KADIN / WOMAN 2000 and EMU Press; but the author
will be free to use the material in subsequent publications written or edited
by the author provided that acknowledgment is made of KADIN / WOMAN
2000 as the place of the original publication.

All ideas, views, hypothesis or theories published in KADIN / WOMAN
2000 are the sole responsibility of the authors and they do not reflect the
ideas, views or policies of Eastern Mediterranean University or Center for
the Women's Studies.

All manuscripts are assessed by at least two academic referees without any
sign of the author(s)’ identity and the evaluation of referees without their
names are sent to the author by the chief editor.

The publisher and editors reserve the right to copyedit and proofread all the
articles accepted for the publication. Copy of edited manuscripts will be sent
to authors prior to publication.
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Instructions to Authors

1)

2)

3)

4)

Contributors must submit their manuscripts electronically including the
original figures and tables to the editor.

Manuscripts must be typed in double-spaced, with New Roman Times 12
font. The length of the articles should not exceed 9000 words and the book
reviews may be around 500-2500 words.

The spelling guidelines of The Foundation of Turkish Language for the
Turkish manuscripts must be taken as standard for the spelling of loan words
in Turkish. Loanwords accepted in English usage should be spelled in
accordance with the Oxford English Dictionary and its supplements. Other
foreign words must be written in Italics and explained in parenthesis or at
deep notes if necessary.

Manuscripts must consist of the title page, the abstract pages, both in Turkish
and in English, the main article, appendix, tables, figure captions, figures,
end notes, the correspondence address of the author. All these must be
written on separate pages. Articles sent in both languages Turkish and
English will be published together.

a. A title page should be prepared carrying the article title consisting
of not more than 10-12 words (maximum 50 characters including
the spaces), author’s full name (in the form preferred for
publication), and author’s affiliation including mailing address.

b. Abstracts, not exceeding 300 words both in Turkish and English
must begin from new pages. Below these the ‘Key Words' and
‘Anahtar Kelimeler’ (not more than 10 words) must be added.

c. The article must begin from a fresh page.

d. References should be given in the text in this format: (Surname of
the Author, Year of publication and page(s) quoted), (Brown, 2003:
23). Other additional information may be numbered consecutively
and appear as footnotes.
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Quoted unpublished material should have full location reference.

Tables and figures should have captions and numbers. The captions
of the tables and figures must be written on the top, and references
and explanations related to the figures must be written below the
table.

Original drawings or pictures must be submitted in a form ready for
the printer. Each illustration should bear a number. Captions should

be presented separately on a sheet at the end of the manuscript and
should be identified by number.

Equations should be numbered consequently. Equation numbers
should appear in pqrentheses at the right margin. In cases where
the derivation of formulae has been abbreviated, it is of great help
to the referees if the full derivation can be presented on a separate
sheet (not to be published).

The references quoted or referred in the text must be listed
alphabetically in the ‘References’ in this format: Surname, initial of
the name of the author (date of publication). Full title of the book (in
italic) or full title of the article/chapter (in regular font) and The
name of the journal/book (in itdlic), the place of publication:
publisher, pages of the article published in the journal. Quoted
unpublished material should have full location reference.

Foucault, M. (1979). Discipline and Punishment: The Birth of the Prison .
Harmondsworth: Penguin Books.

Van Dijk, T. A. (2006). Discourse and Manipulation, Discourse and Society, 17
(2), 359-383.

5)

6)

The points not mentioned here please consult APA style or Hacker, D.
(2004) "APA" A Pocket Style Manual. Boston, New York: Bedford/St.
Martin's, 155-182.

Articles that do not obey these rules will be returned to the author for the
necessary chqnges. Papers not uccepted by the editorial board will be sent
back to the author together with the original figures and tables.
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Correspondence Address
Kadin / Woman 2000

Center for Women's Studies
Eastern Mediterranean University
Faculty of Business and Economics- Annex Building
BE280

Gazimagusa - North Cyprus
(Via Mersin 10 - Turkey)

Tel: (+90 392) 630 2269

Fax: (+90 392) 392 365 1017
E-mail: jws.cws@emu.edu.ir

http:// http://kwj2000journal.emu.edu.tr
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