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From the Editors!

Dear Kadin/Woman 2000 readers, we are glad to introduce you Volume 10,
1% and 2™ issues. This volume includes six articles, two book reviews and three
notes on women’s studies from different fields such as psychology, sociology,
history of architecture, management, and history.

The first issue of this volume begins with the study of Zeliha Damka and
Sennur Tutarel Kislak which analyzes whether the scores of the post traumatic
stress disorder, trauma-related guilt and other psychological symptoms changes
with respect to the suicide attempts of women staying in shelters and the type of
violence that they experience. It continues with an interesting study by Divina M.
Edralin which determines the different gender-related concerns of women
workers considered in Collective Bargaining Agreement (CBA) negotiations and
analyzes whether there are actual CBA provisions responsive to these. The last
article of the first issue by Filiz Kardam and ilknur Yiksel-Kaptanoglu argues
violence against women in Turkey within the framework of Connell’s ‘hegemonic
masculinity’. The aim of the study is to understand the men’s thoughts,
experiences, and perceptions on violence against women and to explore how
women and men approach to the solution of the problem in the families living
with violence.

The second issue provides Olga S. Hinler's careful study which aims at
comparing psychological problems and acculturation orientations of female and
male Turkish immigrants in Netherlands. Seval Kizildag and Nilifer Voltan-
Acar’s, analyse Turkish author Halide Edip Adivar’s novel entitled “Vurun
Kahpeye” in terms of basic concepts and principles of feminist therapy in the
second article. As a last arficle, Sultan Murat Topgu while tracing the
architectural activities of an Ottoman female patron Képrilli Ayse Hanim
provides valuable evidences for the status of women of the studied period, 17"
century.

The book review of the first issue by Asli Giray introduces and analyses a
book on the development of Western music in Ottoman Empire and traces
women musicians who contributed to the development of Western music in the
Ottoman Empire. The book is titled European Musicians of Ottoman, written by
Evren Kutlay-Baydar. The book review of the second issue by ipek Halim
provides a useful summary of a multidisciplinary book titled Cins Cins Mekan on
gender and place edited by Ayten Alkan.

In the three notes you colud find Ugur Zeynep Aktas’s note which shares her
impressions and experiences about the exhibition “Sexism in the Media Reading
Gender in the North Cyprus Press” as a producer and a visitor. The exhibitiion
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Kadin Calismalari ile ilgili Etkinlikler, Notlar ve Raporlar/
Activities, Notes, and Reports on Women'’s Studies

Notes on Nineteenth Century American Women Missionaries’
Founding and Operation of Inanda Seminary

Summary

This note provide the significant role played by American women missionaries
in the founding and operation of Inanda Seminary, a school for African girls
still existent in South Africa today. The school was founded in 1869 by the
American Board of Commissioners for Foreign Missions (ABCFM) based in
Boston, Massachusetts, in the United States of America. The note is set against
Antonio Gramsci’s theory of hegemony, “a theory which encompasses both
agency and structure” (1971: 56); how human agency challenges dominant
structural determinants. | argue that the factors that led to the founding of this
school and determined its operation are couched in the strategy of ‘seeming
passivity’ and ‘certain activity’ (1971: 365) - a strategy understood,
respectively, as ‘accommodation’ and ‘resistance’ in this article. Although the
ABCFM manifested itself as hegemony of racial and gender oppression, it “...
[could] not just passively exist as a form of dominance. It [had] continually to be
renewed, recreated, defended, modified”, as “it was continually resisted,
limited, altered, challenged by pressures not all its own” (Williams,
1977:112)". The note elaborates on the two main constituencies which
agentically exerted enormous pressure on the ABCFM as hegemony. These
were the African collective and women - both foreign and local. Their powerful
agency yielded outcomes that the ABCFM had not anticipated and intended.

Introduction

This note explores the role played by nineteenth century American women
missionaries in the founding and operation of Inanda seminary, a school for African
girls in South Africa. The school was founded in 1869 by the American Board of
Commissioners for Foreign Missions (ABCFM), a missionary body based in Boston,
Massachusetts in the United States of America. The first school for white girls was
only established in 1878. Inanda Seminary celebrated 140 years of existence in
March 2009. Among those present were old Inanda girls, the former Vice-President
of South Africa, who is a graduate of Inanda, the great-grand son of Reverend
Daniel and Lucy Lindley, one of ABCFM’s six missionary couples sent out on a

1302-9916©2011 emupress



American Women Missionaries 90

Christianizing mission to South Africa in 1835. Ever since its establishment Inanda
has continued to play a significant role in the education of African girls, contributing
immensely to the empowerment and emancipation of African women in South
Africa. Most women in senior government and other management positions are
graduates of Inanda.

Background Notes

Two hegemonies, that is, race and patriarchy, shaped the world of the ABCFM in
this missionary enterprise; and thus played a primary role in the ABCFM's founding
and operation of Inanda Seminary. Antonio Gramsci’s theory of hegemony which
encompasses both agency and structure (1976: 56); how human agency can
challenge structural determinants, underpins the discussion in this article.
“...hegemony can never be singular. It does not just passively exist as a form of
dominance. It has continually to be renewed, recreated, defended and modified. It is
also continually resisted, limited, altered, challenged by pressures not all its own. ...
The reality of any hegemony ... is that it is never either total or exclusive” (Williams,
1977: 112). It is a process of ‘accommodation’ and ‘resistance’, which Gramsci
speaks of as ‘seeming passivity’ and ‘certain activity’, respectively (1971: 365). The
ABCFM used race as a hegemony to play a dominant and domineering role in the
public and private lives of indigenes, in the name of Christianity, but struggled to
maintain that position of power and influence, due fo indigenes’ human agency.

McCarthy (1993) argues that while, by and large, women are not necessarily
“active resistants”, they employ various means to subvert their oppression by
gender, proving that “[Clonstructions of women ... [that] implicitly assume their
passivity, backwardness and ignorance are shallow and erroneous” (p. 349).
Against almost insurmountable odds, American women missionaries challenged the
hegemony of patriarchy within the ABCFM, thus proving how important [it is] to
understand women “as active, not just reactive; creative and innovative, not passive
and ignorant; and courageous risk takers, not simple pawns”, rightfully calling for
“more accurate formulations of the complexity they represent” (P.350).

The ABCFM, Christianization and imperialist tendencies

| argue that colonialism with its condescending racist attitude defined and
determined the work of the ABCFM in Africa, although when the ABCFM was
founded 1812, it was supposed to be a mission of penitence for slavery in America.
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American missionary work in Africa would be atonement for the slave trade. From
the very outset, though, the strong imperialist tendencies and resultant colonization
efforts contradicted the ABCFM’s mea culpa intent, as it became a colonial mission
of further enslavement of African people on the Continent. The first batch of six
ABCFM missionaries sent out to southern Africa in 1835, saw their ‘work’ in Africa
as having to Christianize and civilize the indigenes. Christianity and western
civilization were made synonymouss. This attitude demonstrated a superiority
complex that smacks of a racist perception of the African as the ‘uncivilized other’ -
contrary to the more embracive ‘all are one under the Father’ teachings of Jesus
Christ American missionaries claimed fo follow. ABCFM archival documents are
replete with derogatory references to the Africans as ‘depraved’ etc.

Besides the demeaning and condescending attitude towards Africans,
exploitation through imperialism was a priority for the ABCFM. Moorhouse (1973)
in The Missionaries summarizes how the missionary enterprise manifested itself as
colonization in Africa. He writes, “The norm was a desire by pious Christians of
Europe and North America, in a movement which gathered momentum as the
nineteenth century proceeded, to bestow upon other races of the world the articles
of their faith and what they took to be the benefits of their civilization”. Moorhouse
makes the claim that, “[W] ith the exception of Islam, no other religion has ever
produced such motivation, and none has appeared in such a colonizing role”.
Hinting at the well-documented “hand-in-glove” operation of colonizers and
missionaries, Moorhouse further notes that this Christian desire was “so ardent ...
that it was sometimes almost indistinguishable from an imposition”, so much that
“by the end of the nineteenth century it had become inseparable from the purely
secular motives of straightforward imperialism. In none of the fields to which white
Christians sent their missionaries, “was this pattern clearer, was this enterprise more
effective, was the transformation wrought more radical, than in Africa. The dark
Continent was the very paradigm of the missionary story” (p.79). Moorhouse notes
that these missionaries “... belonged to a colossal enterprise that was beginning to
sweep Africa from end to end.” Moorhouse further explains that;

... The ABCFM had been clear about the grandeur of it all. They had
been crudely candid about the nature of the missionary task they had
taken in hand. The missionary’s duties, they owned, were peculiar.
“He was an evangelist. When he gathers churches, he is not to be
their pastor; he raises up others to take this charge and burden. True,
he may act as a pastor for a time; but it is simply from necessity. His
sphere is aggression, conquest (p.79).
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During the wars of conquest that ended with the defeat and subjugation of Africans,
missionaries’ condemnation of colonization is glaringly absent in the literature. It's a
deafening silence that demonstrates willing collusion and collaboration with
colonizers. In his book Forty Years among the Zulus, the ABCFM's Reverend Josiah
Tyler (1891) actually writes of the missionaries’ collaboration with the colonists:
“Officials have declared that mission work in isolated parts of the colony has helped
materially in the government of the natives”. He further writes, “Doubtless one
reason why the government has [iJndorsed the labors of the missionaries is the fact
that as much as possible they have abstained from entering the arena of politics,
rigidly adhering to their own appropriate work” (p. 258). | argue, however, that
condemnation of colonization would have been an important and expected part of
their work as Christians, instead of being such willing collaborators in subduing
Africans, as documentation by Reverend Tyler proves. Tyler writes of how Dr.
Newton Adams of the ABCFM talked African chiefs out of a rebellion against the
colonial government;

Listening to their complaints, he [Dr. Adams] questioned them as to
what would be the result of a rebellion; suggested the loss of life and
property that would follow, and opened their eyes to some aspects of
the case which they had not considered. Putting their hands to their
mouths in Zulu fashion, when new light breaks in upon their minds
they acknowledged the wisdom of their teacher and went home
resolved to keep quiet. (p. 28)

Later, Reverend Tyler would write of the government’s appreciation of Dr. Adams
intervention. “I am glad to say that Sir Theophilus Shepstone, secretary for native
affairs in Natal, took notice of this act, and thanked Dr. Adams most heartily for
saving the colony from war” (p. 28). However, that was “seeming passivity” as the
Africans saw through the insincerity of the missionaries, and Mr. Robbins, based in
the ABCFM’s Umzumbe mission had fo feign surprise and “ignorance” as he wrote
in The Missionary Herald of 1871;

In many places the people are ignorant of the true character and
designs of the Missionaries. Prejudices exist, which nothing short of
personal acquaintance can remove. There seem fo prevail very
generally, among the people, the opinion that the missionary has
some connection with the Colonial Government, either as a spy to
watch and report their delinquencies, or as an agent fo introduce
customs subversive of their long cherished practices or fo restrain them
in some way, their freedom, and thus curtail their prosperity and
happiness. (pp. 306-7)
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As early as 1846, Reverend Daniel Lindley had been appointed by the colonial
government fo serve on a committee that marked out locations for Africans
displaced by wars of conquest. However, as the ABCFM missionaries colluded and
collaborated with colonialists to uphold the hegemony of race, the agency of
indigenes covertly and overtly challenged it. For example, the patronizing aftitude
encapsulated in “... they acknowledged the wisdom of their teacher, and went home
resolved to keep quiet” instead of fighting for their land in defence of their human
dignity, would prove, a mere forty years later, to have been a failure of analysis.
For in 1912, from among the offspring of those men who supposedly went home
“resolved to keep quiet”, there arose leaders in ABCFM’s own Inanda mission, John
Langalibalele Dube, educated at Tuskegee University, USA, and Pixley kalsaka
Seme, educated at Columbia University, USA, and at Oxford University in the
United Kingdom. They founded a liberation movement, the African National
Congress (ANC) that affer a long and protracted struggle finally toppled
segregationist rule in 1994. ‘Seeming passivity’ had become ‘active resistance’.

Gender Consciousness in the ABCFM

Given the ABCFM missionaries’ zealous collusion and collaboration with colonizers,
it could be expected that Inanda Seminary mission school’s founding and operation
would be governed by the hegemony of race. But as this was an African girls'
school, founded and operated almost single-handedly by American missionary
women, the hegemony of patriarchy would be agentically be handled and
challenged by the women, as resilient, persistent racism reared its ugly head from
time to time.

The ABCFM male perception of women, their generic capabilities and their role
in society, governed most of the thinking and policies that defined the work of
female missionaries abroad, including the educational needs of indigenous women
the ABCFM set out fo convert to Christianity.

Etherington in Bredenkamp and Ross (1995) writes in his article “Gender Issues
in South-East African Missions” in the book Missions and Christianity in South
African History, that the the rule of patriarchy, both in the mission and among
northern Nguni communities of nineteenth century, concealed much of what we
would now like to know about the role of women in the “the long conversation” that
was religious conversion. It did not, however, suppress the centrality of women’s
issues in the evangelical enterprise. (p. 144)
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The consciousness about gender that shaped policies of the ABCFM defined and
determined the role of women in missionary work in foreign countries. Grimshaw
(1989) and Moorhouse (1973 reveal that the ABCFM stipulated that marriage be a
pre-requisite for missionary work in foreign countries, after an incident with the
London Missionary Society where celibate male missionaries married local women
in Tahiti. Missionary wives would provide the necessary checks on male behavior.
The ABCFM grudged the expense involved in sending a married missionary couple
for foreign missions, but insisted that it be so, in order “to help their agents avoid
sexual temptation among the heathen” (1995: 138). The ABCFM wanted to keep its
missionary world lily white, | observe.Grimshaw (1989) argues that while Dr. Rufus
Anderson, the secretary of the ABCFM at the time, did not fail to acknowledge the
importance of women in the mission field, His depiction of the usefulness of a wife
displayed somewhat chillingly the male agenda as the basis of men's marriages.
Male missionaries needed wives asserted Anderson, because it was not good for
men to be alone. The male missionary possessed the same nature as any other man,
and his circumstances were not only scarcely fitted to better reconcile him to
celibacy, but inclined rather to strengthen ‘that powerful law of nature”. In short,
‘woman was made for man’, and as a general thing man cannot be placed where
he can long do without her assistance. You cannot educate him so that it shall be
natural for him to live alone (p. 5).

Anderson spelt out that a man in those circumstances would need a woman to
provide him with food and ensure that he has comfort at home. | observe that
‘comfort’ was all-encompassing. Etherington also makes the observation that, “it
was a strange start for a mission that would concentrate so much effort at stamping
out ‘forced marriages’ among the Zulu” (p. 138). For example, Lucy Allen entered
the missionary world by marrying Rev. Daniel Lindley, three weeks after the two had
met. After a hasty marriage they immediately sailed to South Africa. They hardly
knew each other before getting married.

Last on Anderson’s list of the roles and duties of American missionary wives was
that they could teach if there was time left over from their daily tasks in the service of
their husbands. “Lastly the wife’s potential for a separate mission service could be
acknowledged .The wife of a missionary could be expected to undertake schools for
women and children, a highly useful role, especially if she had learned modern
educational practices”. But, “of course, the center of her appropriate sphere would
remain the domestic circle”, and Anderson stressed emphatically that every other

concern must of necessity remain secondary to the care of her household
(Grimshaw, 1989, pp. 6-7).
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Grimshaw (1989) states that “the entry of missionaries to active engagement in
foreign work during the nineteenth century has been described as a male
endeavour, the women who accompanied the men having remained shadowy
figures, appendages only, who appeared to have acquiesced loyally in an
essentially male enterprise”. Although they had accommodated the ABCFM
marriage policy, “their presence in foreign missions was part of a separate female
ambition for an independent career, the entry for which was marriage to a
departing male missionary” (Grimshaw 1989: XXI). “... Their presence in the
service was the outcome of an independently acquired ambition for an unusual
career as Christian teachers on a distant non-Christian frontier. The women, like the
men, were prepared for mission service by education, by work experience, by the
sense of calling. They entered marriage with the intention of sustaining a significant
part in the conversion of the world. There were two marriages, his [the missionary
husband] and hers [the missionary woman] (Grimshaw, 1989: 5). Agentically the
women made a conscious decision to allow themselves to be strapped by marriage
to men they hardly knew (the first marriage), in order to fulfil their own ambitions in
missionary work (second marriage). It is thus a hegemonic irony that what was last
on Anderson’s list was actually first on the women'’s list. It is another irony that the
ABCFM labeled these women as wives of missionaries and not missionaries in their
own right, when these missionary women, in contrast, had regarded teaching in
foreign lands as one of their priorities as missionaries.

Lucy Allen Lindley bore Daniel eleven children, supposedly to strengthen what
Anderson at ABCFM headquarters noted as “that powerful law of nature’ and
‘woman was made for man’. Juggling the two marriages, the husband’s and her
own, was a difficult balancing act for any of these women missionaries. In letters
home some of them complained of lack of time to fulfil their own ambitions as
missionaries. One noted how her own writing had become mere scribbling at times,
because of a heavy domestic workload. “[Lucy Lindley] would be most accurately
represented with a baby on her lap, pointing out letters to a Zulu kneeling beside
her ...” (Tyler 1891).

It is noteworthy that despite the additional wife duties, in line with Anderson’s
marriage policy “woman was made for man” the women missionaries were
pioneers and played a pivotal role in the enterprise, for example, “[writing] school
curricula and ... [reducing] the language to writing, to make books...” (The
Missionary Herald of October 1869: 319). These initiatives would provide important
building blocks for later indigenous languages’ developers and education
specialists. It is also commendable that with determination the women achieved this
despite the challenges of not being as learned as their husbands, in patriarchal
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America of that period. Grimshaw (1989), notes that;

[The men] had the male privilege of extensive, full-time education for years,
culminating in the granting of a formal qualification. Most women had
snatched their educational opportunities at intervals while supporting
themselves by teaching or, more rarely, from labor or skilled trade. While a
minority had no formal instruction past district school level, such women had
invariably enhanced their skills through self-education. They appeared to be
seeking broader horizons than their mothers and grandmothers,

independence of some kind.... (pp. 19-20)

Green (1979) reports that, Charlotte Grout had not even completed her studies at
Mount Holyoke before she decided to become one of the first women missionaries fo
serve in foreign countries, via and through marriage to Rev. Aldin Grout. They
formed one of the first of six couples to do pioneer work for the ABCFM in South
Africa. Dr. Newton Adams was a qualified physician while Daniel Lindley held a
university degree, and according to the records, none of the women had these
qualifications. The missionary women, therefore, could have been more sensitive to
the question of educational opportunities for African girls. Their own marginal roles
as missionary wives may have enhanced their consciousness about limited
opportunities for women and led to feelings of sympathy and connection to African
girls and women.

The missionary wives’ agency

It was not by accident that these wives pressed on, amidst very trying circumstances
to fulfil their own ambitions as missionaries. Although perceived a ‘mere
appendages’ by the menfolk, the wives were on their own mission whose agency
would soon be clear to a discerning eye, not blinded by patriarchy. Despite the
difficult balancing act Rev. Lindley’s Lucy, Dr. Adams’ Sarah, Rev. Grout's Charlotte
Bailey, and Rev. Bridgman’s Laura, started primary schools, providing basic
education to African children, while the colonial governments of the times generally
neglected the education of Africans. Lucy Allen Lindley defied her limited role as
wife and mother, and taught even with a small baby on her lap.

Archival documents provide a glimpse into what constituted her focus and
resilient commitment fo mission, against a stack of odds. When she met Lindley she
already had a rich history of political activism in the USA. She was an abolitionist.
Born of Quaker parents and a beneficiary of their influence, Lucy would
demonstrate her activism for justice in education by teaching literacy and the bible
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to so-called ‘slaves’ when the American government dictated that they be taught the
bible only. Accommodating the demeaning marriage policies of the ABCFM and
bearing Lindley a brood of eleven children belied Lucy’s power and potential, which
would be manifested as quiet but focused resistance and activism, in line with
McCarthy’s views on women'’s type of agency, and Gramsci’s human agency as a
whole.

Women missionaries’ struggles in founding and operating Inanda
Seminary

The founding and subsequent operation of Inanda Seminary was a major gender
struggle. The women had no vote at Mission meetings, for example. But it would not
be long before the wives demonstrated their activism and agency. They formed their
own Maternal Association which was not a typical woman’s club. The women'’s
activist agenda, that of fighting for women'’s equality, would soon loom large, as
they soon thereafter advocated for a high school for girls, to match the one
missionary men had established for boys, twenty years earlier.

A high school for Zulu girls had never been entertained as a possibility by the
men of the mission, for a period of twenty years. The men ridiculed and dismissed
the idea of “school learning” for girls, especially Zulu girls, “Teach[ing] them
Christian nurture and home skills” was all that was needed. But Lucy prayed daily
for a school for Zulu girls. She may have ‘appeared to acquiesce loyally in an
essentially male enterprise’ (Grimshaw 1989: 5), but the bold step she and fellow
women missionaries took to form the Maternal Association, and the resultant post-
primary school for girls, demonstrated these women’s agency and mettle.

The missionary wives, marginalized and undermined by ABCFM policies,
nonetheless provided the basic primary school education to the girls who would
become the students at Inanda Seminary. They played an important role in actively
recruiting girls to attend the school. Wood (1972) in her book Shine Where You
Are: A History of Inanda Seminary documents that, “The missionary wives, who had
been pleading for such a higher school, sought out the likely girls [in their primary
schools] and urged the parents to let their daughters go, in some cases paying the
fees when the father would not or could not do so” (p. 2).

Wood (1972) also documents how Laura Bridgman, a missionary wife at
Umzumbe ABCFM mission, made a long trip by ox-wagon to get five girls from her
station to Inanda Seminary in 1869. The girls would be part of the first class of
nineteen. In a letter to her mother in January 1871, Mrs. Bridgman told “...of a long
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trip she made by ox-wagon, starting out with her litle daughter Amy and five Zulu
girls from Umzumbe picking up other girls at Umtwalume ABCFM mission, then on
to Amanzimtoti ABCFM mission, where there were others with more experience for
the last stage to Inanda” (p. 26).

Struggles as Inanda Seminary officially opened its doors

Wood (1972) documents that when Inanda Seminary was finally established the
Head of the school, “could not convince the Mission ‘Fathers’ that...Zulu girls
needed the best education that the best teachers could give them and ... under
steadily improving conditions” (p. 23). The Mission “Fathers” fully supported the
school for Zulu boys, however, and it got the most financial support from the
ABCFM.

The missionary Hyman Wilder claimed that “the purpose of Inanda Seminary
[was] not to create a finishing school of American standards, but to provide the
simple education necessary to make proper wives and teachers” (Etherington in Ross
and Bredenkamp 1995: 144). The atmosphere became tense. The men tightly
controlled the money resulting in the period between 1869 and 1876 being a time
“of great difficulty and gradual recession” (1972: 23) and with threats of the
school’s closure from time to time.

Challenges in the ABCFM’s conversion drives

Amidst the wrangling back and forth between the missionary men and their wives
about the establishment of Inanda Seminary, pitched low by mission Fathers
because of low expectations they had of womanfolk, on the conversion front
progress was negligible. In the eleven mission stations zealously established, the
ABCFM could only boast of a total of 200 converts in a period of ten years. Even for
those converted indigenes their sincerity was questionable and unsustainable. In line
with Gramsci’s theory the indigenes had half-heartedly “accommodated” conversion
because of the pecks, namely education for their children but had “resisted” turning
their backs on their cultural and religious beliefs. Even among the few converts there
was a complaint about the heathenism that was slowly creeping in among the
African church members. There was litle hope these adults would abandon their
customs. A new strategy had to be found, otherwise the entire mission would have
had to fold up and return home.

New conversion ideas
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The saving grace to the embarrassing conversion situation came in the form of an
article “Woman’s Opportunity” published in The Missionary Herald. The article
provided a possible solution to the unsuccessful conversion drives in various non-
European countries. Excerpts from letters written by one missionary in China and
another in India, both supported the idea of targeting females in all conversion
drives. A missionary with the London Missionary Society spelt out the rationale for
targeting females:

We are of the impression that idolatry and superstition in China mainly
continues through the influence of the women. The mothers teach their
children, at home and in the temples, various acts of religious worship;
and so the system is perpetuated from age to age. Were the women only
converted, we believe that idolatry would soon cease out of the land.
Now they are to be reached mainly through their own sex, alike native
and foreign, and we cannot too earnestly counsel the employment of such
a class of persons in connection with missionary work in China. (p. 167)

Thus "...through their sex, alike native and foreign..." revealed a new perception of
female missionaries in foreign countries, and acknowledged the abilities of women,
collectively, to fulfil other important tasks outside the domestic sphere. The idea
would be that of women teaching girls for change; that when you teach one woman,
you teach a nation. The new idea of missionary "women's work" was defined as
that of converting women and children in different non- European countries, in
order to subsequently convert the men, and finally, the whole population of
indigenes. An American Board missionary who had served in India had made a
similar observation, and his rationale was,

The conversion of one woman is worth that of two men, in its relations to
the progress of the gospel in India. The man often fails of bringing in his
household, and his character suffers from home influence. The woman is
almost sure to bring in her husband and family. (p. 167)

It is yet another hegemonic irony that when conversion efforts failed, women,
foreign and local, would be relied upon to save the missionary enterprise. ABCFM
policy changed. Instead of women missionary teachers being last on the list, they
were now on the primary agenda. Woman's agency was beginning to be taken
cognizance of because of effective resistance to conversion employed by indigenes.
In line with Williams (1997:112) elaboration on Gramsci’s theory, the ABCFM's
hegemony of patriarchy “[could] never be singular. It [could] not just passively exist
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as a form of dominance. It [had] to be renewed, recreated, defined, and modified. It
[was] also resisted, altered, challenged by pressures not all its own. A mission the
ABCFM had envisioned as a walk-over, targetted at the depraved, ignorant and
uncivilized Africans proved quite challenging, because these indigenes also played
their cards agentically.

Adnmitting failure with adults, missionary hopes were therefore pinned on the
young. Inanda Seminary was discussed as follows in The Missionary Herald of
October 1869, "... If mothers make the men then this school must be set above all
prices" (p. 322) to exercise a Christian influence. It waited to be seen however, if
Inanda Seminary, a school for “mere Zulu girls” would in reality “be set above all
price”. At ABCFM headquarters in Boston, the marriage policy changed, in line with
the new thinking about the role of women in conversion efforts. A Women's Board
was established in 1868; and for the first time single women would be sent out to
the mission field. The first head of Inanda Seminary, Mary Kelley Edwards of Ohio,
was one of the first single women appointed under the new marriage policy.

That progressive almost a mea culpa statement from the male camp, “If mothers’
make the men, then this school must be set above all price “would be stifled by
patriarchal aftitudes, however. But as it turned out, Mary Kelley Edwards would
prove to be the right person for the job under the prevailing challenging
circumstances. She would not leave the persistent hegemony of patriarchy
unchallenged. Neither would she leave unchallenge the persistent the hegemony of
race. Born of Quaker parents, like Lucy Allen Lindley, Mary Edwards had the
consciousness of the immorality of racial inequality and oppression, for she had
taught slaves at her house as an abolitionist (Etherington, in Bredenkamp and Ross,
1995). This experience prepared her for service to Africans in a country where the
African race was subjugated. Her Quaker upbringing also shaped her attitude
towards her African students. On many occasions she would say they were no
different from girls anywhere. Wood (1972) documents that in 1869, Edwards
wrote in a report to United States, "The girls are generally well disposed and are
obedient, but need constant looking after, but all children do" (p.18). Later that year
she wrote, "The school is now in good condition; my girls are not angels but they
are as nearly as | should expect to see twenty-one white girls..." (p.20). She would
not put down African girls on account of their race.

Mary Kelley Edwards, as was a woman, had struggled to receive her education
and so understood the difficulties and odds that stood in the way of women who
wanted to be educated. Given this educational background and her contributions in
fighting the demeaning institution of slavery in her own country, it is not surprising
that Mary Kelley Edwards arrived at Inanda with high hopes for the school.
However, her own hopes and ambitions clashed with those of the men of the
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mission, who envisioned a low budget school just to prepare women for lives as
Christian wives. When she experienced these negative attitudes in the form of the
missionary men themselves, she fought for the protection of women's rights to
education. The men of the mission, despite recognizing the value of females in the
conversion efforts, patriarchal attitudes stubbornly persisted, and so did racism for
people like Rev. Daniel Lindley, a man whose vocabulary included “Niggermania”
for he perceived missionary women’s pro-African attitudes as (Niggermania).

It would be expected then that with these different attitudes towards race as well
as his deeply entrenched patriarchal mindset, the relationship between Mary
Edwards and Daniel Lindley and other missionary men, would not augur well for
wholesome race and gender relations at Inanda Seminary. The school, however, did
continue despite serious setbacks that almost led to its closing down on numerous
occasions, as missionary men were reluctant to provide the necessary financial
support. However, experience as a qualified teacher who served under an
administrator husband had prepared Mary Edwards for the difficult task of
establishing Inanda Seminary and shaping it into a school of notable excellence
which it still is in 2009. Mary Edwards would work hard against many race and
gender-related odds, to bring about the birth of Inanda Seminary, and nurture the
school through the difficult early years of its existence. It is not surprising that the
Inanda Seminary school song celebrates this visionary and pioneer for women’s and
human rights, who are buried at the school.

The reputation of ABCFM schools

Although conversion to Christianity was the string attached to education within
ABCFM schools, the education provided was good. One could attribute this to the
ABCFM as well as to education, the tool the mission used to Christianize indigenes.
Education is a double-edged sword, and exposure to it usually yields unintended
outcomes. It can be argued that the education the ABCFM provided the indigenes,
became an enabler foe human and woman’s agency. The negative stereotyping of
girls/women’s capabilities was unwittingly shuttered thus by the ABCFM itself.
According to Etherington (1978) the two ABCFM - founded schools, that is, Inanda
Seminary and Amanzimtoti, built a reputation of providing the best education in the
Natal province.

Archival documents reveal that Inanda Seminary educators set high academic
standards that challenged the students. The outcome, on the whole, was that Inanda
graduates gained an advantageous head-start over their counter-parts in other types
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of schools, and this opened better career opportunities for them. The provision of
"higher" education would produce teachers who would go out into the world armed
with the status of "professional" which included various possibilities for personal
independence. In other words Inanda Seminary helped girls omit the stage of sitting
at home and waiting for marriage. It can also be argued that the type of education
fought for and provided at Inanda Seminary, was a result of the struggles women
missionaries like Mary Edwards had undergone to receive it, on account of being
female in patriarchal America of the nineteenth century.

In a letter to Ohio, 50 years after the establishment of the school, Mrs. Edwards
wrote, "l think there are not less than 100 [Inanda] girls now teaching in the native
schools in Natal" (ISP File). It can be argued, therefore, that the missionaries' letter
of request to the ABCFM, for a teacher "suitable" and "qualified" to run the post
primary school for Zulu girls, opened the way for an education at Inanda Seminary
that would do much more than prepare Christian wives for Christian homes. In
1924 the head of the school, Fidelia Phelps, a graduate of Mount Holyoke, wrote
thus about the mission statements at Inanda;

The aim of this school ... was, at the outset to give to the young woman-
hood of the Native people an opportunity for advanced education that is,
advanced in comparison with the primary schools of that day. The
founders of the institution, however, considered this but as means to a
greater end. That end was the evangelisation of the Zulu people. (ISP
Files)

It can be concluded that the aim of “[giving] to the young woman-hood... an
opportunity for advanced education...” revealed the aspirations of the women
missionaries.As one 1940s graduate noted in an interview, “When you sit down
and think of “firsts’, it's usually Inanda Seminary girls”. Heather Hughes in Walker
(1990), remarks in her article on Inanda Seminary, "A Lighthouse to African
Womanhood" that “Inanda had become the premier boarding school for African
girls in South Africa, a position it maintained until white private schools began
opening their doors to black students in the 1980s” (p. 220). White private schools
were expensive and very exclusive, however.

The empowerment of American missionary women abroadand the
Women'’s Board

Although foreign missionary work was not portrayed as of mutual benefit to both
missionary women and indigenous communities, Hughes in Walker (1990) makes
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the point that;

...moves were afoot in the United States to encourage greater
involvement of women in the mission field, as women themselves
came to realize that "religion provided an outlet for female talent
denied access to political and economic leadership ....[They] could
assume positions of power and prestige, influencing not only
children and other women but men as well." (pp. 204-5)

As mentioned earlier, these women “appeared to be seeking broader horizons than
their mothers and grandmothers, independence of some kind...” Grimshaw
(1989:19-20). The argument for female missionary work abroad, advanced by the
treasurer of the Woman's Board in The Missionary Herald of March 1870, possibly
articulates similar perceptions and sentiments as put forward by Grimshaw and
Hughes. In response to a question she claimed to be frequently asked, namely,
"Where is the necessity for your Woman's Board of Missions2" She said, "We
would simply reply, because it is woman's work, for which she has capabilities, as
well as responsibilities, and can work through the organization better than in any
other way" (p. 94). Her "capabilities" were possibly undermined at home and she
thus did not have "responsibilities" that matched her capabilities. A woman's
organization, operational abroad, offered the only channel for self-fulfillment.

Instead of missionaries writing organizations for funding, the Woman's Board
prepared a booklet of 96 pages, "The Day Breaking” with stories from nine different
fields. For its fund-raising campaign the Board made no mention, however, of the
missionary women’s own personal ambitions for self-fulfilment, as they portrayed
the Converison of indigens as paramoun, t.also wrote, “...But how many are still in
ignorance, and in all the darkness of heathenism, who might become heirs for life!
Will not the friends of missions remember them in their prayers and in their
contributions? (p. 147)

The list of Women's Boards gives an indication of the American church women's
enthusiastic embrace of the seminaries: Maine, Vermont, Massachusetts, New York
and Pennsylvania, as documented in The Missionary Herald of June 1870 (p. 201-
202). According to The Missionary Herald of April 1869 (p.137), contributors to the
Interior branch known as The Woman's Board of Missions for the Interior were
from: lllinois, Michigan, Wisconsin, lowa and Ohio. The Woman's Board was
supporting 32 missionaries and Bible readers, in Turkey, India, Syria, China and
Africa. In The Missionary Herald of May 1870 the ABCFM’s Woman’s Wing
reported a total of thirteen thousand pupils in various non- European countries. The
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rationale for boarding establishments was: “[Pupils] had been removed from the
hurtful influences of their homes, and palced under the care of a Christian family”
(p. 145). A record of enrolment figures in girls’ schools around the world was kept.

The Role of Woman's Boards at Inanda Seminary

According to Wood (1972: 179) there were three Woman's Boards in the United
States, "...but the one centered in New England and the East took the most
responsibility for Inanda Seminary". During the early years of the school, when
there was a general male missionary reluctance to give support the school, it was
the Woman's Boards that came to the school’s rescue and guaranteed its survival.
The support came in money and in kind. The Boards paid the missionary teachers
and donated large amounts of money to the construction of new buildings, repairs
and financial support for students. Wood (1972) records some of the contributions;

In 1869] The Woman's Board of Missions, through the American
Board had sent 190 pound sterling (p. 21). In 1878 Mrs. Edwards
had found horseback riding hard in the hot sun and was thankful
for a carriage paid for by the Woman's Board of Missions (p.
31). In 1885 the Woman's Board promised together with the
American Board 1,000 pound sterling for a [double storey]
building, Edwards Hall [still standing in 2009] (p. 40). The [total]
cost of the building was about 6,000 Pound Sterling. Most of the
money came from America. One of the girls wrote a letter of
thanks to the Woman's Board (p. 41). In 1914, the Vermont
Branch of the Woman's Board promised fo raise 10,000 pound
sterling for another dormitory building, Phelps Hall [still standing
in 2009]... and the New Haven (Connecticut) Branch promised to
raise the same for the Industrial building [still standing in 2009]
(p. 71). Miss Walbridge closed her first annual report (June,
1924) with a list of vital things she felt were vitally needed.... She
needed [among other things] an annual fund of not less than
$500 for repairs and replacements. ... The Woman's Board
responded with $1,000 for emergencies and a regular annual

grant of $500 for repairs. (p. 86)

The Role of Mount Holyoke in the Founding and Operation of
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Inanda

Green (1979), in the introduction of her book, Mary Lyon and Mount Holyoke
suggests that Mary Lyon, (the founder of Mount Holyoke woman'’s institution,
Massachusettes, in 1835), “An obscure young teacher, without money, wealthy
patrons, or influential friends, ... managed, virtually single-handed, to create from
nothing a major new educational institution and to open the way for the rapid
spread of higher education for women”. (p. 345) According to Green (1979), Mary
Lyon's major contribution was, “The proliferation of women's colleges in the second
half of the nineteenth century, which she had enthusiastically predicted. Ten
"daughter" institutions founded on the principles of Mount Holyoke are mentioned in
the book, including one in South Africa, that is, Inanda Seminary”. (p. 345)

Cole (1940), in A Hundred Years of Mount Holyoke College, writes that the
documentation of the history of this college was, "to reflect to some extent the
changing concepts in education and in society throughout a century especially
notable for the widening opportunities for women" (p. 9).

It is very important to note that the early missionary wives, like Charlotte Bailey
Grout, who advocated the opening of Inanda Seminary as a post-primary school for
girls, had been to Mount Holyoke and brushed shoulders with the visionary in
women's education, Mary Lyon. In fact, Wood (1972), connects the missionary
wives' zeal for girls education, particularly their support for Inanda Seminary, with
the influence of Mount Holyoke which some of them had attended. Wood states that,
“The missionary wives were kind and helpful, and some, being themselves the
products of Mt. Holyoke and similar institutions in the United States, were
sympathetic with [Mary] Edwards' aspirations”. (p. 23)

It is also noteworthy that some of the later heads and teachers at Inanda
Seminary were graduates of Mount Holyoke, and had been influenced by their head
and teacher, Mary Lyon. The fact that Inanda Seminary was regarded as one of the
"daughter" educational institutions of Mount Holyoke, demonstrates the presence of
a strong link between these two girls institutions, in terms of vision and ethos. Wood
(1972) mentions the quotation in Miss Clarke's Annual Report written in June, 1920,
which read, "This school for girls was opened in 1869 by our beloved veteran, Mrs.
Edwards. It has sometimes been called the Mount Holyoke of South Africa." (p. 80)

The following are glimpses of Mary Lyon's beliefs in girls' education. Green
(1979) advances the point that Mary Lyon differed from other people in leadership
who, after a period of reluctance to educate women, "declared themselves in favor
of higher education for women in the course of time". Mary Lyon, however, differed
from these people, “in her own overriding sense of urgency but also in the way she
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managed fo communicate her own love of learning. She commended the students
who had found delight in using their minds and urged them to protect themselves
against family demands that might extinguish the spark”. (p. 339)

Mary Lyon would fell her students;

There are three classes of ladies, who you ought to consider well,
about striving to gain a superior education. First, the few who
have studied enough to love to study. They ought to beware how
they form plans that will interrupt and break off their love for
study. Second, those that have the elements of this love but have
never had full opportunity to develop them. The social feelings
they possess ought fo be considered a talent to be used for good
and with a superior education what might they not accomplish!
Twenty years of life would be worth more with it than forty without
it. Third, those that can learn if they try long and hard. Their
genius, like gold, will shine if they hammer it long enough. But
ladies are turned aside by a thousand things, whenever gentlemen
interrupt, and if they would build high, they must not be satisfied
with laying the foundation. (p.339)

Another important contribution by Mary Lyon stemmed from her second passion --
missionary work in foreign countries. The bulk of missionary women came from
Mount Holyoke... It means then that most women missionaries who served in foreign
missions had Mary Lyon's influence on women's education. Green (1979)
documents that

The impetus that Mary Lyon gave to foreign missions lasted long after her death.
There is no doubt that Mount Holyoke sent out a remarkable number of young
women to Foreign Service straight through the nineteenth century. When she died in
March 1849 the number was 35; ten years later there were 60 on the rolls of the
ABCFM. At the semicentennial ceremonies in 1887 it was reported that of the
women who served under the ABCFM, 261, more than one fifth, 56 in all, had been
educated at Mount Holyoke...by the time of the centennial in 1937, the total
number... was nearly 400. (p. 264)
Green (1979) advances the argument that Mount Holyoke had been designed to
enable young women to spread their benevolence far and near. Mary Lyon
challenged her students to, "be willing to do anything and anywhere. Be not hasty
to decide that you have no physical or mental strength and no faith and hope” (p.
338).

Charlotte Bailey who married Aldin without even completing her studies at
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Mount Holyoke, probably demonstrates the zeal Mary Lyon imparted to her
students, not so much to Christianize as much as to prove their worth as human
beings who happened to be female, and so defend their human and woman dignity
Green also adds the point that Mary Lyon seems not to have engaged in public
discussion about the capacity of young women to learn and to think; it was too
fundamental a tenet of her belief for her to waste time in arguing... [She] did not
waste the time of seminary students proving scientifically that the intellectual ability
of the sexes was equal; she took it for granted. (p. 341)

As single women who no longer needed to be strapped to missionary men as
wives in order to work in foreign missions, they wielded power not only among
indigenous women and children but among indigenous men as well. So woman's
work changed its definition in foreign countries where missionary women,
marginalized in their own countries, carved for themselves a more powerful status
among indigenous populations. They assumed dominant roles that were not possible
for the female gender in the United States.

African women’s agency

In her biography, Nokukhanya by (Rule, 1993), Mrs. Nokukhanya Luthuli
documents her experiences in her quest for education in a patriarchal African
society, in the early twentieth century. She attended Inanda Seminary in 1918 just
fifty-nine years after the school was founded. Her unrelenting pursuit of education
and a career demonstrates her agency and that of Inanda girls as a whole, during
that period, thus proving the agentic role aptly played by indigenous females in
challenging the hegemony of patriarchy. In her biography, we get a picture of the
marriage-related social status of girls in Zulu society and the ambitions some girls
had. Mrs. Luthuli writes;

My father thought that a girl need not be helped much [in
acquiring an education]. "It's a nuisance trying to help a girl
because she is going to get married," he used to say. He told me
that he would not be in the way if | found the means to further it
on my own. So the burden of my success lay on my shoulders
alone. My two brothers were given careers. My elder brother was
a teacher and my younger brother was an office worker. But my
sisters only went as far as standard 6. Most girls left school at that
stage. My sisters became domestic workers. (p.29)
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This was her agency, against the convictions of a strong patriarchal figure, her
father, socialized by partriachal norms and values of his society. Nolukhanya
understood the activism she needed to employ. While her two brothers ‘were given
careers” she had fo “get a career” on her own steam and efforts.

Rule (1993) writes that although Nokukhanya could not afford the fees of 5
pounds per term at Inanda, the principal made an arrangement whereby
Nokukhanya would do extra work and earn the money for fees. She writes thus,
however, of the difficulty of it all;

We had no leisure time...When the others were out playing we were
working. We used fo get up early in the morning before the other students.
We washed dishes, scrubbed pots and baked bread. We worked again
after school, and even on Saturdays and during the holidays. We were
paid very litle. | was very poor but | didn't care.... Most of the time | was
barefoot and sometimes my clothing would get torn to the extent that | could
not mend it. But my class teacher, Miss Minnie Carter, used to give me
some clothing at times. That helped me quite a lot. (p.31)

At such a young age, Nokukhanya's understanding of the hegemony of patriarchy
and how she could create an escape route, demonstrates her agency in discerning
what was paramount in creating a decent future for herself. She explains the reason
for her determination thus,

| wanted an education because | compared the lives of those who had an
education with those who did not and | saw that they were different. The
lives of those who had not been educated past standard 6 did not match
my likes. | thought: "No! | don't want to be like that person, | want
something better. | will even be better educated than my elder sister."
(Rule, 1993: 29)

As Mary Lyon had advised her women students at Mount Holyoke, other girls in
America, “... if they would build high, they must not be satisfied with laying the
foundation,” Nokukhanya seemed to have understood that early, in her life as a girl
in society ruled by male domination, that a Standard 6 qualification was a mere
foundation, and she was determined to “build high”.

Despite her poverty, Nokukhanya remained "an outstanding pupil" and dedicated
to her school work. She stated the reason of her dedication thus: “In my trouble
struggling for my future, | was very dedicated to my lessons and concerned about
them. Each time | entered a new class, | knew that, | had to work hard enough to
pass to the next class the following year" (p. 30). Nokukhanya's teachers were so
impressed with her excellent work that the principal recommended her to the
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principal at Adams College, so that she could pursue the teacher's training course.
Even ot Adams, she always obtained at least the second highest score in her class.
Only one male beat, she remembers. Her husband's friend Dr. M.V. Gumede
speaks of Nokukhanya [Khanyo for short], who was "both brains and beauty"
(Reddy, 1991, p.149). It so happened that she met her future husband at Adams.
Focussed as she was on her education and career, | argue Nokukhanya would have
dismissed the suggestion that this love relationship was due to the ABCFM
missionaries’ clandestine matchmaking scheme for African boys and girls educated
in its schools. Her future husband, Inkosi Albert Luthuli would be the first person in
South Africa to receive the Nobel Peace prize. He also led the African National
Congress in the 1960s. He was banned by the apartheid government and died
under mysterious circumstances, with strong allegations that the apartheid regime
eliminated him.

According to Rule (1993), Nokukhanya qualified as a teacher and started
teaching in a local school. However, "In 1923 one of the teachers at Adams
College, Miss Busisiwe Makhanya [also an Inanda graduate] went overseas, [and
ended her studies at Teachers College, Columbia University]. Nokukhanya was
invited to take her place" (pp. 36-37). It was at this time that she completed the
highest grade for teaching. Rule (1993) highlights the performance of Nokukhanya
against the fact that, "Opportunities for African women in the world of work were
very limited at that time" (p.32). In other words while Inanda Seminary's work was
commendable, it was a drop in the ocean. In addition, the evidence of the good
academic performance of some of the Inanda girls, for example, (Busisiwe
Makhanya and Nokukhanya Luthuli), disproves the scepticism missionary founding
Fathers had about the academic capabilities of Zulu girls. From 1869 Inanda
Seminary graduates have continued to be “firsts” in various fields. As Mrs.
Gumede, a 1940s graduate once commented, “Inanda girls like thinking out of the
box,” and this collective attitude becomes their ticket to success as African women in
a patriarchal society. Wood (1972) documents that “White women in South Africa
had little or no interest in the education of the Africans, and many were afraid to
live in an African area.

Conclusion
Human and especially woman agency exerted enormous pressure on the ABCFM as

a hegemony of race and patriarchy, forcing it to ‘renew, recreate, defend and
modify’ its tactics from time to time, and would prove, as McCarthy (1993) argues,
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that “[Clonstructions of women... [that] implicitly assume their passivity,
backwardness and ignorance are shallow and erroneous (p. 349). Lucy Lindley,
Mary Kelley Edwards, Mary Lyon, Nokukhanya Luthuli, are only a few apt
examples. Adams College, the darling school of the men of the ABCFM was shut
down by the apartheid state when the men there chose to be confrontational in their
efforts to resist the inferior system of Bantu Education. Inanda Seminary women
missionaries skillfully chose quiet resistance and won the day. The school went
private and became the only school in the country to continued offering its students
a quality education then a preserve for whites. This proved, as McCarthy (1993)
argues, the need and importance of understanding women ‘as active, not just
reactive; creative and innovative, not passive and ignorant, and courageous risk
taker, not simple pawns” (p. 350).
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Psychological Problems of Turkish Immigrants in the
Netherlands: Differences between Male and Female
Immigrants

Olga S. Hinler
Izmir University of Economics

Abstract

The purpose of this study is to compare psychological problems and acculturation
orientations of male and female Turkish immigrants who immigrated to the
Netherlands after the newcomers integration act. 58 female and 49 male subjects
who immigrated to the Netherlands after 1998 participated in this study. It has
been found that regardless of gender difference, perceived discrimination is the
single predictor of psychological problems. Furthermore, it has also been observed
that female immigrants experience psychological problems while their heritage
acculturation decline. The findings of the study will be discussed in the light of the
current literature.

Keywords: Migration, acculturation, adaptation, psychological problems
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Bu makalede Halide Edip ADIVAR'IN “Vurun Kahpeye” adli eseri, Feminist
Terapinin temel kavramlari ve ilkeleri acisindan degerlendirilmistir. Yazarin
eserinde toplumsal cinsiyet roli, toplumsal hayata 6zgiir ve esit katlm,
toplumda kadin olma, miicadele, farkindalik, ataerkil yapi gibi feminist terapi
agisindan  nemli kavramlar  bulunmaktadir. Terapide kadinin  toplumsal
cinsiyet rollerine iliskin farkindahg artirlmaya ¢calisilir. Ayni zamanda feminist
terapide insan iliskilerindeki esitlik sorunu iizerinde durulur.

Top/umsa/ cinsiyet roli beklentilerine iliskin acik ya da &rtik isaretleri
yasamin her kesiminde ve durumunda baska deyisle somut veya soyut
égelerinde gérillmesi mimkindir. Kadin ve erkekler arasindaki esitsizlige,
ayrima, her iki cinsiyetin nasil davranmasi gerektigine iliskin isaretlere ya da
ipuclarina sinema, tiyatro, sarki, yazili ve gérsel basin araclarinda, edebi
tiirde olan veya olmayan kitaplarda rastlanmaktadhr.

“Cumhuriyet'in Asi Kizi” olarak bilinen Halide Edip, Tirk feminizminin
éncisi olarak kabul edilmekle birlikte onun romanlari feminist bakis agly/a
yazilmis romanlar olarak ele alinmaktadir. Vurun Kahpeye adli eserde,
Kurtulus Savasi yillarinda, Anadolu’nun adi verilmemis bir kasabasinda, Aliye
égretmenin vatan ve gelecek nesiller icin mijcadelesi ve bu miicadelesinde
karsilastgi engeller, acimasizliklar, iftiralar ve kadina yénelik siddet konu
edilmektedir.

Aliye &gretmen, vatani ugruna canini feda eden, askini yok sayan ve
kendini yasadigi kasabanin ulusal kurtulusuna adayan bir Sgretmendir.
Feminist terapinin amaglariyla Aliye &gretmenin erkeklere karsi durusu,
kendine giiveni, cesareti, giic analizi ve miidahalesi, cinsiyet analizi ve
miidahalesinin nihai amacini sergileyen kisisel farkindaliklarin bir Griinidr.
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Buradan hareketle, edebi eserlerin ézellikle cocuk ve ergenlerin kisisel ve
sosyal gelisimlerini etkileyebilecegi sdylenebilir. Bu nedenle edebi eserlerimizin
psikolojik danisma ve terapi kuramlari acisindan ele alinmasi ve incelenmesi
ézellikle egitim alaninda cocuk ve ergenlerin gelisimlerine katki getirebilecektir.

Anahtar Kelimeler: Feminist Terapi, Halide Edip Adivar, Vurun Kahpeye.

Giris

Bu ¢alisma kapsaminda ele alinan Halide Edip Adivar'in “Vurun Kahpeye” adli
eseri, Aliye bas karakteriyle, Kurtulus Savasi yillarinda Tirk toplum yapisinda
var olan kadin ve erkek iliskisini, vatan aski ve miicadelesini aktarmaya
calismaktadir.  Aliye’nin vatani ugruna canini feda eden, askini yok sayan ve
kendini yasadigi kasabanin ulusal kurtulusuna adayan bir égretmen olma
ozelligi feminist terapide ele alinan kavramlar ve ilkeler igin uygulama alani
olusturmaktadir.

Eserde feminist terapi agisindan Aliye gretmenin  “hi¢ kimsenin gitmedigi
bir kasabaya gitmesi ve korkusuzca vatan kurtulusunda sorumluluk almasi; Uzun
Hiseyin Efendi’'nin tehditlerine karsi kendini savunmasi; kadinlarin iginde
bulunduklari baskici tutumlardan kurtulmalar igin Tosun Bey’le gérismesi gibi
olaylar ele alinmistir. Ayni zamanda Aliye dgretmenin sevecen bakisl olma ve
kahramanlik gibi yénlerinin babasindan; narinlik, zavalllik ve hassasiyet gibi
zayif ve giicsiz yonlerini annesinden aldigi, “hayasiz gar” gibi asagilayici
sézlere maruz kalmasi, cinsel bir obje gibi kéyli erkekler tarafindan taciz
edilmesi, Haci Fettah Efendi ve Kantarcilar’in Uzun Hiseyin Efendi’nin
kiskirtmasiyla hunharca 6ldirilmesi de eserde feminist terapi acisindan ele
alinan durumlardr.

Ozetle yukarida verilen olaylar ve durumlar feminist terapide ele alinan ve
dnemli gérilen “toplum yapisinda kadindan beklenenler, kadin erkek arasindaki
esitsizlik, kadin dqunlsmam, kadin ki§i|i§]ine yUk|enen anlamlar, kadina y6ne|ik
asagilayici  sézler ve yakishrmalar, kadin bedeninin cinsel obje olarak
dustinilmesi ve kadina ydnelik siddet” kavramlari agisindan ele alinmistir.

Feminist Terapi ve Kuramsal Temelleri
Feminist terapinin kokleri diger psikolojik danmisma ve terapi kuramlarinda

oldugu gibi psikolojiye degil, felsefeye dayanmaktadir. Brown'a (1994:174)
gore feminist terapinin temelini olusturan, “feminizm” kiiltirel ve sosyal degisim
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araciligiyla cinsiyete dayanan ataerkil diizeni ve esitsizlikleri ortadan kaldirmays
amaglayan felsefeler bitinidir.

Feminist hareket, kadinlarin, toplumsal hayatin farkli rol ve islevlerinde aktif
olarak yer almasi gerektigini savunur. Durakbasa (2009: 53), feminist hareketi,
kadinlarin modern hayatin tim alanlarina erkeklerle esit olarak katilabilmelerini
savunan ve modern dinyanin “6zgir” bireyleri olmalarini engelleyen sosyal
kisitlamalara, gelenegin zincirlerine karsi miicadele eden modernist bir hareket
olarak gérmektedir.

Elliot (1999), feminist terapinin, kadin ile erkek arasindaki cinsiyet esitsizligine
care bulmayr ve giic esitliginin yeniden sekillendirmeyi amagladigini savunur
(Akt. Capuzzi ve Gross, 1999: 204). Daha genel bir ifadeyle, feminist terapinin
temel amaci, kadinin toplum iginde sosyal ve politik giig kazanip, kendi yasami
izerinde kontroli ve olumlu degisim yasamasini saglayabilmektir.

Feminist terapinin insan dogasina bakisi, bu kurami diger bircok kuramdan
ayirmaktadir. Bu terapiye gére, bireyin gelisimi biyolojik cinsiyetine bagh olarak
degismez. Kadin veya erkek olmak toplum icinde farkli konumlarda olmayi,
davranmayi, sosyal yasami bu sekilde diizenlemeyi gerektirmez.

Feminist terapi tibbi modeli reddeder. Bireyin gelisiminin yasam boyu devam
ettigi; kiltir, ik, yas, cinsiyet vb. degiskenlere gére bireyler arasinda ayrim
yapilmamasi gerektigini savunur.  Kadin ve erkekler arasindaki toplumsal
rollerde farklilasmanin temelinin sonradan &grenildigi bir baska deyisle insanin
dogasinda olmadigini vurgularlar.

Feminist terapi, diger psikoterapi kuramlariyla etkilesim icindedir. Sharf'a
(2004: 455) gore, bu etkilesimin dnemli dlcitleri, diger psikolojik danisma ve
terapi kuramlari, sosyal ve politik faktdrlerin insan yasamina etkisini dikkate
almasi, esitlige dayanan iliskileri vurgulamasi ve kadin bakis agisinin degerliligi
gibi  konulari g6z 6ninde bulundurup  bulundurmamasi  hususunda
degerlendirilmektedir. Diger bir ifadeyle, feminist terapi baska bir psikolojik
danisma ve terapi kuraminin kadina bakisi ve kadini nasil ele aldigr ile ilgilenir.

Feminist terapinin, tek kuramci tarafindan olusturulan gogu psikolojik
danisma ve terapi kuramindan farkli olarak, birden cok temsilcisi vardir (Evans,
Kincade, Marbley ve Seem, 2005: 270). Onemli temsilcileri Jean Baker Miller,
Carolyn Zerbe Enns, Oliva M. Espin ve Laura S. Brown’dur. Bu kuramcilarin
feminist terapiye ve bu alanda yapilan bilimsel arashrmalara biyik katkilar:
olmustur.

Feminist Terapi ilkeleri
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Feminist terapi ilkeleri bu terapinin anlasiimasinda etkilidir ve kurama genis bir
bakis agisi sunmaktadir. Uygulamada kiicik degisiklikler olsa da feminist
terapinin cogu psikolojik danisma ve terapist tarafindan kabul géren yedi ilkesi
bulunmaktadir (Valentich, 1996: 315). ilkeleri:

1. Birey politiktir.

2. Terapétik iliskiyi giiclendirmek icin kendini agmanin dikkatli kullaniimasi.

3. Kadinin zayif yanlarindan ¢ok gili yanlarinin vurgulanmasi.

4.Esitlige dayanan bir iliskinin kurulmasi.

5. Kadininin bagimsizlik duygusunun ve farkindaliginin artirilmasi.

6. Kadinin psikolojik gelisiminde sosyo-kiiltirel fakicrlerin anlasilmasi.

7. Kadinlarin bakis agilarinin degerli olmasi.

“Birey politiktir” ilkesi icin, feminist terapinin kuramsal yapisini olusturdugu
sdylenebilir. Feminist felsefeden ve feminist hareketten temellenerek olusan
feminist terapide amag sadece bireyin kisisel gelisimini degil, genel anlamda
toplumdaki sosyal degisimin de gergeklesmesini saglamaktr. Séyle ki, eger
toplumda hem kadin hem de erkekler icin sorun olusturan bir durum varsa,
bireyin degismesi icin cevredeki mevcut olumsuzlugun da ortadan kaldiriimas
gerekmektedir.

“Terapétik iliskiyi giclendirmek igin kendini agmanin dikkatli kullanilmasi”
ilkesini iki acidan ele alinabilir. ilki, Feminist Terapi Enstitist’nin (1999)
“Feminist Terapi igin Etik Kodlar” adli yayininda bir feminist terapist terapstik
sire¢ icinde danisana yardim ederken kendini acabilir, ifadesidir. Digeri ise
terapistin kendini acarken danisanin durumunu dikkate almasi ve eger ona
yardim edebilecekse kendini agmay1 kullanmasidir ki zaten bu kendini agma igin
genel gecerdir (Voltan Acar, 2008: 25).

“Kadinin zayif yanlarindan ¢ok giigli yanlarinin vurgulanmasi” ilkesinin
diger ilkeler gibi, terapétik yoni giclidir. Terapétik iliskide danisanin gl
yanlarinin vurgulanmasi, danisan igin giidileyicidir ve olumlu degisimin hizli bir
sekilde gerceklesmesini saglar. Walker'in  (1990:79) da belirttigi gibi, cogu
kadin, giicli yanlarinin farkina vararak, daha olumlu bir bakis agisiyla durumu
tekrar degerlendirebilir. Bir baska deyisle, olumlu bir sekilde geri iletim
verildiginde, kadinin kendine giiveni artar.

“Esitlige dayanan bir iliskinin kurulmasi” ilkesi terapétik sirecte dnemli bir
yere sahiptir. Toplumdaki esitsizligi elestiren ve terapide bu esitsizligin kadin
veya erkek Uzerindeki etkilerini belirlemeye calisan ve sonugta bunu ortadan
kaldirmayr amaglayan feminist terapinin, terapétik sirecte esitligi Snemsemesi
sasirhict degildir. Gilbert'e (1980) gore, terapist, terapide “iliski kurarken
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danisanin a) kendi sorunu iizerinde uzman olmasi, b) terapi siirecinde kendi rol
ve sorumluluklarini bilmesi, c) giicini ve &zerkligini saglayacak stratejileri
kullanmay: &grenmesi d) korkuya neden olani agiklayabilme ve danismanin e)
davranislaryla danisana model olmasini sagladiginda ancak esitlige dayanan
bir iliski olusturabilmistir” (Akt. Rader ve Gilbert, 2005: 427).

“Kadininin bagimsizik duygusunun ve farkindaliginin artirilmasi” ilkesi,
kadinlarin top|um icinde ikinci simf vatandas olmaktan glklp, kendi
bireyselliklerini fark etmelerini saglamak icin terapi sirecinde bu durumu
saglayacak geler izerinde durmayi ifade etmektedir. Baska deyisle birey
farkindalik  kazanirsa, ihtiyaglarinin, isteklerinin  ne oldugunu, nasil islev
gordiguni bilir (Voltan Acar, 2004: 26).

“Kadinin psikolojik ~gelisiminde sosyo-kiiltirel faktérlerin anlasilmasi” ilkesi,
kiltirel 6gelerin kadin iizerindeki etkisinin anlasiimasinda énemli ipuglar verir.
Birey sosyal cevresinden ayri disinilmeyecegine icin bu o6gelerin bireyi
etkilememesi mimkin  degildir. Islevsel olmayan sosyo-kiltirel &gelerin
degistirilmesini saglamak feminist terapinin dnemli amaclarindandir.

Son olarak “Kadinin bakis agisinin degerliligi” ilkesinin temelinde kadin
deneyimlerinin terapide islevsel bir 6zelligi oldugu yatmaktadir. Gisgray’in
(2009:111) da belirttigi gibi, toplum iginde &zellikle cinsiyet temelli istismara
maruz kalan kadinlarin, bu konularda yasadiklari sikintilar feminist terapi
agisindan dnemli bilgi kaynaklaridir.

Feminist Terapi ve Toplumsal Cinsiyet Kavrami

Feminist terapi ilkelerinden de yola ¢ikarak kadinin dinya toplumlarinda
ozellikle de ataerkil sosyal sistemde erkekten sonra geldigi, haklarinin
kistlandigi, bagimsizhgini ézgiirce yasayamadigi ve cogunlukla  cinsiyet
yonelimli istismara maruz kaldigi yorumuna ulasilabilir. Toplumsal cinsiyet ve
rolleri acisindan kadin ile erkek arasinda énemli farkliliklar bulunmaktadir. Bu
farkliliklar &zellikle geleneksel toplumlarda daha belirgin yasanmaktadir.
Toplumsal cinsiyet kavrami Kagar (2007:1) tarafindan, kadin ile erkek
arasinda dogustan var olan farkliliklar disinda toplumsal yasantinin olusturdugu
farkliliklar olarak tanimlamaktadir Kiltirden kiltire ya da ayni kiiltirin degisik
bslgelerinde bile cinsiyete bagli farkliliklarin olmasi kaginilmazdir. Toplum icinde
kadinin toplumsal cinsiyet roli, bunlara baglh gelisen cinsiyet kalip yargilari ve
degerleri sosyallesme sirecinde degisiklik géstermektedir.
Cinsiyete bagl kalip yargillar bireyin dogumundan énce baslar ve yasami
boyunca devam eder. Ornegin, bebegin kiz ya da erkek olmasi, kiyafetlerin
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rengini bile etkilemektedir-ki bebek kiz ise pembe, erkek ise mavi renklerinin
kullanilmasi- cinsiyete bagl kalip yargilardan yalnizca birkagidir. Bireylerin
toplumsal cinsiyet rollerine gére hareket etmesi toplum tarafindan agik ya da
ortik bir bicimde beklenmektedir. Bu beklentilere uygun olmayan davranislar
elestiriimekte veya sosyo-kiltirel dzelliklere bagl olarak uygun davranmayan
kisiler farkli sekillerde cezalandirilabilmektedir.

Toplumsal cinsiyet roli beklentilerine iliskin acik ya da &rtik isaretleri
yasamin her kesiminde ve durumunda baska deyisle somut veya soyut
dgelerinde goérilmesi mimkindir. Bu durum daha cok kendini o kiltiriin
edebiyat ve sanat eserlerinde gdstermektedir. Kadin ve erkekler arasindaki
esitsizlige, ayrima, her iki cinsiyetin nasil davranmasi gerektigine iliskin
isaretlere ya da ipuglarina sinema, tiyatro, sarki, yazili ve gérsel basin
araglarinda, edebi tirde olan veya olmayan kitaplarda rastlanmakiadir.
Ozellikle edebi tirdeki kitaplar, toplumsal cinsiyetin ve o kiltirin cinsiyete
bakisini anlasilmasinda énemli araglardir.

Edebi eserleriyle dinya ¢apinda iin kazanmis yazarlara ulasildiginda bu
kisilerin cok azinin kadin oldugu gérilmektedir. Kigitk Arat (2009:119) erkek
hegemonyasi altinda olan bir meslek icinde kendini roman, &yki, ani, deneme
ve tiyatro yazini alaninda 8n plana gikartan bir “kadin yazar” olmanin ¢ok zor
oldugunu belirtmektedir.

Halide Edip Adivar ve Vurun Kahpeye

Tirk edebiyati incelendiginde de kadin yazar sayisinin az oldugu gérilmektedir.
Halide Edip’ten sonra akla gelen kadin yazarlar, Sevgi Soysal, Firuzan, Adalet
Agaoglu, Nazli Eray, inci Aral, Pinar Kir, Ayse Kulin, Duygu Asena’dir.
Durakbasa’nin (2009: 148) kitabinda “Cumhuriyet'in Asi Kizi” olarak gésterilen
Halide Edip, Tirk feminizminin &ncist olarak kabul edilmekle birlikte onun
romanlari feminist bakis agiyla yazilmis romanlar olarak ele alinmaktadir.
Osmanli imparatorlugunun dagiimasi ve Tirk milletinin dogusu Halide Edib’in
hem milliyetci hem de feminist bir yazar olmasinda etkili olmustur.

Durakbasa (2009: 152), Halide Edib’in Tirk kamuoyunda ve basin yayin
dinyasindaki imajini iki boyutta ele alir ve bu boyutlarin ilkini, Tirk kadinlarinin
kurtulusunda 6ncii bir kadin olarak ikincisini ise demonik bir kadin ve Atatiirk
devrimine ihanet eden, iktidar hirsi olan bir kadin olarak ifade eder. Bu bilgiye
ragmen, Halide Edib Tirk edebiyatinda daha ok, milli miicadeleyi konu edinen
ve halkin milli duygularini canlandiran bir yazar olarak taninmakiadir.

Halide Edip’i feminist bir yazar ya da onun romanlarini feminist bakis agisiyla
yazilmis romanlar olarck ele almada kullanilan 8litler g grupta toplanabilir:
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Bunlar, a) aldatlan kadinin erkekle iliskisini devam ettirmek icin kendi kisisel
dzgirliklerinden vazgegmesi ve 6zverisini iceren 6lgit b) kadinin cinsel
kimliklerinden arinip erkeklerin yaninda yer almalarini igeren 8lciit ve son olarak
c) cinselliginden ve “kadinsilik” tan uzaklasip, toplumun bagimsizhg ve
ilerlemesi icin erkeklere ana, baci, hemsire gibi rollerle yoldaslk eden, ulusun
kurtulusu icin asklarini hatta canini feda eden kadinlar 6zverili kadinlari ele alan
olciit, seklinde ifade edilmektedir (Uygun-Aytemiz, 2001:7). Bu makale
kapsaminda ele alinan ve Halide Edip’in taninmis eserlerinden olan  “Vurun
Kahpeye” giinci grupta degerlendirilmektedir.

Eserin 1926'da eski harflerle basimi, 1943'te Latin harfleriyle ik basimi
yapilmistir. Eser bugiine dek ¢ kez filme aktarilmis ve defalarca sadelestirilerek
basilmistr.  Kurtulus Savasi  yillarinda,  Anadolu’nun adi  verilmemis bir
kasabasinda, Aliye gretmenin vatan ve gelecek nesiller icin miicadelesi ve bu
micadelesinde qu§||c:§h§]| enge||er, acimasizliklar, iftiralar ve kadina yéne|i|<
siddet konu edilmektedir. Aliye dgretmen, vatani ugruna canini feda eden,
askini yok sayan ve kendini yasadigi kasabanin ulusal kurtulusuna adayan bir
dgretmendir.

Turk egitim sistemi icinde ilk ve ortadgretimde okutulan bu eserde toplumsal
yapinin tarihsel ve kiltirel gegmisinin daha iyi anlasilmasina yardimer olacak
olay ve olgularin varligi séz konusudur. Ozellikle kadinlarin toplumdaki yerini
feminist terapinin temel bakis acisiyla ele almak farkli bir perspektif sunabilir.

Sonug olarak, Halide Edib’in Vurun Kahpeye adli eserinde feminist terapide
ele alinan ve énemli gérilen “toplum yapisinda kadindan beklenenler, kadin
erkek arasindaki esitsizlik, kadinlar arasi dayanisma, kadin kisiligine yuklenen
anlamlar, kadina yénelik kullanilan asagilayici sézler ve yakistrmalar, kadinin
cinsel obje olarak kullaniimasi ve kadina yénelik siddet” kavramlari agisindan
ele alinmishir.

Arastirma Yontemi

Bu calismada Halide Edip Adivar'in ¢ok sayidaki eseri icinde “Vurun Kahpeye”
adli romani segilerek, bu eserde ele alinan Aliye karakteri feminist terapi
acisindan incelemeye tabi tutulmustur. incelenecek eser tespit edilirken feminist
terapideki dnemli kavramlar yogun bir sekilde yer aldigi icin bu eser tercih
edilmistir. Baska bir ifadeyle bu eser, genel baglamda feminist terapi
yaklasiminin &nemli &gelerini iceren bir nitelik tasidigr icin uygun gdrilmistir.
Bu amagla eserde Aliye karakteri araciligiyla kadinin toplumsal yapr icerisindeki
durumu, feminist terapi dgeleriyle irdelenerek ele alinmistir.
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“Vurun Kahpeye” Adl Eserin Feminist Terapi Acisindan
Degerlendirilmesi

Bu bolimde, Halide Edip’in Vurun Kahpeye adli eserinde feminist terapi agisindan
dnemli gérillen olaylar yine bu terapinin bakis agisiyla degerlendirilmistir. Bu
degerlendirmenin daha iyi olabilmesi igin eserde yer alan ve konuyla iliskili olan
ifadelerin tamamina ya da bir kismina deginilmis daha sonra bu ifadeler
feminist terapiye gére agiklanmishr.

Toplumda Kadindan Beklenenler ve Toplumsal Cinsiyet Roli

Toplumsal yapi icinde kadinlardan siirekli &zveride bulunmalari, kendi
kisiselliklerini goz ardi etmeleri ve baskalar icin  caba gésterme|eri
beklenmektedir. Kadin annedir, evinin hanimidir, sevgilidir, ... Onun yapmas:
gereken isler vardir ve nasil davranmasi gerektigi dnceden belirlenmistir. Milli
Micadele déneminde yazilan bu eserde kadin, cani pahasina da olsa vatani
ugruna miicadele etmelidir fakat bu micadeleden kasit kadinin daha cok
evindeki cabasini ifade etmektedir. Eserde Aliye &gretmenin kendi ayaklari
Uzerinde durmasi ve gicli bir kadin imaji sergiledigini asagida yer alan
ifadeden anlamak mimkindir.

Topraginiz topragim, eviniz evim; burasi icin, bu diyarin gocuklar icin bir
ana, bir 151k olacagim ve higbir seyden korkmayacagim; vallahi ve billahi!
(s.19). ...Nihayet hicbir kimsenin gitmedigi (...) kasabasinin miinhal (agik
bulunan) muallimligini kendisine verdikleri zaman tek ve eski bir sandikla
Haydarpasa’dan trene bindi ve githi (s.21).

Aliye &gretmenin, korkusuzca vatan kurtulusu ve ilerlemesi icin sorumluluk
almasi, kendi gicli yanlarinin farkinda olarak, hic kimsenin gitmedigi, bir
kasabaya gitme cesareti g&stermesi feminist terapi acisindan da nemli olan
durumlari igermektedir. Feminist terapinin &nemli tekniklerinden olan gii¢ analizi
agisindan bakildiginda Aliye égretmenin, kadinla erkek arasindaki meveut giig
farklihgr konusunda farkindalik kazandigi ve giic miidahaleleri sayesinde de
kisilik &zelliklerini kabullenip, kendine giivenen bir birey olarak harekete gectigi
sdylenebilir.

Daha &nce de séz edildigi gibi cinsiyetler arasindaki farkliliklar ve toplumsal
cinsiyet rolleri birey daha dogmadan énce baslar ve yasami boyunca devam
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eder. Bu roller toplum icinde o kadar dnemsenmektedir ki Kula-Demir’in (2006:
288) de orneklendirdigi gibi cinsiyete iliskin belirgin bedensel farkliliklar:
olmayan, kiigik cocuklari cinsiyetlendirmek (gendered) isin, kiz gocuklarina
kipe, erkek cocuklarin basina cesitli spor kuliiplerine ait sporcu sapkas
takilmaktadir. Ayni zamanda Navaro (2004:153) toplumun, kadinlardan
gugsiiz, bagimli, yumusak, uyumlu olmalarini; erkeklerin ise bagimsiz, sert ve
hikmeden 6zelliklere sahip olmalarina iliskin bir beklentiye sahip oldugunu
ifade etmektedir. Cinsiyete bagl toplumsal beklentilerin yanisira kadin ve
erkekler bu 6zellikleriyle betimlenmektedirler.

Sen bu kasabanin muallimesi degil misin2 Ne haddine bir esraf
cocugunu koguyon, ne haddine benim suratima haykiriyon? istanbul’'un
hayasiz(utanmaz) karilarina, erkeklerin - surahna haykiran, yol iz
bilmeyen garilarina burada lizum yok. Ne okutmani ne de seni isteyoz

(s.32).

Aliye gretmenin, eserde yer alan bu alinhdan da anlasilacagr izere boyun
egici, erkeklerin kararlarina uyan, elestirmeyen ve sorgulamayan bir kisi olmasi
beklenmektedir. Baska deyisle Aliye &gretmenin toplumda ona atfedilen bu
cinsiyet rolini oynamasi beklenmektedir.

Kadin-Erkek Arasindaki Esitsizlik

Feminist terapinin dnemli amaglarindan biri de kadinlarin ézellikle cinsiyet kalip
yargilarindan  arinip  toplum  iginde  hakketftigi  konuma  gelmesini
saglayabilmektir. Baska bir deyisle feminist terapi, toplumda var olan esitsizligi
ortadan kaldirmayr hedefler. Enns (1997: 201) terapide esitligin &nemini
vurgular ve danisanin bu konuda cesaretlenmesine destek verir.

Aliye dgretmenin erkek egemenligi karsisinda saglam durusu, &fkesini ifade
etmesi, haksizliga karsi koymasi toplumda kadin ile erkek arasinda olmasi
gereken esitligi dnemsedigini gostermektedir. Asagida yer alan ifadelerde bu
durumun gérilmesi mimkindir.

Asker babasinin saglam iradesinin tevaris ettigi (miras aldig) stkinla ve
kuvvetli bir sesle:

- Simdi buradan disart cikin Efendi, dedi. Kasaba demek siz [demek;
degilsinizi, ben, Anadolu’ya cocuklarini okutmak icin geldim. Bu
kasabada sizin gibi terbiyesi eksik adamlarin yizinden kalamazsam,
baska yere gider, vazifemi yaparim. Cikiniz ve beni Maarif Midiri’ne
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sikayet ediniz. Fakat ben de bir kadin mektebine hususi odasina girer gibi,
hem de sdyledigini bilmez bir tarzda gelen sizi sikédyet edecegim. Haydi,
cabuk simdil (s.32).

Aliye, Uzun Hiseyin Efendi’nin tehditlerine karsi kendisini savunmus ve onu
sikdyet edecegini yiziine cesurca sdylemistir. Ayni zamanda yukaridaki ifadede
Aliye gretmenin vatani gérevini ve sorumluluklarini yerine getirmedeki
kararlihgr da gérilmektedir.

Kadinlar Arasi Dayanisma

Feminist terapide &nemli olan konulardan biri de kadinlar arasindaki
dayanismadir. Feminist terapinin tarihsel gelisimine bakildiginda kadinlarin bir
araya gelerek olusturduklar ve yasadiklari sikintlari paylashklar farkindalik
gruplarinin  oldugu gérilmektedir. Farkindalik gruplarinin  terapétik islevi
olmakla birlikte, kadinlar bu gruplarda toplum icinde kadina y&nelik baskici
davranislarin yine kadinlar iizerindeki etkisini tarhsirlar (Israeli ve Santor, 2000:
236).

- Size 8lmiis anamin, sehit babamin ruhuna yemin ediyorum ki, eger
kasabada Tosun Bey'in yaphig fenaliga mani olmazsam elimle Tosun Bey'i
ldirirtm. Haydi, simdi rahat rahat evlerinize gidiniz! (s. 55).

- Tosun Bey, bu zavalli kasabaya nigin, ne hakla zulmediyorsunuz2 Bitiin
kadinlari ve bitin cocuklari matem icinde [birakmak], dismani kovmak
icin sizler gibi silaha sarilanlara, qhd|iye eziyet etmek yarasir mi2 (s. 59).

Eserde yer alan bu ifadeler kadinlar arasindaki dayanismanin ve kadinlarin
birbirlerine verdikleri destegin gizel bir &rnegidir. Aliye gretmen, egitimli,
cesur ve kendine giivenen bir kadin olmasindan &tiri kasabadaki diger kadinlar
icin iyi bir rol modeli olusturmaktadir. Ayni zamanda fikirlerine ve giiciine
inanilan Aliye &gretmenin destegini ve yardimini almak kasaba kadinlarinin
sorunlarini  ¢8zimi igin gerekli olmustur. Aliye’nin, kadinlarin iginde
bulunduklar baskici tutumlardan kurtulmalari igin elinden geleni yapacagina séz
vermesi ve baski yaphg distnilen Tosun Bey’le gériissmesi onun bu konudaki
cesaret ve kendine giivenini acikca gézler niine sermektedir.

Kadin Kisiligine Yiklenen Anlamlar
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Feminist terapi, kadinin saygiya deger bir varlik oldugunu kabul ettigi igin ona
yonelik kullanilan asagilayici tanimlamalarin kadinlarda olusturdugu olumsuz
etkilerin azaltlmasi hedeflenmektedir.

Aliye, rakik gozli (sevecen bakish), enli omuzlu, Yemen’den Kafkas'a,
Kafkastan Suriye’ye gecmis ve kaybolmus kahraman, fakat isimsiz ve
talihsiz bir yiizbasi ile dal gibi narin ve zavalli ve hassas Fatihli bir verem
kadinin ocugu idi. Asker babasi ona inkisaf etmeyen (gelismeyen) deruni
kudretini (igten gelen giiciinii); verem anasi, veremlilerin ezeli (6ncesiz) ve
marazi (hastalik derecesinde) hassasiyetini vermisti (s. 19-20).

Eserde yer alan bu betimlemede Aliye’nin sevecen bakisl ve kahramanlik gibi
gucli ve olumlu y&nlerini babasindan aldigi; narinlik, zavallilik ve hassasiyet
gibi zayif ve giigsiiz yonlerini ise annesinden aldig ifade edilmektedir.

Kizlar o kadar acinacak, silik idiler ki, A|iye Uzerinde ya|n|z merhamet
izleri birakiyorlardi. Fakat oglanlar daha miitecaviz (saldirgan) daha
canliydi ve oldukga kasaba halkini temsil eden siniflara garip surette bir
benzeyisleri vardi (s. 21).

Ayrica kizlarin acinacak durumda ve silik olmalari, buna karsin erkek cocuklarin
kendine givenen ve saldirgan olmalari toplumun cinsiyetlere yikledigi
anlamlarin icsellestirilmesiyle baglantilidir. Feminist terapi stirecinde icsellestirilen
top|umsc1| mesq]|qun tanimlanmasi ve bunlarin olumlu  &zellik tc§|y0n|qr|q
degistirilmesi, baska deyisle yeniden yapilandirimasi kullanilan stratejilerden
biridir. Aliye 6gretmen, gigli ve kendinden emin tavirlariyla hem kiz
cocuklarina drnek olmakta hem de erkek cocuklarinda kadinlara atfedilen
cinsiyet kalip yargilarini bozmaktadir.

Kadina Yénelik Kullanilan Asagilayici Sézler

Sanatta, edebiycﬁq ve gUn|Uk dilde kadin ve erkek farkli sifatlarla
tanimlanmaktadir. Greer'in  (1997: 306) de belirttigi gibi hem kadin hem de
erkekler icin kullanilan pek gok sézcik cinsiyet ayrimi icermektedir. Bu sézcikler
daha ok kadinlarin cinselligine iliskin  Gretilmis ve asagilayici dzellikler
tasimaktadir. Cadaloz, yosma, silin, sokak kizi, kaltak, fahise, safinaz gibi
kelimeler kadinlar igin kullanilirken; kabadayi, zipkin, kazak, mago vb. sifatlar
erkekler icin  kullaniimaktadir. Erkekler igin kullanilan sifatlarin da asagilayici
olmasina ragmen yine de erkegin toplumda sahip oldugu giiciin izlerini tasidigs
sdylenebilir.
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Sen bu kasabanin muallimesi degil misin Ne haddine bir esraf cocugunu
koguyon, ne haddine benim suratima haykiriyon? istanbul’'un hayasiz
(utanmaz) garilarina, erkeklerin suratlarina haykiran, yol iz bilmeyen
garilarina burada lizum yok. Ne okutmani, ne de seni isteyoz (s. 32).

Eserde Aliye gretmene yonelik sdylenen “hayésiz gan” asagilamasi neyazik ki
kadinlar igin kullanilan genel bir sdylemdir. Aliye &gretmenin dik durusu ve
vatan askini cocuklara asilamak istemesi, geleneksel distinceye sahip erkekleri
rahatsiz ettiginden Aliye 6gretmene karsi olumsuz bir algi olusmustur. Bunun igin
kasaba halki Aliye gretmeni dislamakta ve aralarina almak istememektedirler.
Feminist terapi acisindan izerinde durulmasi gereken bir nokta da “yol iz
bilmeyen” ifadesinde yatmaktadir. Terapinin temel ilkelerinden biri de kadinlarin
kendileriyle ilgili kararlara yine kendilerinin karar vermesi gerektigidir. Eserdeki
bu ifadede Aliye &gretmene yoneltilen acimasiz elestirilerden biri onun
“beklenen” sekilde davranmamasidir. Bir baska deyisle ondan beklenen seyin,
daha ok erkekler tarafindan belirlenen &liitlere gére olusturulmasidir.

Kadinin Cinsel Obje Olarak Ele Alinmas:i

Kadinin  sézde degerinin  “fiziksel ~giizellikle” &lcilmesi  insanoglunun
varolusundan beri siiregelmektedir. Navaro’ya (1999:209) gére, bu bakis agisi,
kadini benligi, kisiligi ve distnceleriyle varolan “6zne” yerine, dis gérinisi ile
varolan “nesne” haline dénistiren bir zihniyet olarak ele alinmaktadir.

Eserde Aliye dgretmenin, dis gérintsini kullanarak vatanin namusunu kirlettigi
iddia edilmektedir. Guzelligi yizinden iftiraya ugrayan Aliye 8gretmen, kasaba
halkinin géziinden dismistir ve nefretlerine maruz kalmistir. Kasaba halki
icinde bircok erkek Aliye'nin fiziksel gorinisine hayran olmakla birlikte onu
paylasamadiklari igin birbirleriyle rekabet igine girmektedirler.

Nasil giizel mi2 Seytani bastan gikarir, kasabay 8yle bir fesada verdi ki...
Delikanlilar, bicak bicaga geldiler. Bu kadinin  seytandan gelen
guzelliginden baska, éyle de sihir yopmakta mahareti var ki... Kasabaya
gelen Tosun Bey’i bir gecede kendisine bent etti (bagladi). Bunu Corbaci,
mutlak, meydanda atese yakmali, yoksa bu hi... (s. 70).

Yukaridaki ifadeden de anlasilacagi izere Aliye 6gretmen sugsuz yere iftiraya
ugramaktadir ve seytani gizelligini kullanip, sihir yapmakla suglanmaktadir.
Kadinin “esya” gibi gérilmesi ve kolayca alinip satilmasi durumu eserde yer
alan asagidaki ifadelerden anlasilabilir.  Aliye Sgretmen “zengin kasaba
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esrafinin mali” olarak kabul edilmektedir. Kadinin cinselligini “litufkér” bir
sekilde erkeklere sunmasi beklenmektedir ve kadin zor durumda birakilmaktadir.
Aliye &gretmenin de, babasinin hayahni kurtarabilmesi igin “litufkér” olmasi
beklenmektedir.

Corbaciya sdyle terciman efendi, Yunanlilar kasabaya gelirse bu kiz
benim hakkim olacak. Kumandan ne isterse yaparim. Biz oranin en biiyik
esrafiyiz, Kumandana da ikram ederiz, fakat bu kiz benim olmailr...(s.70).

Hayir, Matmazel, gidin, disstiniin; babanizi kurtarmak, ancak biraz daha
litutkar olmakla olur. Siz bugiin benden nefret ediyorsunuz, fakat yarina
kadar fikrinizi degistirebilirsiniz(s. 122).

Feminist terapide beden imgesi, taciz ve tecaviiz gibi cinsel istismar ve diger
istismara dayali iliskiler, ensest iliski dnemli konulardir. Kadinlarin cinsiyetleri
yiziinden toplum icinde istismara ugramalarinin yine onlar iizerindeki olumsuz
etkilerini azaltmak ya da ortadan kaldirmak terapinin nemli amaglarindandir.
Kadinin bu olumsuzluga karsi miicadele etmesi, kendini korumasi ve savunmasi
terapinin gii¢ analizi ve midahalesi kapsamindadir.

Kadina Yonelik Siddet

Bilican-Gokkaya'ya (2009:172) gére kadina yénelik siddetin en nemli sebebini
toplumsal yapidaki erkek egemen ideoloji olusturmaktadir. Erkegin fiziksel
giciny siddet araci olarak kadin izerinde kullanmasi toplumdaki cinsiyetler
arasi esitsizligin bariz gérimidir. Kadina yénelik siddet tirlerinden biri de
tére/namus cincye’ridir.

Aliye Haci Fettah Efendi'nin seriat ugruna kurban ettirdigi, Kantarcilar'in
Uzun Huseyin Efendi’'nin  milliyet namina pargalathirdigi ilk  hain
kahpeydi... Fakat Aliye tamamen kendinden gegmis, alnindan,
boynundan, ¢iplak omuzlarindan sizan kanlar, mosmor edilen ¢iplak
vicuduyla  8limin, zulmin, gayzin ve fenaligin kendisini takip
edemeyecegi hudutlarina yaklasiyordu (s.174).

Bu eserde Aliye dgretmen tdre cinayetine kurban edilmistir. Vatan namusunu
kirlettigi iddiasiyla, kasabanin gelenekgi dissinceye sahip ve acimasiz erkekleri
tarafindan hunharca 8ldirilmistir. Yumruklarla sopalarla, kazma ve kireklerle
vicudu diri diri paramparga edilmistir. Sézim ona bu sayede kasabanin
namusu femizlenmistir.
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Sonuc

Sonug olarak daha &nce de ifade edildigi gibi bu calismada Halide Edib’in
“Vurun Kahpeye” adli eseri feminist terapinin ilke ve kavramlari agisindan
degerlendirilmistir. Bu degerlendirme sonunda eserden alinh yapilan birgok
ifadede feminist terapinin vurguladigi ilke ve kavramlarin eserdeki &nemli olay
ve durumlarla iliski icinde o|o|u§]u g('irU|mU§h'Jr. Eserde gene| olarak, cesur,
kendine giivenen, vatan askiyla dolu, azimli bir gretmenin gelenekgi tutuma
sahip kasabali erkeklerle “toplumda kadin olma” agisindan micadelesi ele
alinmishir.

Halide Edip, Tirk toplumunda sevilen bir kadin yazardir. Tirk feminizmi ve
milli micadele dénemi denilince akla ilk gelen kadin yazar Halide Edip
olmaktadir. Halide Edip, &zellikle milli micadele déneminde Tirk kadininin
azmini, direncini, vatan askini, fedakarliklarini, micadelesini cok iyi bi|di§]ino|en
bunu eserlerine yansitabilmistir. Feminist terapinin ilkelerinin ve kavramlarinin
aciklanmasinda uygun &rnekleri tasiyan roman, Aliye nezdinde Tirk kadininin
cinsiyet esitsizligine bir baskaldiri niteligindedir. Feminist terapinin amaglariyla
Aliye dgretmenin erkeklere karsi durusu, kendine giiveni, cesareti, giic analizi
ve mijdahalesi, cinsiyet analizi ve midahalesinin nihai amacini sergileyen kisisel
farkindaliklarin bir Grinidir. Vurun Kahpeye, Kurtulus Savasi yillarinda toplum
icinde kadin ve erkek iliskisini vatan aski ve miicadelesini temel alarak sunan bir
roman niteligindedir.

Edebi eserlerin bireyi etkileme ve bireyin gelisiminde cinsiyetine bagl olarak
kendisini ve cevreyi algilamasina iliskin dnemli etkileri oldugu disinilirse, bu
durum hem toplum hem de birey acisindan tedirgin edicidir. Bununla birlikte
romanda birey igin dogru rol modellerinin bulunmasi, vatan sevgisi, cesaret,
farkindalik, cinsiyet kalip yargilarinin yikilmas gibi olumlu degisimler agisindan
da umut vericidir.

Toplumda sadece kadinlar ve erkekler degil, toplumun gelecegini olusturan
cocuklar ve geng|er acisindan da edebi eserlerin yeri oldukca &nemlidir. Edebi
eserlerde ele alinan toplumsal degerlerin, inanglarin ve yaklasimlarin gocuklar ve
gencgler arasinda farkinda olunarak veya olunmadan benimsenmesi 56z
konusudur. Buradan hareketle, edebi eserlerin dzellikle cocuk ve ergenlerin
kisisel ve sosyal gelisimlerini etkileyebilecegi sdylenebilir.

Edebi eserlerin psikolojik danisma ve terapi kuramlari agisindan ele alinmas
ve incelenmesi zellikle egitim alaninda cocuk ve ergenlerin gelisimlerine katki
getirebilecektir. Bir kuramin kuramsal boyutlar disinda belli boyutlari 8lcisiinde
degerlendirilmesi o kuramin daha kolay anlasiimasini saglar. Dolayisiyla bu tarz
edebi eserlerin, siirlerin, sarki sézciklerinin (Yalcin ve  Voltan Acar, 2006;
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Gengtanirnm ve  Voltan Acar; 2007) degisik psikolojik danisma kuramlari
agisindan incelenmesi hem psikolojik danisma alan yazinina katki saglar hem de
s6zi edilen eserlerin baska bir agidan degerlendirilmesini saglar.

Eserde cagdas bir psikolojik danisma yaklasimi olarak ele alinan feminist
terapi konusunda Tirkiye'de kuramsal veya uygulamali calismalar oldukca
sinirlidir. Feminist terapi bakis acisiyla ele alinan bu eserin  inceleme ¢alismasi
hem bireysel hem de toplumsal farkindaligi artiracag disintlmektedir. Bu
baglamda calismanin alana &nemli katkilar getirecegi distniimektedir. Sonug
olarak, ilkégretimde ve ortadgretimde okutulan “Vurun Kahpeye” romaninin
Tirk edebiyati icin &nemli bir kaynak niteliginde oldugu sdylenebilir. Buradan
hareketle bu calismanin egitimcilere, ruh saghgr hizmetlerinde galisan, psikolojik
danisman, psikolog ve sosyal hizmet alaninda ¢alisan sosyal calismaci ve
sosyologlara yol gésterecegi dustnilmektedir.
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Abstract

In this article, Halide Edip ADIVAR’s novel entitled “Vurun Kahpeye” has
been evaluated in terms of basic concepts of Feminist Therapy. In this noval,
there are some of the important ideas of feminist therapy such as the role of
gender, free and equal participation in social life, being a female in the society,
struggle, awareness and patriarchal structure. Feminist Therapy aims at
increasing the awareness of the female in terms of gender roles. Besides it also
deals with the equality problem in human relations.

Signs of explicit or implicit expectations related to social gender roles can
be seen in all sectors and situations of life, either in tangible or intangible items.
This condition shows itself more in literature and art of that culture. The
inequa/ify between men and women, discrimination, the signs or clues
demonstrated to both sexes how to act, are found in films, plays, songs, in
written and visual media in books which are fiction and nonfiction. Halide Edip
is known as “Republic’s Rebelious Daughter”, who is considered as the Pioneer
of Turkish Feminism, her novels are evaluated as written by the feminist view
point . In the novel, in one of the Anatolian unnamed village, Teacher Aliye’s
struggle for the nation and the future generations and her dealing with the
obstac/es, ruth/essness, slander and the violence to the women during the War of
Independence.

Aliye who sacrifices her life for the sake of nation, ignores her love and
dedicates herself to the liberation of national independence of her town, is a
teacher. Feminist principles as well as Aliye’s attitude against men, her self-
confidence, courage, power analysis and intervention are the output of personel
awarenesses which shows the ultimate purpose of sex analysis and intervention.
From this point of view, it can be said that literary work can affect especially
children and teenagers’ social development. Therefore, that the literary pieces
can be dealt with and examined in terms of psychological counseling and
psychotherapy may contribute to the development of children and teenagers
especially in the field of education.

Key Words: Feminist Therapy, Halide Edip Adivar, Vurun Kahpeye.
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Osmanlilar Déneminde Giicli Bir Kadin Bani: Képrili
Ayse Hanim

Sultan Murat Topcu’
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6z

Bu calismada, Képrili Mehmet Pasa’nin esi Ayse Hanim’in memleketi
Samsun-Vezirkdpri'deki ~ imar  faaliyetleri irdelenerek,  devlet
birokrasisinde gérev almis yénetici kadinlarinin halk nazarinda kendilerini
nasil ifade efttikleri iizerinde durulmustur.  Calismada ayrica Ayse
Hanim’in bélgede insa ettirmis oldugu veya kendisine miras yoluyla intikal
eden yapilarin  tanimlari  yapilarak  Osmanl  mimarisi  icerisindeki
konumlari belirlenmeye calsilmistir.

Anahtar Kelimeler: Osmanli, Vezirkspri, Ayse Hamim, Képriiliiler,
Kadin Bani

Giris

XVII. yiizyl ikinci yarisinda Osmanli saray: igindeki giic ve konum savasini, IV.
Mehmet'in annesi Hatice Turhal Sultan’in hamiligini elde ederek kazanan
Koprili Mehmet Pasa ile baslayan, Osmanli bisrokrasisindeki Kspriili Ailesi’nin
egemenligi, arada kisa kesintiler olmasina ragmen yaklasik yarim asir kadar
sUrmistir. Bu zaman zarh icerisinde edinmis olduklari siyasi, sosyal ve
ekonomik giici etkin bir sekilde kullanmay: basaran aile tyeleri, imparatorlugun
cesitli bolgelerinde vakif eserleri tesis ederek bu giici halk nazarinda da
mesrulastrmay basarmislardir1.

Bu calismada, Kapriilii ailesinin kadin tyelerinden Képriili Mehmet Pasa’nin?
esi Ayse Hanim'in memleketi Samsun-Vezirkdpri'de girismis oldugu insa
faaliyetleri irdelenecektir. Boylelikle devlet birokrasisinde gdrev almis ydnetici
kadinlarinin nasil bir gérev tstlendikleri ve kendilerini nasil ifade ettikleri ortaya
konulmaya ¢alisilacakhr. Calismada ayrica, Ayse Hanim'in bélgede insa ettirmis

’ Ycrd.Dog.Dr. Sultan Murat Topcu, Sanat Tarihi Bslimii, Edebiyat Fakiltesi, Erciyes
Universitesi. Kayseri-Turkiye. E-posta: stopcu@erciyes.edu.tr
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oldugu veya kendisine miras yoluyla intikal eden yapilarin tanimlari yapilarak
Osmanli mimarisi icerisindeki konumlari izerinde durulacaktir.

Osmanli tarihi boyunca XVII. yiizyil oldukea ilging gelismelerin yasandigr bir
dénem olarak dikkat cekmektedir. Bircok tarihginin degisim ve dénisim yillari
olarak degerlendirdigi bu yizyil boyunca belki de en gok dikkati geken husus
saltanattaki mutlak oforitenin, saltanahin kadin Gyeleri lehine degismesidirs. Bu
dénemle birlikle artk padisah anneleri devlet y&netiminde etkin olmaya
baslamislardir. Bu durum XVII. yiizyil boyunca saltanat Gyeleri tarafindan insa
edilen yapilara da yansimis gézikmektedir. Yizyil basinda I. Ahmet tarafindan
yaphrilan Sulian Ahmet Killiyesi'nden sonra Osmanli saltanat ailesinin erkek
tyeleri tarafindan baskent istanbul’da, bu kadar biyik capli bir yapi faaliyetine
girisilememistir. Bu dénemden sonra istanbul'da girisilen biyik capli imar
hareketlerinde saltanatin kadin tyelerinin &n plana ciktiklar anlasilmaktadir®.
Ayrica kadin baniler sadece dini ve sosyal icerikli yapilar insa etmekle
kalmamis, askeri mimari alaninda da yapilar insa ederek adeta devletin
koruyuculugunu istlenmislerdir®. Bu durum saray kadinlarinin tasrada yap:
yaptirmak yerine baskentte yapi yaptirmay: tercih etmelerine sebep olmustur.
Tasrada ise saltanat kadinlarinin  yerini, sadrazam esleri gibi  devlet
birokrasisinde énde gelen ydneticilerin esleri almishr®. Ancak dénemin devlet
yoneticilerinin eslerinin kamusal alandaki konumunu dogrudan irdeleyen her
hangi bir calisma bulunmamaktadir. Bunda déneme ait kaynaklarda wst diizey
birokrat  eslerinin  kamusal alandaki  konumlariyla ilgili  fazla  bilgi
bulunmamasinin etkili oldugu disinilmektedir. Bu nedenle birokrat kadinlarin
kamusal alandaki konumlarini belirlemek dénem icerisinde tesis ettirmis olduklar:
vakif kurumlari araciligiyla mmkindir. Calisma; bir kadin bani olan Kaprili
Mehmet Pasa’nin esi Ayse Hanim’in memleketi Samsun-Vezirkdpri’de insa
ettirmis oldugu veya kendisine miras yoluyla intikal eden, koruyuculugunu
yaphgi yapilarin tanimlarini yaparak Osmanli mimarisi igerisindeki konumlarini
belirlemeyi ve Ayse Hanim’in dogdugu ilceye sosyal ve ekonomik katkisinin
irdelemesini amaclamaktadir. Calisma bu y0p|5|y|c bir ilk calisma ve calismanin
kapsadigi dénemde kadinlarin kamusal alandaki konumlari Gzerine yapilacak
calismalara kaynak olusturacak niteliktedir.

Ayse Hanim, memleketi Vezirkdpri'de birgok vakif eseri insa ettirmistir. Bu
yoniyle bélgedeki imar faaliyetlerine katkida bulunan énemli baniler arasinda
yer almaktadir. Hem babasinin  yaptrmis  oldugu  vakif  eserlerinin
koruyuculugunu Ustlenmis, hem de esi Mehmet Pasa’nin &limiyle yarim kalan
bslgedeki hayir eserlerinin tamamlanmasini saglamistir.

Ayse Hanim'in K&prili Kitiphanesi’'nde bulunan 15/2458 nolu ve “devletli
efendimiz merhumenin sureti vakfiyesidir” ifadesi ile baslayan defter icerisinde
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¢ ayri vakfiye kaydi bulunmaktadir. Bunlardan birinci vakfiye tarihsiz olup,
Ayse Hanim'in vakiflari hakkinda en detayl bilgilerin bulundugu vakfiyedir’. Bu
vakfiyenin bir nishasi Vakiflar Genel Miidirligii Arsivi'nde yer almaktadir®. Bu
nisha Uzerinde H. 1107-M.1695 tarihi kayithdir. Bu ayni zamanda Képrili
Kitiphanesi'nde bulunan tarihsiz vakfiyenin de H. 1107-M.1695 tarihli
oldugunu gdstermesi agisindan son derece dnemlidir. Diger iki vakfiyeden biri
H. 1102/M.1690 tarihli olup bu vakfiye Vezirkdpri’deki bedestenin etrafinda
yeni yapilan dikkénlar (arasta diskkénlar) konu almaktadir®. ikinci vakfiye H.
1107-M. 1695 tarihli olup arastaya yeni eklenen dikkénlar hakkinda detayls
bilgiler icermektedir'®. Bu vakfiyeler Ayse Hanim’in (M.1674) 8limiinden sonra
tanzim edilmislerdir.

Képrili Mehmet Pasa ile evlendikten sonra, tarihi kaynaklarda hakkinda
bilgiler verilmeye baslanan Ayse Hanim'', Képrii Kasabasi ayanindan Yusuf
Aga'nin kizdir'?. Ayse Hanim'in ne zaman dogdugu ve Kaprili Mehmet
Pasa’yla ne zaman evlendikleri kesin olarak belirlenememistir.  Silahtar
Tarihi’nde K8priili Mehmet Pasa’nin Hazine-i Amire hizmetgisiyken gegimsizligi
ve serkesligi nedeniyle sipahilik ile tasraya cikarldiginda Amasya’ya bagli
Képri Kasabasi'na giderek oraya yerlestigi ve bu dénemde Ayse Hanim'la
evlendigi belirtiimektedir (Silahtar, 1928: 225). Bu evlilikten sonra Ayse
Hanim’in Ahmet, Mustafa ve Ali adinda iic oglu ile Saliha, Hatice, Fatma' ve
Emine adinda dért kizi olmustur. Ogullarindan Ali Bey'®, Fazil Ahmet Pasa ile
birlikte kahldigi Ra’ab Seferi'nden ddnerken yolda hastalanarak  &lmistir
(Aycibin, 2001: 10). Fazil Ahmet Pasa ve Fazil (Sehit) Mustafa Pasa
sadrazamlik gérevinde bulunmuslardir. Kizlarindan Saliha Hanim Merzifonlu
Kara Mustafa Pasa ile evlenmistir'®. Diger bir kizi da Siyavus Pasa ile
evlenmistir.  Ayse Hanim, oglu sadrazam Fazil Ahmet Pasa’nin Kandiye
Seferi'nde pasaya eslik etmis ve sefer boyunca inadiye Kalesi’'nde konaklamishr.
H. 1080-M. 1669 tarihinde Kandiye'nin fethedilmesi ile Sadrazam Fazil Ahmet
Pasa’nin izniyle Ayse Hanim ve oglu Mustafa Bey hacca gitmislerdir (Yicel,
1996: 462). Galland, Ayse Hanim'in - Sieur Marcellin adinda &zel bir doktoru
bulundugunu  bildirmektedir (Galland, 1973: 188). Ayse Hanim ile ilgili
kaynaklardan su ana kadar edinilen bilgiler bununla sinirhdir.  istanbul
Cemberlitas'ta yer alan esi Koprili Mehmet Pasa tarafindan insa ettirilmis
killliye igerisindeki hazirede bulunan tirbede, Ayse Hanim’in H.1085-M. 1674
tarihli mezar kitabesi bulunmaktadir'” (Fot. 1).



Fot. 1. istanbul Képrili Killiyesindeki Tirbe Uzerinde Yer Alan Ayse Hanim'in
Mezar Kitabesi

Transkripsiyon:

Képrilizade sadr-i sehid Mustafa Pasa validesi

Merhume Aise hanim ruh-u iciin Fatiha

108518

Kaynaklarda Ayse Hanim oldukca mitevazi ve dindar bir kisi olarak
tanihimaktadir'®.

Ayse Hanima Miras Yoluyla intikal Eden ve Tamir Ettirdigi Vakif Eserleri
Vezirkdpri Kale Hamami (Yusuf Aga Hamami)

Vezirkdpri Ilcesinin Taskale Mahallesi'nde bulunan hamam iizerinde insa ve

onarim kitabeleri bulunmamaktadir (Fot.1-Plan.1-2). Képriili Kitiphanesi’'nde
bulunan Ayse Hanima ait vakfiyede “ ...ve yine mevzu-i mezkurede garib ta’mir
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buyurduklar musahhas el-hudud  bir kita milk hamami...?®”  ifadesinden
hamamin Ayse Hanim tarafindan tamir ettirildigi anlasilmaktadir. Hamam, Ayse
Hanim tarafindan tamir ettirildigine gére daha énce insa edilmis olmalidir.
K&prili Mehmet Pasa’nin vakfiyesinde gegen bilgilerden Pasanin Vezirkdpri'de
hamam yaptrmadigr anlasilmaktadir. Evliya Celebi’de gegen “Ciimleden Haci
Yusuf Aga Hamaminin ab (u) hevasi ve binasi hub hamamdir (Evliya Celebi,
1999:210)" seklindeki bilgiden Ayse Hanimin babasi Haci Yusuf Aga’nin
burada bir hamam insa ettirmis oldugu anlasilmaktadir. Ayni sekilde Hiseyin
Hisameddin de Kedegre (Kopri) Kazasi hakkinda bilgiler verirken, Yusuf
Aga’'nin H. 1011-M.1602 tarihinde burada bir hamam insa ettirdiginden
bahsetmektedir®’. Yine Hiseyin Hisamaddin de Ayse Hanimin Vezirképri'de iki
adet hamam insa ettirdigi belirtilmektedir®. Ayse Hanimin Vezirképri'de iki
adet hamam insa ettirdigi net bir sekilde gerek vakfiyelerden gerekse tarihi
bilgilerden anlasiimakta fakat bu hamamlardan sadece cifte hamamin kesin bir
sekilde Ayse Hanim tarafindan insa edildigi sdylenebilirken, diger hamamin
hangisi oldugu net bir sekilde belgelerde belirtiimemektedir. Yukarida vakfiyede
gecen bilgiden, bu hamami Ayse Hanimin kendisinin insa ettirmedigi
anlasilmaktadir. Yine Evliya Celebi’de gecen Haci Yusuf Aga hamaminin meshur
bir hamam oldugu bilgisinden hareketle bahsedilen hamamin Kale Hamami
oldugu tarafimizca disinilmektedir®. Fakat hamam Ayse Hanim tarafindan
tamir edilmis ve onun tasarrufunda kalmistir.

Tek hamam olarak kuzey-giiney yoninde insa edilen eser, bah cephede,
Kale Camisi’'nin dogu duvari ile birlesmektedir. Hamami olusturan blimler
kuzeyden giineye dogru, soyunmalik, sogukluk, sicaklik, iic adet halvet, su
deposu ve killhandir. Soyunmalik, soguklugun dogu bslimij, sicaklik ve halvet
hicrelerinin izerleri kubbe; Soguklugun orta bslimi, eyvanlar, su deposu ve
kilhan bslimlerinin Gzerleri de sivri besik tonozlarla &rtilmistir. Hamamda
malzeme olarak kaba yonu ve moloz tas kullanilmistr. Cephelerde sacaklarda
kirpi sagak uygulamasina yer verilmistir.

Soyunmalik bélimiine kuzey cephenin ortasina agilan kesme tas 6rgiili basik
kemerli kapidan girilmektedir (Fot.2). Bu bslim kubbe kasnag iizerine acilan
dért adet sivri kemerli pencere ve kubbe merkezinde yer alan aydinlik feneri ile
aydinlatlmaktadir.  Soyunmalik béliminin etrafi sekilerle cevrelenmis olup
merkezinde sekizgen bir havuz bulunmaktadir. Sekilerin alhinda sivri kemerli
ayakkabilik nisleri yer almaktadir. Soyunmalik béliminiin giineyinde bulunan ve
hafif batya dogru kaydirlmis kapidan sogukluk bslimiine gegilmektedir.
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Plan 2. Vezirkdpri Kale Homami B-B Kesiti (V.G.M.A.)
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Sogukluk bslimi dogu-bati dogrultuda uzanmakta olup, alanin batsinda hela
kismi yer almaktadir. Sogukluk bsliminin dogu bslimi kubbe ile kapatilmis
orta kissmda ise sivri besik tonoz kullanilmishr. Held kisminin Gzeri gapraz
tonozla Srtilidir. Bslimiin ayd|n|oh|m05|, tonoz ve kubbe Uzerine acilan 151k
gozleri ile saglanmaktadir. Sogukluk béliminin gineyinde yer alan kapidan
hamamin sicaklik bslimiine gegilmektedir.

Sicaklik bslimi ¢ eyvanli ve ¢ kdse halvetli bir plana sahiptir. Merkezi
mekén ve halvetlerin izeri kubbe, eyvanlarin izeri ise sivri besik tonozlarla
ortilmustir. Sicaklik bslimi tonoz ve kubbeler izerinde yer alan 15tk gézleri ile
aydinlatlmaktadir. Bslimiin merkezinde olmasi gereken gébek tasi ginimiize
ulasmamishr. Dogu ve bahdaki eyvanda iki, gineydeki eyvanda ise bir adet
kurna vardir. Halvet hiicrelerinden giineydoguda ve kuzeybahda yer alanlarda
birer adet kurna bulunurken, giineybahda yer alan halvet hiicresine iki adet
kurna konulmustur.

Sicakligin gineyinde yer alan su deposunun iizeri dogu-bat yéniinde sivri
besik tonozla &rtilidir. Su deposunun giineyinde kijlhan ve ambar depolari
bulunmaktadir.

Fot. 1. Vezirkdpri Kale Hamami
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Fot. 2. Vezirkdpri Kale Hamami Soyunmalik Bslimii

Vezirkopri Bedesteni (Yusuf Aga Bedesteni)

Vezirkdprii ilgesinin merkezinde Orta Cami Mahallesi'nde bulunan bedestenin
etrafi arasta diskkanlari ile cevrelenmistir (Fot.3-Plan. 3). Bedesten zerinde insa
ya da onarim kitabeleri bulunmamaktadir. Evliya Celebi, bedestenin banisinin
Hacr Yusuf Aga (Ayse Hanim'in babasi) oldugunu belirtmektedir (Evliya Celebi,
1999:210). Hiseyin Hisamettin, bedestenin Kprilli Mehmet Pasa’nin esi Ayse
Hanim tarafindan insa ettirildigini ve H.1078/M.1667 tarihinde de evkafinin
tanzim edildigini ileri sirmektedir®. Mustafa Cezar, Evliya Celebi'nin
Vezirkdpris hakkinda vermis oldugu bilgilerden hareketle, bedestenin banisinin
Haci Yusuf Aga oldugunu belirtirken (Cezar 1985: 282),Metin Sézen (Sézen
1975: 271) ve Semavi Eyice (Eyice, 1992:310) bedestenin Fazil Ahmet Pasa
tarafindan  yaptinldigini ifade etmektedirler.  Mehmet Tungel, bedestenin
banisinin Ayse Hanim oldugu izerinde durmaktadir (Tungel 1980: 124). M.
Sami Bayraktar, yapiyla ilgili &ncil literatiiri verdikten sonra bedestenin banisi
hakkinda kesin bir sey sdylemekten kaginmakia, sadece yapinin 17.yy ikinci
yarisinda insa edildigini belirtmektedir (Bayraktar 2005:212).



Kadin Bani: Képrili Ayse Hanim 53

—0 .I 2
{ e i T

Plan 3. Vezirkdpri Bedesten ve Arasta Dikkanlar (V.G.M.A.)

Ayse Hanim’'in Vakiflar Genel Midirligi Arsivi'lnde bulunan H. 1107-M.1695
farihli vakfiyesinde vakiflar sayilirken, bedestenin de ismi  zikredilmektedir®.
Bedesten hakkinda baska bir bilginin bulunmadigr vakfiyeden hareketle, Bedestenin
de Ayse Hanim’a miras yoluyla infikal effigi anlasilmaktadir.

Kare planli bedestenin cephe duvarlarinda kaseflenmis moloz tas, kubbe
kasnaklarinda bir sira tas ¢ sira tugla almasikhigina yer verilmistir. Beden
duvarlarindan Ust 6rtlye ve kasnaklardan kubbeye kirpi  sacakla  gegilmistir:
Bedestenin etrafini  cevreleyen dikkénlarda tonozu tasiyan ayaklarin - kemer
seviyelerine kadar kesme tas ve tugla rastgele kullanilmisken kemer ve tonozlarda
tomamen fudla malzeme kullanilmishr. Bedesteni disarida 32 adet dikkan
cevrelemektedir. Yapiyr dért ydnden kusatan dikkénlarin iizeri giinimiizde ginko ile
kapatlmistir (Fot. 4). Yapinin ana beden duvarlar dikkén seviyelerinden yiksek
tutulmustur. Her cephede bedesteninin igine girisi saglayan birer adet eyvan
seklinde olusturulmus sivri tonozlu kapi bulunmaktadir. Bu kapilardan kuzey ve
doguda yer alan kapilarin yan duvarlari zerinde devsirme Latince yazilmis
kitabeler bulunmaktadir. Bu giris kisimlarinin ortasinda yer alan diszgiin kesme
tasla érilmis basik kemerli kapidan bedestenin i kismina girilir. ic mekanin ist
ortist merkezde yer alan fil ayagina atlmis dogu-bat ve kuzey-giiney yénde
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uzanan dort adet yaklasik 5m. genisligindeki kemerlerin tasidig, dért kubbedir
(Fot.5). Kubbeler disaridan sekizgen kasnak izerine oturtulmustur.

Fot. 3. Vezirkdprii Bedesten ve Arastasi (Nejdet igci Arsivi’nden)

Yapinin i¢ tarafinda beden duvarlari, moloz taslarin  horasan harci ile
kasetlendirilmesiyle olusturulan bir 6rgii sistemine hékimken, ist 6rti kubbe ve
tasiyic kemerler tamamen tugla malzeme ile 6rilmistir.  Bedestenin g
mekdaninin aydinlahlmasi duvarlarin st kisimlarina agilan alt adet sevli pencere
ile saglanmaktadir. Bedestenin tam merkezinde yer alan fil ayag zeminden
yiksek tutulmus bir kaide Uzerinde yikselmektedir. Ayagin kuzeye bakan
cephesi Uzerinde yer alan sivri kemerli kapi vasitasiyla icine girilmektedir.
iceride dért yana sivri kemerlerle genisletilmis ve izeri pandantiflerle gecilen
tugla 8rgili bir kubbe ile kapatilmis bir agikliga ulasilir. Mekan kiicik mazgal
pencerelerle aydinlahlmaktadir. Kubbenin giineydogusunda yer alan agikliktan,
ayagin Ust tarafinda yer alan Gzeri kiigtk bir kubbe ile 6rtilmis mekana
gesilmektedir.
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Fot. 4 Vezirkdprii Bedesteninin Etrafini Cevreleyen Dikkénlar

Fot. 5. Vezirkdprii Bedesteni ic Mekan
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Ayse Hanim Tarafindan insa Ettirilen Vakif Eserleri
Vezirkopri Kale Camisi

Yapi ilce merkezinde Tas Kale Mahallesi'nde bulunmaktadir (Fot.6- Plan.4).
Cami izerinde her hangi bir kitabe bulunmamaktadir. Ayse Hanim’in Vakiflar
Genel Midurligi Arsivinde bulunan H. 1107-M.1695 tarihli Vakfiyesi’'nde
“ .. Taskale’de bina olunan cami-i serifde Furkan-i kerimiis-sandan bir ciiz-i serif
tilavet eden bir Salih mitedeyyin ve ehli Kur’‘an kimesneye Yagci nam karyede
olan hassa-i mugine-i mukufelerinden hasil olan hububattan bir meta mahsul
verile...”*® seklinde gecen ibareden hareketle, yapinin Ayse Hanim tarafindan
yaptirildigi anlasiimaktadir. M. Sami Bayraktar da Vakiflar Genel Midirligu
Arsivi'nde yer alan H.1107/M.1695 tarihli vakfiye’de gecen bilgiden hareketle
yapinin Ayse Hanim tarafindan yaptirildigini belirtmektedir (Bayraktar 2005:
80).

KALE CAMii

Fot. 6. Vezirkdprii Kale Camisi (Nejdet igci Arsivinden)
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Plan 4. Vezirképri Kale Hamami ve Kale Camisi (V.G.M.A.)

Yapi kuzey-giiney dogrultuda uzanan bir alan Uzerine insa edilmistir. Cami,
kuzeyinde yer alan i¢ bolimli son cemaat mahalli ile harim kismindan
olusmaktadir. Camide insa malzemesi olarak; son cemaat mahalli ve minarede
tamamen kesme tas, cephelerde ise bir sira kesme tas ic sira tugladan olusan
érgi malzemesi kullanilmishr. Caminin harim kisminin Gzeri sekizgen kasnaga
oturan kubbe ile drtilmistir (Fot.7). Kubbe kasnagi Uzerinde dort adet sivri
kemerli pencere acilmishr. Kubbe kasnaginda kirpi sacak uygulamasina yer
verilmistir. Caminin bah ve giiney cephelerinin alt kismi izerinde ikiser dogu
cephede ise bir adet sivri sagir kemerli pencere ve bati, dogu ve giney
cephelerin st kisimlar Gzerinde de birer adet sivri kemerli pencere agilmishr.

Caminin kuzeyboh kosesine bitisik olan minaresi tamamen kesme tas
malzemeyle insa edilmistir. Minarenin gévde baslangicindan yukarisi yakin
tarihlerde yenilenmistir (Bayraktar 2005: 82).
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Caminin kuzeyinde ¢ bdlimli son cemaat mahalli bulunmaktadir. Mahallin
izeri Uc adet kicik kubbe ile kapatlmishr. Ust 6t késelerde duvarlar
tarafindan tasinirken ortada iki adet mermer situn tarafindan tasinmaktadr.
Kemerler baklava dilimli situn bashklar Gzerine oturmaktadir. Son cemaat
mahallinin giris blimi ahsap dogramali camekéanla kapahimistir. Son cemaat
mahalinin dogu ve batisindaki kisimlari zeminden yiksek tutulmustur. Mahallin
giney cephesi izerinde harime giris kapisinin dogu ve batisinda birer adet diiz
lentolu pencere bulunmaktadir. Pencerelerin alinliklari yagl boya ile yapilmis giil
ve bitkisel bezemelerle sislenmistir. Son cemaat mahallinin giiney duvarinin
dogu ucunda yer alan dar bir merdivenle harimdeki kadinlar mahfiline
gesilmektedir. Son cemaat mahallinin giiney cephesinin tam ortasinda yer alan
basik kemerli kapi ile caminin harim bélimine girilmektedir. Ahsap cifte kapi
kanatlari orijinal olup cakma teknigi ile yapilmislardir. Kanatlarin gévdeleri
izerinde bulunan ahsap gdbekler, prizmatik iicgenlerle olusturulan bezeme
kusaklari ile cevrelenmistir.

Harim kismi kareye yakin dikdértgen bir plana sahiptir (Fot.8). Harimin Gzeri
tromplarla gecilen bir kubbe ile 6rtilmistir. Kdselerden tromplara gegiste
mukarnas dolgu kullanilmishr. Harim dogu, bah ve giiney cepheler iizerine
agilan pencerelerle aydinlatlmaktadir. Harimin cepheleri izerinde kalemisi
bezemeler bulunmakiadir.

Caminin mihrabi giney cephenin tam ortasinda bulunmaktadir (Fot.9).
Mihrabin  Gzeri yagh boyalarla boyanmistr. Mihrap kavsarasi sekiz sira
mukarnasla  dolgulanmistir.  Mihrap  nisinin  etrafi  iki genis bordir ile
cevrelenmistir. En distaki bordir kaval silme ile sinirlandirilmis olup, bordir
Uzerinde merkezde yer alan sekizgen motifinin uclarindan ¢ikan saplarla
olusturulan cesitli geometrik sekiller ve bunlarin ortalarinda yer alan stilize
bitkisel bezemeler bulunmaktadir. Bu bordiri i¢ taraftan kaval silme ve profilli
silmeler cevrelemektedir. Distan ice dogru ikinci genis bordir Uzeri sade
birakilmistr. Mihrap alinh@r Gzerinde iki adet kabara bulunmaktadir. Ayrica
alinhgin her iki tarafinda yagl boya ile yapilmis cicek buketi tasvirine yer
verilmistir. Mihrabin tac kismi bes bslime 0yr||m|§ o|up, vzerleri 12 dilimli cicek
ve cicek saplari ile bezenmistir.

Yapinin minberi ahsap malzemeden cakma teknigi ile yapilmis olup, kaliteli
bir iscilik yansitmaktadir (Fot.10). Minberin sipiirgelik kisimlarinin izerinde yan
yana yerlestirilmis dort adet ahsap kemerli bosluk bulunmaktadir. Bunlardan
cepheye bitisik olan daha yisksek tutulmustur (Fot.11). Yan aynaliklar iki bordir
ile cevrelenmistir. Distaki genis bordir iizerinde cigek ve palmetlerden olusan ve
birbirinin devami niteligindeki bezemelere yer verilmisken icteki dar bordir
Uzerinde rumi ve kivrik dallardan olusan ve saplarla birbirlerine baglanan
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bezeme kusagina yer verilmistir. Minberin aynalik kisimlarinda merkezde yer
alan daire igerisindeki alh kollu cigeklerin etrafini saran kivrik dallardan olusan
ve birbirini tekrarlayan bir kompozisyon bulunmaktadir. Korkuluk kisminin Gzeri
rumi ve kivrik dallardan olusan bezemelerle tezyin edilmistir. Minberin kapi
kanatlarinin baglandigi dikmeler Gzerinde birbirinin tersi seklinde yerlestirilmis
¢ dilimli palmetlerden cikan saplarla birbirlerine baglanan bir kompozisyon
bulunmaktadir. Minber kapi kanatlari birbirini tamamlar sekilde bezenmistir.
Kanatlar kapahldiginda iki dairevi madalyon igerisine yerlestirilmis uglar ig
dilimli palmetlerle son bulan kivrik dallarla olusturulmus bitkisel kompozisyon
ortaya cikmaktadir. Kapinin tag kismi kafes oyma teknigi ile islenmis geometrik
sekillerle olusturulmustur. Minberin kislah kismi orijinal degildir.

Cami hariminin dogu duvari iizerinde harime dogru cikma yapan iki izengi
tasi Uzerine yerlestirilmis ahsaptan kafes oyma teknigi ile islenmis vaaz kursusu
bulunmaktadir. Harimin kuzey cephesi izerinde ahsap kadinlar mahfili
bulunmaktadir.

Fot. 7. Vezirkdpri Kale Camisi
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Fot. 8. Vezirkdpri Kale Camisi Harim Kismi

Fot. 9. Vezirkdpri Kale Camisi Mihrabi
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Fot. 10. Vezirkdprii Kale Camisi Minberi

Fot. 11. Vezirkdpri Kale Camisi Minber Detay:

61
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Vezirkopri Toprakkale Camisi

Cami, ilce merkezinde Kale Mahallesi'nde bulunmaktadir (Fot.12-Plan. 5).
Caminin {zerinde insa yada onarim kitabesi yer almamaktadir. Ancak Vakiflar
Genel Midirligi Arsivi'nde bulunan H. 1107-M.1695 tarihli Ayse Hanim’a ait
vakfiye'de gecen “...ve yine kasaba-i mezkire déhilinde Toprak Kalesi iginde
miceddeden bina buyurduklari cémi-i seriffe..” seklinde gecen bilgiden
hareketle yapinin banisinin Ayse Hanim oldugu anlasilmaktadir”. Bu vakfiyeden
hareketle yapinin vakfiyenin tanzim edildigi tarihten kisa bir zaman 6nce insa
ettirilmis oldugunu séylemek mimkindir.

Kuzey-giney dogrultuda dikdértgen bir alan Gzerinde yer alan cami,
guneyinde bulunan eve bitisiktir. Bah cephesi ise bitisigindeki evin bahgesi ile
cevrelenmektedir. Caminin  beden duvarlari  ginimizde sivanmis  olup,
duvarlarin izeri beyaz boya ile boyanmistr. Caminin girisi kuzeyinde olup
giristen gecildikten sonra son cemaat mahalline ulasilmaktadir. Bah-dogu
dogrultuda uzanan mahallin Gzeri ahsap tavanla kapatlmishr. Mahal kuzey
cephesi izerine agilan Ustte iki biyik ve altta iki kiicik yuvarlak kemerli pencere
ile dogu cephesi izerinde yer alan bir adet yuvarlak kemerli pencere tarafindan
aydinlatlmaktadir. Mahallin batisinda yer alan ahsap merdiven ile kadinlar
mahfiline gecilmektedir. Mahallin batisinda ahsap minaresi yer almaktadir.
Minarenin iizeri giinimiizde ginko ile kaplanmishr.

Son cemaat mahallinin giiney cephesinin tam ortasinda yer alan diiz lentolu
kapidan gecilerek harim kismina girilmektedir . Harim kuzey-giiney dogrultuda
uzanmakta olup, izeri ahsap tavanla kapahlmishir. Harim bati ve dogu cepheleri
izerine acilan ikiser adet yuvarlak kemerli pencere ile aydinlatimaktadir.

Plan 5. Vezirképri Toprakkale Camisi (M. Sami Bayraktar’dan)
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Harimin giiney cephesinin tam ortasinda mihrap yer almaktadir (Fot.13). Mihrap
beyaz kireg tasindan yapilmishr (Bayraktar 2005: 79). Bes koseli olarak
tasarlanan mukarnas dolgulu mihrap nisi, Gzeri bitkisel bezemelerle olusturulmus
genis bir bordir ile cevrelenmistir.

Caminin minberi de beyaz kireg tasindan yapilmishr. Mihrap ve minber
orijinal olmayip yakin zamanlarda yapilmislardir (Bayraktar 2005: 79). Harimin
kuzeyinde kadinlar mahfili bulunmaktadir. Mahfil ahsaptan yapilmis olup, son
cemaat mahallinin batisinda bulunan ahsap merdivenle mahfile gecilmektedir.

Fot. 12. Vezirkdpri Toprakkale Camisi

S

Fot. 13. Vezirkdprii Toprakkale Camisi Harimi
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Vezirkopri Cifte Hamam

Samsun’un Vezirkdpri ilgesinde Ganioglu Mahallesi Hacikéy Caddesi iizerinde
bulunmaktadir (Fot. 14-Plan. 6-7). Yapi iizerinde herhangi bir insa yada onarim
kitabesi bulunmamaktadir. Evliya Celebi, hamamin Fazil Ahmet Pasa tarafindan
yaptirildigini belirtmektedir (Evliya Celebi, 1999:210). Fakat Vakiflar Genel
Midirligi  Arsivinde bulunan H. 1107-M.1695 tarihli Ayse Hanim’a ait
vakfiye’de gegen bilgiden hareketle yapinin Ayse Hanim tarafindan insa
eftirildigi  anlasilmaktadir”®. Hiseyin Hisamaddin de yapinin Ayse Hanim
tarafindan insa ettirildigini ifade etmektedir (Hiseyin Hisameddin, 1928: 378).
Hamam 1964-65, 1976 ve 2006 yillarinda Vakiflar Genel Midirligu
tarafindan restore edilmistir (Bayraktar 2005: 248).

Plan 6. Vezirkspri Cifte Hamam (V.G.M.A.)

Hamam, erkekler ve kadinlar kismi olmak Uzere, cifte hamam olarak insa
edilmistir. Dogu-bah dogrultuda insa edilen cifte hamamin erkekler ve kadinlar
kismi dért eyvanli ve kdse halvet hiicreli plan tipinde ve birbirinin simetrisi olacak
sekilde insa edilmislerdir. Erkekler ve kadinlar kismi batdan doguya dogru
soyunmalik, sogukluk ile tuvaletler ve sicaklik bslimlerinden olusmaktadir.  Su
deposu ve kislhan kisimlar ortak olarak kullaniimaktadir. Her iki bsliminde;
soyunmalik bslimleri kubbe, sogukluk bolimleri ikiser kiigik kubbe, trashk ve
tuvalet kisimlarinin Gzeri aynali tonoz, sicaklik mekaninin  Gzeri kubbe,
eyvanlarin zerleri aynali tonoz, halvet hiicrelerinin izeri tromplarla gecilen
kubbe ile &rtilidir. Hamamda insa malzemesi olarak, cephelerde iki sira tugla
bir sira moloz tas ile kubbe kasnaklarinda ¢ sira tugla bir sira moloz tas



Kadin Bani: Képrili Ayse Hanim 65

malzeme kullanilmistir. Cephelerde yer alan moloz taslar tugla cerceve igerisine
alinarak  kasetlenmistir. Cephelerde ve kubbe kasnaklarinda  kirpi  sagak
uygulamasina yer verilmistir.

012345m

Plan 7. Vezirkdpri Ciffe Homam A-A Kesiti (V.G.M.A.)

Erkekler bslimi soyunmaligina kuzey cephenin ortasina agilan yuvarlak kemerli
kapidan girilmektedir (Fot.15). Kare bir mekan olan soyunmaligin izeri sekizgen
kasnakli bir kubbe ile rtilidir. Soyunmalik béliminin aydinlahlmasi, kubbe
kasnagi Uzerine agilan dért adet tugladan &rislmis sivri kemerli pencere ile
kubbenin merkezinde yer alan 15tk gdzleri tarafindan  saglanmaktadir.
Soyunmalik baliminiin ortasinda sekizgen bir havuz yer almakia ve bslimin
etrafi yerden yikseltilmis sekilerle cevrelenmistir. Soyunmalik bsliminin dogu
cephesinin merkezinden kuzeye kaydinlmis yuvarlak kemerli bir kapi ile
sogukluk mekanina gegilmektedir.

Kuzey giiney dogrultuda dikddrtgen bir plan arz eden sogukluk baliminin
kuzeyinde trashk mekani, giineyinde ise hela bslimi bulunmaktadir. Sogukluk
bolimiinin Uzeri iki adet kiicik kubbe ile drtilmisken hela ve traslik kisimlarinin
Uzeri aynali tonozla kapatilmistr. Bu bdlimin aydinlatlmasi, Ust &riiyi
olusturan kubbe ve tonozlar iizerine agilan 1sik gdzleri ile saglanmaktadir.
Sogukluk baliminin dogu cephesi izerine agilan kapi ile hamamin sicaklik
mekanina gegilmektedir.

Sicaklik bslimi dért eyvanli ksse halvet hiicreli bir plana sahiptir. Blimin
merkezi kubbe ile kapatimis, eyvanlarin Gzerlerinde ise aynali tonoz
kullanilmishir. Mekanin aydinlatlmasi kubbe ve aynali tonozlar iizerine agilan
stk gozleri ile saglanmaktadir. Sicaklik mekaninin merkezinde gsbek tasi yer
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almaktadir. Sogukluk bsliminde sicaklik bslimine girisi saglayan eyvan harig
diger eyvanlarda iicer adet kurna bulunmaktadir. Sicaklik mekaninin uglarina
acilan yuvarlak kemerli kapilar vasitasiyla halvet hicrelerine gecilmektedir.
Halvet hijcrelerinin izerleri kubbe ile kapahlmistir. Hicrelerin aydinlatimasi
kubbe izerine agilan 15tk gézleri ile saglanmaktadir. Halvet hiicrelerinde ikiser
adet kurna bulunmaktadir. Kadinlar kismina soyunmalik béliminin giiney
cephenin orfasina agilan tugla 6rgiili basik kemerli kapidan girilmektedir.
Kadinlar bdlimi  erkekler bsliminin bir simetrisi seklinde tasarlanmistir.
Hamamin su deposu bslimiinin zeri besik tonozla értilidir. Kilhan ve depo
bslimlerinin Gzerleri ginimizde kullaniimadigindan dolayr  ahsap cah ile
kapatlmistir.

T

Fot. 15. Vezirkdpri Cifte Hamam
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Vezirkopri Arastasi

Vezirkdpri ilcesinin merkezinde Orta Cami Mahallesi’nde bulunan arasta
izerinde insa ya da onarim kitabeleri bulunmamaktadir (Fot.16-Plan. 8). Evliya
Celebi, bedestenin banisinin Haci Yusuf Aga (Ayse Hanim'in babasi) oldugunu
belirtirken arasta hakkinda herhangi bir bilgi vermemektedir (Evliya Celebi,
1999:210). Bu bilgi Evliya Celebi'nin sehri ziyaret ettigi dénemde Arasta
dikkanlarinin heniiz insa edilmemis olduklarini géstermektedir.  Mustafa Cezar,
arastanin banisinin Képrili Fazil Mustafa Pasa yada Képrili Numan Pasa
olabilecegini ifade etmektedir (Cezar 1985: 282). Metin Sézen vd. arastanin
Fazil Ahmet Pasa tarafindan yaptirildigini ileri siirmektedir (Sézen 1975: 271).
Mehmet Tuncel, arastanin Ayse Hanim tarafindan yaptirildigini belirtmektedir
(Tuncel 1980: 124).

Ayse Hanim'in K&prili Kitiphanesi’'nde bulunan 15/2458 nolu ve “devletli
efendimiz merhumenin sureti vakfiyesidir” ifadesi ile baslayan vakfiye icerisinde
yer alan H. 1102/M.1690% ve H. 1107-M. 1695% tarihli vakfiyeler arasta
dikkanlari hakkinda detayli bilgiler vermektedirler. Bu vakfiyeler birbirlerini
tamamlayici niteliktedirler. Asagida verilen metin bedesten etrafinda insa edilen
arasta diskkénlarini konu alan vakfiyelerde gecen bilgileri ihtiva etmektedir.

... vilayeti Anadolu’da nifs-1 kasaba-i Kedegre'de vaki bir taraftan
bezezistan ba’zan Koca Ali oglu Hasan Celebi Miilki ve Ba’zan
Hiseyin Efendi kerimesi Hatice Hatun miilki ve iki taraftan Tarik-i
amm ile mahdud ahsabdan mebni 11 bab fevkani odalari ve
tahtinda alti bab ditkkani mistemil olan han-i kebiri ve miiderris
Ahmet Efendinin kezalik-i ahsaptan bina eyledigi bir taraftan
marii’z-zikr®  bezezistan ve bir taraftan yine bezezistan kapisi ve
bir taraftan misari’n-ileyh Mustafa Pasa hazretlerinin milki ve bir
taraftan tarik ile mahdud her biri ahire muttasil yedi bab diskkani ve
yine mezbur Ahmed Efendiden istira etmekle milki misteralari olup
zikr olunan bezezistanda vakfi kadimeleri olan dekakini malimiye
muttasil olmagla tecdiden miistagni olan dért bab diskkan...1 ve
bezezistanda olan fil-cimle®” 66 dolabi ve yine asil bedestenin
tasrasinda® dért tarafa acilan 29 bab dikkanlar ve yine
bezezistanin karsisinda miceddeden bina olunan 22 bab orta
dikkanlari ve yine bezezisitanda miiceddeden bina olunan igeri
tarafa agillan dikkanlar ki Kurt Yusuf Hani'na agilan kapidan
hamama varinca 26 bab diskkani ve yine bezezistanin tasra tarafa
miceddeden bina olunan diskkanlar ki iceri tarafa acilir hamamdan
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Kurt Yusuf Hani'na agilan kapiya varinca 23 bab diskkani ve yine
bezezistanin tasrasinda miezzinden alinan  dikkanlarin - Gst
tarafindan dere basina varinca 10 bab dikkani, ve yine
miezzinden dikkanlar ki fevkanisinden mada idi** ditkkani yine
carsida ciffe hamam kurbinde kuyumcu siralari mijezzinden alinan
dikkanlara gelince 18 bab dikkani ve yine asil bezezistanin
tasrasinda olan dolaplar ve miiceddeden bina olunan dikkanlarin
baslarinda olan 11 dolabi ve yine kaza-i mezburede kain ishak
Aloki demekle led-el  ahali malumi’l-hudud olup tecdiden ve

tavsifden mistagniye olan mezra-i memlike-i ma’lime-i vakf ve
habs ediip...**

Yukarida gegen bilgilerden hareketle Arastanin Ayse Hanim tarafindan insa
ettirilmis oldugunu séylemek mimkindir. Arasta dikkanlari merkezde bulunan
bedesteni dogu, bah, giiney ve kuzey yonlerden cevrelemektedir. Dért yonde
birer adet girisi bulunan arasta, toplam ice bakan 78 adet dikkan ile disa
bakan 23 adet dikkandan olusmaktadir. Arastanin bat kapisinin giineyine
dogru ice bakan sekiz, disa bakan yedi dikkan olmak Gzere toplam 15 diskkan
yer almaktadir. Yine bat girisinin kuzeyinde gittikge doguya dogru kirilma
yapan ice bakan 11 ve disa bakan dokuz olmak tizere toplam 20 dikkan sirasi
bulunmaktadir. Dikkanlarin izeri besik tonozlarla &rtiilmistir. Dikkanlarda
kemer Uzengi taslarina kadar agirlikli olarak kesme tas kullaniimisken kemer ve
Ust Srttlerde tug|o malzeme kullanilmistir. Disaridan dikkénlarin Gzeri kursunla
kaplanmistir. Batida yukarida zikredilen diskkanlarin arasinda yer alan ve
arastanin icerisine girisi saglayan kapi hafif sivri bir tonozla értilmis eyvan
bicimindedir. Kapinin kemeri {zengi tasi seviyesine kadar kesme ftas
kullanilmisken tonoz ve Ust kisimda tugla malzeme kullanilmishr. Kapinin sagak
kismi testere disi seklinde tasarlanmistir. Girisin ortasinda yer alan basik kemerli
aciklikla bedestenin de bulundugu arastanin ig kismina girilmektedir.

Arastanin kuzey girisi sivri kemerli sade bir kapiyla olusturulmustur. Kapinin
ice bakan tarafi eyvan seklinde tasarlanmis olup, kemer seviyesine kadar kaba
yonu moloz tasla &rillen beden duvarlarinin olusturdugu aciklik tugla &rgilis
besik tonozla kapahlmishr. Giris kisminin batisinda bir, dogusunda ¢ adet
dikkan bulunmakiadir. Dikkanlarin izerleri tugla 6rgiili besik tonozlarla
kapatlmistir.
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Plan 8. Bedesten ve Arasta Dikkanlari (V.G.M.A.)

Arastanin dogusunda yer alan iigiincii giris kapisi, kapr kemerinin Ust seviyesine
kadar kesme tas malzeme ile drilmisken st kisimda tugla, iki sira tugla bir sira
tas malzeme kullanilmistir. Kapinin sacak kismi testere disi seklinde yerlestirilen
tuglalarla hareketlendirilmistir. Bu kisimda kapinin kuzeyinde batya dogru
kirlan yedi adet disa bakan ve yedi adette ice bakan olmak iizere toplam 14
dikkan bulunmaktadir. Bu dikkan sirasinin Ustine muhdes ahsap bir yapi
yapilmistir. Yapinin bati taraftan ¢ikma yapan bslimi bu tarafta yer alan alh
adet ahsap direk tzerine oturtulmustur.  Yine dogu giris kapisinin giineyinde
arastanin igine bakan 13 adet dikkan sirasi yer almaktadir.  Bu bélimiin
gineyinde iizeri kubbe rtili mescit bulunmaktadir.

Arastanin giineybatisinda dérdiinci giris kapisi bulunmaktadir. Kapr oldukga
basit bir kurguya sahiptir. Kapinin kesme tas 6rgiili basik kemerli girisinden
gesilerek besik tonoz 6rtili mekana girilir. Giney giris kapisinin batisinda
arastanin igine bakar sekilde yerlestirilmis ic adet dikkan sirasi yer almaktadir.
Kapinin  dogusunda ice bakar sekilde yerlestirilmis 10 adet dikkan
siralanmaktadir. Bu dikkanlarinda kemer ve Ust értilerinde tugla malzeme
kullanilmis ve disaridan kursunla kaplanmislardir.

Arastanin kuzey giris kapisi ile bedesten arasinda iki ayri hacim seklinde
yer|e§ﬁri|mi§ ve top|qm 22 adet dikkandan olusan bélimler bulunmaktadir. Bu
dikkanlarin da diger diskkanlar gibi alt seviyelerinde kesme tas, st kisimlarda



70 Topcu

ve besik tonozlarda tugla kullanilmistr. Dikkanlarin st &rtist disaridan
kursunla kaplanmistr.

Fot.16. Vezirkdpri Arasta Diskkanlari

Degerlendirme

Ayse Hanim hpki babasi Yusuf Aga gibi memleketi Vezirképri'de birgok vakif
eseri insa eftirmistir. Bu yoniyle bolgede imar faaliyetlerinde bulunan &nemli
baniler arasinda yer almaktadir. Hem babasinin yaptirmis oldugu  vakif
eserlerinin koruyuculugunu Ustlenmis hem de esi Mehmet Pasa’nin &limiiyle
yarim kalan bélgedeki hayir eserlerinin tamamlanmasini saglamistir.

Ayse Hanim'in giinimiize ulasmis yapilar izerinde herhangi bir kitabe ile
karsilasilmamaktadir. Fakat, Kale Camisi’nin bati bahge duvari iizerinde beyaz
mermer Uzerine iki satir seklinde yazilmis, Ayse Hanim’a ait bir cesme kitabesi
yer almaktadir (Fot. 17).

Transkripsiyon:

Kad-afaza ve essa schibeti’l hayrat ve'l-hasenat Ayse Hanim
te’'mmadallah’u bi-gufran-i

Haza'l-Azb'ul-furat fi sene elf ve seb’a ve seb’in ca’alethu farzen-li-
yevmiddin.
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Anlam::
Bu tath suyu H.1077- (M.1666) tarihinde, hayir sahibi, Allah
gunahlarini bagislasin ve rahmet etsin, Ayse Hanim akitmishir.

Kitabe Ayse Hanim’a ait ve giinimiize ulasabilmeyi basarmis tek kitabe olmasi
acisindan son derece 6nemlidir.

Fot. 17. Ayse Hanim Cesmesi Kitabesi

Ayse Hanim'in yukanida zikredilen hayir eserlerinden baska bélgede giinimiize
ulasamayan bir takim vakif eserleri de bulunmaktadir.  Bunlar arasinda kasaba
etrafinda bircok cesme, mektepsé, suyollarinin tamiri ve Tas kale icerisinde bir
camasirhane® yer almaktadir. Aslinda kasabanin suyollarinin insasina Kaprili
Mehmet Pasa®® tarafindan baslanilmis olup mrii vefa etmemesi iizerine Ayse
Hanim tarafindan suyollar tamamlatinlmishr®. Suyollarindan sehre gelen sudan
kimlerin  kullanacagina dair  Ayse Hanim'in  vakfiyesinde  detayli  bilgiler
verilmektedir®®. Ayrica Ayse Hanim Képrii Kasabasi'na bagl bes kéyde de cesmeler
insa eﬂirmigtir‘”.

Ayse Hanim sadece yapi yaphrmakla kalmamis bolgedeki fakir-fukaranin
hamiligini de Ustlenmistir. Vakfin gelirlerinden fakirlere dagilacak yemeklerin
yapilmasi icin piring, bal, et, yag, nohut, sogan, safran, ekmek alinmasi,
yemeklerin pisirilmesi igin gerekli olan odunun temin edilmesi ve debbaghaneye
bu ise karsilik senede 100 akge kira verilmesi vakfin sartlar arasindadir®?.
Ayrica her Cuma giini Taskale Camisi’'nin kapisi éniinde fakir fukara’ya 30
akce daglmasi ve vakfin harcamalarindan artan paranin da yine fakir
fukaranin kullanimina ayrilmasi vakfiyede sart kosulmaktadir (Bkz.Tablo 1).
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Tablo 1. Képrili Kitiphanesi, Vakfiyeler, No: 2458'de yer alan kitapgik
icindeki Uc adet vakfiyeye gére vakfin giderleri

Taskale Camisi‘'nde Hz. Peygamberin | Yagci nam Karyede hububatin gelirinden

ruhu icin bir ciiz-i serif okuyana bir meta verile.

Hz. Peygamberin dogum giiniinde Hamam ve bezezistandan senede 2880
okunacak olan mevlidi serif icin akge verile.

Evkaf mitevellisi Karindasi oglu Hamam ve bezezistanin gelirlerinden

Hiiseyin Efendiye hizmeti karsihiginda | yevmi 25 akge verile ve zikr olunan
karyeler hasilinin hamisi dahi ona

masruta ola.
Taskale’deki Cami’ye imam ve hatip | Imamlik hizmeti karsiliginda Hamam ve
olana bezezistanin helleinden yevmi 6 akceye

mutasarnif ola.

Hatiplik hizmeti karsiiginda Comi nam
karye-i mikife hasilinin erba-i ihmasima
(4/5'ine) mutasarnf ola.

Ve imam olan Kur’an-1 kerimden bir ciiz-
i serifi okuyup sevabini Ayse Hanimin
annesinin ruhuna hibe edip, hizmeti
karsiigr yevmi iki akge vazifeye
mutasarnif ola.

Ve her hamis giini (Persembe giint)
cami-i mezkurede her kim vaiz ve nasih
olursa hele-i mezkureden yevmi iig akge
vazifeye mutasarnif ola.

Ayni giin camide Kur'an-1 Kerimden bir
cliz-i serif okuyup sevabinin validelerinin
ruhlarina hibe eden kisi hizmeti karsilig
yevmi U akge vazifeye mutasarnf ola.
Miezzin olan iki kisiye Her biri hizmeti karsihginda ¢ akce
vazifeye mutasarnif ola.

Miezzinlerden biri Kur'an-1 Kerimden bir
cliz-i serif tilavet ediip sevabini vakf-i
mesar-ilayhanin ceddi-azizelerinin ruhi
Serifelerine hibe eyleyup hizmeti
karsiiginda yevmi iki akee vazifeye
mutasarnif ola.

Ve biri dahi Kur’an-1 Kerimden bir ciz-i
serif filavet ediip sevabini vakfe-i mumi
ilayhanin ceddi emcadlar ruhi
Serifelerine hibe edeler hizmeti
karsihginda iki akce vazifeye mutasarnf
ola

Ve Depe nam karye hasilinin erba-i

imhasi ol iki muezzine verile
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Kayyum

Yevmi iki akge vazifeye mutasarnif ola

Cami’de seyh olana

iki akge vazife ile Kur'an-1 Kerimden bir
cliz-i serif okuyup sevabini Karindas
Ahmed Aga’nin ruhuna hibe ede. Bu
hizmeti karsihginda da yevmi iki akce
vazifeye mutasarnf ola (9b).

Ve bir feth-i serif tilavet ediip sevabini
Yusuf Aga’ninruhuna hibe ediip hizmeti
karsihgr yevmi iki akge vazifeye
mutasarrif ola (10a).

Fukara icin

Cami-i serif-i merkime kapisinda etfal-i
fukara-i miminine 30 akce hele-i
merkumeden tasadduk oluna (10a).

Ulemadan iki mutasarnf kimesne

Kur’an-1 Kerimden bir ciiz-i serif okuyup
sevabini Ayse Hanim’a hibe eyleye
hizmetleri karsihginda her biri yevmi tg
akge vazifeye mutasarrif ola.

Bir alim mutedeyyin kimesne

Bir ciiz-i serif tilavet ediip sevabini ervah-
i sehid-i islamine hibe eyleye hizmeti
karsihginda U akse vazifeye mutasarnf

ola(10b).

Ulemadan bir Salih kimesne

Cam-i serifte bir sire-i milk tilavet ediip
sevabini Ayse Hanima hibe ede. Hizmeti
karsihgr yevmi bir akge vazifeye
mutasarnif ola (10b).

Revkan-i kanadil icin

Hele-i mezbureden yevmi on akge verile
(11a).

Cesmenin su yolcusuna

Yevmi on akee vazife verile (11a).

Ferras

Yevmi iki akge vazifeye mutasarnf ola

(11a-b).

Katip olana

Yevmi bes akee vazifeye mutasarnif ola

(11b).

Kedegre Kasabasi etrafinda bina
olunan ¢cesmelerin su yolcularina

10 akge vazife verile (11b).

Kasaba-i mezkureye tabi bes kit’a
karyelere cari olan ¢cesmelerin
suyolcularina

Yevmi 20 akge vazife verile (11a-12b).

Cabi olana

Hizmeti karsiiginda senede Yagci nam
karye hasilinin erba-i imhasindan (4/5)
bir meta mahsul verile (12 a).

Toprakkale Camisi‘'ne her kim imam

ve hatip olursa

Dikecik nam karyesinin erba-i imhasina
mutasarif ola (12a-b).

Muezzin Yevmi ii¢ akce vazifeye mutasarnf ola
(12b).
Kayyim Yevmi iki akge vazifeye mutasarnf ola

(12b).
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ferras

Yevmi iki akge vazifeye mutasarrif ola

(12b).

Revkan-i kanadil icin

Yevmi iki akce verile.

Ramazan-i Serif’te camide yanacak
kandil icin

Beher sene bes kurus verile (13a).

Bir Salih kimesne

Kur’an-1 Kerimden bir ciiz-i serif tilavet
edilp Sevabini Hadice Hanimin ruhuna
hibe ede hizmeti karsiligina yemi tic akce
verile (13 a).

Bir Salih adem

Kur’an-1 Kerimden bir Ciiz- Serif kiraat
edilp sevabini Fatma hatunun ruhuna
hibe ede hizmeti karsiligina yemi iiger
akge verile (13 a-b).

Taskale’deki Camasirhane’nin
kayyimina

Hizmeti mukabelesinde yevmi iki akge
vazife verile.

Fakir fukara icin ramazanda
pisirilecek yemek icin debbaghaneye

Senede 100 akge icaret verile (14b-15aq)
Ve 300 akeelik ekmek alina.

Taskale Camisi’'nde talebe’ye haftada
bes giin Kur’an okumay 6greten
kimesneye

Yevmi 30 akge verile ve yevmi iki akgesi
dahi tevcihed-i tevliyet ola (24a-b)*.

TOPLAM

3473 akee 5 kurus

(Karyelerin yillik hasilat ve
Ramazanda fakirlere daghilacak
yemekte kullanilacak erzakin tutan
toplamin disinda birakilmistir)

Ayse Hanim'in bélgedeki vakiflarinda 25 kisi gérevlendirilmistir. Vakfin giderleri
vakfin akarlari arasinda olan bes kdy, Ui ki'a hamam, bezezazistan ve etrafini
cevreleyen arasta dikkanlarinin - gelirleri ile  karsilanmaktadir.  Bu  vakif
eserlerinden gelen gelirlerin disinda Fazil Ahmet Pasa tarafindan Ayse Hanim
vakfina yillik 3320 akce bagislanmistir®. Fakat vakfiyeden anlasildigi izere bu
3320 akeelik bagis, vakfin akarlarinin onariminda kullanilmak sartiyla vakfa
birakilmishr. Bu gelirlerden baska Ayse Hanim’a K&prili Mehmet Pasa kendi
vakiflarinin gelirlerinden ginlisk 200 akce maas baglamistr®. Bu tarihi bilgiler,
Ayse Hanim’in memleketinde Ustlenmis oldugu imar faaliyetlerinin esi ve oglu
tarafindan desteklendigini géstermektedir.

Gerek Ayse Hanim tarafindan bélgede insa edilmis eserler gerekse kendisine
miras yoluyla intikal etmis olan eserler Tirk mimarisi icerisinde de &nemli bir
yere sahiptirler. Tek hamam olarak insa edilen Kale Homami ve Cifte Hamam’in
sicaklik balimleri sekizgen planli ve dért eyvanli olarak tasarlanmislardir,
XVll.yizyl hamamlarinda  genellikle bu plan  semasinin  uygulandig
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gorilmektedir (Sézen, 1975: 272). Bslgede bu plan semasinin en yakin rnegi
ile Amasya-Merzifon Kara Mustafa Pasa Hamami'nda (Pasa Hamami) (Cerkez,
2005: 60-97) karsilasiimaktadir. Burada yine sekizgen bir plana sahip olan
sicaklik mekaninin késelerine halvet hiicreleri yerlestirilmistir.

Kale camisi tek mekanli, girisinde iic yada bes bslimli son cemaat mahalli

bulunan yapilar sinifina girmektedir. Bu plan semasi ile genellikle menzil
killiyeleri icerisinde yer alan camilerde karsilasiimaktadir (Miderrisoglu, 1993:
254). Bu plan semasinin XVILyy'da menzil killiyelerindeki rnekleri arasinda,
Malatya-Hekimhan K&prili Mehmet Pasa Camisi (M. 1661) (Aytag, 1998: 111-
112), Siriye-idlip- Cisr-i Sugur Kapriili Mehmet Pasa Camisi (Topcu, 2010:
120), Bilecik-Vezir Han Ké&prili Mehmet Pasa Camisi (Erken, 1977: 73),
Kayseri-incesu Kara Mustafa Pasa Camisi (Denktas 1997: 198) yer almaktadir.
Ayni plan semasinin sehir ici uygulamalari arasinda da Safranbolu-K&prili
Mehmet Pasa Camisi (Eryiksel, 2005: 15-32), Amasya-Merzifon Kara Mustafa
Pasa Camisi (Cerkez, 2005: 60-97) &rnek olarak gésterilebilir.
Vezirkdpri bedesteni kare bir mekéana sahip olup, mekén ortada yer alan igi
bosalhlmis bir ayaga atlan kemerlerle dort esit parcaya bélinerek izeri
kubbelerle kapatilmistir. Disaridan dikkén siralari ile cevrelenerek dort yénden
iceriye giris verilmistir. Bu ydniyle bedesten klasik bedesten semasinin son
érneklerinden birini teskil etmektedir (Bayraktar 2005: 333). Mustafa Cezar,
Bedestenin etrafinin arasta dikkanlari ile cevrelenmis olmasindan dolayi, yapiy:
arastall bedestenler sinifinda degerlendirmektedir (Cezar, 1985: 281). Bu tipin
benzer Srnekleri ile Tokat (Cezar, 1985: 281) ve Ankara Mahmud Pasa
Bedesteni’nde (Erdogan vd., 2007: 127-128) karsilasilmaktadir.

Sonuc

Bu calismada Képriili Mehmet Pasa’nin esi Ayse Hanim’in dogum yeri Samsun-
Vezirkdpri'de (Kopri Kasabasi) girismis oldugu imar faaliyetleri irdelenmistir.
Calisma bulgulari Ayse Hanim'in bélgede imar faaliyetinde bulunan nemli
banilerden biri oldugunu ve bélgenin sosyal ve ekonomik yasamina &nemli
katkida bulundugu yoniindedir. Ayse Hanim, babasindan kendisine miras
yoluyla kalan yapilari yasatp, yeni yapilar insa ederek vakfi daha da
zenginlestirmeyi basarmistir. Bedesten, arasta ve hamam gibi ticari getirisi
bulunan yapilar insa ederek vakfin yasahlmasini saglamis ve bslgenin ekonomik
yasamina katkida bulunmasinin yani sira insa ettirmis oldugu, cami, mekiep,
cesme ve camasirhane gibi sosyal islevli yapilarla da toplumsal gelismeyi
desteklemistir. Ayrica bulgular Ayse Hanim'in bélgedeki disiik gelirli ailelerin de
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hamiligini  Ustlendigine ve bu faaliyetlerinin aile Uyeleri tarafindan da
destekledigine isaret etmektedir

Ayse Hanm  tarafindan  insa  eftirilen  yapilarin  fonksiyonu
degerlendirildiginde, bslgenin ticari alt yapisinin dikkate alindigi ve sehirdeki
ticari fadliyetlerin gelistirilmesine iliskin yapilar insa edildigi anlasiimaktadir.,
Calismanin Osmanli birokrat kadinlarinin kamusal alandaki konumlari iizerine
yapilacak arashrmalara kaynak olusturacag disintlmektedir.

Notlar

! Ksprili ailesinin imar faa|iyet|erini konu alan bir calisma icin bakiniz: Sultan Murat Topgu

(2010), XVII. Yozyl ikinci Yarisinda Etkin Bir Bani Ailesi: Ksprililer, (Erciyes Universitesi Sosyal
Bilimler Enstitisi Islam Tarihi ve Sanatlari Anabilim Dali Tirk islam Sanatlari Bilim Dali
chm|onmam|§ Doktora Tezi), Kayseri.
Aslen Arnavutlugun Berat Kazasi’na baglh Ridnik (Riznik) Kyi'nden olan pasanin ailesi, o daha
dogmadan Vezirkspri'ye gelip yerlesmistir. Cocuklugu ve gencligi hakkinda elimizde bilgi
bulunmayan Mehmet Pasa, IV. Murad zamaninda Matbah-1 Amire (saray Mutfagi)’'nda ve daha
sonrada hassa odali Hisrev Aga’nin himmetiyle Enderun’da bisyiik odali ve ardindan da Hazine-i
Amire hizmegisi olarak saraya girmistir. Gegimsizligi ve serkesligi nedeniyle sipahilik ile tasraya
cikarilmis ve Amasya’ya bagl Képrii Kasabasi’'na geri dénmek zorunda kalmistir. Burada Ayse
Hanim ile evlenen Mehmet Pasa, daha sonraki dénemlerde, kapicilar kethidaligi, Amasya
Sancak Beyligi, Trabzon valiligi, Sam Eyaleti Mitesellimligi, Anadolu Eyaleti Yéneticiligi,
Kastendil Sancag, ve Trablussam Eyaleti yoneticiliklerinde bulunmustur. 26 Zilkade Cuma 1066
(15 Eylil 1656) tarihinde Boynuyarali Mehmed Pasa’nin yerine, Hatice Turhal Sultan’in destegi ile
sadrazam olmustur.  Képriili Mehmet Pasa zekasi ve ilerlemis yasinin vermis oldugu tecribeler
sayesinde kisa zamanda Osmanli bisrokrasisini eline gecirmeyi basararak, kendisinden sonra aile
Uyelerinin devlet kademelerinde gérev almasini saglamishr. Pasa H.1072-M.1661 tarihinde
Edirne’de yakalanmis oldugu bir hastalik sonucunda vefat etmistir. Vasiyeti Gzerine 8nceden
istanbul’da yaptirmis oldugu tirbesine defnedilmistir. Képriili Mehmet Pasa hakkinda daha
detayli bilgi icin bakimiz: Behcet-i ibrahim, Silsileti’l Asafiyyeti Fi Devleti’l-Hakaniyyetil-
Osmaniyye (Tarih-i Stlale-i K&priili), Képrili Kitiphanesi, Ahmet Pasa, No: 212, V.2b-76b;
Silahtar Findiklili Mehmet Aga, Silahtar Tarihi, istanbul, 1928, C.I, s. 225; Ahmet Coban (2005),
Hadikati’l Vizera Adli Eserin Tenkitli Transkripsiyonu, (Atatirk Universitesi Sosyal Bilimler
Enstitisi Tarih Anabilim Dali), Erzurum, 5.87; Amasyal Abdizade Hiseyin Hiisameddin (1928),
Amasya Tarihi, C.IV, istonbu|, s. 69; Tayyip G6kbi|gin (1967), ”Képrﬁ|ij|er”, i.A., CVI, MEB.Y.,
istanbul, s. 893; Metin Kunt (1971), The Kopriili Years: 1656-1661, (Princeton Universitesi
Yayimlanmamis Doktora Tezi); i. Hokki Uzuncarsili (1995), Osmanli Tarihi, Cilt Ill, 2. Kisim,
Ankara, s. 414.
Hatice Turhal Sultan 1663 tarihli vakfiyesinde kendisinden “en bisyisk halifenin hanesini aydinlatan
istk, “cagin Haticesi” olarak séz etmektedir. Padisah cagin imami olurken, sultan ailesi kadinlar:
“cadin Ayse'si” yada “cagin Fatma'si” olarak nitelendirilmektedir (Pierce, 1998: 215, 218, 221).
4 XVII. Yizylla birlikte sehzadelerin sancaklara génderilmek yerine istanbul’'da toplanmast,
hikimdarlik ailesinden kadinlarin imar Foa|iyer|erinin tasradan cok istanbul’da odaklanmasina yo|
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agmishr. 17.ytzyilin ilk yarisinda yapilan Sultan Ahmet Camisi disinda, 16.yizyilin ortalarindan
17. Yizyilin sonlarina kadar istanbul’da yapilan biyik killiyelerin cogunu Osmanli sarayinin
kadin mensuplari yaptirmislardir (Thys-Senocak 2009: 23).

® Bunun en giizel 6rnegi IV. Mehmet'in annesi Hatice Turhan Sultan tarafindan Canakkale Bogazi'na
insa edilmis olan Seddilbahir ve Kumkale'dir (Thys-Senocak, 2009: 24).

¢ Bitin imparatorluk tarihi boyunca olusturulan 2309 hatun vakfinin, 499’y 17. yizylda tesis
ettirilmistir (Yuksel, 1998: 48).

7 Kaprili Kutiphanesi, Vakfiyeler, 15/2458, V.1-18.

® V.G.M.A. Defter No: 604, Sira No: 303, Sayfa:208

? Képrilo Kitiphanesi, Vakfiyeler, 15/2458, V.19-27.

19 Kaprili Kutiphanesi, Vakfiyeler, V.28-31.

""" Beheti fbrahim Efendi tarafindan Képrilizade Ahmet Pasa’nin istegi iizerine yazilmis olan
“Tarih-i Stlale-i Kprils” adl eserde ailenin erkek Gyeleri hakkinda, Képrili Mehmet Pasa’dan
baslayarak detayli sekilde bilgiler verilmis olmasina ragmen, ailenin kadin Gyeleri hakkinda hicbir
bilgiye yer verilmemistir. Behcet-i lbrahim, Silsileti’| Asafiyyeti Fi Devleti’l-Hakaniyyeti’l-Osmaniyye
(Tarih-i Stlale-i Kopril), Koprili Kitiphanesi, Ahmet Pasa, No: 212

'2 Maalesef Yusuf Aga hakkinda da elimizde fazla bilgi bulunmamaktadir. Yusuf Aga ile ilgili ilk
olarak Evliya Celebi'nin seychatnamesinden bir takim bilgiler edinmekteyiz. Evliya Celebi
H.1057-M.1647 tarihinde ziyaret ettigi Képri Kasabasi hakkinda bilgiler verirken Yusuf Aga’nin
kasabada 70 adet hayir binasi insa ettirmis oldugundan bahsetmektedir. Bunlar arasinda Tas
kale’de Haci Yusuf Aga Camisi, Hac Yusuf Aga Hani, Hacr Yusuf Aga Mektebi, Haci Yusuf Aga
Hamami ve bedesteninin isimlerini zikretmektedir (Evliya Celebi, 1999: 210). Yusuf Aga hakkinda
bilgi veren diger bir kaynak ise Abizade Hiseyin Hisamettin tarafindan yazilmis olan “Amasya
Tarihi” adli ¢alismadir. Burada gecen “...1011°de eskiyayr Celaliye’nin hicumuyla Képri
Kasabasi metruk o|du§undon su evkafin mitevellileri camileri, mektep|eri kisman imar etmis ve
Kspri ayanindan (Yusuf Aga) diger hamam insa ve birkag metruk mescidi imar ...” seklindeki
bilgiden hareketle Yusuf Aga’nin 17.yy baslarindan itibaren bélgede nemli bir giic sahibi oldugu
anlasilmaktadir (Huseyin Husameddin, 1928: 378). Ayse hanimin Képrili kitiphanesinde
bulunan vakfiyesinde gecen “tarif-i karin-el-azze-ves'sereflerinden” (varlikli ve serefli) seklindeki
ibareden hareketle de Yusuf Aga’nin oldukea varlikli ve gicli bir kisilik oldugu anlasilmaktadir.
Maalesef kayncklardan Yusuf Aga hakkinda edinebildigimiz bilgiler bundan ibarettir. Su ana
kadar edinilen bilgilerden Yusuf Aga'nin Ayse hanimdan baska, Ahmet ve Mehmet adinda iki
oglu bulundugu anlasilmaktadir. Képriili Kitiphanesi, Vakfiyeler, No: 3/2448, V.éb, 9b. Ayse
hanimin Kapriili Kitiphanesinde bulunan vakfiyesinin sarflar kisminda Toprak Kale icinde
miceddeden insa ettirdigi cami-i serifte okunmasini sart kostugu ciz-i seriflerin sevaplarinin
Hatice Hanim ile Fatma Hanim’in ruhlarina hibe edilmesini istemesi seklindeki bilgiden hareketle
de iki de kiz kardesinin bulundugu anlasilmaktadir. Képrili Kitiphanesi, Vakfiyeler, No: 2458,
v. 13a-b.

13 Kaprili Kitiphanesi, Vakfiyeler, 3/2448, V.46a.

" Emine adinda bir kizinin oldugu Amcazade Hiseyin Pasa’nin H.1112-M.1700 tarihli
vakfiyesinden anlasilmaktadir. “...vezir-i azam iken muteveffa magfurunleh K&priili Mehmet Pasa
merhum’un kerimesi Emine Hanim...” V.G.M.A.,Defter No: 502, Sira No: 1, qufo:].

1> Ali Bey hakkinda aileye ait olan vakfiyelerde ve Behceti ibrahim’in “Tarih-i Silale-i Ksprili” adl
eserinde herhangi bir bilgi bulunmamakiadir. Fakat dénemin cagdas kaynaklarinda Ali Bey ile
ilgili olarak bir takim bilgilere rastlanmaktadir.  Ayse Hanimin ortanca oglu Mustafa Bey’in
H.1047-M. 1638 tarihinde dogmus olmasini dikkate alarak Ali Bey’in, Mustafa Bey’den bir veya
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iki yas kiictk oldugu tarihi kaynaklarda gegen tanimlardan anlasiimaktadir. Mustafa beyle Ali bey
arasinda fazla bir yas farkinin bulunmadigini Mihirdar Hasan Aga,nin Belgrad’a gelen Nemge
elcisinin Fazil Ahmet Pasa’nin yaninda duran Mustafa ve Ali beyleri merak edip kim olduklarini
sordugunu belirtirken kullandigi tanimdan anlasilmaktadir. (“ ...bu iki taze begler kimdur deyi
sual edecek, fercimani mezbur; bunlar sadr-1 azam hazretlerinin karindaslanidir deyi cevap
verlp...” (Yicel, 1996: 134). Ali Bey hakkinda ilk bilgiye H. 1072-M. 1662 tarihinde Mihirdar
Hasan Aga’nin Cevéhiri't-Tevarihi'nde Fazil Ahmet Pasa’nin Nemge seferinin anlatildigi kisimda
rastlanmaktadir. (“...Mahsure-i Belgrad'a geldigimizde azim alay olup beglerbegiler saginda ve
solunda ve sancak begleri anlarun alt yaninda ve sipah kullar dahi kanat olup sagla solunda ve
yenigeri dahi otaga yakin selamda durup dergah-i @li misteferrikalari ve dergah-1 &li cavuslar
efendimiz (Fazil Ahmet Pasa) askeri éninde yUriylp efendimiizin ic agalar tuglar éninde
yuriylp efendimiizin karindaslari Mustafa Beg ve Ali Beg cifte yalabuklar gibi énlerinde yiiriyip
cimle beglerbegileri ve selamda duran asakir-i Islam bunlarin selamin alup bu uslub izere her
giin ylriyip ve defterdar pasa dahi tuglar éniinde yirirdi” (Yicel, 1996: 133).

16 Yusuf Akyurt tarafindan Merzifonlu Kara Mustafa Pasa’nin aile seceresi hazirlanmistir. Bu
secerede Yusuf Akyurt, Kara Mustafa Pasa’nin Kopriili Mehmet Pasa’nin Emine adindaki kiziyla
evlenmis o|dugunu belirtilmektedir Akyurt, 1947: 14).

' Tirbe Killiyenin Divanyolu’'na bakan cephesi iizerinde, dershane-mescidin dogusunda yer
almaktadir. ik yapildiginda dershane-mescidin kuzeyine yakin bir yerde oldugu tahmin edilen
tirbe, H.1288-M.1871 tarihinde Divanyolu’nun genisletilmesi esnasinda yikilarak bugiinki
yerinde yeniden insa edilmistir (Cobanoglu, 2002: 255). Kitabe yeni insa edilen tirbe Uzerinde
yer almaktadir. Orijinal mezar kitabesi hakkinda elimizde herhangi bir bilgi bulunmamaktadir.

'8 Kitabede Ayse hanimin K&prilli Mehmet Pasa’nin esi olarak belirtilmemesi oldukca dikkat
cekicidir. Kanaatimizce bunda oglu Mustafa Bey’e olan duskinliginin yani sira Képriili Mehmet
Pasa’nin zalimligi ile in salmasinin dnemli bir etkisi vardir.

194 valide-i azizeleri bir miselleme ve muhazzere hatundur ki ru-yl zeminde iffet U ismet ve slyam
u ibadet ile misli yokdur. On seneden berij yil orucin ve sabahlara kadar namaz ve ibadet ederdi.
Esbabi bir fakire hatun gibi bir veziri azamun hatuni ve bir vezir-i azamun validesi ola bunun
vasfi mimkin degildir...” (Yicel, 1996: 462).

% Kaprili Kitiphanesi, Vakfiyeler, 15/2458, V. 4b.

27 1011'de eskiyayr Celaliyenin hiicumuyla Képri Kasabasi metruk oldugundan su evkafin

mitevellileri camileri, mektepleri kismen imar efmis ve Képri ayanindan (Yusuf Aga) diger hamam

insa ve birkag metruk mescidi imar ...” (Hiseyin Hisameddin, 1928: 378).

...ve bir cami-i serif, ve iki hamam ve cism-i bir bedesten insa ve evkafini 1078 de tanzim

etmistir.” (Huseyin Hisameddin, 1928: 378).

M. Sami Bayrakiar da benzer gerekgelerden hareketle hamamin Haci Yusuf Aga tarafindan insa
edilmis olabilecegini belirtmektedir (Bayraktar 2005: 252).

u “Képriili Mehmet Pasa zaman-i sadaretinde bu kdprii sehrini imara himmet ederek sehrin sark
tarafindan cesim-i bir misli bina ve tagamiye ve vasag etmis ve sehre su geﬁrmek icin cismi su
yollarina miibaseret ettigi bir zamanda vefat eylediginden hadlilesi (Aise Hanim) su hayrat ikmal
ve bir cami-i serif, ve iki hamam ve cism-i bir bedesten insa ve evkafini 1078 de tanzim etmistir
(Huseyin Hisameddin, 1928: 378).

» V.G.M.A. Defter No: 604, Sira No: 303, Sayfa:208.

% V.G.M.A. Defter No: 604, Sira No: 303, Sayfa:208.

7 V.G.M.A.,Defter No: 604, Sira No: 303, Sayfa:208
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%« ve yine kasaba-i mezkurede pazar icinde miiceddeden bina buyurduklar ma'lumetu'l-hudod

iki kit'a hamami...” V.G.M.A. Defter No: 604, Sira No: 303, Soyfa:208.
% Képrilu Kitiphanesi, Vakfiyeler, 15/2458, V.19-27.
% Ksprilis Kitiphanesi, Vakfiyeler, 15/2458, V.28-31.
3! Keprilu Kiitiphanesi, Vakfiyeler, 15/2458, v.23a.
32 Kaprilu Kiitiphanesi, Vakfiyeler, 11/2454, V. 2b.
* Kopriili Kitiphanesi, Vakfiyeler, 15/2458, V.29a.
3 Kopriili Kitiphanesi, Vakfiyeler, 11/2454, V. 3a.
* Kpriili Kitiphanesi, Vakfiyeler, 11/2454, V. 3b.
% B.0O.A., Cevdet Muarrif, Gdmlek No: 7535.
374 ve mezkur Taskale iginde bina buyurduklar camasirhane kayyumuna hizmeti mukabelesinde
yevmi iki akge vazife verile...” Koprili Kitiphanesi, Vakfiyeler, No: 2458, V. 14a.
“Amasiyye Sancadi’'nda Kedegre Kazasina tabi Kpri nam Kasabada kendim bina ettirdigim su
yollari meremmetine ve yol izerinde niiz’l-G-ebna-i sebil iciin idad ettigim hanlarm...” K&priili
Kitiphanesi, Vakfiyeler, No: 3/2448, V.46a.
“Koprili Mehmet Pasa zaman-i sadaretinde bu Képri sehrini imara himmet ederek sehrin sark
tarafindan cesim-i bir misli bina ve tagamiye ve vasag etmis ve sehre su getirmek icin cismi su
yollarina mijbaseret ettigi bir zamanda vefat eylediginden halilesi (Aise Hanim) su hayrat ikmal
ve bir cami-i serif, ve iki hamam ve cism-i bir bedesten insa ve evkafini 1078 de tanzim etmistir
(Huseyin Hisameddin, 1928: 378).
“...ve Yusuf Aga’'nin evine akan sudan karindasim oglu Ali Celebi’ye ki Biyik Ali Celebi’dir ona
bir masura su verile. Def'e karindasim oglu Kiicik Ali Celebi’ye Havva Hatun evine akan sudan
bir masura su verile. Def'e karindasim oglu Hiseyin Efendiye evladi Hatice'nin evine akan sudan
bir masura su verile Giircii Yusuf Aga’nin evine giden sudan Aise Hatuna emanefen bir masura
su husn-i ihtayarimla verdim ahurdan kimesne mani olmaya...”. Képriili Kitiphanesi, Vakfiyeler,
No: 2458, V. 13a-b-14a.
“...ve zikr olunan kedegre kasabasi etrafinda bina olunan ¢esmelerin suyolcularina hizmetleri
mukabelesinde 10 akge vazife verile. Ve yine Kasaba-i Mezburiyyeye tabi bes kit'a karyelere cari
olan cesmelerin suyolcularina hizmetleri mukabelesinde yevmi 20 akge vazife verile...” K&priili
Kutiphanesi, Vakfiyeler, No: 2458, V. 11b.
“ ...ve helle-i evkaf-i mezkisreden her senede merre Ramazan-i serifde fukara iciin tabi olunacak
te’ame (as-yemek) altmisar vakiyye (dértyiiz dirhemlik tarh) piring ve on sekiz vakiyye hesel (bal)
ve elli vakiyye lahm ‘enem (et) ve on sekiz vakiyye revgan-i sade (sade yag) ve alti vakiyye nohut
ve on iki vakiyye sogan ve on dirhem za'feran (safran) ve yiiz dirhem tuz alunup teslim oluna ve
tab-i te’ame kifayet mikdari odun alina ve debbaghane dahi mukabile senede yiiz akge icaret
(kira) verile ve Ug yiz akeelik nan-1 aziz (ekmek) alina... ” Képrili Kitiphanesi, Vakfiyeler, No:
2458, V. 14b-15a.
Képrilt Kitiphanesi, Vakfiyeler, No: 2458'de yer alan kitapgik igindeki H.1120-M. 1708 tarihli
vakfiyede gegmektedir.
Ksprili Kitiphanesi, Vakfiyeler, No: 2458, V. 15a-b. Ayrica Ahmet Pasa’nin H.1089-M.1678
tarihli vakfiyesinde validesi Ayse Hanim’in vakiflarinin masrafi icin senede 120 esedi kurus
verilmesi sart kosulmaktadir. Képrili Kitiphanesi, Vakfiyeler, No: 4/2447, V. 58b.
% Koprili Kitiphanesi, Vakfiyeler, No: 3/2448, V.46b.
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A Powerful Female Patron in Ottoman Age: Koprili
Ayse Hanim

Sultan Murat Topcu
Erciyes University

Abstract

Throughout this paper, the architectural activities supervised by Ayse Hanim,
Kb'prU/U Mehmet Pasha’s wife, in her hometown Vezir/«Spru of Samsun, will be
discussed elaborately. The buildings, whether they were built with her initiative
or inherited will be assessed in terms of their position within the Ottoman
architecture along with their architectural identification. Besides, the position
of the wives of the administrators in the state bureaucracy and how they
expressed themselves before the people will be revealed.

Keywords: Ottoman, Vezirkopru, Ayse Hanim, Képriiliiler, female patron
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Ayten Alkan (Ed.) (2009). Cins Cins Mekan. (327
sayfa). istanbul: Varlik Yayinlari. ISBN 978-975-434-
367-0

Ayten Alkan'in derledigi Cins Cins Mekan biyik bir ilgiyle, hatta bazi
bslimlerini birkag kez okudum. Sosyoloji, mimarlik, cografya, antropoloji, hukuk
ve siyaset bilimi gibi degisik disiplinlerden akademisyenlerin, arashrmacilarin ve
yiksek lisans dgrencilerinin makalelerini bir araya getiren 327 sayfalik kitapta, 15
farkli yazardan toplam 13 makale var.

Kitap, Turkiye'nin, farkli bélgelerindeki kadin ve mekan iliskilerini ok farkls
acilardan ele alip disiplinlerarasi heyecan verici bir hareketlilik ve enerji
yaratiyor. Kitapta bir ycndcn mekanin nasil o|u;tu§1u anlahlirken diQer yonddn
kisinin mekanlardan nasil  etkilendiginin ve mekanlari  yeniden nasil
tanimlandiginin alt giziliyor. Mekansal farklilasmalarin dogal olmadigindan
hareketle toplumsallik, cinsiyet ve mekan arasindaki iliskiler tarhsiliyor.
Kentlerdeki erkek iktidarini tesvik eden dinamiklerin izi, hamamlarda, modern
apartmanlarda, parklarda, kahvehanelerde, sosyete pazarlarinda, isyerlerinde,
okullarda, hastanelerde, genelevlerde, siriliyor ve bu mekéanlarda yasanan,
cinsiyet ayrimciliklar anlahliyor.

Kitap disiplinlerarasi niteligiyle toplumsal dinamiklerin  sonucu olarak
mekanin  anlasiimasinda birey, esitlik, beden, katlim, demokrasi, &zel
alan/kamusal alan gibi kavram ve ayrimlarin feminist bakis agisiyla yeniden
gozden gegirilmesi ihtiyacina dikkat cekiyor. Bunun da &tesinde kitabin cinsiyet
rolleri, cinsiyete dayali isbolimi, iktidar, otorite, karsilasmalar, sinirlar ve
mekanlar hakkinda elestirel, gok y&nli ve sarsici tarhsmalar agarak alana dnemli
katki yaphgini distiniyorum.

Levent Sentiirk, - Eril Kente Déniis- makalesinde, cinsiyet, kent ve tasarimi ele
alip aralarindaki etkilesimleri elestirel bir dille tarhsiyor. Sentiirk, 2007-08
yillarinda yiritiigi bitirme projesinde yasadiklarindan yola cikarak hazirladigs
calismasinda, Ayten Alkan’in da giris yazisinda belirttigi gibi erkekligin ve
erilligin yol achdi sorunlarin kentsel tasarimda nasil perdelendigine dikkat
cekiyor.

“Ev" kavrami izerinde yogdunlasan, ‘evin anlam, duygu ve tarih yikli
oldugunu tartisan Aksu Bora ise -Riyasi Omrimiizin Cinki Esyaya Siner-
calismasinda Bachelard, Gaston (1996) ve Young'dan (1997) dlintilarla
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ilerliyor. Ana akim analizlerinin tersine evin kapisini galip iceriye giriyor ve evde
nelerin olup bittigini sorguluyor. Bitin bir insanlik tarihini bir ‘ev’ kurma ve
‘ev'den kagma hikayesi olarak da okumanin miimkiin oldugunu séyliyor. Bora,
evin bizi nasil bicimlendirdigini tarhsiyor ve modern hayat, modern ev ve
kadinlar arasindaki etkilisimlerin izlerini siriyor.

Kadinlarin Hamami ve Déniisimi bashkl calismasinda, Elif Ekin Aksit ise
hamamdaki kamusalliktan, orada ge|i§tiri|en alt kiltor ve catismalardan s6z
ediyor. Nazim Hikmet tarafindan yazilan ve Kartal Tibet'in filme dénustirdigi
Tosun Pasa (1976) filmindeki Gnli hamam sahnesinden ve Ferzan Ozpetek'in
Hamam filminden (1997) alintlar yapip, hamamin zenginligini ve 6nemini
okumasi rahat ve zevkli bir dille vurguluyor. Hamamlarda kadinlarin yabanci
kadinlarla karsilasip bircok farkli konuyu dile getirip tartishklarinin altini gizerek
hamamlarin kadinlar igin alternatif kamusal alan oldugunu aktaryor. Kamusal
alan gibi gérilen cay bahceleri, digin salonlari, pide aile salonu.... gibi salon
kavramiyla kurulan kemusal alanlarin ise “....kadinlarin degil de yaninda kadin
olan erkeklerin rahat etmesi igin tasarlanmis..” oldugunu ve bu tip salonlarin bir
yandan kadinlarla alakaliymis gibi gériinirken, diger yandan kamusal alanin
erkek niteliginin alhni cizdigini belirtiyor (s. 147). Hamamlarin kapatlmasiyla beraber
guzellik salonlarinin ve parklarin degerlendirmelerini yopip ‘geleneksel’ mekan
hamam ve ‘modern’ mekan parklarin erkek egemen ve sinifci tanimin ve devlet-
kadin iliskilerindeki problemlerden dolayi kadinlar icin etraflarinin tehlikelerle
cevrili birer kamusal alana dénUstUQUnU tarhsiyor.

Hilya Arik, -Kahvehanede Erkek Olmak: Kamusal Alanda Erkek Egemenligin
Antropolojisi- makalesinde kahvehanenin tarihini ve toplumsal cinsiyetini
inceliyor. Erkek egemen bir alan olan kahvehanelere nasil girdigini de &zel
olarak anlatan Hilya Arik’in galismasindaki altbasliklardan birisi de “Erkegin
Mekaninda Kadin Arastirmaci Olmak”. Arik, bu ¢alismasinda geleneksel
kahvehaneleri gézlem kulelerine benzeterek “Kahvehanenin éniinden gegmek
bir meseledir” diyor. Cogunlukla kahvehanenin sokak ya da kamusal alan
diyebilecegimiz daha genis bir toplumsal cinsiyet alaninda nasil hakim
olabileceginin altini giziyor.

Kent mekaninin esitsiz bslindiigini tartisarak bir erkek icin disari clkmanin,
kadin igin de evde olmanin dogal oldugunu, kadinin disariya cikabilmek icin bir
dizi kuralla karsilashgini tarhsan, Arzu Yilmaz, - Benim Adim Bayram, Herkes
Bu Tezgaha Hayran- adli galismasinda, temel olarak kadin-kent iliskilerindeki
sosyete pazarlarinin yerlerini ve etkilerini sorguluyor. Yilmaz, alisverisin disari
cikma faaliyeti olarak toplumsal anlamda hazir bir onaya dayandigini tartisirken
kadinlarin da bu durumu igse”estirdigini be|irtiyor. Kadinlarin alisveris yo|u ile
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iktidar deneyimleyip &zgirlestigini ve giiclendigini “kadin’in iktidar'la Flort:
Alisveris” tanimiyla &zetliyor.

Aslican Kalfa, Bilge Sevim Aytekin ve Zeynep Ozge Dinc — Kent ici Ulasimin
Cinsiyeti: Ankara Ornegi- calismalarinda kadinlarin kent icinde yasadiklars
ulasim sinirhliklarini inceliyorlar. “Kadinlarin &zel arag ve siriici ehliyetine
sahiplik oranlarinin disik olmasi(nin) onlari yaya olarak ulasima ya da toplu
tasima araglarina ysnlendir”(digini) (ss. 221-22) belirfiyorlar. Ulasim araglarinin
tasarimlari, ulasimdaki givenlik, zamanlama ve maliyetleri inceleyip, kent ici
ulasim  politikalarinin - ne  kadar toplumsal cinsiyete duyarli  oldugunu
sorguluyorlar.

Hasan Ustin ise  Anfalya sehir merkezinde uzun yillardir kadinlara ve
cocuklara hizmet veren Dogumevi, Kiz Enstitiisi ve ilkégretim binalarinin, nasil
yeralt carsisi ve otoparka dénistirildiklerini anlatyor. Kadinlarin Tarihi,
Erkeklerin Karari adli calismasinda Ustiin ayrica karar sireclerinde etkili olan
erkek egemen bakisin etkilerini izleyip kentlerin nasil kuruldugunu/degistirildigini
tartisiyor. Mekanlar igin mimari deger gibi ani degerlerinin de oldugunu
séyleyen Ustiin, her yikilan mekanla belli bir politikanin, yasam tarzinin ve
anilarin da yitkima ugradigina dikkat cekiyor.

Asli Zengin, Devletin Cinsel Kiyilari: Istanbul'da  Fuhusun Mekanlari-
calismasinda, mekan, beden ve devlet arasindaki iliskilere bakiyor. Zengin,
“...devlet...hayat kadinlarini ya belli mekanlara mahkum kima ya da
yerlerinden etme politikalari izleyerek iki ayri fuhus mekani insa ediyor” derken
(ss. 282-83) devlet iktidarinin cinsellikle nasil ic ice gectigini &rneklerle tarhsiyor.

Yasemin Oz ise 1996 yilinda, istanbul, Ulker Sokakta yasanan travesti ve
transeksiel kadinlara karsi yapilan saldiri ve yerlerinden etme girisimlerinin
emniyet gicleri tarafindan nasil ve neden engellenmedigini sorguluyor.
Ahlaksizlar'in Mekansal Dislanmasi baslikli calismasinda Oz, escinseller, travesti
ve transeksiellerin mekansal dislanmasini ve “Kendine Ait Bir Oda...” alt basligs
alinda da Tirkiyeli LGBTT bireylerin dislanmayla nasil miicadele ettiklerini
c:n|c|hyor.

Kadin siginmacilarin deneyimlerini ‘Gegicilik’ iizerinde durarak ara mekan
kavramini  tekrardan gézden gegiren  Sema Buz, gdc etmeyi, mekan
degistirmeyi, siginma olgusu tzerinden acikliyor. Ksken Ulke- Siginilan Ulke
Hattinda Kadin Siginmacilar ve Gegicilik- isimli makalesinde Buz ayrica, bu
sireglerden gecen kadinlarin siddete maruz kalma risklerini ve yasadiklari
ekonomik problemleri sorguluyor.

Serpil Cakir, -Osmanli’da Kadinlarin - Mekani,  Sinirlari  ve  ihlaller-
calismasinda, cinsiyet rolleri, isbdlumu, iktidar ve otorite iliskilerini Osmanly’daki
fiziksel mekanin kullanim ve kurgulanimlarini incelerken, Yasemin ince Giiney de
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Konutta Mekansal Organizasyon ve Toplumsal Cinsiyet: Yirminci Yizyil Ankara
Apartmanlari adini verdigi makalesinde yirminci yiizyildaki apartmanlar,
1930'lardan  baslayip 1990’ yillara kadar uzanan apartman  planlarini
inceliyor ve konuk kiltirini etkileyen sosyal degisimlerin analizlerini yapiyor.
Cins Cins Mekan'i, Kibris'taki, kiicik 6lgekli girisimci kadinlarin mekani nasil
kullandiklari ve dénistirdikleri ile ilgili doktora tezimin yaziminin son
asamalarina geldigim bir zamanda okumaya basladim ve tamamladigimi
distindigim bazi bolimlere geri déniip eklemeler yapma geregi duydum.
Carole Pateman, Elizabeth Grosz, Gillian Rose, Shirley Ardener, Homi Bhabha
ve Jean Baudrillard’in  mekanla ilgili calismalarinin  yeterli  bir  temel
olusturacagina inandigim bir anda bizden veya bize yakin bir yerden farkl
orneklerle  mekanin incelenmesi daha farkli bir uyanisi ve farkindalig
gerceklestirdi. Mekan, iktidar ve kadin arasinda farkli &rnekler gérebilmemi
mimkin kildi. Gincel &rneklerle dolu yokin ve uzak cografyalardan gelen
cahismalarin devam edip artmasi dilegi ile.

ipek Halim

Doktora Ogrencisi

Dogu Akdeniz Universitesi

iletisim Fakdiiltesi

iletisim ve Medya Calismalar B8limi
Kuzey Kibris-Tirkiye
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Kadin Calismalari ile ilgili Etkinlikler, Notlar ve Raporlar/
Activities, Notes, and Reports on Women'’s Studies

Notes on Nineteenth Century American Women Missionaries’
Founding and Operation of Inanda Seminary

Summary

This note provide the significant role played by American women missionaries
in the founding and operation of Inanda Seminary, a school for African girls
still existent in South Africa today. The school was founded in 1869 by the
American Board of Commissioners for Foreign Missions (ABCFM) based in
Boston, Massachusetts, in the United States of America. The note is set against
Antonio Gramsci’s theory of hegemony, “a theory which encompasses both
agency and structure” (1971: 56); how human agency challenges dominant
structural determinants. | argue that the factors that led to the founding of this
school and determined its operation are couched in the strategy of ‘seeming
passivity’ and ‘certain activity’ (1971: 365) - a strategy understood,
respectively, as ‘accommodation’ and ‘resistance’ in this article. Although the
ABCFM manifested itself as hegemony of racial and gender oppression, it “...
[could] not just passively exist as a form of dominance. It [had] continually to be
renewed, recreated, defended, modified”, as “it was continually resisted,
limited, altered, challenged by pressures not all its own” (Williams,
1977:112)". The note elaborates on the two main constituencies which
agentically exerted enormous pressure on the ABCFM as hegemony. These
were the African collective and women - both foreign and local. Their powerful
agency yielded outcomes that the ABCFM had not anticipated and intended.

Introduction

This note explores the role played by nineteenth century American women
missionaries in the founding and operation of Inanda seminary, a school for African
girls in South Africa. The school was founded in 1869 by the American Board of
Commissioners for Foreign Missions (ABCFM), a missionary body based in Boston,
Massachusetts in the United States of America. The first school for white girls was
only established in 1878. Inanda Seminary celebrated 140 years of existence in
March 2009. Among those present were old Inanda girls, the former Vice-President
of South Africa, who is a graduate of Inanda, the great-grand son of Reverend
Daniel and Lucy Lindley, one of ABCFM’s six missionary couples sent out on a
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Christianizing mission to South Africa in 1835. Ever since its establishment Inanda
has continued to play a significant role in the education of African girls, contributing
immensely to the empowerment and emancipation of African women in South
Africa. Most women in senior government and other management positions are
graduates of Inanda.

Background Notes

Two hegemonies, that is, race and patriarchy, shaped the world of the ABCFM in
this missionary enterprise; and thus played a primary role in the ABCFM's founding
and operation of Inanda Seminary. Antonio Gramsci’s theory of hegemony which
encompasses both agency and structure (1976: 56); how human agency can
challenge structural determinants, underpins the discussion in this article.
“...hegemony can never be singular. It does not just passively exist as a form of
dominance. It has continually to be renewed, recreated, defended and modified. It is
also continually resisted, limited, altered, challenged by pressures not all its own. ...
The reality of any hegemony ... is that it is never either total or exclusive” (Williams,
1977: 112). It is a process of ‘accommodation’ and ‘resistance’, which Gramsci
speaks of as ‘seeming passivity’ and ‘certain activity’, respectively (1971: 365). The
ABCFM used race as a hegemony to play a dominant and domineering role in the
public and private lives of indigenes, in the name of Christianity, but struggled to
maintain that position of power and influence, due fo indigenes’ human agency.

McCarthy (1993) argues that while, by and large, women are not necessarily
“active resistants”, they employ various means to subvert their oppression by
gender, proving that “[Clonstructions of women ... [that] implicitly assume their
passivity, backwardness and ignorance are shallow and erroneous” (p. 349).
Against almost insurmountable odds, American women missionaries challenged the
hegemony of patriarchy within the ABCFM, thus proving how important [it is] to
understand women “as active, not just reactive; creative and innovative, not passive
and ignorant; and courageous risk takers, not simple pawns”, rightfully calling for
“more accurate formulations of the complexity they represent” (P.350).

The ABCFM, Christianization and imperialist tendencies

| argue that colonialism with its condescending racist attitude defined and
determined the work of the ABCFM in Africa, although when the ABCFM was
founded 1812, it was supposed to be a mission of penitence for slavery in America.
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American missionary work in Africa would be atonement for the slave trade. From
the very outset, though, the strong imperialist tendencies and resultant colonization
efforts contradicted the ABCFM’s mea culpa intent, as it became a colonial mission
of further enslavement of African people on the Continent. The first batch of six
ABCFM missionaries sent out to southern Africa in 1835, saw their ‘work’ in Africa
as having to Christianize and civilize the indigenes. Christianity and western
civilization were made synonymouss. This attitude demonstrated a superiority
complex that smacks of a racist perception of the African as the ‘uncivilized other’ -
contrary to the more embracive ‘all are one under the Father’ teachings of Jesus
Christ American missionaries claimed fo follow. ABCFM archival documents are
replete with derogatory references to the Africans as ‘depraved’ etc.

Besides the demeaning and condescending attitude towards Africans,
exploitation through imperialism was a priority for the ABCFM. Moorhouse (1973)
in The Missionaries summarizes how the missionary enterprise manifested itself as
colonization in Africa. He writes, “The norm was a desire by pious Christians of
Europe and North America, in a movement which gathered momentum as the
nineteenth century proceeded, to bestow upon other races of the world the articles
of their faith and what they took to be the benefits of their civilization”. Moorhouse
makes the claim that, “[W] ith the exception of Islam, no other religion has ever
produced such motivation, and none has appeared in such a colonizing role”.
Hinting at the well-documented “hand-in-glove” operation of colonizers and
missionaries, Moorhouse further notes that this Christian desire was “so ardent ...
that it was sometimes almost indistinguishable from an imposition”, so much that
“by the end of the nineteenth century it had become inseparable from the purely
secular motives of straightforward imperialism. In none of the fields to which white
Christians sent their missionaries, “was this pattern clearer, was this enterprise more
effective, was the transformation wrought more radical, than in Africa. The dark
Continent was the very paradigm of the missionary story” (p.79). Moorhouse notes
that these missionaries “... belonged to a colossal enterprise that was beginning to
sweep Africa from end to end.” Moorhouse further explains that;

... The ABCFM had been clear about the grandeur of it all. They had
been crudely candid about the nature of the missionary task they had
taken in hand. The missionary’s duties, they owned, were peculiar.
“He was an evangelist. When he gathers churches, he is not to be
their pastor; he raises up others to take this charge and burden. True,
he may act as a pastor for a time; but it is simply from necessity. His
sphere is aggression, conquest (p.79).
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During the wars of conquest that ended with the defeat and subjugation of Africans,
missionaries’ condemnation of colonization is glaringly absent in the literature. It's a
deafening silence that demonstrates willing collusion and collaboration with
colonizers. In his book Forty Years among the Zulus, the ABCFM's Reverend Josiah
Tyler (1891) actually writes of the missionaries’ collaboration with the colonists:
“Officials have declared that mission work in isolated parts of the colony has helped
materially in the government of the natives”. He further writes, “Doubtless one
reason why the government has [iJndorsed the labors of the missionaries is the fact
that as much as possible they have abstained from entering the arena of politics,
rigidly adhering to their own appropriate work” (p. 258). | argue, however, that
condemnation of colonization would have been an important and expected part of
their work as Christians, instead of being such willing collaborators in subduing
Africans, as documentation by Reverend Tyler proves. Tyler writes of how Dr.
Newton Adams of the ABCFM talked African chiefs out of a rebellion against the
colonial government;

Listening to their complaints, he [Dr. Adams] questioned them as to
what would be the result of a rebellion; suggested the loss of life and
property that would follow, and opened their eyes to some aspects of
the case which they had not considered. Putting their hands to their
mouths in Zulu fashion, when new light breaks in upon their minds
they acknowledged the wisdom of their teacher and went home
resolved to keep quiet. (p. 28)

Later, Reverend Tyler would write of the government’s appreciation of Dr. Adams
intervention. “I am glad to say that Sir Theophilus Shepstone, secretary for native
affairs in Natal, took notice of this act, and thanked Dr. Adams most heartily for
saving the colony from war” (p. 28). However, that was “seeming passivity” as the
Africans saw through the insincerity of the missionaries, and Mr. Robbins, based in
the ABCFM’s Umzumbe mission had fo feign surprise and “ignorance” as he wrote
in The Missionary Herald of 1871;

In many places the people are ignorant of the true character and
designs of the Missionaries. Prejudices exist, which nothing short of
personal acquaintance can remove. There seem fo prevail very
generally, among the people, the opinion that the missionary has
some connection with the Colonial Government, either as a spy to
watch and report their delinquencies, or as an agent fo introduce
customs subversive of their long cherished practices or fo restrain them
in some way, their freedom, and thus curtail their prosperity and
happiness. (pp. 306-7)
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As early as 1846, Reverend Daniel Lindley had been appointed by the colonial
government fo serve on a committee that marked out locations for Africans
displaced by wars of conquest. However, as the ABCFM missionaries colluded and
collaborated with colonialists to uphold the hegemony of race, the agency of
indigenes covertly and overtly challenged it. For example, the patronizing aftitude
encapsulated in “... they acknowledged the wisdom of their teacher, and went home
resolved to keep quiet” instead of fighting for their land in defence of their human
dignity, would prove, a mere forty years later, to have been a failure of analysis.
For in 1912, from among the offspring of those men who supposedly went home
“resolved to keep quiet”, there arose leaders in ABCFM’s own Inanda mission, John
Langalibalele Dube, educated at Tuskegee University, USA, and Pixley kalsaka
Seme, educated at Columbia University, USA, and at Oxford University in the
United Kingdom. They founded a liberation movement, the African National
Congress (ANC) that affer a long and protracted struggle finally toppled
segregationist rule in 1994. ‘Seeming passivity’ had become ‘active resistance’.

Gender Consciousness in the ABCFM

Given the ABCFM missionaries’ zealous collusion and collaboration with colonizers,
it could be expected that Inanda Seminary mission school’s founding and operation
would be governed by the hegemony of race. But as this was an African girls'
school, founded and operated almost single-handedly by American missionary
women, the hegemony of patriarchy would be agentically be handled and
challenged by the women, as resilient, persistent racism reared its ugly head from
time to time.

The ABCFM male perception of women, their generic capabilities and their role
in society, governed most of the thinking and policies that defined the work of
female missionaries abroad, including the educational needs of indigenous women
the ABCFM set out fo convert to Christianity.

Etherington in Bredenkamp and Ross (1995) writes in his article “Gender Issues
in South-East African Missions” in the book Missions and Christianity in South
African History, that the the rule of patriarchy, both in the mission and among
northern Nguni communities of nineteenth century, concealed much of what we
would now like to know about the role of women in the “the long conversation” that
was religious conversion. It did not, however, suppress the centrality of women’s
issues in the evangelical enterprise. (p. 144)
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The consciousness about gender that shaped policies of the ABCFM defined and
determined the role of women in missionary work in foreign countries. Grimshaw
(1989) and Moorhouse (1973 reveal that the ABCFM stipulated that marriage be a
pre-requisite for missionary work in foreign countries, after an incident with the
London Missionary Society where celibate male missionaries married local women
in Tahiti. Missionary wives would provide the necessary checks on male behavior.
The ABCFM grudged the expense involved in sending a married missionary couple
for foreign missions, but insisted that it be so, in order “to help their agents avoid
sexual temptation among the heathen” (1995: 138). The ABCFM wanted to keep its
missionary world lily white, | observe.Grimshaw (1989) argues that while Dr. Rufus
Anderson, the secretary of the ABCFM at the time, did not fail to acknowledge the
importance of women in the mission field, His depiction of the usefulness of a wife
displayed somewhat chillingly the male agenda as the basis of men's marriages.
Male missionaries needed wives asserted Anderson, because it was not good for
men to be alone. The male missionary possessed the same nature as any other man,
and his circumstances were not only scarcely fitted to better reconcile him to
celibacy, but inclined rather to strengthen ‘that powerful law of nature”. In short,
‘woman was made for man’, and as a general thing man cannot be placed where
he can long do without her assistance. You cannot educate him so that it shall be
natural for him to live alone (p. 5).

Anderson spelt out that a man in those circumstances would need a woman to
provide him with food and ensure that he has comfort at home. | observe that
‘comfort’ was all-encompassing. Etherington also makes the observation that, “it
was a strange start for a mission that would concentrate so much effort at stamping
out ‘forced marriages’ among the Zulu” (p. 138). For example, Lucy Allen entered
the missionary world by marrying Rev. Daniel Lindley, three weeks after the two had
met. After a hasty marriage they immediately sailed to South Africa. They hardly
knew each other before getting married.

Last on Anderson’s list of the roles and duties of American missionary wives was
that they could teach if there was time left over from their daily tasks in the service of
their husbands. “Lastly the wife’s potential for a separate mission service could be
acknowledged .The wife of a missionary could be expected to undertake schools for
women and children, a highly useful role, especially if she had learned modern
educational practices”. But, “of course, the center of her appropriate sphere would
remain the domestic circle”, and Anderson stressed emphatically that every other

concern must of necessity remain secondary to the care of her household
(Grimshaw, 1989, pp. 6-7).
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Grimshaw (1989) states that “the entry of missionaries to active engagement in
foreign work during the nineteenth century has been described as a male
endeavour, the women who accompanied the men having remained shadowy
figures, appendages only, who appeared to have acquiesced loyally in an
essentially male enterprise”. Although they had accommodated the ABCFM
marriage policy, “their presence in foreign missions was part of a separate female
ambition for an independent career, the entry for which was marriage to a
departing male missionary” (Grimshaw 1989: XXI). “... Their presence in the
service was the outcome of an independently acquired ambition for an unusual
career as Christian teachers on a distant non-Christian frontier. The women, like the
men, were prepared for mission service by education, by work experience, by the
sense of calling. They entered marriage with the intention of sustaining a significant
part in the conversion of the world. There were two marriages, his [the missionary
husband] and hers [the missionary woman] (Grimshaw, 1989: 5). Agentically the
women made a conscious decision to allow themselves to be strapped by marriage
to men they hardly knew (the first marriage), in order to fulfil their own ambitions in
missionary work (second marriage). It is thus a hegemonic irony that what was last
on Anderson’s list was actually first on the women'’s list. It is another irony that the
ABCFM labeled these women as wives of missionaries and not missionaries in their
own right, when these missionary women, in contrast, had regarded teaching in
foreign lands as one of their priorities as missionaries.

Lucy Allen Lindley bore Daniel eleven children, supposedly to strengthen what
Anderson at ABCFM headquarters noted as “that powerful law of nature’ and
‘woman was made for man’. Juggling the two marriages, the husband’s and her
own, was a difficult balancing act for any of these women missionaries. In letters
home some of them complained of lack of time to fulfil their own ambitions as
missionaries. One noted how her own writing had become mere scribbling at times,
because of a heavy domestic workload. “[Lucy Lindley] would be most accurately
represented with a baby on her lap, pointing out letters to a Zulu kneeling beside
her ...” (Tyler 1891).

It is noteworthy that despite the additional wife duties, in line with Anderson’s
marriage policy “woman was made for man” the women missionaries were
pioneers and played a pivotal role in the enterprise, for example, “[writing] school
curricula and ... [reducing] the language to writing, to make books...” (The
Missionary Herald of October 1869: 319). These initiatives would provide important
building blocks for later indigenous languages’ developers and education
specialists. It is also commendable that with determination the women achieved this
despite the challenges of not being as learned as their husbands, in patriarchal
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America of that period. Grimshaw (1989), notes that;

[The men] had the male privilege of extensive, full-time education for years,
culminating in the granting of a formal qualification. Most women had
snatched their educational opportunities at intervals while supporting
themselves by teaching or, more rarely, from labor or skilled trade. While a
minority had no formal instruction past district school level, such women had
invariably enhanced their skills through self-education. They appeared to be
seeking broader horizons than their mothers and grandmothers,

independence of some kind.... (pp. 19-20)

Green (1979) reports that, Charlotte Grout had not even completed her studies at
Mount Holyoke before she decided to become one of the first women missionaries fo
serve in foreign countries, via and through marriage to Rev. Aldin Grout. They
formed one of the first of six couples to do pioneer work for the ABCFM in South
Africa. Dr. Newton Adams was a qualified physician while Daniel Lindley held a
university degree, and according to the records, none of the women had these
qualifications. The missionary women, therefore, could have been more sensitive to
the question of educational opportunities for African girls. Their own marginal roles
as missionary wives may have enhanced their consciousness about limited
opportunities for women and led to feelings of sympathy and connection to African
girls and women.

The missionary wives’ agency

It was not by accident that these wives pressed on, amidst very trying circumstances
to fulfil their own ambitions as missionaries. Although perceived a ‘mere
appendages’ by the menfolk, the wives were on their own mission whose agency
would soon be clear to a discerning eye, not blinded by patriarchy. Despite the
difficult balancing act Rev. Lindley’s Lucy, Dr. Adams’ Sarah, Rev. Grout's Charlotte
Bailey, and Rev. Bridgman’s Laura, started primary schools, providing basic
education to African children, while the colonial governments of the times generally
neglected the education of Africans. Lucy Allen Lindley defied her limited role as
wife and mother, and taught even with a small baby on her lap.

Archival documents provide a glimpse into what constituted her focus and
resilient commitment fo mission, against a stack of odds. When she met Lindley she
already had a rich history of political activism in the USA. She was an abolitionist.
Born of Quaker parents and a beneficiary of their influence, Lucy would
demonstrate her activism for justice in education by teaching literacy and the bible
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to so-called ‘slaves’ when the American government dictated that they be taught the
bible only. Accommodating the demeaning marriage policies of the ABCFM and
bearing Lindley a brood of eleven children belied Lucy’s power and potential, which
would be manifested as quiet but focused resistance and activism, in line with
McCarthy’s views on women'’s type of agency, and Gramsci’s human agency as a
whole.

Women missionaries’ struggles in founding and operating Inanda
Seminary

The founding and subsequent operation of Inanda Seminary was a major gender
struggle. The women had no vote at Mission meetings, for example. But it would not
be long before the wives demonstrated their activism and agency. They formed their
own Maternal Association which was not a typical woman’s club. The women'’s
activist agenda, that of fighting for women'’s equality, would soon loom large, as
they soon thereafter advocated for a high school for girls, to match the one
missionary men had established for boys, twenty years earlier.

A high school for Zulu girls had never been entertained as a possibility by the
men of the mission, for a period of twenty years. The men ridiculed and dismissed
the idea of “school learning” for girls, especially Zulu girls, “Teach[ing] them
Christian nurture and home skills” was all that was needed. But Lucy prayed daily
for a school for Zulu girls. She may have ‘appeared to acquiesce loyally in an
essentially male enterprise’ (Grimshaw 1989: 5), but the bold step she and fellow
women missionaries took to form the Maternal Association, and the resultant post-
primary school for girls, demonstrated these women’s agency and mettle.

The missionary wives, marginalized and undermined by ABCFM policies,
nonetheless provided the basic primary school education to the girls who would
become the students at Inanda Seminary. They played an important role in actively
recruiting girls to attend the school. Wood (1972) in her book Shine Where You
Are: A History of Inanda Seminary documents that, “The missionary wives, who had
been pleading for such a higher school, sought out the likely girls [in their primary
schools] and urged the parents to let their daughters go, in some cases paying the
fees when the father would not or could not do so” (p. 2).

Wood (1972) also documents how Laura Bridgman, a missionary wife at
Umzumbe ABCFM mission, made a long trip by ox-wagon to get five girls from her
station to Inanda Seminary in 1869. The girls would be part of the first class of
nineteen. In a letter to her mother in January 1871, Mrs. Bridgman told “...of a long
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trip she made by ox-wagon, starting out with her litle daughter Amy and five Zulu
girls from Umzumbe picking up other girls at Umtwalume ABCFM mission, then on
to Amanzimtoti ABCFM mission, where there were others with more experience for
the last stage to Inanda” (p. 26).

Struggles as Inanda Seminary officially opened its doors

Wood (1972) documents that when Inanda Seminary was finally established the
Head of the school, “could not convince the Mission ‘Fathers’ that...Zulu girls
needed the best education that the best teachers could give them and ... under
steadily improving conditions” (p. 23). The Mission “Fathers” fully supported the
school for Zulu boys, however, and it got the most financial support from the
ABCFM.

The missionary Hyman Wilder claimed that “the purpose of Inanda Seminary
[was] not to create a finishing school of American standards, but to provide the
simple education necessary to make proper wives and teachers” (Etherington in Ross
and Bredenkamp 1995: 144). The atmosphere became tense. The men tightly
controlled the money resulting in the period between 1869 and 1876 being a time
“of great difficulty and gradual recession” (1972: 23) and with threats of the
school’s closure from time to time.

Challenges in the ABCFM’s conversion drives

Amidst the wrangling back and forth between the missionary men and their wives
about the establishment of Inanda Seminary, pitched low by mission Fathers
because of low expectations they had of womanfolk, on the conversion front
progress was negligible. In the eleven mission stations zealously established, the
ABCFM could only boast of a total of 200 converts in a period of ten years. Even for
those converted indigenes their sincerity was questionable and unsustainable. In line
with Gramsci’s theory the indigenes had half-heartedly “accommodated” conversion
because of the pecks, namely education for their children but had “resisted” turning
their backs on their cultural and religious beliefs. Even among the few converts there
was a complaint about the heathenism that was slowly creeping in among the
African church members. There was litle hope these adults would abandon their
customs. A new strategy had to be found, otherwise the entire mission would have
had to fold up and return home.

New conversion ideas
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The saving grace to the embarrassing conversion situation came in the form of an
article “Woman’s Opportunity” published in The Missionary Herald. The article
provided a possible solution to the unsuccessful conversion drives in various non-
European countries. Excerpts from letters written by one missionary in China and
another in India, both supported the idea of targeting females in all conversion
drives. A missionary with the London Missionary Society spelt out the rationale for
targeting females:

We are of the impression that idolatry and superstition in China mainly
continues through the influence of the women. The mothers teach their
children, at home and in the temples, various acts of religious worship;
and so the system is perpetuated from age to age. Were the women only
converted, we believe that idolatry would soon cease out of the land.
Now they are to be reached mainly through their own sex, alike native
and foreign, and we cannot too earnestly counsel the employment of such
a class of persons in connection with missionary work in China. (p. 167)

Thus "...through their sex, alike native and foreign..." revealed a new perception of
female missionaries in foreign countries, and acknowledged the abilities of women,
collectively, to fulfil other important tasks outside the domestic sphere. The idea
would be that of women teaching girls for change; that when you teach one woman,
you teach a nation. The new idea of missionary "women's work" was defined as
that of converting women and children in different non- European countries, in
order to subsequently convert the men, and finally, the whole population of
indigenes. An American Board missionary who had served in India had made a
similar observation, and his rationale was,

The conversion of one woman is worth that of two men, in its relations to
the progress of the gospel in India. The man often fails of bringing in his
household, and his character suffers from home influence. The woman is
almost sure to bring in her husband and family. (p. 167)

It is yet another hegemonic irony that when conversion efforts failed, women,
foreign and local, would be relied upon to save the missionary enterprise. ABCFM
policy changed. Instead of women missionary teachers being last on the list, they
were now on the primary agenda. Woman's agency was beginning to be taken
cognizance of because of effective resistance to conversion employed by indigenes.
In line with Williams (1997:112) elaboration on Gramsci’s theory, the ABCFM's
hegemony of patriarchy “[could] never be singular. It [could] not just passively exist
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as a form of dominance. It [had] to be renewed, recreated, defined, and modified. It
[was] also resisted, altered, challenged by pressures not all its own. A mission the
ABCFM had envisioned as a walk-over, targetted at the depraved, ignorant and
uncivilized Africans proved quite challenging, because these indigenes also played
their cards agentically.

Adnmitting failure with adults, missionary hopes were therefore pinned on the
young. Inanda Seminary was discussed as follows in The Missionary Herald of
October 1869, "... If mothers make the men then this school must be set above all
prices" (p. 322) to exercise a Christian influence. It waited to be seen however, if
Inanda Seminary, a school for “mere Zulu girls” would in reality “be set above all
price”. At ABCFM headquarters in Boston, the marriage policy changed, in line with
the new thinking about the role of women in conversion efforts. A Women's Board
was established in 1868; and for the first time single women would be sent out to
the mission field. The first head of Inanda Seminary, Mary Kelley Edwards of Ohio,
was one of the first single women appointed under the new marriage policy.

That progressive almost a mea culpa statement from the male camp, “If mothers’
make the men, then this school must be set above all price “would be stifled by
patriarchal aftitudes, however. But as it turned out, Mary Kelley Edwards would
prove to be the right person for the job under the prevailing challenging
circumstances. She would not leave the persistent hegemony of patriarchy
unchallenged. Neither would she leave unchallenge the persistent the hegemony of
race. Born of Quaker parents, like Lucy Allen Lindley, Mary Edwards had the
consciousness of the immorality of racial inequality and oppression, for she had
taught slaves at her house as an abolitionist (Etherington, in Bredenkamp and Ross,
1995). This experience prepared her for service to Africans in a country where the
African race was subjugated. Her Quaker upbringing also shaped her attitude
towards her African students. On many occasions she would say they were no
different from girls anywhere. Wood (1972) documents that in 1869, Edwards
wrote in a report to United States, "The girls are generally well disposed and are
obedient, but need constant looking after, but all children do" (p.18). Later that year
she wrote, "The school is now in good condition; my girls are not angels but they
are as nearly as | should expect to see twenty-one white girls..." (p.20). She would
not put down African girls on account of their race.

Mary Kelley Edwards, as was a woman, had struggled to receive her education
and so understood the difficulties and odds that stood in the way of women who
wanted to be educated. Given this educational background and her contributions in
fighting the demeaning institution of slavery in her own country, it is not surprising
that Mary Kelley Edwards arrived at Inanda with high hopes for the school.
However, her own hopes and ambitions clashed with those of the men of the
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mission, who envisioned a low budget school just to prepare women for lives as
Christian wives. When she experienced these negative attitudes in the form of the
missionary men themselves, she fought for the protection of women's rights to
education. The men of the mission, despite recognizing the value of females in the
conversion efforts, patriarchal attitudes stubbornly persisted, and so did racism for
people like Rev. Daniel Lindley, a man whose vocabulary included “Niggermania”
for he perceived missionary women’s pro-African attitudes as (Niggermania).

It would be expected then that with these different attitudes towards race as well
as his deeply entrenched patriarchal mindset, the relationship between Mary
Edwards and Daniel Lindley and other missionary men, would not augur well for
wholesome race and gender relations at Inanda Seminary. The school, however, did
continue despite serious setbacks that almost led to its closing down on numerous
occasions, as missionary men were reluctant to provide the necessary financial
support. However, experience as a qualified teacher who served under an
administrator husband had prepared Mary Edwards for the difficult task of
establishing Inanda Seminary and shaping it into a school of notable excellence
which it still is in 2009. Mary Edwards would work hard against many race and
gender-related odds, to bring about the birth of Inanda Seminary, and nurture the
school through the difficult early years of its existence. It is not surprising that the
Inanda Seminary school song celebrates this visionary and pioneer for women’s and
human rights, who are buried at the school.

The reputation of ABCFM schools

Although conversion to Christianity was the string attached to education within
ABCFM schools, the education provided was good. One could attribute this to the
ABCFM as well as to education, the tool the mission used to Christianize indigenes.
Education is a double-edged sword, and exposure to it usually yields unintended
outcomes. It can be argued that the education the ABCFM provided the indigenes,
became an enabler foe human and woman’s agency. The negative stereotyping of
girls/women’s capabilities was unwittingly shuttered thus by the ABCFM itself.
According to Etherington (1978) the two ABCFM - founded schools, that is, Inanda
Seminary and Amanzimtoti, built a reputation of providing the best education in the
Natal province.

Archival documents reveal that Inanda Seminary educators set high academic
standards that challenged the students. The outcome, on the whole, was that Inanda
graduates gained an advantageous head-start over their counter-parts in other types
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of schools, and this opened better career opportunities for them. The provision of
"higher" education would produce teachers who would go out into the world armed
with the status of "professional" which included various possibilities for personal
independence. In other words Inanda Seminary helped girls omit the stage of sitting
at home and waiting for marriage. It can also be argued that the type of education
fought for and provided at Inanda Seminary, was a result of the struggles women
missionaries like Mary Edwards had undergone to receive it, on account of being
female in patriarchal America of the nineteenth century.

In a letter to Ohio, 50 years after the establishment of the school, Mrs. Edwards
wrote, "l think there are not less than 100 [Inanda] girls now teaching in the native
schools in Natal" (ISP File). It can be argued, therefore, that the missionaries' letter
of request to the ABCFM, for a teacher "suitable" and "qualified" to run the post
primary school for Zulu girls, opened the way for an education at Inanda Seminary
that would do much more than prepare Christian wives for Christian homes. In
1924 the head of the school, Fidelia Phelps, a graduate of Mount Holyoke, wrote
thus about the mission statements at Inanda;

The aim of this school ... was, at the outset to give to the young woman-
hood of the Native people an opportunity for advanced education that is,
advanced in comparison with the primary schools of that day. The
founders of the institution, however, considered this but as means to a
greater end. That end was the evangelisation of the Zulu people. (ISP
Files)

It can be concluded that the aim of “[giving] to the young woman-hood... an
opportunity for advanced education...” revealed the aspirations of the women
missionaries.As one 1940s graduate noted in an interview, “When you sit down
and think of “firsts’, it's usually Inanda Seminary girls”. Heather Hughes in Walker
(1990), remarks in her article on Inanda Seminary, "A Lighthouse to African
Womanhood" that “Inanda had become the premier boarding school for African
girls in South Africa, a position it maintained until white private schools began
opening their doors to black students in the 1980s” (p. 220). White private schools
were expensive and very exclusive, however.

The empowerment of American missionary women abroadand the
Women'’s Board

Although foreign missionary work was not portrayed as of mutual benefit to both
missionary women and indigenous communities, Hughes in Walker (1990) makes
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the point that;

...moves were afoot in the United States to encourage greater
involvement of women in the mission field, as women themselves
came to realize that "religion provided an outlet for female talent
denied access to political and economic leadership ....[They] could
assume positions of power and prestige, influencing not only
children and other women but men as well." (pp. 204-5)

As mentioned earlier, these women “appeared to be seeking broader horizons than
their mothers and grandmothers, independence of some kind...” Grimshaw
(1989:19-20). The argument for female missionary work abroad, advanced by the
treasurer of the Woman's Board in The Missionary Herald of March 1870, possibly
articulates similar perceptions and sentiments as put forward by Grimshaw and
Hughes. In response to a question she claimed to be frequently asked, namely,
"Where is the necessity for your Woman's Board of Missions2" She said, "We
would simply reply, because it is woman's work, for which she has capabilities, as
well as responsibilities, and can work through the organization better than in any
other way" (p. 94). Her "capabilities" were possibly undermined at home and she
thus did not have "responsibilities" that matched her capabilities. A woman's
organization, operational abroad, offered the only channel for self-fulfillment.

Instead of missionaries writing organizations for funding, the Woman's Board
prepared a booklet of 96 pages, "The Day Breaking” with stories from nine different
fields. For its fund-raising campaign the Board made no mention, however, of the
missionary women’s own personal ambitions for self-fulfilment, as they portrayed
the Converison of indigens as paramoun, t.also wrote, “...But how many are still in
ignorance, and in all the darkness of heathenism, who might become heirs for life!
Will not the friends of missions remember them in their prayers and in their
contributions? (p. 147)

The list of Women's Boards gives an indication of the American church women's
enthusiastic embrace of the seminaries: Maine, Vermont, Massachusetts, New York
and Pennsylvania, as documented in The Missionary Herald of June 1870 (p. 201-
202). According to The Missionary Herald of April 1869 (p.137), contributors to the
Interior branch known as The Woman's Board of Missions for the Interior were
from: lllinois, Michigan, Wisconsin, lowa and Ohio. The Woman's Board was
supporting 32 missionaries and Bible readers, in Turkey, India, Syria, China and
Africa. In The Missionary Herald of May 1870 the ABCFM’s Woman’s Wing
reported a total of thirteen thousand pupils in various non- European countries. The
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rationale for boarding establishments was: “[Pupils] had been removed from the
hurtful influences of their homes, and palced under the care of a Christian family”
(p. 145). A record of enrolment figures in girls’ schools around the world was kept.

The Role of Woman's Boards at Inanda Seminary

According to Wood (1972: 179) there were three Woman's Boards in the United
States, "...but the one centered in New England and the East took the most
responsibility for Inanda Seminary". During the early years of the school, when
there was a general male missionary reluctance to give support the school, it was
the Woman's Boards that came to the school’s rescue and guaranteed its survival.
The support came in money and in kind. The Boards paid the missionary teachers
and donated large amounts of money to the construction of new buildings, repairs
and financial support for students. Wood (1972) records some of the contributions;

In 1869] The Woman's Board of Missions, through the American
Board had sent 190 pound sterling (p. 21). In 1878 Mrs. Edwards
had found horseback riding hard in the hot sun and was thankful
for a carriage paid for by the Woman's Board of Missions (p.
31). In 1885 the Woman's Board promised together with the
American Board 1,000 pound sterling for a [double storey]
building, Edwards Hall [still standing in 2009] (p. 40). The [total]
cost of the building was about 6,000 Pound Sterling. Most of the
money came from America. One of the girls wrote a letter of
thanks to the Woman's Board (p. 41). In 1914, the Vermont
Branch of the Woman's Board promised fo raise 10,000 pound
sterling for another dormitory building, Phelps Hall [still standing
in 2009]... and the New Haven (Connecticut) Branch promised to
raise the same for the Industrial building [still standing in 2009]
(p. 71). Miss Walbridge closed her first annual report (June,
1924) with a list of vital things she felt were vitally needed.... She
needed [among other things] an annual fund of not less than
$500 for repairs and replacements. ... The Woman's Board
responded with $1,000 for emergencies and a regular annual

grant of $500 for repairs. (p. 86)

The Role of Mount Holyoke in the Founding and Operation of
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Inanda

Green (1979), in the introduction of her book, Mary Lyon and Mount Holyoke
suggests that Mary Lyon, (the founder of Mount Holyoke woman'’s institution,
Massachusettes, in 1835), “An obscure young teacher, without money, wealthy
patrons, or influential friends, ... managed, virtually single-handed, to create from
nothing a major new educational institution and to open the way for the rapid
spread of higher education for women”. (p. 345) According to Green (1979), Mary
Lyon's major contribution was, “The proliferation of women's colleges in the second
half of the nineteenth century, which she had enthusiastically predicted. Ten
"daughter" institutions founded on the principles of Mount Holyoke are mentioned in
the book, including one in South Africa, that is, Inanda Seminary”. (p. 345)

Cole (1940), in A Hundred Years of Mount Holyoke College, writes that the
documentation of the history of this college was, "to reflect to some extent the
changing concepts in education and in society throughout a century especially
notable for the widening opportunities for women" (p. 9).

It is very important to note that the early missionary wives, like Charlotte Bailey
Grout, who advocated the opening of Inanda Seminary as a post-primary school for
girls, had been to Mount Holyoke and brushed shoulders with the visionary in
women's education, Mary Lyon. In fact, Wood (1972), connects the missionary
wives' zeal for girls education, particularly their support for Inanda Seminary, with
the influence of Mount Holyoke which some of them had attended. Wood states that,
“The missionary wives were kind and helpful, and some, being themselves the
products of Mt. Holyoke and similar institutions in the United States, were
sympathetic with [Mary] Edwards' aspirations”. (p. 23)

It is also noteworthy that some of the later heads and teachers at Inanda
Seminary were graduates of Mount Holyoke, and had been influenced by their head
and teacher, Mary Lyon. The fact that Inanda Seminary was regarded as one of the
"daughter" educational institutions of Mount Holyoke, demonstrates the presence of
a strong link between these two girls institutions, in terms of vision and ethos. Wood
(1972) mentions the quotation in Miss Clarke's Annual Report written in June, 1920,
which read, "This school for girls was opened in 1869 by our beloved veteran, Mrs.
Edwards. It has sometimes been called the Mount Holyoke of South Africa." (p. 80)

The following are glimpses of Mary Lyon's beliefs in girls' education. Green
(1979) advances the point that Mary Lyon differed from other people in leadership
who, after a period of reluctance to educate women, "declared themselves in favor
of higher education for women in the course of time". Mary Lyon, however, differed
from these people, “in her own overriding sense of urgency but also in the way she
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managed fo communicate her own love of learning. She commended the students
who had found delight in using their minds and urged them to protect themselves
against family demands that might extinguish the spark”. (p. 339)

Mary Lyon would fell her students;

There are three classes of ladies, who you ought to consider well,
about striving to gain a superior education. First, the few who
have studied enough to love to study. They ought to beware how
they form plans that will interrupt and break off their love for
study. Second, those that have the elements of this love but have
never had full opportunity to develop them. The social feelings
they possess ought fo be considered a talent to be used for good
and with a superior education what might they not accomplish!
Twenty years of life would be worth more with it than forty without
it. Third, those that can learn if they try long and hard. Their
genius, like gold, will shine if they hammer it long enough. But
ladies are turned aside by a thousand things, whenever gentlemen
interrupt, and if they would build high, they must not be satisfied
with laying the foundation. (p.339)

Another important contribution by Mary Lyon stemmed from her second passion --
missionary work in foreign countries. The bulk of missionary women came from
Mount Holyoke... It means then that most women missionaries who served in foreign
missions had Mary Lyon's influence on women's education. Green (1979)
documents that

The impetus that Mary Lyon gave to foreign missions lasted long after her death.
There is no doubt that Mount Holyoke sent out a remarkable number of young
women to Foreign Service straight through the nineteenth century. When she died in
March 1849 the number was 35; ten years later there were 60 on the rolls of the
ABCFM. At the semicentennial ceremonies in 1887 it was reported that of the
women who served under the ABCFM, 261, more than one fifth, 56 in all, had been
educated at Mount Holyoke...by the time of the centennial in 1937, the total
number... was nearly 400. (p. 264)
Green (1979) advances the argument that Mount Holyoke had been designed to
enable young women to spread their benevolence far and near. Mary Lyon
challenged her students to, "be willing to do anything and anywhere. Be not hasty
to decide that you have no physical or mental strength and no faith and hope” (p.
338).

Charlotte Bailey who married Aldin without even completing her studies at
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Mount Holyoke, probably demonstrates the zeal Mary Lyon imparted to her
students, not so much to Christianize as much as to prove their worth as human
beings who happened to be female, and so defend their human and woman dignity
Green also adds the point that Mary Lyon seems not to have engaged in public
discussion about the capacity of young women to learn and to think; it was too
fundamental a tenet of her belief for her to waste time in arguing... [She] did not
waste the time of seminary students proving scientifically that the intellectual ability
of the sexes was equal; she took it for granted. (p. 341)

As single women who no longer needed to be strapped to missionary men as
wives in order to work in foreign missions, they wielded power not only among
indigenous women and children but among indigenous men as well. So woman's
work changed its definition in foreign countries where missionary women,
marginalized in their own countries, carved for themselves a more powerful status
among indigenous populations. They assumed dominant roles that were not possible
for the female gender in the United States.

African women’s agency

In her biography, Nokukhanya by (Rule, 1993), Mrs. Nokukhanya Luthuli
documents her experiences in her quest for education in a patriarchal African
society, in the early twentieth century. She attended Inanda Seminary in 1918 just
fifty-nine years after the school was founded. Her unrelenting pursuit of education
and a career demonstrates her agency and that of Inanda girls as a whole, during
that period, thus proving the agentic role aptly played by indigenous females in
challenging the hegemony of patriarchy. In her biography, we get a picture of the
marriage-related social status of girls in Zulu society and the ambitions some girls
had. Mrs. Luthuli writes;

My father thought that a girl need not be helped much [in
acquiring an education]. "It's a nuisance trying to help a girl
because she is going to get married," he used to say. He told me
that he would not be in the way if | found the means to further it
on my own. So the burden of my success lay on my shoulders
alone. My two brothers were given careers. My elder brother was
a teacher and my younger brother was an office worker. But my
sisters only went as far as standard 6. Most girls left school at that
stage. My sisters became domestic workers. (p.29)
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This was her agency, against the convictions of a strong patriarchal figure, her
father, socialized by partriachal norms and values of his society. Nolukhanya
understood the activism she needed to employ. While her two brothers ‘were given
careers” she had fo “get a career” on her own steam and efforts.

Rule (1993) writes that although Nokukhanya could not afford the fees of 5
pounds per term at Inanda, the principal made an arrangement whereby
Nokukhanya would do extra work and earn the money for fees. She writes thus,
however, of the difficulty of it all;

We had no leisure time...When the others were out playing we were
working. We used fo get up early in the morning before the other students.
We washed dishes, scrubbed pots and baked bread. We worked again
after school, and even on Saturdays and during the holidays. We were
paid very litle. | was very poor but | didn't care.... Most of the time | was
barefoot and sometimes my clothing would get torn to the extent that | could
not mend it. But my class teacher, Miss Minnie Carter, used to give me
some clothing at times. That helped me quite a lot. (p.31)

At such a young age, Nokukhanya's understanding of the hegemony of patriarchy
and how she could create an escape route, demonstrates her agency in discerning
what was paramount in creating a decent future for herself. She explains the reason
for her determination thus,

| wanted an education because | compared the lives of those who had an
education with those who did not and | saw that they were different. The
lives of those who had not been educated past standard 6 did not match
my likes. | thought: "No! | don't want to be like that person, | want
something better. | will even be better educated than my elder sister."
(Rule, 1993: 29)

As Mary Lyon had advised her women students at Mount Holyoke, other girls in
America, “... if they would build high, they must not be satisfied with laying the
foundation,” Nokukhanya seemed to have understood that early, in her life as a girl
in society ruled by male domination, that a Standard 6 qualification was a mere
foundation, and she was determined to “build high”.

Despite her poverty, Nokukhanya remained "an outstanding pupil" and dedicated
to her school work. She stated the reason of her dedication thus: “In my trouble
struggling for my future, | was very dedicated to my lessons and concerned about
them. Each time | entered a new class, | knew that, | had to work hard enough to
pass to the next class the following year" (p. 30). Nokukhanya's teachers were so
impressed with her excellent work that the principal recommended her to the
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principal at Adams College, so that she could pursue the teacher's training course.
Even ot Adams, she always obtained at least the second highest score in her class.
Only one male beat, she remembers. Her husband's friend Dr. M.V. Gumede
speaks of Nokukhanya [Khanyo for short], who was "both brains and beauty"
(Reddy, 1991, p.149). It so happened that she met her future husband at Adams.
Focussed as she was on her education and career, | argue Nokukhanya would have
dismissed the suggestion that this love relationship was due to the ABCFM
missionaries’ clandestine matchmaking scheme for African boys and girls educated
in its schools. Her future husband, Inkosi Albert Luthuli would be the first person in
South Africa to receive the Nobel Peace prize. He also led the African National
Congress in the 1960s. He was banned by the apartheid government and died
under mysterious circumstances, with strong allegations that the apartheid regime
eliminated him.

According to Rule (1993), Nokukhanya qualified as a teacher and started
teaching in a local school. However, "In 1923 one of the teachers at Adams
College, Miss Busisiwe Makhanya [also an Inanda graduate] went overseas, [and
ended her studies at Teachers College, Columbia University]. Nokukhanya was
invited to take her place" (pp. 36-37). It was at this time that she completed the
highest grade for teaching. Rule (1993) highlights the performance of Nokukhanya
against the fact that, "Opportunities for African women in the world of work were
very limited at that time" (p.32). In other words while Inanda Seminary's work was
commendable, it was a drop in the ocean. In addition, the evidence of the good
academic performance of some of the Inanda girls, for example, (Busisiwe
Makhanya and Nokukhanya Luthuli), disproves the scepticism missionary founding
Fathers had about the academic capabilities of Zulu girls. From 1869 Inanda
Seminary graduates have continued to be “firsts” in various fields. As Mrs.
Gumede, a 1940s graduate once commented, “Inanda girls like thinking out of the
box,” and this collective attitude becomes their ticket to success as African women in
a patriarchal society. Wood (1972) documents that “White women in South Africa
had little or no interest in the education of the Africans, and many were afraid to
live in an African area.

Conclusion
Human and especially woman agency exerted enormous pressure on the ABCFM as

a hegemony of race and patriarchy, forcing it to ‘renew, recreate, defend and
modify’ its tactics from time to time, and would prove, as McCarthy (1993) argues,
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that “[Clonstructions of women... [that] implicitly assume their passivity,
backwardness and ignorance are shallow and erroneous (p. 349). Lucy Lindley,
Mary Kelley Edwards, Mary Lyon, Nokukhanya Luthuli, are only a few apt
examples. Adams College, the darling school of the men of the ABCFM was shut
down by the apartheid state when the men there chose to be confrontational in their
efforts to resist the inferior system of Bantu Education. Inanda Seminary women
missionaries skillfully chose quiet resistance and won the day. The school went
private and became the only school in the country to continued offering its students
a quality education then a preserve for whites. This proved, as McCarthy (1993)
argues, the need and importance of understanding women ‘as active, not just
reactive; creative and innovative, not passive and ignorant, and courageous risk
taker, not simple pawns” (p. 350).

References
Buchanan B. I. (1978). Natal Memories. Pietermaritzburg: Shuter and Shooter.

Etherington P. N. (1978). Peasants and Politics in Southeast Africa (1835-1880):
African Christian Communities. In Natal, Pondoland and Zululand. London:
Royal Historical Society.

Buchanan B. I. (1971). The Rise of the Kholwa in Southeast Africa: African
Christian Communities in Natal, Pondoland and Zululand, 1835-1880. Ph.D.
Dissertation. New Haven, Connecticut: Yale University..

Buchanan B. I. (1971) . Gender Issues in South- East African Missions, 1835-
85.” In Missions and Christianity in South African History. H. Bredenkamp
and R. Ross (eds). Johannesburg: Witwatersrand Univ. Press, 1995, pp. 135-
152.

Gramsci A. (1980). Selections from the Prison Notebooks. Hoare Q. & Smith G.
N. (Eds.). New York: Infernational Publishers.

Grimshaw P. (1989.) Paths of Duty: American Missionary Wives in Nineteenth
Century Hawaii. Honolulu: University of Hawaii Press.

Hlongwane L. (1997). The Role of Inanda Seminary in the Education of African
Girls in South Africa: Graduates’ Views. Ed. D. Dissertation. New York:
Columbia University.



111 Kadin Calismalari ile ilgili Etkinlikler, Notlar ve Raporlar/
Activities, Notes, and Reports on Women's Studies

Hughes H. (1990). A Lighthouse to African Womanhood: Inanda Seminary,
(1869-1945). In Walker C. (Ed.), Women and Gender in Southern Africa to
1945. Cape Town: David Phillip .

McCarthy F.(199 ). Development from Within: Forms of Resistance to
Development Processes of Bangladeshi Women. In Walker C. (Ed.), Gender
and Political Economy: Explorations of South Asian Systems. New Delhi:
Oxford Press:349-350

Moorhouse G. (1973). The Missionaries. Philadelphia and New York: J. B.
Lippincott Company.

Tyler J. (2006). Forty Years Among the Zulus. Kessinger Publishing LLC

Williams R. (1977). Hegemony. In Williams R., Marxism and Literature. Oxford:
Oxford University Press.

Wood, A. A. S. (1972). Where You Are: A History of Inanda Seminary.

Lovedale: The Lovedale Press.

Archival Documents

Inanda Seminary (ISP) Files

The Missionary Herald of October 1869; March 1870; May 1870; and June
1870.

Dr. Lynette Hlongwane
Director

Cromlyn Consultants
Pretoria-South Africa

Email: cromlyn@telkomsa.net



112



Kadin/Woman 2000 10(2) 113-117

“Kadin ve Cevre: Kuzey Kibris’ta Sirdirilebilir
Kalkinmaya Dogru”’- Kritik bir Degerlendirme

Dogu Akdeniz Universitesi Kadin Arastrmalari ve Egitimi Merkezi (DAU-KAEM)
tarafindan  Fatma  Given Lisaniler'in - yiriticiligini  yaphgi,  Hanife
Aliefendioglu, Pembe Behgetogullari ve Nurten Kara’nin arastirmacilari oldugu
Kadin ve Cevre: Kuzey Kibris'ta Sirdirilebilir Kalkinmaya Dogru isimli projenin
sonug raporu Temmuz 2010'da sivil toplum &rgiileri ve kamuoyu ile paylasild:.
Kuzey Kibris'ta toplumsal cinsiyet alanindaki akademik ¢alismalara duyulan
ihting dUsUnUHUQUnde, bunu, cevre ve sirdirilebilir kalkinma konusuna
baglayan béyle bir projenin doldurdugu bosluk da ortaya ¢ikmaktadir. Proje,
yalmiz bu ¢ konuyu birbirine baglayarak alanda bir bosluk doldurmakla
kalmamis, ayni zamanda Kuzey Kibris'in on yillardir en ¢ok ihmal edilen, en
uzak ve icra kabul edildigi icin ilgi gdrmeyen Karpaz Bélgesi'ni merkezine
almistir.

Projenin dnemle vurguladigi noktalardan bir tanesi toplumsal cinsiyet
esitsizligi ve bolgenin dislanmishginin Karpaz Bélgesi'nde yasayan kadinlara
diger bolgelerden daha biyik bir dislanmishk ve dezavantaj getirdigidir. Bu
noktadan balkidiginda  Karpaz Bélgesi  kadinlarinin toplumsal  konumlandirmast,
toplum genelinde farkli gruplarin yasadiklar: esitsizligi irdelemek ve anlamak
agisindan bisyik dnem tasimaktadir.

Sirdurilebilir  kalkinmanin - yalnizca  ekolojik ve ekonomik degil, ayni
zamanda  kiiltirel, sosyal ve mekanla ilgili oldugunu vurgulayan proje,
kadinlarin sirdirilebilir kalinmanin 6znesi olmamasini ve sadece pasif sekilde
surdurilebilir - kalkinmanin - doguracagr  olumlu etkilerden  dolayli  olarak
yararlanmalarini problemli  gérmektedir. Bu yaklagimin sonucu olarak da
kadinlarin strdirilebilir kalinmayr gergeklestiren aktif aktdrler olmasi geregi
Uzerinde durmaktadir. Ancak o zaman kadinlar bagimliliktan kurtulacak ve
6zgr, aktif ve etkin bireyler olarak toplumsal hayata katilabileceklerdir.

Cevre, surdirilebilir kalkinma ve toplumsal cinsiyet konularini birbiri ile
ilintilendiren proje, dért ana baslikta ifadelendirilebilecek ¢ok boyutlu amaca
sahiptir. Projenin amaglarindan  birincisi Karpaz Bélgesi’'ndeki kadinlarin
guclendirilip, toplumsal cinsiyet esitligi micadelesinde olumlu  bir adim
atlmasina  destek olmakhr. Bir diger amag kadinlarin iyi tanidiklar
kaynaklarin/varliklarin hem dénistirilmesi hem korunmasi yoluna giderek bu
kaynaklarin  gelistirilmesidir. Buna baglantili olarak Ggiinci bir amag, dogal
kaynaklari merkezine alan bir yasamda cevre duyarliliginin ve farkindaliginin
doha derinlemesine olusmasina ve son olarak da bélgesel kalkinmanin
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surdirilebilir olmasina katki saglamaktr.

Bu genis hedeflerin gergeklestirilebilmesi icin proje cok asamali olarak
dustnilmis ve Temmuz 2010 itibari ile ortaya ¢ikan rapor da projenin ilk
basamagini  olusturmustur. Bu raporun bulgularindan  hareketle kadinlara
kooperatif kurma, gevreyle saglikl bir iliski gelistirebilme ve toplumsal cinsiyet
esiﬂigi konularinda egitim vermeyi amaclarken, Uciinci asamasi da  bir
kooperctif kurmoyl amaglamaktadir.

Arashrma sonuglar Karpaz Bélgesi'nin hem genel olarak diger bslgelerden
geride oldugunu ortaya koymakta, hem de bu bélgede kadinlarin okur-yazarlik
oranlari, egitim dizeyleri ve is gicine katiiminin KKTC ortalamasinin alinda
oldugunu gézler &niine sermektedir. Projenin amaglar igin ¢ok dnemli olan
bulgulardan bir tanesi de tcretli ve tcretsiz aile iscisi olarak ¢alisanlarin biyik
cogunlugunun kadin olmasi ve kadinlarin daha ¢ok verimliligi dusik ve dusik
icretli islerde yogunlash@idir. Ancak kadinlarin kooperatif kurarak hem cevreye
duyarliigin artmasi hem de sirdirilebilir kalkinma igin umut verici bulgu,
Karpaz Bélgesi'nde kadinlarin kendi hesabina ¢alisma oraninin Kuzey Kibris
genelinden daha yiksek olmasi ve daha genis bir meslek yelpazesine sahip
olmalaridir.

Kadinlarin kendi emek ve Uretimlerini nasil algiladiklarina yénelik bslim,
genel olarak kadinlarin ekonomik olarak maddi geri déniisimi olmayan isleri
(gercek) “is saymama” yaklasimina Karpaz Bélgesi’'ndeki kadinlarin da sahip
oldugunu ortaya gikarmishr. Bulgular, kadin-erkek esitligi konusu da genel trendi
destekler sekildedir. Kadinlarin, geleneksel olarak ayrilan kadin-erkek rollerini
benimsemeleri, toplumsal dgretinin disina kaymanin miimkiin olmamasindan ya
da kadinlarin ev disinda calismamalarindan &tisr kabul edilmekle birlikte,
erkeklerin de kadinlarin Ustlendikleri isleri yapabilmeleri gerektigi kadinlar
tarafindan dile getirilmistir. Proje, kadinlarin esitlik algisinin var oldugunu ama
farkindahgin daha ¢ok arttirilarak kadinlarin kooperatif kurma asamasinda
toplumsal cinsiyet konulariyla daha ¢ok karsilasmalar  gerektigine vurgu
yopmcktc:dlr.

Cevre bilinci konusunda proje, Karpaz Bélgesi'ndeki kadinlarin doga ile
iliskisinin icten bir sevgi oldugunu ama “cevre” adi altinda soruldugunda konuyu
dogayla ilgili verdikleri cevaplarla iliskilendirmediklerini ortaya koymustur. Proje
bu baglamda gevre algisinin ve bilincinin olusturulmasi ve gelistirilmesi geregine
isaret etmistir. Ancak burada izerine gidilmesi gereken konulardan biri
kadinlarin  kendi algilayislari ve uygulamalarinin gevre duyarliligi igerip
icermedigine bakmaktr. Bir baska deyisle cevre ve doga ifadelerini
birlestirebilmekten daha énemli olan kendi kavramlari cercevesinde kadinlarin
uygulamalarinda bu duyarliligi ne kadar hayata gegirdikleridir.
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Ataerkil  yapilarin  olusturdugu  pratiklerden  dolayr  kadinlarin  ev
sorumluluklari sebebiyle kendi k&ylerinden sikga ¢ikamamalarinin kadinlar arasi
kurulmasi gerekli olan ag ve iliskileri kistladigi, bunun da kooperatif kurma
asamasinda asiimasi gereken bir giglik oldugu ortaya konulmustur. Projenin bu
ilk adimi kadinlarin hem sirdurilebilir kalkinmada aktif aktérler olmasi, hem
kendi yaphklari isin degerli oldugu algilamasinin giiclenmesi icin kurulacak bir
kooperatifin nemine vurgu yaparak sonlanmistr.

Kritik

Bu dnemli projenin birkag noktasinda kavramsal ve iceriksel olarak izerinde
disinilmesi gereken konular bulunmaktadir. ilk olarak kavramsal konulari ele
almak faydali olacakhr. Proje, Karpaz Bélgesi‘'ndeki kadinlarin kendi icinde
farkliliklara sahip oldugunu ortaya koyan yaklasimlar benimsemistir. Kadinlarin
bir kisminin Karpaz'da dogup biyimesi, bazilarinin Tirkiye'den bélgeye géc
etmis olmasi, bazilarinin da Kibris'in baska bélgelerinden gelmis olmasi bslge
kadinlarinin tekil algilanmadiginin ve cesitliligin g6z éniinde bulunduruldugunun
gostergesidir. Ancak yine de ¢alismanin bazi noktalarinda Karpaz kadinlari tekil
bir grup olarak ifadelendirilmistir. Analitik olarak gereken kolayligi sagladig
icin Kibris geneliyle mukayese edilen Karpaz kadinlarini bir kategori olarak
vermek ihtiyaci kaginilmaz da olsa, “Karpaz kadini”, “bélge kadini”, “kadinin is
gucine kahlim” gibi ifadeler yerine cogul olarak kadinlar ifadesini kullanmak,
Karpaz Bélgesi icinde de kadinlarin ¢ok sesliligini vurgulamak bakimindan etkin
bir yéntem olacaktr.

lkinci olarak, Karpaz Bélgesi'ndeki kadinlarin isgiicine disik katliminin
nedenleri arasinda geleneksel kadin-erkek rolleri algisi altinda verilen “kadin
nifusunun kisisel 6zelliklerinden kaynaklanan nedenler” (s.33) alt bashgi, bir
kavram kargasasina neden olmaktadir. Bu baslk sanki kadinlarin belli kisilik
ozellikleri oldugunu ve bu ozelliklerin getirdigi bir takim sorunlar oldugu
izlenimini yaratmaktadir. Halbuki iceriksel olarak izeride durulan konular
arasinda “erken yasta evlilik”, “[bu] sebeple kizlarin egitimlerine ara vermeleri”,
“agir ev ici sorumluluklarinin olmasi”, “ataerkil kiiltir yapisi yiiziinden kadinlarin
icretli iste calismasinin ikincil olmasi” gibi sebepler verilmektedir. isaret edilen
bu sebeplerin hi¢ biri kadinlarin kisilik &zellikleri ile baglantli degildir. Bu
ifadelendirme hem kadinlarin hepsinin fizyolojik sekilde ayniliklari oldugu
yanilgisini getirip  kadinlarin  tekillestirilmesinde ve farkli roller benimsemek
istediklerinde  dislanmasina sebep olmakta, hem de yapinin dqyc:’rhgl
zorunluluklarin yerine kadinlarin kisilik &zelliklerini getirmektedir. Bu sebeple alt
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bashgin, “ kadinlarin ataerkil aile yapisi ile iliskisine dayali nedenler” olarak
ifadelendirilmesi yapisal dayatmalarin kadinlarin uygulamadaki  tecribelerini
nasil dogrudan etkiledigine vurgu yapacaktir.

iceriksel olarak bakildiginda da bazi konularin ele alinmasi gerekmektedir.
Proje, Karpaz kadinlarinin isgiicine kahliminin 30 yas ve sonrasinda Kuzey
Kibris geneline oranla daha hizli disiis gstermesinin ve kadinlarin is giiciine
katliminin  Karpaz Bélgesi'nde KKTC genelinin altinda olmasinin  sebepleri
olarak geleneksel kadin-erkek rollerinin Kuzey Kibris genelinden daha belirleyici
olmasi etkisiyle olabilecegini ifade etmektedir. Bdyle bir saptama igin Kibris
geneli ve Karpaz arasinda geleneksel kadin-erkek rollerinin belirleyiciligi
konusunda daha derin mukayeseli bir arashrma gerekmektedir. Ciinkiy projenin
bulgular arasinda olan Karpaz kadinlarinin kendi hesaplarina galismalari ve
genis bir meslek yelpazeleri olmasi geleneksel rolleri daha ¢ok kabul ettikleri
algisinin disina kaymaktadir. Kadinlarin yasadiklar bslgede ve kiltirel yapi
icerisinde  Ustlendikleri roller ve kullandiklari metotlar cok deQisik sekilde
yasamlarina yansiyabileceginden sekilsel olarak geleneksel gérinen yapilar,
iceriginde farkli pratikleri barindirma potansiyeline sahiptir. Bu baglamda,
projenin 8ngdristini sinamak icin bélge kadinlarini KKTC'nin diger bélgeleri ile
derinlemesine mukayese eden baska arastirmalar da gereklidir. KKTC genelinin
ve ozellikle sehirlerin geleneksel kadin-erkek rollerinden daha az etkilenip
etkilenmedigi kolaylikla ortaya konulacak bir varsayim degildir ve o6zellikle
“sehirli” kadinlarin bu rolleri benimseme dereceleri KKTC genelinde heniiz netlik
kazonmcmwhr.

Projenin kadin kooperatifi kurma hedefi somut, yapici ve uygulamada
kadinlarin esitlik micadelesine dnemli bir katkidir. Ancak, projenin ikinci
asamasi igin kullandigr “kadinlarin kooperatif kurma ve yénetme becerilerinin,
cevre ve toplumsal cinsiyet esitligi algi ve farkindaliklarinin  yikseltilmesi
egitimleri”' ifadesi (s.5) tek yonli ve hiyerarsik duyulmaktadir. Karpaz'daki
kadinlarin ~ formal  egitimlerinin =~ proje  déhilinde  karsilasacaklari
arastrmacilardan daha distk oldugu ortadadir. Ancak farkindalik ve bilgi
degisik dizeylerde formal egitim disinda da kazanilabilmektedir ya da formal
egitime sahip bireylerin farkindaliklari da ¢ok sinirli kalabilmektedir. Bu
baglamda, kooperatif projesi icin yapilacak hazirlik ve calismalarin yukaridan
asadiya bir egitimi icermektense, bélge kadinlarinin kendilerine 6zgi bilis ve
yeterliliklerini n plana cikaracak sekilde kurgulanmasi daha yararli sonuglar
dogurabilecektir. Tek yonli bir “&grenen-greten” ekseninde konunun ele
alinmasindansa bir isbirligi, dayanisma ve farkli bilgilerin kaynastnlarak bir
senteze ulastirilmasi yaklasimiyla projenin yiritilmesi daha yapici, tretken ve
esitlik ilkelerine y6ne|i|( olacakhr. Farkl egitim|er (formal-informal), kaltirel
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yapilar ve mekanlardan gelen kadinlarin karsilikli - olarak  birbirlerinden
dgrenecekleri cok sey vardir. Formal egitim ve profesyonel yasamdaki
kadinlarin, ekonomik gelisme diizeyi geride kalmis bolgelerdeki formal egitimi
goreceli olarak daha disik olan kadinlardan “daha gok” degil, yalnizca farkls
yénde bir bilgi birikimine sahip olduklar agik sekilde vurgulanmalidir. Kendi
top|umsc1| konumlanisi icerisinde kadin olmanin ne demek o|o|u§unu, aile iliskileri
cevresinde aktif ekonomik rolleri ele almanin hangi etkin metotlarla
yapilabilecegini, bu degisimin &niinde duran zorluklarin neler oldugunu, kendi
sorunlarini ve bu sorunlarla miicadelenin kendi kiltirleri ekseninde en etkin
sekilde nasil yapilabilecegini belirleyebilecek olan o bslgedeki kadinlarin bizzat
kendileridir. Bu baglamda, projenin kadinlarla nasil bir iliski gelistirecegini, nasil
bir diyalog kuracagini ve toplumsal cinsiyetin temelinde olan hiyerarsik
kurgularin kinlmasi igin nasil bir yéntem izlenecegi konusunda kapsamli bir
planlama yapilmasi ihtiyaci belirmektedir.

Notlar

' Vurgu yazara aittir.

Yard.Doc.Dr. Umut Ozkaleli
Uluslararasi Kibris Universitesi
Lekosa-Kuzey Kibris
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Yerel Kadin Orgitleri ve Etkinlikleri ile ilgili Notlar/
Local Women’s Organisations and Notes on their
Activities

Kadindan Yasama Destek Dernegi

Kadindan Yasama Destek Dernegi 1997 yilinda bir grup 6nci kadin, Meral
Akinci, Gilgin Erkmen, Dilek Demirdag, Sidika Hidaoglu, Rasiha Erkal, Melal
Tilki, Ismet Girkan, Isilay Yilmaz, Sevim Bektas, Onay Denizal, Kadriye
Bayraktar, Safiye EyUpoglu, Tijen Erdogus, Ayse Kanliada, Naciye Boysan,
Soyida Kahvecioglu, Firdevs Akoglu  tarafindan kurulmustur. Dernek
kurulmadan &nce, su an Dernegin baskanhigini yiristen Meral Akinci’nin
énciliginde kadinlar arasi birlik ve dayanismayr arirmak, psikolojik destek ve
bireysel gelisim amagh kitap okuma gruplarinda bir araya gelen bu kadinlar
daha sonralar bu paylasim ve Gretimlerini genisletme ve toplumla paylasma
disincesiyle Avrupa Birligi fonlarindan da yararlanarak Kadindan Yasama
Destek Dernegi Dernegi’ni, KAYAD' hayata gegirmislerdir.

Fot. 1. Kayad Kurucu Uyelerinden bazilar

1302-9916©2011 emupress
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Dernegin amaci

Kadinlarin giclendirilmesini, kadinlar arasi dayanismayr artirmayr agamlayan
Dernek bu amaclara yonelik egitim, gezi ve kamplar diizenlemekte projeler
yapmaktadir.

Dernegin diizenledigi aktiviteler ve projelerden bazilari;
Egitim ve Psikolojik Destek Programlar:

> Bilgisayar Egitimi

» Zaman Yonetme

» Yabana Dil Kurslari (ingilizce / Tirkce / Rumea )
> Meditasyon

> Stessle basa gikma ydntemleri

> Aile Danismanhig

> Group Danismanligs

> Bireysel Danismanlik Hizmerleri

» Drama

Projeler

> Kuzey Kibris'ta kadin profilini ortaya koymak tizere gesitli arashrma yapmak
igin kurulan Etik Projesi halen devam etmektedir. Proje galismanin sonuglarina
gore kadina yénelik egitim programlari diizenlemeyi hedeflemektedir.

> Cevre ve Egitim Bakanhiginin isbirligi icerisinde 2000 yilindan bu yana cevre
ginileri dizenlemek.

> 2006 -2007-2008 yillarinda UNDP destekli farkindaligi artirmak ve
bilinglendirmek amaci ile génililik projeleri baslahldh.

> Global Grand for Woman ile isbirligi icerisinde Geng kizlarin ve kadinlarin
HPV konusunda duyarliliklarinin artirilmasi ve bu hastaligin asi ile kolaylikla
dnlenebilecegi  konusunda bilinglendirme ve saglk bakanligi nezdinde
girisiminin yapilmasi ¢alismalar yapilmis ve tamlanmistir.
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»UNDP tarafindan desteklenmis olan iki toplumly Ogretmen Egitimi  Projesi
kentsel ve kirsal kesim ilkokullarinda strdirilmis ve Sgretmenlere egitim
verilmistir.

Fot. 2. 8 Mart Etkinlikleri Fot. 3. 8 Mart Etkinlikleri

Kamplar

Bunlarin yaninda Kayad Toplum Merkezi, Kayad Cocuk Kulibi adi altinda 7-14
yas arasi cocuklara yaz dénemlerinde ‘eglenmeyle egitim’ felsefesi icersinde
kamplar gerceklestirmektedirler. Bunlara &rnek, okul destek programlari, okuma
kultbleri, cevreye karsi farkindaligi ve duyarliig artici programlari 8rnek olarak
gosterebiliriz.

Fot. 4. Yoz ocuk kamplari Fot. 4. Yaz cocuk kamplari
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iletisim Bilgileri:

KAYAD Toplum Merkezi

Okullar Yolu No.70 Daire 1 Kat 1
Kigik Kaymakli

Lefkosa-Kibris Kuzey

Tel: +90 392 227 0750 -51
+90 392 228 4393
+90 392 228 4292

Fax: +90 392 228 4393
E-posta : info@kayadcommunitycenter.com

internet adresi: http://www.kayadcommunitycenter.com

Derleyen:

Serife Ozbiler

Arastirma Assistani

Dogu Akdeniz Universitesi Kadin Arashrmalari ve Egitimi Merkezi
Gazimagusa- Kuzey Kibris
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Kudm/Wo.man 2000
Yayin llkeleri

Genel ilkeler

1)

2)
3)

4)

5)

6)

Yazarlar, Kadin/Woman 2000'de yayimlanmasini istedikleri bilimsel calismalarini asagidaki
e-posta adresine gondermelidirler:

jws.cws@emu.edu.tr

Kadin/Woman 2000, Tiirkce ve ingilizce olmak iizere iki dilde yaymlanir.

Kadin/Woman 2000e génderilen yazilar, baska bir yerde yayimlanmamis olmalidir.
Kadin/Woman 2000 Yayin Kurulu tarafindan yayimlanmak zere kabul edilen yazilarda,
DAU - Yayinevi biitin yayin haklarina sahiptir. Ancak yazarlar yaynlanan bilgileri kismen
Kadin/Woman 2000 ne atfta bulunmak iizere baska yayinlarinda kullanabilirler.

Yazilardaki disiince, géris, varsayim, tez ya da savlar yazarlarina aittir. Dogu Akdeniz
Universitesini veya Kadin Arastirmalar ve Egitimi Merkezini baglamaz.

Tom yazilar, yazar(lar)in kimligi sakh tutularak konu ile ilgili en az iki akademik danisman
tarafindan incelenir. Yapilan degerlendirme hakem isimleri gizli tutularak yayin kurulu baskan
tarafindan yazarlarin bilgisine sunulur.

Yayin Kurulu, yayima génderilen yazilarda diizeltme yapabilir. Bunlar yayimdan énce yazarin
bilgisine sunulur.

Yazim Kurallan

1)

2)

3)

4)

Yazilar yayina uygun olarck hazirlanmis figiir ve tablolar ile birlikte elektronik olarak
gonderilmelidir.

Kadin/Woman 2000'e génderilecek yazilar, tercihen Times New Roman fontu ile 12 punto
olarak yazilmalidir. Yazilarin uzunlugu makalelerde 25-30 sayfayr veya 9000 kelimeyi
asmamali, kitap taniimlarinda ise 1-7 sayfa veya 500-2500 kelime arasinda olmalidir.

Tirkce yazilarda Tirk Dil Kurumunun imla Kilavuzu esas alinmali, yabaner sézcikler yerine
o|o|oi|di§ince Tirkce sozcikler kullanilmalidir. Tirkcede pek alisilmamis  sézcikler ycmda
kullanilirken ilk getigi yerde yabanci dildeki karsiligi parantez iinde Tirkge ve ingilizce olarak
verilmelidir. ingilizce yazilarda ise Oxford English Dictionary veya ekleri érnek alinmalidir.
Yazilar bashk soyF05|, ana metin, koynoldar, ekler, tablolar, sekil basliklar, sekiller, yazar
notlar ve yazisma adresi ile yazi Tirkge yazilmis ise Ingilizce, Ingilizce yazilmis ise Turkge
olarak genisletilmis &zet (Abstract) bslimlerini icermelidir. Yazarin makalesini hem Tirkce hem
de ingilizce olarak géndermesi halinde yazisi iki dilde de yayimlanabilecektir.

a) Bashk sqyf05| en fazla 10-12 kelimeden olusan makale bashgini, (kelimeler
arasindaki bosluklar ile beraber en fazla 50 karakter), yazarlarin adi ve soyadi,
Unvani ve (;o||§h§| kurumu icermelidir.

b) Tirkce ve ingi|izce olmak iizere ‘Ozet’ ve ‘Abstract’ basliklart altinda her iki dilde de
300 kelimeyi gecmeyecek sekilde hazirlanmalidir. Tirkce ve ingilizce 6zetin her biri
yeni bir sayfadan baslamalidir. Bunlarin alinda ayrica ‘Anchtar Kelimeler’ ve ‘Key
Words' basliklari ile makale ile ilgili snemli anchatar kelimeler (en fazla 10 kelime)
yazilmalidir.

c)  Ana metin yeni bir sayfadan baslamalidir.

d)  Metin iginde atifta bulunulan kaynak ve sahislar (Yazar soyadi, Yayin yili, ve atfta
bulunu-lan sayfa numarasi, (Brown, 2003: 23) seklinde verilmelidir. Mefinle ilgili ek
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e)
f

gl

h)

bilgiler tst numaralarla verilmeli, metin sonundaki Notlar kisminda ayni numara ile
eklenmelidir.

Sekillere baslik ve numara verilmeli, basliklar tablo ve ﬁgijr|erin Uzerinde yer almali,
kay-naklar ve figirlerle ilgili notlar ise alta yazilmalidir.

Tablolar metin igine konmayip, her biri ayri bir sayfaya yazilmali, metin igindeki yeri
marijin iginde belirtilmelidir.

Makalede yer almasi istenen resimler veya cizimler yayma hazir sekilde
gonderilmelidir. Resimler makalede yer alis siralarina gére numaralandinlmal,,
metin igindeki yerleri Resim 1, Resim 2 seklinde parantez iginde gdsterilmeli,
resimlerin arkalarina ise resim numaralari, yazarin soyadi ve kisaca makale ismi
yazilmalidir. Ayrica bunlara ait agiklamalar ayri bir sayfada sira ile belirfilmelidir.
Resimler disket veya CD iizerinde TIFF formatinda génderilebilir.

Denklemlere sira numarasi verilmelidir. Sira numarasi parantez iginde ve sayfanin
sa§ tarafinda yer almalidir. Denklemlerin tiretilisi kisa olarak gésteriliyorsa,
hakemlere verilmek izere tiretme islemi biitin basamaklariyla ayri bir sayfada
gdsterilmelidir.

Metinde yararlanilan tim kaynaklar ayri bir sayfadan baslayarak alfabetik sirada
Kaynaklar bashgr altinda su siraya gére verilmelidir: Yazar Soyadi Adi (Yayin yili).
Kitap ismi (italik harflerle) veya makale ismi, Dergi adi (italik harflerle) Basim yeri:
Basimevi, dergide yer aldigi sayfa numaralari. Kitap isimleri Italik harflerle, makale
isimleri normal harflerle, dergi adi falik olarak yazilmalidir. Ayrica yayimlanmamis
kaynaklardan yapilan alintilar da tam olarak anlasilacak sekilde kullanilmalidir.

Ornekler:

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison .
Harmondsworth: Penguin Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17
(2):359-383.

5)  Burada deginilmeyen konular igin APA yazim sartlarina basvurulabilir. Kaynak: Hacker, D.
(2004) "APA" A Pocket Style Manual Boston, New York: Bedford/St. Martin's:155-182.

6) Bu duyuruda belirtilen kurallara uymayan yazilar, gerekli dizeltmelerin yapilmasi igin
yazarlarina geri génderilir. Yayin Kurulu tarafindan yayimi uygun bulunmayan yazilar bir
niisha olarak varsa orijinal tablo ve figiirleriyle birlikte yazara iade edilir.

iletisim Adresi

Kadin / Woman 2000

Kadin Arastirmalari ve Egitimi Merkezi,

Dogu Akdeniz Universitesi

isletme ve Ekonomi Fakiltesi- Ek Binasi, BE280
Gazimagusa - KKTC

Tel: (392) 630 2269, Fax: (392) 392 365 1017
e-mail: jws.cws@emu.edu.tr

http://kwj2000 journal.emu.edu.ir



Kadin/Woman 2000- Yayin ilkeleri/Notes for Contributors ] 27

Kadin / Woman 2000- Journal for Women’ Studies
Notes for Contributors

General Principles

1)
2)
3)

4)

5)

6)

Essays should be sent to the following e-mail address. jws.cws@emu.edu.tr

Kadin / Woman 2000 publish in Turkish and English.

Manuscripts submitted to KADIN/WOMAN 2000 is expected to contain original work and
should not have been published in an abridged or other form elsewhere. Acceptance of a
paper will imply assignment of copyright by its author to KADIN / WOMAN 2000 and EMU
Press; but the author will be free to use the material in subsequent publications written or edited
by the author provided that acknowledgment is made of KADIN / WOMAN 2000 as the place
of the original publication.

All ideas, views, hypothesis or theories published in KADIN / WOMAN 2000 are the sole
responsibility of the authors and they do not reflect the ideas, views or policies of Eastern
Mediterranean University or Center for the Women's Studies.

All manuscripts are assessed by at least two academic referees without any sign of the
author(s)’ identity and the evaluation of referees without their names are sent to the author by
the chief editor.

The publisher and editors reserve the right to copyedit and proofread all the articles accepted
for the publication. Copy of edited manuscripts will be sent to authors prior to publication.

Instructions to Authors

1)
2)

3)

4)

Contributors must submit their manuscripts electronically including the original figures and

tables to the editor.

Manuscripts must be typed in double-spaced, with Times New Roman 12 font. The length of the

articles should not exceed 9000 words and the book reviews may be around 500-2500 words.

The spelling guidelines of The Foundation of Turkish Language for the Turkish manuscripts must

be taken as standard for the spelling of loan words in Turkish. Loanwords accepted in English

usage should be spelled in accordance with the Oxford English Dictionary and its supplements.

Other foreign words must be written in ltalics and explained in parenthesis or at deep notes if

necessary.

Manuscripts must consist of the title page, the abstract pages, both in Turkish and in English, the

main article, appendix, tables, figure captions, figures, end notes, the correspondence address

of the author. All these must be written on separate pages. Articles sent in both languages

Turkish and English will be published together.

a. A title page should be prepared carrying the article title consisting of not more than
10-12 words (maximum 50 characters including the spaces), author’s full name (in
the form preferred for publication), and author’s dffiliation including mailing
address.

b.  Abstracts, not exceeding 300 words both in Turkish and English must begin from

new pages. Below these the ‘Key Words’ and ‘Anahtar Kelimeler’ (not more than 10

words) must be added.

The article must begin from a fresh page.

d.  References should be given in the text in this format: (Surname of the Author, Year of
publication and page(s) quoted), (Brown, 2003: 23). Other additional information
may be numbered consecutively and appear as footnotes.

e.  Quoted unpublished material should have full location reference.

o
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Tables and figures should have captions and numbers. The captions of the tables and
figures must be written on the top, and references and explanations related to the
figures must be written below the table.

Original drawings or pictures must be submitted in o form ready for the printer. Each
illustration should bear a number. Captions should be presented separately on a
sheet at the end of the manuscript and should be identified by number.

Equations should be numbered consequently. Equation numbers should appear in
parentheses at the right margin. In cases where the derivation of formulae has been
abbreviated, it is of great help to the referees if the full derivation can be presented
on a separate sheet (not to be published).

The references quoted or referred in the text must be listed alphabetically in the
‘References’ in this format: Surname initial of the name of the author (date of
publication). Full title of the book (in italic) or full title of the article/chapter (in
regular font) and The name of the journal/book (in italic), the place of publication:
publisher, pages of the article published in the journal. Quoted unpublished material
should have full location reference.

Examples

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison .
Harmondsworth: Penguin Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17
(2):359-383.

5)  The points not mentioned here please consult APA style or Hacker, D. (2004) "APA" A Pocket
Sfy/e Manual. Boston, New York: Bedford/St. Martin's: 155-182.

6)  Articles that do not obey these rules will be returned to the author for the necessary changes.
Papers not accepted by the editorial board will be sent back to the author together with the
original figures and tables.
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Kadin / Woman 2000

Eastern Mediterranean University

Center for Women's Studies

Faculty of Business and Economics- Annex Building-BE280
Gazimagusa - North Cyprus

(Via Mersin 10 - Turkey)

Tel: (+90 392) 630 2269

Fax: (+90 392) 392 365 1017
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