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From the Editors!

Dear Readers,

We are pleased to meet you again in this first issue of our Journal’s eleventh
volume. North Cyprus has made progress in women and gender studies both in
terms of activism and publications, although we do not say that this progress is
entirely satisfactory but we believe that it is time to collate this information. In this
respect we have decided to compose a bibliography by collecting examples of
activism, project reports, research outputs, articles and other written documents
from the field.

The Turkish Republic of North Cyprus has ratified the Convention of the
Elimination of All Forms of Discrimination Against Women, and the UN  Beijing
Platform of Action. In the same period the Gender Equality Commission has been
established in the Parliament. Parliment has amended Family Law and Civic Law.
Nowadays there is an on-going campaign for the ratification of the Council of
Europe Convention on Preventing and Combating Violence against Women and
Domestic Violence. 2003 was the first turning point for the negotiations of Cyprus'
entry into the European Union, in April, with the opening of the border, the new
contact between the two communities in Cyprus has been a hope for new steps to
improve women's human rights and gender equality. The participants and
supporters of the initiatives such as: Hands Across the Divide (HAD) and This
Country is Ours have made their mark by emphasizing that peace has a gender
dimension and women have a role to play in peace making.

In the referendum for the Annan Plan in 2004, the majority of people living in
the south voted "No". This vote has postponed the North’s access to the EU
although North Cyprus has not given up updating her regulations according to the
EU requirements. Within the same effort, women’s NGOs, politicalparties women'’s
organisations and unions initiated the establishment of Gender Equality Mechanism
under the Prime Minister’s office, and the Focal Point of Gender Equality under the
Presidential Office.

Gaile, a news and commentary magazine, issued with Yenidiizen newspaper,
allocated a full page for the FEMA, Feminist Atelier. A daily newspaper Havadis,
gives over two full pages for women and equality issues every Thursday.
Traditional mainstream women'’s pages full of domestic issues are currently trying
to catch up with women’s real agenda. Rallies, publications, groups and initiatives
opened new horizons in recognising LGTB's identities, preferences and orientation
not being limited to gender equailty between men and women.

In this issue we have decided to include the contributions of the Eastern
Mediterranean University’s Center for Women's Studies. Therefore we have
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included a selection of speeches given on International Women'’s Day, the 8th of
March.

Our first guest is poet, author, columnist and peace activist Nese Yasin. We are
sharing her comments from the 8th  March 2007. She questions the validity of
special days being attributed to women and opening a new discussion around the
questions “Why there should be special days for men2” and “Is not always men
when we say “human2” She notes that we have problem with living with “other”
which is beyond the division between men and women.

Our second guest is feminist researcher and peace activist Cynthia Cockburn.
We have known her as a member of bicommunal women’s group HAD and the
author of the book titled The Line. In her speech Cockburn explains how HAD has
been established; how she joined them and Cypriot women’s experiences of the
conflict and partition in the island. Cockburn has brought together many women's
groups from Northern Ireland, Bosnia Herzegovina, Israel, Palestine and Cyprus
who question “Is there a way to end the partition2” She points out that Cyprus has
a patriarchal and militarist culture on both sides of the border and one which
shadows the gender related issues by exemplifying other conflicts in other cultures
where she has been. She tells how a group of Cypriot women who believe that
“war is a gender issue” and “peace is a women’s isssue” struggle against the
Cyprus discourse which is the fusion of patriarchy, militarism and nationalism.

Cockburn reminds us the HAD members formed five separate workshop
meetings in March 2003. The first group discussed the political and legal
framework for a unified Cyprus, and supported regulation which takes account of
the gender-sensitive needs of both sexes. The economy and employment group
noted the issue of feminization of poverty and demanded gender equality in
income and employment. While the third group noted that violence occurs because
of the inequality of resources and power between men and women; the education
group proposed a multi-lingual, multi-cultural education of both sides and the
removal of hate language in education materials. The media group suggested a
media content that represents diversity and difference. The family group noted that
the family will be the last institution in which gender relations are balanced
because of its being both locus of love and security; pressure and violence at the
same time.

Since 2008 in our 8 March celebrations we have been preparing a memorial
corner for Cypriot women poets. Our first poet was Pembe Marmara and our panel
was about women poets in Cyprus. You can find the speeches of this panel in this
issue. Here are the contents of the speeches: Neriman Cahit recounts about one of
the firts woman poets Pembe Marmara’s desire for writing despite the pressure
over women in those days in the Cypriot community. Cahit notes she was a poet
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who believed that the world exists for humans rather than that humans exist for the
world. Another speaker Aktag Altiok talks about Neriman Cahit and remarks that
Cahit is the poet of Mediterranean women who are longing, dreaming and
resisting.

On March 8th 2009, we discussed women'’s role in education. In the words of
Zehra Nalbantoglu, Neriman Cahit appeared in this panel as a teacher. According
to Nalbantoglu her experience as a teacher in villages carries her career today as
researcher, author, poet and activist. Turkish news magazine Nokta Doruktakiler
Award; Humanist International Award and Cambridge International Biography
Center Life-Long Success Award winning activist Cahit still carries her generation’s
resistance to this day.

Another leading Turkish Cypriot woman is Servet Sami Dedecay who was the
founder of the first private university in Cyprus in 1972. Mesude Atay’s speech on
Dedecay notes that she has 22 books examining Turkish Cypriot culture. Her last
book about the history of women in education on the island is a very powerful
archive, biography and oral history study.

We wish this issue to be the beginning of many others and to increase the
contribution of activists, researchers and academics. We would like to express our
acknowledgement to all those who have carried out serious work for the reviewing
and editing of the papers and publicity of the journal. We are indebted to Prof.Dr.
Necdet Osam the Chair of the Executive Board of Emupress, our colleagues Zehra
Nalbantoglu, Mine Celiker, and James Edwards for all their editorial work, and to
Roya Alagheband for her cover design, to Serife Ozbiler for secretarial work and
to Selda Adadz, Ersev Saper, Mine Ergoban, and their team in the EMU printing
office without whose generous contributions this work would have never been
completed.

Editors

Fatma Giiven Lisaniler Hanife Aliefendioglu
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Editorden

Sevgili Kadin/Woman 2000 okurlari

Dergimizin 11. cildinin 1. sayisinda sizinle yeniden bulusmaktan memnunuz.
Kuzey Kibris kadin ve toplumsal cinsiyet arastirmalarinda hem eylem hem de
yazin anlaminda ¢ok yol katetti. Bu mesafenin yeterli oldugunu sdylemiyoruz,
ancak artik bu ilerlemenin kayitlara gegmesi gerektigine inaniyoruz. Bu nedenle
yapilan eylemlilikleri, kurumsallasma girisimlerini, bu konudaki proje raporlarini,
arastirma cikhlarini, makale ve diger yazili dokimanlari bir araya getirerek bir
bibliyografya derlemeye karar verdik.

KKTC 1995 yilinda Kadinlara Karsi Her Tirli Ayrimciligin® Onlenmesi
Sézlesmesi'ni ve BM Pekin Eylem Platformu’nu imzaladi. Ayni dénemde Meclis'te
bir Cinsiyetler Arasi Esitlik Komitesi kuruldu. Aile Yasasi’ni ve Medeni Kanunu
degistirdi. Su giinlerde Avrupa Konseyi Kadina Karsi Siddet ve Aile ici Siddet ile
Micadele Sézlesmesi icin bir imza kampanyasi yiritiliyor. 2003 yili Kibris'in
tek bir Ulke olarak Avrupa Birligi'ne girisinin gdriismelerinin yogunlashgr bir
dénim noktasi oldu. Nisan ayinda sinirlarin agilmasiyla birlikte iki toplum
arasindaki temas kadinin insan haklari ve toplumsal cinsiyet esitligi konusunda
yeni adimlar atilmasi igin bir umut oldu. Sinirlari Asan Eller kadin grubu ve Bu
Memleket Bizim insiyatifi icinde yer alanlar adanin her iki yakasinda barisin bir
toplumsal cinsiyet boyutu oldugunu ve barisi yapma siirecine kadinlarin katkisini
belirgin bicimde ortaya koydu. Kuzey Kibris 2004 yilindaki referandum
sonrasinda Annan Plani’'na giineyde yasayanlarin “Hayir” demesiyle AB Uyesi
olmay ve tek bir iilkede federasyon altinda yasamay: baska zamana ertelese de
AB  miktesabatini  uygulama  konusunda  kararliigindan  vazgegmedi. Bu
cercevede Kibris Tirk Kadinlar Dayanisma Konseyi'nin &nerisiyle iki ayakli bir
kurumsallasma  girisiminde  bulunuldu: @)  Basbakanhiga bagh  Esitlik
Mekanizmasi'nin kurulmasi b) Cumhurbaskanligi alinda Toplumsal Cinsiyet
Esitligi Odak Noktasi’nin kurulmasi.

Yenidiizen gazetesiyle birlikte yayinlanan haftalik fikir ve haber dergisi Gaile
Feminist Atelye’ye bir sayfa ayirdi. Geng bir gazete olan Havadis her hafta
persembe ginlerinde iki sayfasini kadin ve toplumsal cinsiyet esitligi konularina
ayirdi. Gazete ve dergilerdeki geleneksel kadin sayfalari giderek yemek, saglik,
temizlik ve ¢ocuk bakimi konularinin &tesine gecerek kadinlarin  gercek
gindemini yakalamaya calisiyor artik. Eylemler, yayinlar, kurumsallasma ve
insiyatifler toplumsal cinsiyet esitligini sadece kadin ve erkek arasindaki bir
sorun olarak degil lezbiyen, gey ve trans bireylerin kimlik, tercih ve yonelimlerini
taniyan ve tanitan yeni boyutlar acti.
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Bu sayida KAEM'in Kuzey Kibris'ta kadin ve toplumsal cinsiyet calismalarina
katkisini da belgelemek istedik. Boylece cesitli 8 Mart Dinya Kadinlarinin Birlik,
Dayanisma ve Micadele Giini’'nde yapilan konusmalardan bir seckiyi de bu
sayrya aldik.

ilk olarak feminist yazar, sair, kése yazari, esitlik ve baris aktivisti Nese
Yasin't konuk ediyoruz. Nese Yasin’in 2007 8 Mart'inda yaptgi, kadinlara
affedilen 6zel ginler ve insan degil de kadina vurgu yapilmasini sorgulayan
konusmansinin metnini paylasiyoruz. Yasin, “Neden erkeklere dzel bir giin
olmasing” ve “insan dedigimiz zaten bircok zaman erkek degil mi2” sorulariyla
yeni bir tarhsma aciyor. Kadin erkek ayrimindan ¢ok “farkli olanla” uyum icinde
birlikte yasama sikinimiz oldugunu hatirlatirken geng kadinlari hak arama
miicadelesine davet ediyor.

ikinci konugumuz feminist arastirmaci ve baris aktivisti Cynthia Cockburn.
Onu, sinirlar agilmadan nce iki toplumlu faaliyetlerden biri olan Sinirlari Asan
Eller (SAE) iki toplumlu kadin girisiminin bir iyesi ve Hat kitabinin yazar olarak
tanidik. Cockburn bu sayiya aldigimiz konusma metninde SAE'in  nasil
kuruldugunu, kendisinin nasil dahil oldugunu, 40 Kibrisli kadinla kadin olarak
yasamlarina ve ¢atsma deneyimlerini iceren gdriissmelere yer veriyor. Cockburn,
Kuzey Irlanda’da Bosna Hersek, Israil, Filistin’de ve Kibris'ta “bélinmeyi sona
erdirmenin toplumsal cinsiyetle iliskili bir tarafi var midirg” sorusuna kafa yoran
birgok kadin grubuyla biraraya gelmis. Baska gatisma érneklerinden de bakarak
Kibris'in her iki yakasinda erkek egemen militarist bir kiltir oldugunu ve bu
yapinin foplumsal cinsiyet esitligi sorununu hep erteledigini drnekliyor. Kibris
ézelinde savasin toplumsal cinsiyetli bir sorun oldugunu barisin da kadin sorunu
oldugunu disinen bir grup Kibrisl kadinin ataerkil militarist ve milliyetciligin bir
fizyonu olan Kibris sdylemine nasil karsi durduklarini anlatiyor. Mart 2003
tarihli toplantda SAE  Uyelerinin bes ayr konuda olusturduklar  atélye
cahsmalarinin sonuglarinin Cockburn’den hatirliyoruz. Politik ve yasal gerceveyi
tarhsan grup birlesik Kibris'ta toplumsal cinsiyete duyarli her iki cinsiyetin
ihtiyaglarini dikkate alan bir diizenlemeden yana olmus. Ekonomi ve istihamla
ilgili olanlar ise yoksullugun kadinlashgina vurgu yaparak gelirde ve istihdamda
toplumsal cinsiyet esitligi talep etmisler. Uctinci grup her tirlu siddetin kadinlar
ve erkekler arasi iktidar ve kaynak esitsizliginden dogdugunu tespit ederken,
egitimle ilgilenen grup ¢ok dilli, cok kiltirli okullarda egitimin énemine vurgu
yaparak adanin diger tarafinda yasayanlari disman gésteren dilin egitim
materyallerinden arindinlmasi &nerisiyle gelmistir. Medya grubu farkliliklarin
temsiline agirlik veren bir medya igerigi &nerirken, son grup olan aile grubu
Kibris'ta toplumsal cinsiyet iliskilerinin en zor dizelecegi alan oldugunu
sdylemis. Gerekge olarak ise ailenin bu toplumda bir yandan sevgi, giivenlik ve
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destegi bulabilecegimiz en degerli kurum bir yandan da adaletsizligi, baskiy
hatta siddeti yo;oycb”ecegimiz bir ortam olarak calisiimasi en zor kurum
olmasini géstermis.

2008 yilindan bu yana 8 Mart kutlamalarinda kitiphanemizde bir Kibrisli
kadin saire yer veriyor onun siirlerinden biri fotografi ile bir anma kdsesi
olusturuyoruz. Bu etkinlikler dizisinin ilkinde késemizi ilk Kibrish kadin sair
Pembe Marmara’ya ve panelimizi de kadin sairlere ayirmishk. Bu panelde
yapilan konusmalari arsiv icin degerli oldugunu disinerek bu sayida basmays
uygun bulduk. iste sirasiyla bu konusmalarin icerikleri: Neriman Cahit bize
Kibris'in doért hececi sairlerinden biri olan Pembe Marmara’yr, onun o giinki
Kibris toplumunda kadinlar Gzerindeki baskiya ragmen yazma arzusunu bitin
canlihgi ile aktariyor. Cahit, Marmara’yr “insanin diinya icin yaratldigi inanci
yerine, dinyanin insan igin yaratlmis, yasanilir bir yer olmasi” gerektigine
inanan bir sair olarak anlatiyor. Ayni panelde konusan, yine Kibrish bir sair
olan Aktag Altiok ise sair Neriman Cahit'i anlatyor; Cahit'in “sézciklerin
kurgusundan, sdylenenin bigimine; 6zlem duyan, hayal kuran, direnen ve kavga
eden Akdenizli kadinin” sairi oldugunu séyliyor.

2009 8 Mart' egitimde kadin emegini tarhshgimiz bir yildi. Neriman Cahit
burada da karsimiza bu sefer ‘Hocanim’ kimligiyle ¢ikiyor. Zehra Nalbantoglu
bize ‘Hocanim’ Neriman Cahit'i anlahyor: Ona gére kdyde gecen yoksul
cocuklugun ardindan kdy Sgretmenligiyle meslek hayatina atlan  Cahit,
dgretmenlik mesleginde biriktirdiklerini 6zelde kendi genelde kadinlarin esitlik
mijcadelesiyle harmanlayarak, arastirmaci yazar, sair, bars, esitlik aktivisti,
kadin ve insan haklari savunucusu  bugiinki Neriman Cahit'i  yarahyor.
Turkiye’den Nokta dergisi ‘Doruktakiler-1992," ‘Himanist Enternasyonal’ ve
Cambridge Uluslararasi Biyografi Merkezi'nden Omir Boyu Basari Odili gibi
birgok 6dijlin sahibi Cahit onun ve onun kusaginin kadin &gretmen sendikaci ve
gazeteci olarak miicadelesinin bugiinkii nesillere kazandirir.

Bu sayida yer verdigimiz bir baska not disilmeye deger kadin ise Servet
Sami Dedecay’dir. Dedecay 1972 yilinda ilk Giniversite olan “Lefkosa Ozel Tirk
Universitesi’ni kuran kisi olarak Mesude Atay tarafindan anlatiliyor. Yazisinda
Atay, Dedegay’in, Kibris kiltirini belgeleyen 22 kitabindan ve zellikle
“Kibrish Tirk Kadininin Egitim Araciligi Sayesinde Dinsel Mutaasipliktan Siyrilip
Cagdas Hak ve Ozgiirlik Kurallarini Kabullenisi”  bashkli cok giicli bir arsiv,
biyografi ve s6zli tarih calismasini anlahyor.

Bu sayinin bir baslangic olmasini ve aktivist arastirma ve akademisyenlerin
katkilarinin artarak devam etmesini diliyor ve bekliyoruz. Editérden yazimizi
bitirmeden 8nce Dergimizin daha genis okuyucu kitlesine ulasmasina ve 12
yildir yayin hayatina devam etmesine, hig bir karsilik beklemeden degerlendirme
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ve danismanlik yaparak katkida bulunan herkese tesekkirlerimizi sunuyoruz.
Ayrica, her zaman yanimizda olan Dogu Akdeniz Universitesi Yayinevi yénetim
kuruluna, ydnetim kurulu baskani Prof.Dr. Necdet Osam’in sahsinda, ingilizce
metinlerin tashihi konusundaki katkilari igin meslektaslarimiz Zehra Nalbantoglu
ve Mine Celiker'e, kapak tasarimi icin Roya Alagheband’e, ofis islerindeki
katkilarindan dolayr Serife Ozbiler’e, derginin basimi konusunda gésterdikleri
cémert ve titiz calismalarindan dolayr Selda Adadz, Ersev Sarper ve DAU
Basimevi ekibine tesekkiri borg biliriz. Onlarin degerh katkilari olmadan bu
say! tamamlanamazdi.

Editorler

Fatma Giiven Lisaniler Hanife Aliefendioglu
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Kadinlar Gini Halleri ve Kadin Yazarin Cektigi'

(The Case of the “Women’s Day” and What the Women Writers
Go Through)

Nese Yasin'
Sair ve Yazar

Her kadinlar giiniinde, siklikla isittigimiz bazi kalip yorumlar vardir.

“Neden kadinlar igin bir giin2 Kadinlarin her giin hatirlanmasi gerekmez mi2”
“Neden erkekler igin bir giin yok?”

“Vurgu neden kadina, erkege de insana degil2”

Oncelikle bu sorulardan baslamak istiyorum. Ben 6zel giinlere karsi degilim; her
ne kadar onlarin kutlanis bicimine karsi olsam da...

Ozel ginlerde konuya yénelik bir enerji birikiyor. O giin diinyada herkes
oraya dogru bakiyor ve bu konsantrasyonun bazen olumlu ve verimli sonuglari
olabiliyor. Tipki bugiin bizi buraya getirmesi ve konu iizerine yogunlasmamizi
saglamasi gibi bir degeri tasiyabiliyor. Bu giinlerde edilen bir siri lizumsuz lafa
ragmen arada énemli seyler de sdylenebiliyor.

Neden erkekler icin bir giin yok, sorusuna ise “Neden olsun2” diye karsilik
vermek istiyorum. Dinya zaten dncelikle onlarin mekani, hayat zaten &ncelikle
onlarin karar vericiligi altinda, “basar” ve mevki onlarin cebinde, sokaklar ve
parlamentolar onlara ait, baskanlik ve liderliklerin cogu onlarin elinde degil mi2
Yani su cins-i hakimiye kendileriyle ilgili demecler verip ellerine cicek
tutusturmamiza mi ihtiyag duyuyor?

* Nese Yasin Kibris Universitesi (Giiney Lefkosa) Tirkoloji Bslimi'nde dgretim Uyesidir. Sair ve
yazardir.  Simbil ile Nergis (1979), Savaslarin Gézyaslar (1980), Kapilar (1992), Ay Askian
Yapilmistir (2001), Bellek Odalari (2005) isimli siir kitaplarinin ve Ungn Kizlarin Gizli Tarihi
(2002) adli romanin yazaridir.  Pek cok siiri Yunancaya gevrilen Nese Yasin Kuzey Kibris'ta "Yilin
Sanatcist Odili"ni (1993), Giiney'de ise "Ozel Kiltir Oduls" (1978) ve "Anthias-Pierides
Oduli"nu (1998) almistir.
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Sézlerimdeki sitemkarliga bakmayin; aslinda hep beraber “steki”lestirildigimiz bu
hayat oyununda mazlumlar ve zalimlerin roli hichir zaman net degil. Tominin annesi
oldugumuz ve genelde comertce sefkat, sevgi ve aska bogdugumuz bu “Aslolan
benim”ci cins ashinda bir baska kurban degil mi2 “Vurgu neden kadina ve erkege de
insana degil2 “sorusuyla gelenlere ise sunu sdylemek istiyorum: insan sézciigi
bazi dillerde zaten semantik olarak da erkegi isaret ediyor.

Yani su insan denen kavram ne kadar kadindan yana? Bu, biraz da “birakin
tarhsmayalim, zaten neyse o” yaklasimi degil mi2 Ama ortada bir sorun var.
insanin ne olmasi, nereye gitmesi gerektigini belirleyen, onun sosyal, kiltirel,
ekonomik, po|itik cercevesini ¢cizen onun hongi bocagl?

Kadinlar geri planda; siddet, ihmal ve haksizlik alinda diye kavga mi etmek gerek
peki2 Karsi tarafi suglayarak, onu genellestirip dismanlastirarak varilacak bir yer
var mi bilemiyorum?

Aslinda esas mesele kadin erkek meselesi mi yoksa farkli olanla bir arada,
ona iktidar olmaya, onu baski altinda tutmaya galismadan armoni iginde
yasayabilmekle ilgili demokratik kiiltirin eksikligi mi diye sormak gerek?
Cinsiyefcilik, irkcilik, etnik ayrimcilik ve benzerleri aslinda kardes kavramlar
degiller mi2

Televizyonlardaki  kadinlar giini  programlarini izledigimiz zaman da
karsilashgimiz bazi kaliplar var.

ilkel kominal toplumdan baslayip, Engels ezberleriyle aile ve &zel milkiyetin
kokeninden gegip ancerkilligi nasil  kaptirdigimizin - hikéyesini  anlatanlar;
Midiranim kostimleri icinde sinifsal ve benzeri farkliliklar gérmezden gelip
cagdaslasma ve batililasma yolundaki ulus devletin ideal kadinini savunanlar;
Modernlesme ve teknolojinin yarathgi yeni ev hayatini géz &niine almadan; eski
ev emegi kdleligi aynen siriiyormus gibi “8ldik, bittik, mutfaga girsinler” diye
bas bas bagiranlar; ustelik geleneksel ishéliminden de vaz gegmeyip “yardim
efsinler” diyenler. istatistikleri cémertce ortaya serip “gézinize dizinize dursun
yaptgimiz annelik, yaptgimiz karilik su halimize bir bakin” diye yakinanlar;
ince topuklu pabuglarla parlamentoya dogru yiiriyise gegenler.

Dogrusunu sdylemek gerekirse ben her yil bunlari dinlemekten; biraz da onca
kadinla bir arada bulunmaktan &tiri cinslerine karsi nispet durumundaki bryik
alh gilisli erkek sunucularin ayni bildik sorular sorup ayni bildik cevaplar
almasindan fena halde sikildim.

Mesele su: Dogru diizgiin yeni bir projesi olan var mi2 Bu sekilde fazla bir
yere gidemedigimiz hala anlasilmadi mi2

ikinci mesele: Allah askina, su genc kizlar nerede2 Onlar ne disiniyorlar?
Erkeklerle balayr zamanlarini yasadiklari iin mi ortada yoklar? Dayak yedikten,
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bosandiktan, is yerinde haksizlk gérdikten sonra mi kadin hareketine
katlacaklar?

Acaba kadinlar giininin ana bashgr artk: “Farkliliklarimizla uyum iginde
nasil bir arada var olabilir; hiyerarsik ve baskici iliskilerin yok oldugu demokratik
toplumlari nasil kurabiliriz” mi olmali2 Dogrudan, ulus devlete, onun olusturdugu
azinlik hallerine, kapitalizme, yanlis globallesmeye mi bakmaliyiz2

Biliyorum siz bugiin benden bir kadin yazar olarak erkeklerin at kosturdugu
su matbuat alaninda neler cektigimi anlatmami istiyorsunuz. itiraf etmeliyim ki
cok cektim. ilk siirlerim yoy|n|c1nd|§]|no|a babam: “Bir kadina cocuk siiri yozmok
daha cok yakisir. Sen en iyisi cocuk siirleri yaz” demisti. Simdi yazdiklarim
okurken neler hissediyor tam bilemiyorum.

Yaziyla ilgili bildigim en o6nemli sey su: Yazarken hic kimseyi
distinmeyeceksin. Babam ne der, oglum ne disinir, devlet bana ne yapar, bir
Ogiin Samast ne zaman gelip beni vurur diye disindigin zaman yazarlik yara
almistir.

Bunun sonucunda &denecek cesitli bedeller var kuskusuz; ama yazinin
insana, verdigi ¢ok biytk &diller de var. Yazan bir kadin olmaktan &tiri
basima gelenleri bir yakinmaya dénistirmek istemiyorum. Onlari daha ¢ok
hayata, verilen miicadeleye dair anekdotlar olarak animsamak egilimindeyim.
Yazmak benim igin 6zgirligin kanatlarini agip ugmak halidir; insanin hallerini
en dogal bir bicimiyle, ulasabildigim derinlikte anlatirken higbir engeli kabul
edemem. Insanin basina iyi, kéti ne getirirse getirsin, &nine gecilmez bir istek
bu... Yazarken kendi hayatinin darligini terk ediyorsun; icini Grperten yalnizligin,
vzaklarda bilinmez yerlere ulasiyor; oralarda senin kitabinin sayfalar arasinda
kaybolan birileri ruh irpertilerini hissedebiliyor...

Gece yarilar beni gézyaslari icinde arayip “sen beni yazmissin” diye aglayan
kadinlar animsiyorum. Tipki birbirimizle hikéyelerimizi paylashgimizda olusan
sicaklik; o dzel kiz kardeslik hali gibi; hicbir seye degisemeyecegim bir 6dijl bu.
Her zaman béyle ddiller olmuyor kuskusuz ki...

Yazdiklarini kendi diinya algilarina, sirdirdikleri saltanatlara engel olarak
gorenler de oluyor. Kadin kimligin onlar icin daha da tahrikkar hale geliyor.
Yazilarin cezalandiriliyor. Bazen onlar yiizinden seni bir hiicreye kapatyorlar.
Lefkosa’nin gdbegindeki bir hiicrede gecen bdyle bir 16 saat animsiyorum. O
karanhk hicrede agliyordum. Korktugum icin degil, sadece dinyada bdylesi
yerler bana hakaret edip asagilayan polisler gibi insanlar oldugu igin...

Cocuklugumda o sémiirgecilerden kalma polis merkezine yakin bir yerde
otururduk. Oranin &niinden gecerken hep sdyle disiinirdim: Baska insanlara
zarar veren, onlar &ldiren insanlar buralara koyarlar. O hiicrede birden o
cocukluk anisi gelip yakaladi beni ve kafamdan sunlar gecti: Ben tam tersi bir
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nedenle, insanlar baska insanlara zarar vermesin, birbirlerini 6ldirmesin diye
ugrash@im icin oradaydim.

Tutuklanacagimi bilmiyordum ve o giin ¢ok sik giyinmistim. Dinyanin son
hippilerinden, dogada yasamayi segmis bir arkadasimin arastadan aldigim
kumastan diktigi sahane uzun efegim ve ipekli bluzum Ustimdeydi. Beni o
hiicreye gotirirlerken erkeklerin hiicrelerinin niinden gegmemiz gerekiyordu ve
énce bitin erkekleri iceriye kapattilar. Kadinlar icin tek bir hiicre vardi. Tas
yatakta bir giizel uyuyacakiim ama karnimin agligindan sabaha dogru dalmisim.
Sabah Pamuk Prenses gibi uyandigimda erkeklerin hiicreleri ikiye bslen demir
parmakhigin kenarindan beni seyretmekte olduklarini fark eftim. Hep beraber
beni teselli etmeye calisiyorlar ve “Bu ilkede ¢ok haksizlik var. Bir ihtiyacin varsa
cekinme bize sdyle” gibi seyler séyliyorlard:.

Bir yazar rahatlikla sunu séyleyebilir: Cok aci gektim ama bu acilar bana bu
yazilari verdi.

Kimlikler hiyerarsisinin her alaninda oldugu gibi yazi alaninda da kadinlara
yonelik bir ayrimailik tabii ki var. Kadin yazara dogru gelen saldiridan erkek
dinyasina giden farkli bir erotik haz da s6z konusu... Onlara kisaca sunu
sdylemek gerek: “Ben dértnala gidiyorum yazinin atyla. Efendiler, size iyi
tacizler dilerim!”

' Kibris'ta ve Tirkiye'de, Kadin Olmak, Kadin(i) Yazmak Paneli, 8 Mart DUnyaqudmhrl Birlik,
Dayanisma ve Micadele Haftasi Etkinlikleri (6-10 Mart 2007), Dogu Akdeniz Universitesi Kadin
Arashrmalari ve Egitimi Merkezi ve Gazimagusa Belediyesi, 9 Mart 2007, Gazimagusa, Kuzey
Kibris.
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The Case of the “Women’s Day” and What the
Women Writers Go Through'

(Kadinlar Giini Halleri ve Kadin Yazarin Cektigi)

Nese Yasin’
Poet and Writer
(Translation: Tegiye Birey)

On every Women’s Day, there are certain stereotyped paraphrases that we
often times hear.

“Why is there a special day for women2 Don’t we need to remember women
everyday?”

“Why isn’t there a special day for men?”
“Why the emphasis is on women, and not on humanity?”

| would like to start with engaging with these questions. | am not against special
days as much as | am against the ways that they are celebrated. On special
days, intensified energies are channeled for a specific cause. On that day,
everyone in the world looks at a certain direction and this concentration might
sometimes have positive and productive results; just like the way we have
gathered here today and are focusing on a particular issue. Amongst all of the
unnecessary words spoken on these days, there are some that are important and
worthy of attention.

My answer to the question “Why is there not a special day for men2” is “why
should there be?” First of all, the world is predominantly the space of men
anyways; life is shaped with their decisions, “success” as they define it, and
strategic offices are theirs. Aren't the streets, the Parliament, the Ministries and

"Nese Yasin is a senior instructor in Department of Turkology, Cyprus University, Nicosia, South
Cyprus. She is a Turkish Cypriot poet and writer. She is the author of the poem books “Simbil ile
Nergis” (1979), “Savaslarin Gézyaslar” (1980), “Kapilar” (1992), “Ay Asktan Yapilmistir” (2001),
“Bellek Odalari” (2005) and the novel book ”Uzgﬁn Kizlarin Gizli Tarihi” (2002). Most of her
poems have been translated into Greek. She is the recipient of "Artist of the Year Award” (1993) in
North Cyprus, and "Special Culture Award" (1978) and "Anthias-Pierides Award (1998) in South
Cyprus.
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the positions of leadership all men’s2 Despite occupying, and invading all spaces
of life, is this dominant sex in need of us making speeches about them and
handing them flowers?

Don't focus too much on the reproving nature of my words; in this game of
living during which we are all constantly excluding people by “othering” them,
the roles of the victims and the perpetrators are not always clear. Isn’t this
egocentric sex who we mother and pamper with love and affection with
charitable kindness also a victim?

To the ones who come forward with the question “Why the emphasis is on
women and men, and not on the human2” | would like to say this: The word
“human”, in various languages, semantically signifies “men”. To what extent the
notion of “human” tends to concern “women”2 This is not to imply that the
question then becomes irrelevant, therefore, should not be posed. Rather, the
question carries with it an important problem that should be discussed. Which
branch of “humanity” is it that decides on what the human should be, which
direction it should go to, and through which social, cultural, economic and
political frameworks it should function in2

The women are positioned in the background and experience violence,
negligence and inequity. However, | am not sure if we can reach a more
meaningful place by fighting, and by blaming men through making
generalizations and regarding them as the ultimate enemy. It becomes essential
to question whether the issue is one of men and women, or rather the absence of
a democratic culture in which the differences are experienced in harmony
without dominating and pressuring the other. Aren’t sexism, racism, nationalism
and the alikes sibling—like notions?

There are also certain stereotypic approaches embedded in the TV
programmes regarding the Women's Day. The ones who start from the primitive
communal societies and continue with the memorizations of Engels regarding the
roots of the family and the private property and how matrimony slipped from
our hands; the ones who advocate the image of the modernized and
westernized women without attending to the differences of class etc. as the
symbol of the modern nation-states; the ones who disregard the progress that
has been made and reproduce the narratives of the “domestic slaves”; the ones
who frame men'’s participation in the reproductive domestic work as “helping”,
therefore, still implicitly assigning it as the duty of women; the ones who disclose
statistics to fuss about the fact that their efforts as mothers and wives are not
recognized and awarded; the ones who rush to the Parliament with high heels...
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To be honest, | am extreme|y bored of |istening to the same narratives and
rhetoric every year, especially bored of the male correspondents who insincerely
smile and ask the same old questions just fo receive the same answers.

The first point is: does anyone have an idea for a new project? Has it not been
clear that we are not going anywhere like this?

The second point is: where are young women? What do they think? Are they
on their honeymoon with their men2 Will they join the women’s movement after
they are beaten up, divorced and discriminated against at the workplace?
Should the main title of women’s day rather be: “How can our differences exist
within harmony, how can we create societies in which hierarchical and
pressuring relationships disappear?” Should we directly look at the nation-state,
the locations of minorities, capitalism and faulty globalism?

| know you would like me to tell more about what | have been through in this
literary space in which men dominate. | must admit that | have been through
quite a bit. When my first poems were published, my father told me to write
children’s poems, as he thought this to be more fitting for a woman. | don’t know
how he feels now about what | write.

The most important thing about writing that | know is this: When you write,
you should not think about anyone else. What my father would say, what my
son would think, what the government would do...When you start thinking when
a “Ogiin Samast” will shoot you, the authorship is hurt.

Without a doubt, there are compensations to be paid as a result of such an
attitude, yet there are grand gratifications that writing grants one. | do not want
to make my experiences raw materials for fussing as a woman writer. Rather, |
remember them as anecdotes to life and to our struggles. Writing for me is to
reach the condition of stretching the wings of freedom and flying. When
recounting the human circumstance in a pure and deep manner, | cannot accept
any limitation. Regardless of the nature of the experiences as good or bad, this
instinct is always present. When one writes, one leaves behind the narrowness of
one’s life behind; one’s quivering loneliness reaches out to somewhere far away
where someone else who is lost between the pages of one’s book can feel the
quivers of one’s soul...

| recollect the women who called me in the middle of the night, crying and
saying “you wrote me!” This warmness that is the by-product of sharing our
stories, this notion of private sisterhood is the most valuable award that | will not
change for anything. Without a doubt, it is not always about awards like this...

There are some people who perceive one’s writing as a threat to their own
world views and regencies. The identity of womanhood becomes even more
agitating. One’s writings start to get punished; sometimes one is pinioned
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because of them. | remember the time when | spent 16 hours in a prison cell in
the middle of Nicosia. | was crying in that dark cell; not because | was afraid,
but because there exist in the world p|c1ces as such, and peop|e as po|icemen
who were demeaning me.

During my childhood day we use to live close to that police office that was a
remnant from the colonial times. | remember thinking as a child that they were
putting the people who were harming and killing other people in there.
Recollecting this childhood memory in my cell that night, | thought | am here for
comp|ete|y opposite reasons; | am here because | did not want peop|e to kill and
harm others.
| had no idea that that day | was going to get arrested. | was wearing my silk
shirt and this wonderful long skirt my friend, the last hippie in the world who
chose to live in the nature, sewed for me from a piece of cloth | got from arasta,
the market place in Old Nicosia. When they were taking me to my cell, we
needed to pass by the men’s cells, therefore, they locked the men in to start with.

There was only one cell for women. | was going to sleep on the stone bed,
and | fell asleep towards the early morning. When | woke up as the Snow White
in the morning, | noticed that men were watching me from the side of the bars
that were dividing the cells into two. They were collectively trying to console me,
and were saying things like “There is so much unfairness in this country. If you
need anything please do let us know.”

A writer can say this easily: | have gone through a lot of pain, yet the pain
provided me with these writings. As evident in any identity-based hierarchy,
there is discrimination against women also amongst writers. There is also an
erofic satisfaction the men writers get from the attacks directed to and the
struggles of the women writers. | just want to simply tell them this: | am galloping
with the horse of writing. Gentlemen, | wish you happy harassments!

' The panel discussion, Being and Writing Women in Cyprus and Turkey. 8 March International
Women’s Day of Solidarity and Struggle (6-10 March 2007). Eastern Mediterranean University
Centre for Research and Education on Women’s Studies, and the Municipality of Famagusta, 9
March 2007, Famagusta, North Cyprus.
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Militerlesmeye ve Savasa Kadinlarin Yanitlan'

(Women's Responses to Militarization and War)

Cynthia Cockburn’

Feminist arastirmaci ve yazar

Yeniden Kibris'ta oldugum icin ¢ok, cok mutluyum. Son gelisimin Ustinden dort
ya da bes yil gegmis olmali, hersey cok degismis; daha fazla hareket, daha fazla
iyimserlik oldugunu distiniiyorum. Sizlerin catisma, baris ve Kibris'in gelecegiyle
ilgili simdi neler hissettiginizi anlatmanizi dért gézle bekliyorum.

Bu konusmaya baslamadan énce biraz kendimle ilgili bilgi vermek istiyorum.
Isim arastirma yapmak. Hayatimi kazanmak icin her zaman yaptigim is bu oldu.
Yaptgim arastrma tiri ampirik arastirma; bu da birgok milakat yoptigim ve
sadece hayatta olan insanlari dinledigim anlamina geliyor. Ve genellikle, eyleme
dénik arashrma yapiyorum; yani sadece dert edindigim konularda calismay:
seviyorum ve bdylece ¢alishgim meseleye pratik yollarla da midahil oluyorum.

Daha 6nce Kibris'a, iki yillik bir sireye yaylan bir geziler dizisi icin
gelmistim. Bu dénemde, 2000 yilinda baslayan ve hala devam eden iki toplumlu
bir kadin grubuyla ¢ok yakin iliskiler kurmustum. Bazilariniz bu grubu bilebilir ya
da iyesi olabilir; adi “Bslinmisligi Asan Eller” (Hands Across the Divide). Bu
gruba dahil olmamin sebebi, Kibrisli Tirk ve Kibrish Rum kimligine sahip
kadinlarin ¢&zilmemis bir catisma gecmisine ve o ddnem tam bir engel olarak
duran Yesil Hata ragmen nasil birlikte calisabildiklerini gézlemlemek ve
anlamaya calismakh. Neleri ortak bulmuslardi, birlikte ne gibi isler
yapabilirlerdi? Diger kadinlar da, Kibris'tan, bu deneyimden yararlanabilsin
diye, Bolinmisligi Asan Eller grubundan kadinlardan birgok konuda yardim
alarak, onlarin bslinme deneyimiyle ilgili bir kitap yazdim.

* Cynthia Cockburn City Universitesi'nde (Londra), sosyoloji bélimiinde konuk &gretim iyesidir.
Feminist bir arastirmaci ve yazardir. Militarizme ve savasa karsi uluslararasi kadin hareketinde aktif
bir rol oynamaktadir. Ozellikle teknolojik degisime agirlik vererek, “isyerlerinde ve sendikalarda
toplumsal cinsiyet” iizerine yaphg bir dizi arashrmayla taninmishir. Son yillarda calismalarin, savas
ve baris siireglerinde toplumsal cinsiyet konusu izerinde yogunlashrmistir. The Space Between Us adli
kitabi 1998 yilinda Zed Books tarafindan yayinladi. Dubravka Zarkov'la birlikte The Postwar
Moment: Militaries, Masculinities and International Peacekeeping (Lawrence and Wishart, 2002) adli
bir derleme hazirladi. Son kitabi The Line (Zed Books, 2004) adini tasimaktadir. Tirkcedeki diger
eserleri sunlardir: Mesafeyi Asmak: Baris Miicadelesinde Kadinlar (ilefisim, 2004), Hat: Kibris'ta
Kadinlar, Taksim ve Toplumsal Cinsiyet Diizeni (iletisim, 2005).
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Ancak o zamandan beri dUnyq goplnda kadinlarin militarizme ve savasa karsi
orgitlenmesini incelemek igin 12 farkli Glkeye 80,000 millik ucak yolculugu
yapmami gerektiren bir baska arastrma tim vaktimi almaya devam ediyor.
Kibris'in aksine, arastirmay: yirittigim cogu Ulkede kursunlar atlmaya devam
ediyor. Bu konusmada sdyleyecegim cogu sey, o gezilerde ve alan
arashrmalarinda dgrendiklerimden gikarsadigim seyler. Eger bu konularla daha
fazla ilgileniyorsaniz, kitaba ya da websiteme basvurabilirsiniz.

Oncelikle bu kadinlarin neden militarizm ve savasa karsi kadinlar olarak
orgitlendiklerine dair ne anladigimi anlatmakla baslamak gerektigini disindim.
ikinci olarak biraz bu gruplardan ic ya da dérdiini, ve ne yaptiklarini size
anlatacagim. Sonra sanirm devam etmeli ve bunun kadinlar ve erkekler icin ne
anlama geldigini konusmaliyiz. Kadinlarin “dogal olarak bariscil” oldugunu mu
soyliyoruz2 Kesinlikle hayir. Ve bu &nermenin tam tersi &rneklere bakabiliriz.
Ancak bizi kadin ve erkek yapan sistemle ilgili, ataerkil toplumsal cinsiyet
iliskileri ile ilgili durup disinmeliyiz.

Ve konusmami tam da burada bitirecegim, toplumsal cinsiyet ve savas
arasindaki baglanh Gizerine disiincelerle.

Neden Kadinlar?

Oyleyse hikimetlerinin politikalarina, -bizim ingiltere’de yaphigimiz gibi- nikleer
silahlara yapilan harcamalara ya da ordunun okullardan asker toplamasina
karsi ctkmak veya ilkelerinin etnik savasa dissmesini durdurmak igin kadinlarin
kadinlar olarak érgiitlenmesinin ardindaki sebepler nedir? Bence bunun ardinda
temel iki neden var.

Birincisi, kadinlar savasin erkekler ve kadinlar izerinde farkh bir etki
yarathgini gordiler ve kadinlarin  tecribesini gérinir ve anlasilir kilmak
istiyorlar. Mesele kismen, erkeklerin ve kadinlarin bir silahli micadele sirasinda
farkli seyler yapmasi ve farkli olarak konumlandirilmalari. Askere kadinlardan
cok erkekler aliniyor ve savasta kadinlardan ok erkekler &liyor. Kadinlar
orduya kahldiklari zaman askerligin bir kadin igin erkekten ¢ok daha farkl bir
tecribe oldugunu gériyorlar -sasirhici sayida kadin, meslektaslari tarafindan
cinsel tacize, hatta tecaviize ugruyor. Arastrmalar bunun pek ¢ok Glkede boyle
oldugunu gésteriyor. Savasta iki cins de evlerini kaybediyor ama erkeklerden
daha ok kadinlar, cocuklar, hastalar ve yashlara bakmak icin kendilerini
yollarda buluyor. Miilteci kamplarinda yasayan nisfus erkekten ok kadin. Fakat
yine milteci kampinda olmak, bir kadin ve kiz cocugu icin, bir erkek ya da oglan
cocugunun tecrisbesinden cok farkli. Uluslararasi insani Yardim érgitleri milteci
kamplarindaki muazzam captaki cinsel siddetle ilgili ok endiseli -6zellikle
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kadinlar ve kizlar yakacak odun ve su icin kamplardan vzaga gidip gelmek
zorunda oldugu icin. Kibris'ta artik savas yok ama geriye, 1974’in kayitlarina
bakhgimiz zaman, burada da savasirken ve kagarken erkeklerin de kadinlarin
da betimledigim farkli etkilere maruz kaldigini gériyoruz. Simdi bile Glkenin her
iki tarafi da agir sekilde askerilestirilmis. Erkekler mecburi askerligi tecribe
ediyorlar -bazi erkekler silah kullanmak igin egitilmekten keyif alabilir fakat ogu
erkegin bu tir bir erkek olmak istemedigini ve savasmak ve oldirmek igin
egitilmeye zorlanmalarinin  insanliklarinin  ve  haklarinin  ihlali  oldugunu
distniyorum. Sanirm ¢ok askerin oldugu Ulkelerin karakteristigidir bu;
sokaklarda gruplar halinde ok erkek gériiyorsunuz. Lefkosa'yla ilgili bayle
hissediyordum, bunun hala bdyle olup olmadigini bilmiyorum ama bana &yle
geliyor ki burada kadinlar kamusal alanda erkekler kadar kendilerini evde
hissetmiyorlar. Savunmaya yapilan yisksek kamu harcamasini disinin ve bu
paranin nereden ydnlendirildigini; ki bu genelde egitim ve saglk gibi sosyal
hizmetlere daha az harcama yapilmasi demek. Cogu kadin gretmen ve hemsire
olarak is buluyor ve yetersiz harcama hem islerine hem de aile iginde yerine
getirdikleri gorevlere verilen destege mal oluyor -kadinlar savasin faturasini
dnemli  oldugunu hissettikleri gorevlerin yeterince finanse edilmemesi ile
éduyorlar.

Kadinlarin militarizm ve savasa karsi érgitlenmelerine dair buldugum ikinci
sebep, kadinlarin protestolarini  kendilerine 6zgii sekillerde gerceklestirmeyi
sevmeleri. Burada nasildir bilemiyorum ama benim ilkemde Savasi Durdurun
(Stop the War) Koalisyonu ve uluslararasi silah ticaretine karsi gosteriler
cogunlukla erkekler tarafindan yénlendiriliyor; savasci bir retorik ve sloganlar
kullaniyorlar ve cogunlukla siddete basvuran yéntemler kullanmaktan  geri
durmuyorlar. ingiltere’de bunlardan bir kismi polisle micadeleye girismekten de
gercekten hoslaniyor. Diyelim ki kadinlar olarak &rgitlenirsek, kendi aramizda
stiller ve yontemler segebiliriz. Kadinlar aktivizmlerinde, cogunlukla isaret edici
(prefigurative) olmay: seviyorlar. isaret edici olmak, yaratmak istedigin dinyayla
oraya ulasmak igin kullandigin araglar arasinda bir tutarlilik aradigin anlamina
gelir. Eger bariscil, yarahci ve igerici bir dinya yaratmak istiyorsan, o diinya icin
micadeleni bariscil, yaratici ve icerici bir miicadele haline getirirsin.

Peki, izin verin karsilashgim belli gruplari ve yaptklari ilging ¢alismalari
anlatayim.

Kolombiya’da

Kolombiya'da, muhtemelen bildiginiz gibi, devletin silahli gigleri, gerilla ve
paramiliterler arasinda oldukca yikici ve ok uzun siiren i yonli bir micadele
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var. Gerilla hareketi sémiriici kapitalist ve siyasi sisteme karsi anlasilir bir
protesto olarak basladi. Simdi tek bir komuta altinda birlesmis porami|iter
gruplari, disnya uyusturucu pazari igin koka yetistirmenin en temel gelir kaynag
oldugu bir ilkede, sagci isadamlari ve sug &rgitleri tarafindan finanse edildi.
Gerilla hareketi de, gelir kaynagi olarak giderek daha fazla uyusturucuya ve
insan kagirmaya ydneldi ve sonug olarak halkin sempatisini kaybetti.

Devlet ve ordu da, gaddarliklaryla ve hikimetin -koka Gretimini ortadan
kaldirmak gerekcesiyle Kolombiya’ya miidahale eden ve son dénemde
Kolombiya’nin  sorununu Bush’un ‘terérist’lere karsi savasi seklinde yeniden
formile eden- ABD'yle yakin iliskilerinden &tiri, mesruiyetlerini feda ettiler.
Kolombiya Plani cercevesinde yasal olmayan ekinlerin buharla dezenfekte
edilmesi, ciftcilikle ugrasan cevre kdylerde saghgr ve refahi kéti etkiliyor. Binlerce
8lim oluyor -yilda yirmi-otuz bin ve &lenlerin ¢ogu sivil. Kadinlar ¢atismadaki
tim taraflar tarafindan tecaviiz ve tacize ugruyor. Milyonlarca insan yasadigs
yeri terk etmeye mecbur kalarak sehirlerin kenarlarinda yoksulluk iginde yasiyor.
Bunlarin cogu kadinlarin aile reisi oldugu haneler, giinkii erkekler ya tig ordudan
birinde savash@r icin uzakta, ya da &lmds. ..

Kadinlar, 90’larda Kolombiya'da ilk kez érgiitlenmeye basladiklarinda, by,
hi¢ bitmeyen savasin ‘gindelik hayata’ olan etkilerinden &tirtydi. “Hayahn ve
dolayisiyla  ‘her giinin’ kutsal degerini, duyarliigi, farklilik igin saygiyi,
dayamismayr ve kizkardesligi  kurtardigini”  sdyledikleri bir direnis seferber
ediyorlar. Uluslararasi alanda en iyi taninan ve en biyik baris igin kadin &rgiti
La Ruta Pacifica. Adinin uzun versiyonu Cahsmalarin Siyasal Mizakeresi icin
Kadinlarin Bariscil Yolu anlamina geliyor. Orgiit, Medellin’de bir ofisle birlikte
ilkenin sekiz bslgesinde 300’den fazla yerel kadin grubunun ittifakiyla olusuyor.
Kendilerini acik¢a pasifist, feminist ve antimiliter olarak tanimliyorlar.

La Ruta ¢ok farkli tirde seyler yapiyor, onlarla ilgili tim gin konusabiliriz.
Size sadece en karakteristik eylemlerini séyleyecegim -ilkenin her k&sesinden
3000 kadar kadinin elli ya da altmis otobiisle k&tii sekilde etkilenmis bir bolgeye
giderek bolge kadinlaryla dayanisma  gésterdigi - muazzam  etkinlikler
dizenlemek. Bazi ginler kaliyorlar, &tekilerin hikayelerini dinliyorlar, onlarla
hayati kutluyorlar, baris icin stratejiler paylasiyorlar. Bu etkinliklere katilan
kadinlar bunun hayat degistiren bir deneyim oldugunu séyliyorlar.

La Ruta'yla ilgili benzersiz olan sey, savastaki i¢ tarafa da mesruiyet vermeyi
reddederek bir kitle hareketi drgitlemeye calismalari. Bu onlari tim taraflardan
gelecek misilleme riskiyle basbasa birakiyor. Ancak, diyorlar ki “yetti artik,
siyasal amaciniz ne olursa olsun, yaph@iniz giindelik hayati tahrip ediyor”.

Sierra Leone’da
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Simdi de Atlantik Okyanusu’nun &te tarafina, Sierra Leone’a bakalim. Burada
kadin aktivistler tamamiyle farkli bir ydntem kullandilar. 1991 ve 2002
arasindaki 11 yillik savasta birgok savasan taraf vardi. Kendini Devrimci Birlesik
Cephe (Revolutionary United Front - RUF) diye adlandiran isyanci bir ordu,
diizensiz bir devlet ordusu, firari askerler, geleneksel aver kabile topluluklarindan
olusan sivil milisler, yabanci baris koruyuculari vardi. Savasi baslatan RUF'un
amaglarini gikarsamak giic ama gogu yorumcu bunun siyasetten gok kisisel ikar
ve acgozlilikle ilgili oldugunu dusiniyor; yasadisi madencilik ve elmas
satisindan gelen para, sireci kesinlikle alevlendiriyordu.

Sierra Leone’un savasi dusik tekno|oii|i bir savasti; c,ogun|uk|c| po|o ve hafif
silahlar kullanilan... Islenen mezalim o derece dehset vericiydi ki, pornografik
gorinmeden olanlari anlatmak imkénsiz. Sayisiz tecaviiz vardi, binlerce uzuv
kesildi. Yapilan korkung seylere dair en korkung sey, cogunun cocuklar
tarafindan yapilmis olmasiydi -uyusturucu madde etkisi alinda kendi ailelerinin
tyelerinden baslayarak iskence etmeye ve &ldirmeye zorlanan gok geng erkek
cocuklari.

Bu bizim Sierra Leone halkini kinamamiz olarak gérilirse diye, bu savasla ilgili
daha carpici bir gercegi hatirlamak énemli -bu savasi risk alarak sonlandiran
sivil toplum kuruluslar, sokaklara cikarak risk almayr géze alan siradan kadinlar
ve siradan erkekler oldu. Bu gésterilerin temelinde bir Kadinlar Forumu vard.
Savasin sonuna dogru bu forumdan Mano Nehri Kadinlari Baris Agi (The Mano
River Women’s Peace Network, Marwopnet) adli bir &rgit dogdu. Orgiit
uluslararasi, bir sekilde savasa siriklenmis i komsu ilkenin -Liberya, Gine ve
Sierra Leone’nin- kadinlarini igeriyordu. Topluluk icindeki en &nemli konumdaki
kadinlar kentli elitin Gyeleriydi. Ve uyguladiklari sey, bu terimi kullanmasalar da,
kimi zaman cokyollu diplomasi (multitrack diplomacy) diye tanimlanan yéntemdi.

Bundan sézediyorum ¢iinkii bu, ¢ahsma ¢6zimi uluslararasi hareketinden
cikan bir tabir ve Kibris da bunu ¢ok deneyimledi. Bu yiizden muhtemelen
cokyollu  diplomasinin siradan insanlarin  sirece  dahil olarak, topluluklar
arasinda -siyasefgilerin inatla yapmay: reddettikleri- temaslar kurmasi anlamina
geldigini biliyorsunuzdur.

Marwopnet'in  kadinlari, her zaman her ¢ ilkeden kadinlari igeren
delegasyonlar olarak, g baskent -Freetown, Monrovia ve Lome- arasinda ugak
yolculuklari yaptilar, izleyicileri, baskanlari ve diger liderleriyle bir araya
getirdiler, liderlerin oturup miizakereye baslamasini sagladilar. Bazi dnemli
basarilar kaydettiler ve Birlesmis Milletler baris 8dilint kazandilar.

Marwopnet sadece bir elit grubu degil ve her zaman ucakla yolculuk
yapmiyorlar. Bu savas tarafindan tahrip edilmis ilkede, sinirlara ¢ok yorucu kara
yolculuklari yapiyorlar, tlkeler arasindaki sinirlarda kadin aglari kuruyorlar. Bu
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kadinlari, savasin yeniden baslayacaginin  erken uyari sinyali olabilecek
herhangi bir olaganisti erkek hareketlenmesini, uyusturucu ya da silahlar
gozlemlemek igin drgitliyorlar.

Daha Genis Aglar: Siyahli Kadinlar

Bu gruplar belirli yerel savaslara odaklandi ancak dinya gapinda savasa karsi
kadin hareketi, genel anlamda militarizm ve savasi hedef alan genis uluslararasi
aglar da iceriyor. Bunlardan birisi Siyahli Kadinlar (Women in Black) -
websiteleri onlari séyle adlandiryor: “Siyahli Kadinlar. Adalet icin, Savasa
Karsi”. Siyahli Kadinlar israil’de ilk intifadan hemen sonra basladi, 1988 yilinda.
Gruplar halinde israilli yahudi kadinlar, haftada bir kamusal alanlarda, szellikle
énemli kavsak noktalarinda, siyah giyerek ve “isgali Durdurun” yazili pankartlar
tasiyarak durmaya basladi. Bu yapilmasi  kolay birsey degildi -ksktenci
Siyonistlerden ¢ok fazla saldirganlik gérdiler ve halen daha gérmeye devam
ediyorlar.

Siyahli Kadinlar fikri Filistinli kadinlari ve ve israilli Baris Aktivistlerini ziyaret
edip destek veren italyan kadinlardan alindi. Donne in Nero gruplar italya’da
olusturuldu -bugiin 44 grup var ve bu gruplar siyah giyilen sessiz gdsteri
nosyonunu birgok ilkeye tasidi. Siyahli Kadinlar'in ikili bir stratejisi var: Birincisi,
kendi hiskimetinin militarizmi ve milliyetciligine karsi ctkmak ve bunun diger
halklar Gzerindeki k&t etkilerinin sorumlulugunu almak; ikincisi ‘dissman’ diye
tabir edilen, savas bélgesi isinde ve disindaki kadinlar arasinda baglanti ve
dayanisma képrileri kurmak ve siirdirmek.

Siyahli Kadinlar muhtemelen otuz ilkeye yayilmis durumda. 300 yerel grup
olmasi olasi -tam olarak kag tane oldugunu bilmek imkénsiz. Bunun gibi
uluslararasi aglar elbette 6zellikle uluslararasi savaslara bir yanit niteliginde. Ve
Siyahli Kadinlarin yayilmasini saglayan énce Kérfez'deki, sonra 11 Eylil ve
Bush’un ‘terére karsi savas'indan sonra Amerika’nin yénlendirdigi savaslar,
Afganistan’in bombardimani ve istilési ve Irak’in isgali oldu.

Siyahli Kadinlar 8rnegi belirli bir protesto ydntemini ortaya gikariyor. Bu,
cogunlukla yalnizca kadinlarin kahldigi ve cogunun siyah giydigi, belirli
araliklarla degismez mekanlarda tekrarlanan sessiz gosterileri merkeze aliyor.
Ornegin Londra’da her Carsamba saat alhidan yediye Trafalgar Meydani’na
yakin Edith Cavell Heykeli gevresinde toplaniyoruz. Cogu sessiz gésteri pankart
ve dévizlerin kullanilmasini iceriyor, bazilarinda el ilénlari da dagliyor.
Aslinda bitiin gruplar sessiz degil -ama gogu icin sessizligin 6zel bir dnemi var.
Ornegin New York'taki Halk Kitiphanesi‘nin disinda bekleyen kadinlar el
ilanlarinda diyor ki: Sessiziz ciinki sirf kelimeler savaslarin ve nefretin gefirdigi
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trajediyi ifade edemez. Bizim sessizligimiz gorinirdir.  Savasin - tim
kurbanlarina, halklarin, doganin  ve hayatin  dokusunun  yikimina  dair
duydugumuz kederin sembolii olarak siyah giyiniyoruz.

Militarizme Karsi Kadinlar Ag

Dolayisiyla bu, Siyahli Kadinlar -cok yaygin, sinirsiz, spontan ve zar zor
orgitlenmis. Sizlere anlatmak istedigim ikinci uluslarararasi ag bundan oldukea
farkli, siki sikiya tanimlanmis ve iyi drgitlenmis bir 6rgit. Adi Militarizme Kars
Kadinlar Agi (Women's Network against Militarism) ve ABD’deki, ve Giney
Kore, Japonya ve Filipinler gibi, Pasifik'te, ABD Uslerine evsahipligi yapan
ilkelerdeki gruplar bir araya getiriyor. Cabalar alevleri séndirmeye, yaklasan
bir savasi engellemeye ya da siregiden bir savasi durdurmaya yonelik degil.
Aksine, militer sistemin kendisinin temsil ettigi ve yavas yavas belirgin hale
gelmeye baslayan bir sorunla; silahli gatismanin sirdigi ya da sirmedigi cogu
ilkede gindelik hayati deforme eden hazirliklilik ve kontrol yapilaryla
ugrastyorlar.

ABD askeri harcamalari herhangi bir ilkeden muazzam bir sekilde fazla ve
daha da artmakta. Yakin zamanda ilk kez yilda 500 bin milyon dolar geti. Bu
bitgenin ¢ogu deniz asiri lkelerde harcaniyor. Pasifik’te ve Karayipler'de ABD
Usleri sistemi yeni degil. Bu sistem, ABD'nin ispanyd’yr yenilgiye ugrathg ve
Filipinler, Guam, Hawai’i, Porto Riko ve Kilba’nin kontrolini ele gegirdigi 1898
yilinda basladi. Ancak Soguk Savas déneminde bu muazzam bir sekilde
genisletildi. Bugiin diinya capinda 38 ilkede 737 ABD askeri bélgesi var ve bu,
ceyrek milyon askeri personelin konuslandirlmasini iceriyor. Amaglar bastan
beri ve héla daha ABD ekonomik cikarlarinin, bu bélgelerin kaynaklaring,
emegine ve piyasalarina ayricalikli erisimini saglamak...

iste Militarizme Karsi Kadinlar'in arastirdign ve izini siirdigi sistem boyle bir
sistem. Misyonlarinin su oldugunu séyliyorlar:

Militarizme karsi uluslararasi bir dayanisma adi yaratarak gergek givenligi
gelistirmek, 6rnek almak ve korumak. Deneyimlerimizi paylasarak ve militarizm,
emperyalizm ve baski sistemleri ve toplumsal cinsiyete, irka, sinif ve ulusa bagl
sdmiry sistemleri arasinda dnemli baglanhlar kurarak ortak bilincimizi ve
sesimizi giiclendirmek.

Ozellikle kadinlara odaklanmis, ‘militarizm ve siddet tarafindan etkilenmis
farkli kadinlar arasinda dayanisma ve iyilesme siirecini gelistirmeyi’ amaglayan
bir 6rgit bu. E-posta araciligiyla haberlesiyorlar ve her iki yilda bir ¢alisma
toplantisi igin bir araya geliyorlar. Kasim 2004'te  Manila’daki  besinci
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uluslararasi toplantilarinda gézlemci olma sansini yakalamistim. ABD slerinin
yerel nifus Uzerinde ok tahrip edici etkileri var. ABD ve bdlgesel hikimetler
arasindaki muhtelif Ziyaretci Askeri Kuvvetler Anlasmalari ABD cikarlarina
hizmet edecegine givenilebilecegi sagci rejimleri kurmaya ve sirdirmeye
yonelik bir dis politikanin ‘askeri kanadi’. Ve tabii ABD tarafindan sponsor
edilen hiskimetler de militarizm konusunda gicl, insan haklar ve demokrasi
konusunda zayif olma egiliminde oluyorlar.

Uslerin, Agin kadinlarini en fazla kaygilandiran i etkisi var. Birincisi askeri
fahiselik. ABD askerinin gittigi her yerde, fahiselik pesinden gidiyor. Giney
Kore’de, askeri fahiselik sektdrindeki kadinlar, esas olarak ABD askeri
kurumlarina yakin  biyiiyen kijichon adini verdikleri ‘kamp kentlerinde’ki
kuliplerde galisiyor.

Sadece Koreli kadinlar degil, Filipinler'den, Rusya’dan ve diger ilkelerden de
geliyorlar, muhaceretten ‘eglendirici’ sifatiyla gegiyorlar. Siddet, gézetim alhinda
olmak, hapsedilme, yasadisilik sorunlariyla yizyiize kalyorlar. Cogunlukla
géemen kadinlar dansgi olacaklarini disintyorlar ama fahiselige zorlaniyorlar,
pasaportlarina el konuldugu igin Kore’de mahsur kaliyorlar. Bitin bu ilkelerde
aga kahlan gruplarin seks iscilerini desteklemek icin projeleri var.

ikinci mesele karisik anne babadan, yerli anne-Amerikali asker babadan
dogmus binlerce cocuk. Ag, Amerasians diye adlandirilan ve birgok konuda
ayrimciliga ugrayan bu insanlarin haklari igin ¢alisiyor.

Uciinci mevzu topragin yarath keder. ABD slerinin topraga dair doymak
bilmez bir istahi var. Geleneksel sakinleri topraklardan gikararak, arazileri
silahlari  denemek igin kullanarak yerli halkta arsenik, civa ve kursun
zehirlenmesinden kaynaklanan hastaliklara neden olarak biytk arazilerin sahibi
oluyor ya da kiraliyorlar.
iste militarizme ve savasa karsi érgitlenen kadinlardan dért érnek. Kolombiyals
kadinlar savasin tam ortasindalar, Sierra Leone’lu kadinlar savas sonrasi
durumunu yasiyorlar, yeni bir siddetin patlak vermesini dnlemeye calisiyorlar.
Militarizme Karsi Ag sonu gelmeyen ABD askeri isgalini gogisliyor ve Siyahli
Kadinlar ¢ok amagh ancak &zellikle, -nasil gérmeyi tercih ediyorsak edelim-
ABD'nin terdre karsi savasina ya da kiiresel hakimiyetine karsi cikiyorlar.

Oyleyse Kadinlar “Baris Yapici Olarak mi Doguyor”?

Simdi bazilariniz sorabilir; varsayalim ki bir erkek bu &rgitlere katlmak istedi,
iceri kabul edilecek mi2 Bu orgitler neden karisik érgitler degil2 Aslinda bu
gruplarin bazilari, erkekleri kabul ediyor. Ornegin bazi Siyahli Kadin gruplars
sessiz protestolarina erkeklerin katilmasini memnuniyetle karsiliyorlar. Ancak
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dnemli olan sey, kadinlarin sadece kadinlar olarak érgitlenmeyi fercih ettikleri
zaman sebeplerin hicbir zaman 6zci, indirgeyici olmadigi. Kadinlarin baris
hareketi icinde hic kimse kadinlarin ’do§0| olarak baris yapicl’, erkeklerin de
‘dogal olarak saldirgan’ oldugunu ciddi olarak &ne sirmiyor. Yani bunun
genlerimizden geldigini, biyolojiden kaynaklandigini... Aslinda disinirseniz,
savas karsit hareket tam da biyolojiyi disinemeyeceginiz bir alandir. Baris
aktivistleri eger iyimser degillerse higbirseydirler. Erkekler ve kadinlarin
degisebilecegini disinecek kadar iyimseriz, bu ne kadar iyimser2 Eger bitin
erkeklerin ve kadinlarin ayni olduguna ve biyolojiye mahkum oldugumuza
inanirsaniz, buna inanamazsiniz.

Kendimizi bir sekilde bu kisir zihniyetten kurtarmamiz gerekiyor. “Tim
kadinlar dogal olarak baris yapici mi2” sorusunu sormak faydali bir baslangig
noktasi degil. Ayni sekilde, “kadinlar savasi desteklemeye erkekler kadar egilimli
mi2” sorusunu sormak da yardimci olan bir baslangic noktasi degil.
Baslayabilecegimiz yararli nokta su soru olabilir: “iginde yasadigimiz toplumsal
cinsiyet iliskileri, toplumlarimizin cinsiyet-toplumsal cinsiyet diizenlemeleri
hepimizi savasa hazirlyor mu2”

Ataerkil Toplumsal Cinsiyet iliskileri

Bu noktada ataerkil kelimesini kullanmaya baslamaliyim. Bu kelimeyi kullanmak
guc ciinki eski moda bir kelime gibi algilaniyor. Antik Yunan’dan gelen ya da
en azindan kiliseyle ya da islamiyetle alakasi olan bir kelimeymis gibi
anlasiliyor. Ancak ataerkilligin gercek anlami kadinlardan ve erkeklerden farkls
ve 6zel beklentilerin oldugu, bu rollerden kagmanin zor oldugu ve erkeklere
kadinlardan daha gok otorite ve firsat verilen bir sistem oldugu...

Ataerkillik, kadinlar ve erkeklerin ancak birbirleriyle tamamlanabilecek
tamamlanmamis yaratiklar olarak toplumsal olarak sekillendirildigi bir sistem.
Erkeksilik ve kadinsilik &zelliklerinin gercek bir insanin iki esit olmayan yarisi
oldugu bir sistem. Bu yiizden higbirimiz tamamlanmis degiliz, hepimiz biraz
deformeyiz. Aslinda hepimiz bunun gibi toplumlarda yasiyoruz. Bazi toplumlar
digerlerinden daha ugta ancak tarihin yazildigi kadar geriye gidecek olursak,
dinya Uzerinde bildigimiz tim toplumlar erkek egemen oldu; sdyle ki erkeklik ve
erkeksilige daha fazla oforiteyle Ustin 6znelik ayricaligi tanindi -ve kadinlar da
“dteki”, yine baska birsey yani.

Ancak bu iki sey anlamina gelmiyor. Eger hepimiz gergekten istersek bunun
farkl olamayacag anlamina gelmiyor ve kadinlarin pasif oldugu ya da degersiz
oldugu anlamina da gelmiyor. Aslinda kadinlar ataerkil toplumlarda biyik bir
énemle donahlmishr ama dikkatli bir sekilde tanimlanan ve sinirlanan bir alanla -
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ozellikle Greme alaninda, hem insan hayatinin yeniden Uretilmesi, hem de
topluluk kiltirinin yeniden tretilmesi alaninda.

Kadinlarin ikinci sinif vatandas olmasi kadinlari illa ki ataerkil beklentilere
karsi isyan etmeye sevketmiyor. Cogumuz sistemin bize sundugu belirli statiys
kabul ediyoruz, Deniz Kandiyoti'nin ‘ataerkil pazarlik’ diye tanimladigi seye
imza ahyoruz. Ancak bu kadinlarin erkek iktidar sistemi tarafindan empoze
edilen kosullar altinda istrap ¢ekmedigi anlamina gelmiyor. Cekiyorlar ve
cogunlukla korkung sekillerde. Ann Oakley biyolojik cinsiyet ve toplumsal cinsiyet
arasinda bir fark gérmemiz gerektigini ilk kez éne siren ingiliz sosyologudur.
Kisa sure énce “Dinya Gezegeni Uzerinde Toplumsal Cinsiyet” (Gender On
Planet Earth) kitabini yazdi ve kadinlar ve ataerkillikle ilgili olarak sunu dedi:
“Onsuz kaybolmusuz, ve onun icinde kaybolmusuz”. Sanirm bu ¢ok giizel ifade
ediyor.

Aslinda kadinlarin savasa iliskin tavirlariyla ilgili gercek karisik ve geliskilidir.
Bir yanda kamuoyu yoklamalari ortalama olarak kadinlarin, erkeklerden daha
cok savasa gitme siyasi tercihiyle ilgili olarak tereddit ettigini ve buna sipheyle
yaklashgini gésteriyor. Ote yandan, tarih boyunca ve bugiin de bazi kadinlar
militarizmi destekledi. ingiltere’de Birinci Dinya Savasi patlak verdigi sirada
bazi kadinlar “beyaz kustiyi” kampanyasina basladilar. Sokaklarda bedenen
sthhatli ve askere gitme yasinda bir adam gérdikleri zaman ona korkakhig:
simgeleyen beyaz kustiyii vererek onu utandirdilar. Ve Hindistan’i alin, bugin
bile. Hindu ksktenci kurumlarin derin ataerkil kiiltirinde kadinlara klasik esler ve
dzverili anneler olarak rol biciliyor. Ancak 2002'de Gujerat'taki mislimanlarin
katliominda kadinlar isleri erkeklere birakmadi. Sangh Parivar, RSS ve VHP'nin
muhtelif kadin kollari erkekleri “bilezik giydikleri” gerekcesiyle azarlamak igin
sokaklardaydi, bir baska deyisle erkekler Musliman kadinlar &ldirecek ve
tecaviiz edecek kadar erkek olamamislardi. Ve bir baska kitada, Afrika’da,
giney ve bat Sudan’da Hokima sarkicilari diye bilinen kadin  gruplar
erkeklerini, diisman etnik gruplarin erkeklerini 8ldiirmeye ve kadinlarina tecaviiz
etmeye tesvik eden misralar yazdi. Hayir, kadinlar dogal baris yapicilari olarak
gorinmiyorlar.

Siyasal yapilar cogunlukla, egemen kiiltirel gruplarin varlikli erkeklerinin
kapsamli hakimiyetini tehdit etmeden bir kadini liderlige getirmeyi zarar
gormeden yapabilir. Bazen bu kadinlar gicli erkeklerin bulundugu siyasi bir
ailenin pargasi olduklari icin uygun géstermelik ydnetici olarak gérilebilir -Indira
Gandhi gibi. Bazen sistem Margaret Thatcher gibi caliskan ve hirsli bir kadinin
yikselmesine izin verebilir. Kadin liderler erkek liderler kadar savasci olabilir ve
bu iki karakter de bdyleydi. Belirttigim, kadinlarin erkekleri savasa tesvik etmesi,
kadin savas liderleri gibi bu tip érnekler, cogunlukla feminist toplumsal cinsiyet
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savini giritmek icin kullaniliyor. Ve bu argiman “kadinlar dogal olarak baris
yapiadir” ya da “erkekler dogal olarak savasa egilimlidir” seklinde formile
edildiginde bunu ¢iritiyorlar. Ancak bu &nerme “ataerkil toplumsal cinsiyet
iliskileri savasa meyillidir” seklinde yeniden formile edildigi zaman bu &rnekler
savi agiklayip onayliyor.

Ancak, iktidar sistemleri higbir zaman igin duragan olmayan seyler, hepsi
iceriden tehditler, kusurlar, meydan okumalarla karsi karsiya kaliyor. Sinif
iktidari proleter direnisle karsilasiyor. Etnik hakimiyet isyanlarca tehdit ediliyor.
Ve bazi kadinlar erkek egemenligine karsi isyan ediyor. Feminizm yeni bir olgu
degil ve dinyanin belli bslgeleriyle sinirli degil. Kadinlar, 6zellikle anti-kolonyal
bagimsizlik hareketleri sirasinda hudutlar kirmayr gogunlukla basardilar. Ve
erkek hikimranhg tarafindan alinan bigimler zaman iginde (ya da belirli bir
zaman igin) degisim gosterirse bu cogu zaman kadinlarin sabrinin sinirlariyla
karsilastiklart zaman oluyor.

Bazi kadinlar ve bazi erkekler kurallari reddediyor ¢iinkii toplumsal cinsiyetin
zorbaliklarindan iki cins de aci gekiyor, erkekler cins olarak cogunlukla ataerkil
kér hissesinden kicik bir ddemeye bel baglayabilse de. Farkliik sundan
kaynaklaniyor; kadinlar bazen ataerkil cins/toplumsal cinsiyet sistemine karsi
kolektif olarak &rgitlenirken, erkekler basit bir bicimde devamini getirmiyorlar.

Bu gercekten bireylerle ilgili degil. Daha 6nce sdyledigim gibi sormamiz
gereken soru sistemle ilgilidir; icinde yasadigimiz bizi biz yapan toplumsal
cinsiyet sistemiyle ve bunun sadece savasla degil icinde yasadigimiz savas dolu
dinyayr sekillendiren milliyetcilik ve militarizm sistemleriyle iliskisiyle alakalidir.
Ve bu Uc sistem &zellikle yakindan ilgili, birlikte calisiyorlar, birbirlerini
destekliyorlar. Disiinin. Bir tir kétictl ask iliskisi. Milliyetcilik ataerkillige asik
cinki ataerkil aile kendine gercek kiigik vatanseverler yetistirecek ataerkil
kadinlar sunuyor. Militarizm de ataerkillige asik -neden? Cinki kadinlar
ogullarini asker olmalari igin sunuyor, ataerkilligin karilari o askeri Gniformalarin
digmelerini cilaliyor. Ataerkillik milliyetgilik ve militarizm’e asik -neden2 Ciinkii o
sistemler ve kurumlar tarhismasiz bir sekilde erkeksi erkekler Uretiyorlar -tam da
ataerkilligin ihtiyag duydugu sey.

izin verin size hizlica baska bir gruptan sézedeyim ve bu kez kadinlar ve
erkekler bir arada. Bence &rgitlenme sekilleri ataerkillik, milliyetsilik ve
militarizmin g yonli kétictl evliligine karsi érnek bir micadele. Size Siyahli
Kadinlari anlatmishim. En heyecan verici Siyahli Kadinlar grubu Slabodan
Milosevig milliyetci savasa hazirlanirken Belgrad’da olusmustu. Savas yanlisi
reforik tim Sirbistan’da yayilirken cogu kadin eto-milliyetci cilginhiga katild:.
Cogu kadinsa yasanacaklarden korkarak, sessizligini korudu.



20 Cockburn

Ancak kimileri 1980’lerde Yugoslav feminist hareketinin parcasi olan bir avug
kadin, ve onlara kahlan daha geng kusaktan kadinlar, Milosevig ve savasina
karsi durdular. 9 Ekim 1991'de kendilerini £Zne u Crnom protiv Rata diye
adlandirarak, Siyahli Kadinlar ilk kamusal gésterilerini gergeklestirdiler. Cesur
bir sekilde sehrin anitsal kalbinde, Cumhuriyet Meydani’nda durmay segtiler. Ve
bu kamusal gésterileri Bosna savasi ve daha sonra Kosova’'daki gahsma
sirasinda, yillarca her hafta sirdi. Bu yillarda, Belgrad sokaklarinda sirekli
varlik gésteren tek savas karsiti grup kadinlard:.

Simdi Belgrad’daki Siyahli Kadinlarla ilgili hikéyenin amaci su: Kadinlar eger
ataerkil sistem ve ataerkil ic|eo|o]i icinde kalsalardi, militarizm, mi||iyefgi|ik ve
savasa yaphklar gibi karsi cikamazlardi. iktidara olan sadakatsizlikleri tam
olmaliydi.

O ginlerde, sokaklarda meydan okuyan bir varlik gésterdikleri gibi,
Belgrad’daki Siyahli Kadinlar kiralik bir apartman dairesinde bir ev kurdular.
Burasi askere alinmaya direnenler ve askerlikten kaganlar igin bir siginak haline
geldi. Savaslar basladigi zaman, belki de g yiz bin, askerlik yasinda Sirp
erkegi Yugoslavlar arasinda bir i¢ savasta savasacagina sirgine gitti. Ancak
cogu mahsur kaldi ve saklanmak zorunda kaldi. Savasmayr reddeden erkeklere
duygusal, manevi ve siyasal destek vermek kadinlarin ataerkillik ve militaristlik
karsiti fikirlerine gdre hareket etmek icin pratik yollardan birisiydi. Erkeklerden
bazilari Siyahli Kadinlarin Gyesi oldu. Bazilari homoseksieldi, kadinlar ve
erkekler birlikte siyasetlerini yeniden gézden gecirdiler ve Siyahli Kadinlar
kendini milliyetcilik ve militarizm karsiti oldugu kadar homofobik karsiti olarak
da tanimlayan kadinlar ve erkeklerin oldugu feminist bir érgite dénisti. Birlikte,
dismanliklarin  bitmesiyle gicini  kaybetmeyen bir Vicdanl itiraz A
(Conscientious  Obijection  Network) kurdular. Bugin  bu ag lkeyi
demokratiklestirmek miicadelesinin esas pargasi olan bir harekete dogru evrildi.

Savasin itici Giici Olarak Toplumsal Cinsiyet

Bu konusmayi simdi cesur bir ifadeyle bitirmek istiyorum. Bence anlatmakta
oldugum hareketten gikan sey, toplumsal cinsiyet iliskileri ve savas arasindaki
iliskinin iki yonli birsey oldugu ve iki ydnde calishg. Militarist, askerilestirilmis ve
savasan toplumlarda yasadigimiz zaman, toplumsal cinsiyet belirli bir tarzda
uretiliyor -basma kalip erkeksi 6zellikler vurgulaniyor, erkeklere otoriter ve
savascl olduklari zaman deger veriliyor, eger dyle degillerse pisink diye
adlandiriliyorlar, kadinlik korunmasi, kurbanlastirilmasi gereken, erkekleri ve
erkeksi projeleri destekleyen birsey olarak uretiliyor. Savas deneyimi toplumda
bunlari vurguluyor.
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Tersine, baris zamaninda filmlerde ve bi|gisoyor oyun|0r|no|a siddeti ve savaslari
fetislestiren bir toplum, -ve neyi kastettigimi biliyorsunuz- militarizm ve savas
cevrimlerini yuvarlamaya egilimlidir. Siyaset yapma seviyesinde bir liderin pisirik
gorinmeden degil uzlasmak pazarlik yapmakta istekli oldugunu gdsteremedigi,
sirf keklik vurmak icin bile olsa silah kullanmadigi zaman erkeklerin kendini
erkek hissetmediginden 6tirii barisin ateskesten sonra bile gercek olmadigi ya da
surdirilebilir olmadigr bir Glkede... gelecekteki savaslardan kaginmasi igin bir
tkenin ne umudu vardir?

Bazi kadinlar yasadigimiz toplumsal cinsiyet iliskilerinin, bildigimiz toplumsal
cinsiyet iliskisinin savasin itici giclerinden birisi oldugunu séyliyor. Tek itici giici
olmayabilir, en &nemlisi olmayabilir. Ekonomi, kiresel kapitalizm savas
nedenidir. Etno-milliyetci nefretler savas nedenidir. Bir savas nedeni olarak
toplumsal cinsiyet iliskileri digerleriyle ayni sekilde islemiyor. Ekonomi: Bir Glke
petrol icin savasa gidecektir. Milliyetcilik: Bir ilke sinirlarini korumak igin savasa
gidecektir. Ulkeler toplumsal cinsiyet iliskileri icin savasa gitmezler. Basit bir
bicimde, ataerkil toplumsal cinsiyet iliskileri, toplumumuzdaki cinsiyet-toplumsal
cinsiyet diizenlemeleri, militerlesmeyi dogal bir durum, savasi da tuhaf bir sekilde
bir tir tatmin bicimi olarak gdrmeyi saglayacak sekilde kiltirimizi
sekillendirdigi igin bizi savasa dnceden hazirlar.

Sanirnm kadinlarin savas karsiti hareketi ve Sirbistan’daki gibi kadinlara
kahlan erkeklerden gelen bu mesajin iginde yatan anlam su: Eger toplumsal
cinsiyet iliskilerinin déniismesi yoniinde calismazsak savasi durdurmayi, savasa
son vermeyi umut edemeyiz. Ve bunun icin, ekonomik adalete ulasmak igin,
milliyetci irkihga ve dislanmaya son vermek icin ¢alishgimiz kadar ciddi
calismaliyiz.

"Bu yazi, Kibris Tirk Universiteli Kadinlar Dernegi ve DAU-KAEM'in, Tabipler Birligi Lokali’'nde,
19.04.2008 tarihinde birlikte diizenledigi "Women, Gender and War: What kind of Peace?" adli
etkinliginde, Cynthia Cockburn’un "Women's Responses to Militarization and War" adli sunumunun
Tirkse cevirisidir. Sunumun Tirkge cevirisi daha dnce Kibris Yazilarinin Toplumsal cinsiyet Ozel
sayisinda yayinlanmisti. Kibris Yazilari Dergisi Editérligi’ne metnin Tirkge cevirisini yayinlamamiza
izin verdikleri icin Kadin/Woman 2000 olarak tesekkir ederiz.

(Ceviren: Umut Bozkurt)
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Women's Responses to Militarization and War'

(Militerlesmeye ve Savasa Kadinlarin Yanitlari)

Cynthia Cockburn’
Feminist researcher and writer
(Translation: Umut Bozkurt)

I'm very happy to be here in Cyprus again. It must be four or five years since |
was last here, and things have changed a lot -- more movement, more optimism,
| think. 1I'm looking forward to you telling me what you're feeling about conflict,
peace, and the future Cyprus just now.

Before | start this talk I'd like to explain a bit about who | am and where I'm
coming from. My work is research - that's what I've always done for a living.
And the kind of research I like to do is empirical, which means | do a lot of
questioning and listening to people just living their lives. And it's often action-
research that | do, in the sense that | like to work on something | really care about
so that I'm involved in practical ways with what I'm studying.

When | was here in Cyprus before, it was for a series of visits over a period
of two years when | was closely involved with a bi-communal women's group
that started in the year 2000 and still exists -- some of you may know it or even

* Cynthia Cockburn is a feminist researcher and writer working at the intersection of gender studies
and peace/conflict studies. She likes to use photography in connection with research and activism. In
academic ferms, she is a visiting professor in the Department of Sociology at City University London
and an honorary professor in the Centre for the Study of Women and Gender, University of
Warwick. Politically, she is involved in the international feminist antimilitarist networks Women In
Black against War and the Women's International League for Peace and Freedom. Since 1995 she
has been working closely with women peace activists in conflictual countries, doing qualitative action-
research. In this way, she has made o sequence of studies of particular women’s organizations
working across ethno-national lines in Northern Ireland, Bosnia-Herzegovina, Israel/Palestine and
Cyprus — organizations whose work she also try to support. More recently she has made a study of
women's activism against war, worldwide, published in 2007 as 'From Where We Stand: War,
Women's Activism and Feminist Analysis', Zed Books. Some of her earlier publications on these
themes are: 'The Space Between Us: Negotiating Gender and National Identities in Conflict' - this
features women’s projects of cooperation in N.Ireland, B-H and Israel/Palestine; 'The Post-War
Moment: Militaries, Masculinities and International Peacekeeping' (co-edited with Dubravka Zarkov)
which has chapters looking at the Netherlands as a ‘peace-keeping’ country and Bosnia as a ‘peace-
kept' country; and 'The Line: Women, Partition and the Gender Order in Cyprus', in which feature
women resisting partitions — of ethnicity and gender).
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be part of it: it's called Hands Across the Divide. The reason | got involved with
this group was to try to observe and understand how women of Turkish Cypriot
and Greek Cypriot identity were able to work fogether despite an unresolved
history of conflict, and despite what at that time was the complete barrier of the
Green Line. What could they find in common, what work could they do together?
With a lot of help from those women of Hand across the Divide, | wrote a book
about their experience of partition and their imaginings of a world after a peace
agreement, so that other women in other countries could learn from Cyprus,

But since then, I've been comp|ete|y taken up with another piece of research
that took me on 80,000 miles of air travel to 12 different countries to study
women organising against militarism and war in a worldwide perspective. In a
lot of those countries, unlike Cyprus, the bullets are still flying. Most of what | say
in this talk is going to be drawing on what | learned in those travels and those
case studies. If you're interested in greater depth you can read about them either
in the book or on my website.

| thought I'd begin by telling you first, what | came to understand about why
these women organise as women against militarism and war. Second I'll tell you
a bit about three or four of those groups, and what they do. Then I think we
ought to move on and talk about just what this means in terms of women and
men. Are we saying that women are "naturally peaceful" or something2 Are we
saying that men are naturally drawn to militarism and war2 Absolutely not. And
we can look at some examples of exactly the opposite. But we do need to stop
and think about the system that makes us what we are as men and women: the
patriarchal system of gender relations. And that's where I'll wind up, with some
thoughts about the connection between gender and war.

Why Women?

So what are the reasons women organize as women to oppose their
government's policies, to oppose spending on nuclear weapons as we do in
England, or to oppose the military going into schools to recruit children, or to
stop their country falling into ethnic war? | think there are two main reasons.

The first is they’ve seen that war has a rather different impact on women and
on men, and they want o make women's experience visible and understood.
Partly it's that men and women do different things and are differently situated in
armed conflict. More men than women are enlisted in the military, and so more
men than women die in combat. When women do join the military they find
being a soldier is a very different experience for a woman than for a man - a
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shocking number of women are sexually harassed and even raped by their male
co||eogues. Research shows, that is the case in a lot of countries. Both sexes lose
their homes in war, but more women than men find themselves on the rood,
caring for children, the sick and the elderly. The population living in refugee
camps is more female than male. But again being in a refugee camp is a
different experience for a woman or girl, than it is for a man or boy.
International humanitarian organisations are very worried about the huge extent
of sexual violence in refugee camps, especially when women and girls have to
travel a |ong way from the camps for firewood and water.

Cyprus doesn't have war any longer, but looking back to accounts of 1974
we can see those different impacts | just described happening to men and women
here, as they fought and fled. And even now both parts of the country are
heavily militarized. Men experience compulsory conscription - some men may
relish the idea of being trained to use a gun, but | think a lot of men don't want
to be that kind of man, and to be forced to train for fighting and killing is
terrible abuse of their humanity and their rights. | think it may be a characteristic
of a country with a lot of soldiers, that you see a lot of men in groups on the
streets - | used to feel that about Nicosia, | don't if it is still the case - but it looks
to me as if women wouldn't feel quite so much at home in public space here as
men. Think about high public expenditure on so-called defense and what that
money is diverted from —it usually means less spending on social services like
education and health. It's as teachers and nurses that a lot of women find their
employment, and insufficient spending costs them both jobs and support for the
work they do in the family - women pay the cost of war in an underfunding of
tasks they feel are important.

The second reason | found women organising as women against militarism
and war is that they like to make their protests in their own particular way. |
don't know how it is here, but in my country the "Stop the War" coalition, and
demonstrations against the international arms trade, and so on, are often led by
men, they use a very combative rhetoric and sloganising, and quite often don't
hesitate to employ violent methods too. In England some of the really enjoy
getting into battles with the police. Women say, if we organize as women,
between us we can choose our own styles and methods. Women often like to be
prefigurative in their activism. Prefigurative means you look for coherence
between the world you want to create and the means you use for getting there. If
you want to create a peaceful, creative and inclusive world you make your
struggle for that world into a peaceful, creative and inclusive struggle.

Okay, so let me tell you about some particular groups | came across, and the
interesting work they do.
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In Colombia

In Colombia, as you probably know there's a long-drawn out and highly
destructive ’rhree-wqy conflict between the state’s armed forces, the guerri||c: and
the paramilitaries. The guerrilla movement began life as an understandable
protest against an exploitative capitalist and political system. The groups of
paramilitaries, for their part, now unified under a single command, are paid by
right-wing business and criminal interests in a country where the growing of coca
for the world hard drugs market has been a major source of income. The
guerrilla movement also turned more and more to kidnapping and drugs as a
source of revenue, and lost popular sympathy as a result.

The state and its army have also sacrificed legitimacy by their brutality, and
by the government’s close ties to the USA, who intervene in Colombia in the
name of eradicating coca production but also recently to reframe the Colombian
problem in terms of Bush’s war on ‘ferrorists’. The fumigation of illegal crops
under Plan Colombia badly damages health and well-being in the nearby
farming villages. There are many thousands of violent deaths — twenty, thirty
thousand a year - many of the dead are civilians. Women are raped and abused
by the men of all sides in the conflict. Millions of people have been displaced to
live in poverty on the edge of the cities. A lot of these are woman-headed
households, because the men are either away fighting in one of the three
militaries, or they’re dead.

When women first got organized against the violence in Colombia in the
1990s it was because of what the never-ending war was doing to ‘everyday life’.
They mobilize a resistance that they say (quote) “redeems the sacred value of life
and thence of the “every day”, of sensibility, the respect for difference, solidarity
and sisterhood”. The largest and internationally best-known women’s
organization for peace is La Ruta Pacifica — the long version of its name means
Women's Peaceful Road for the Political Negotiation of Conflicts. I's an alliance
of more than 300 local women’s groups in eight regions of the country, with an
office in Medellin. They define themselves explicitly as pacifist, feminist and
antimilitarist.

La Ruta do a lot of different things, we could talk about them all day. I'll just
tell you about their most characteristic kind of action — which is to organise huge
mobilizations in which as many as 3000 women will travel in fifty or sixty
coaches from every corner of the country to lend solidarity to women in some
badly offlicted location. They stay some days, listen to each others’ stories,
celebrate life with them, exchange strategies for peace. Women who've been on
these mobilizations say it’s a life-changing experience.
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What's unique about La Ruta is that they are trying to organise a mass movement
around refusing to give legitimacy to any of the three sides in the war. That puts
them at risk of reprisals from all sides. But they say say "enough is enough,

whatever you say your political cause is, what you're doing is trashing everyday
life".

In Sierra Leone

And now to the other side of the Atlantic — to West Africa. In Sierra Leone. Here,
women activists have used an entirely different methodology. The war in that
country in the 11 years between 1991 and 2002 involved several fighting forces.
There was a rebel army calling itself the Revolutionary United Front, there was a
state army in disarray, renegade soldiers, there was a civil militia of traditional
tribal hunting societies, there were foreign peacekeepers. The motive of the RUF
that launched the war is difficult to deduce, but most commentators see it as
having been not so much to do with politics, rather more to do with self-interest
and greed: the money from the illegal mining and selling of diamonds was
certainly fuelling the process.

Sierra Leone's war was a low technology war: mostly machetes and smalll
arms. The atrocities committed were so appalling that it's impossible to describe
them without appearing pornographic. There were countless rapes, thousands of
limbs amputated. The most terrible thing about the terrible things that were done
is that many were done by children — very young boys who were drugged and
forced to torture and kill, starting with members of their own families.

In case this seems like our condemnation of Sierra Leonean people, it's
important to remember on the contrary another striking fact about this war -
that it was civil society organisations, ordinary men and women willing to take a
risk by coming out on the streets, that took risks to bring it to an end. Centrally
involved in those demonstrations was a Women’s Forum. An organisation came
out of this towards the end of the war called the Mano River Women'’s Peace
Network, Marwopnet. It was trans-national, involving women in Liberia, Guinea
and Sierra Leone - three neighbouring countries, all caught up in the war in one
way or another. The key women were members, if you like, of an urban elite.
And what they did, although they didn’t use this term, was what what is
sometimes called multitrack diplomacy. (I mention that because it's an expression
that comes out of the international movement for conflict resolution, and Cyprus is
seen a lot of that so you probably know that multitrack diplomacy means when
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orclinqry peop|e get involved to make the contacts between peop|es that the
politicians stubbornly refuse to do.)

The women of Marwopnet flew between Freetown, Monrovia and Lome, the
three capital cities, always as delegations of women from all three countries
together, getting audiences with their presidents and other leaders, knocking
their heads together, making them sit down to negotiate. They had some
important successes, and won a UN peace prize.

Marwopnet aren’t just an elite group, though, and they don’t always travel by
p|qne. They go on bone-breqking overland trecks to the borders, through this
war-wrecked country, bui|ding networks of women out there in the borderlands
between their countries. They organise them to watch out for any unusual
movements of men, drugs or weapons, which could be an early warning sign of
war starting again.

Wider Networks: Women In Black

These groups focused on particular local wars, but the worldwide movement of
women against war also contains some broad international networks that
address militarism and war as such. One of them is Women In Black — their
website titles them “Women In Black. For Justice. Against War”. WiB began in
Israel just after the first intifada. It was 1988. Groups of Israeli Jewish women
began to stand once a week in public places, often a major crossroads, wearing
black and carrying signs saying simply “end the Occupation”. It was not an
easy thing to do- they got, and still get, a lot of aggression from extremist
Zionists.

The idea of Women In Black was picked up from them by Italian women who
had been visiting and giving support to Palestinian women and Israeli peace
activists. Scores of Donne in Nero groups formed in Italy — there are 44 today -
and they in turn carried the notion of the black-wearing, public vigil to a lot of
other countries.

Women In Black has dual strategy: first, taking responsibility for opposing the
militarism and nationalism of your own government, and the bad effects it has on
other people; second, building and sustaining bridges of connection and
solidarity with women designated ‘the enemy’ — and between women inside and
outside war zones.

Women In Black has spread to possibly thirty countries. There are may be
300 local groups — it's impossible to be sure exactly how many. International
networks like this of course respond particularly to international wars. And it's
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been the US-led wars, first in the Gulf, then, after September 11 and Bush’s “war
on ferror”, against the bombardment and invasion of Afghanistan and the
occupation of Iraq - these are what have motivated the spreqd of Women in
Black.

Again, the example of Women In Black throws up a particular methodology
of protest. It centres on the silent vigil, usually women-only, mostly wearing
black, often repeated at predictable intervals and in constant places. In London
for instance we stand every Wednesday from six fill seven around the Edith
Cavell Statue near Trafalgar Square. Most vigils involve the use of banners and
p|qcc|ro|s, some also give out leaflets. Not all groups octuc"y are silent — but for
most silence has a special importance. For example women who stand outside
the Public Library in New York say in their leaflet:

We are silent because mere words can’t express the tragedy that wars and
hatred bring....Our silence is visible...We wear black as a symbol of sorrow for
all victims of war, for the destruction of people, nature and the fabric of life.

Women’s Network against Militarism

So that's WiB — very widespread, boundless, spontaneous and barely organized.
The second international network | want to tell you about is quite different, closely
defined and well organized. It's the Women's Network against Militarism, and it
links groups in the USA and in the Pacific countries, especially South Korea,
Japan and the Philippines -- anywhere that hosts United States bases. lts efforts
aren’t directed towards putting out flames, preventing an impending war or
stopping a current war. Instead they deal with the slow-burning problem the
military system itself represents - the structures of preparedness and control that
deform everyday life in many countries, whether armed conflict is current or not.

US military expenditure is massively larger than that of any other country,
and growing. Recently for the first time it exceeded 500 thousand million dollars
a year. A lot of that budget is spent overseas. A system of US military bases in
the Pacific and Caribbean isn’t new. It began in 1898 when the US defeated
Spain and took control of the Philippines, Guam, Hawai'i, Puerto Rico and Cuba.
But it was massively extended during the Cold War years. Today there are 737
US military locations in 38 countries worldwide, involving deployment of a
quarter of a million military personnel. Their purpose was from the start, and it
still is, ensuring that US economic inferests have privileged access to the
resources, labor, and markets of these regions.
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This is the system the Women’s Network against Militarism studies and tracks.
Their mission, they say, is:

...fo promote, model, and protect genuine security by creating an
international women's network of solidarity against militarism. To
strengthen our common consciousness and voice by sharing our
experiences and making critical connections among  militarism,
imperialism, and systems of oppression and exploitation based on gender,
race, class and nation.

They're specifically woman-focused, aiming to ‘promote solidarity and a healing
process among the diversity of women who are impacted by militarism and
violence’. They keep in touch through e-mail, coming together for a working
meeting every two years. | had the chance to be an observer at their fifth
international meeting in Manila in November 2004.

The US bases’ have very damaging effects on local populations. The various
Visiting Forces Agreements between the US and regional governments are the
‘armed wing’ of a foreign policy directed towards installing and sustaining
rightwing regimes that can be trusted to serve US interests. And of course US-
sponsored governments tend to be strong on militarism and weak on human
rights and democracy.

There are three effects of the bases that most concern the women of the
Network. The first is military prostitution. Everywhere the US military goes,
prostitution follows. In South Korea, women in military prostitution work mainly
from clubs in the ever-growing ‘camp towns’ (kijichon they call them) near US
military establishments. They aren’t only Korean women. They come from the
Philippines, Russia and other countries, too, admitted through immigration as
‘entertainers’. They face problems of surveillance, of violence, confinement and
illegality in their work status. Often migrant women think they’ll be dancers but
are forced into prostitution, and trapped in Korea by having their passports
confiscated. In all these countries the groups participating in the Network have
projects of support for the sex workers.

The second issue is the thousands of children of mixed parentage, born to
local women, fathered by US servicemen. The network works for the rights of
these people who are called Amerasians and who face a lot of discrimination.

The third thing is grief and grievance over land. The US bases have a
voracious appetite for territory. They own or lease large areas, displacing the
traditional inhabitants, using the land to test weapons, and causing illnesses in
the local population from arsenic, mercury and lead poisoning.



Women's Responses to Militarization and War 31

So here are four examples of women organizing against militarism and war. The
Colombian women are in the midst of a war, the Sierra Leonean women are in a
postwar situation, working to prevent any new outbreak of violence. The Network
against Militarism are facing apparently everlasting US military occupation; and
Women in Black are multipurpose, but particularly opposing the US war on
terror — or war for global supremacy, however we choose to see it.

So Are Women "Born Peacemakers"?

Now some of you might well be asking, supposing a man wanted to join these
organisations?2 Would he be welcome2 Why aren't they mixed organisations?
Actually some of the groups do accept men. For example some Women In Black
groups are happy to have men standing with them in silent vigils.

But the important thing is that when women choose to organise as women
only — the reasons are never essentialist, reductive. Nobody in the women's
peace movement is seriously arguing that women are ‘natural peacemakers’ and
men are ‘naturally aggressive’. That it somehow comes with our genes, it's in the
biology. In fact if you think about it, an antiwar movement is precisely where
you can’t think biology. Peace activists are nothing if they're not optimistic. We
are optimistic enough to believe men and women can change, how optimistic is
that2 You can't believe that if you believe men are all alike, women are all alike,
and were doomed by biology.

We somehow have fo lift ourselves out of this unproductive mindset. Asking
the question "are women all natural peacemakers2" isn't a useful place to start.
Likewise asking the question "are women just as prone to support war as men
are?" isn't a helpful place to start. Where we could usefully start is from the
question: "do the gender relations in which we live, the sex-gender arrangements
of our societies, dispose us to war, all of us2"

Patriarchal Gender Relations

And at this point | need to start using the word patriarchy. It's a difficult word to
use because it sounds old-fashioned. It sounds like something from ancient
Greece, or at the very least something to do with the church or Islam. But all
patriarchy really means is a system in which society has special and different
expectations for men and women, where those roles are difficult to escape,
where they give men more authority and scope than they give women. What
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patriarchy is, is the social shaping of men and women so that each one is an
incomp|ete creature, they are comp|iment0ry to each other. It's where the
qualities of masculinity and femininity are two unequal halves of a truly human
person so that none was is complete; each of us is a little bit deformed. Actually
we all live in societies like that. Some are more extreme than others, but all the
societies we know of on earth, and as far back as history has been written, have
been male-dominated, so that men and masculinity are privileged with superior
agency, with greater authority, and women are the "other", something else
again.

But this does not mean two things. It doesn't mean it couldn't be different if
we all really wanted it to be. And it doesn't mean that women are passive or not
valued at all. In fact women are endowed with great importance in patriarchal
societies, but in a carefully defined and limited sphere - particularly in
reproduction, both reproducing human life and reproducing the community’s
culture.

The fact that women are second class citizens doesn’t necessarily lead women
to rebel against patriarchal expectations. Most of us settle for the particular status
the system offers us — we sign up to what Deniz Kandiyoti calls ‘the patriarchal
bargain’. This doesn’t mean, though, that women don’t suffer under the terms
imposed by a male power system. They do, and often in terrible ways. Ann
Odkley is the British sociologist who first proposed that we should see a
difference between biological sex and social gender. She rode a new book
recently, Gender On Planet Earth, and she said about women and patriarchy
“We're lost without it, and we're lost within it.” | think that says it very nicely.

Actually the truth about women's aftitudes to war is complicated and
contradictory. On the one hand opinion polls show women on average, more
than men, hesitate, show doubt, about the political choice of going to war. There
is a slight gender bias of women against war. On the other hand, someone
women throughout history and today as well, support militarism. In England as
the First World War broke out some women engaged in a “white feather”
campaign. If they saw an able-bodied man of draft age on the streets not
wearing a soldier’s uniform they shamed him by giving him a white feather to
signify cowardice. And take India, even today. In the profoundly patriarchal
culture of Hindu extremist organizations, women are cast as the classic selfless
wife and mother. But in the massacre of Muslims in Gujerat in 2002 they didn't
leave things to men. Women of the Sangh Parivar, the RSS and the VHP and
their various women’s wings, were out on the streets chiding the men for
“wearing bangles” -as they put it— in other words not being man enough to kill
and rape Muslim women. And on another continent, in Africa, in south and



Women's Responses to Militarization and War 33

western Sudan groups of women known as the Hakama singers make up verses
to urge their men to kill the men and rape the women of enemy ethnic groups.
No, women don't seem to be natural peqcemokers.

Political structures can often afford to p|c1ce a woman at the helm without
threatening the overall control of the wealthy men of the dominant cultural group.
Sometimes these women are seen as suitable figureheads because they’re part of
a political family of powerful men - like Indira Gandhi. Sometimes the system lets
a hardworking and ambitious woman through — like Margaret Thatcher. Female
leaders may be, and these two were, just as be||igerent as male leaders.

Instances like these I've cited, women urging men fo war, women war |eoo|ers,
are often used to undermine a feminist gender argument. And they do undermine
it when that argument is formulated as “women are natural peacemakers" or
"men are naturally prone to war”. When the proposition is reformulated as
“patriarchal gender relations are prone to war”, those examples illustrate and
affirm the argument.

But - the systems of power are never stable, they all experience threats from
within, defections, challenges. Class rule meets proletarian resistance. Ethnic
domination is threatened by insurgencies. And some women rebel against male
supremacy. Feminism isn’t a new phenomenon, and it's not limited to certain
parts of the world. Women have often managed to break the bounds, specially
during anti-colonial independence movements. And if the forms taken by male
dominance adapt over time (or for a time) it's oftfen when they meet the limits of
women'’s tolerance. Some women refuse the rules, and so do some men -
because both sexes suffer from the tyrannies of gender, even if men as a sex can
usually rely on a litfle pay-out from the patriarchal dividend. The difference is
that women sometimes organize collectively against the patriarchal sex/gender
system, men more often simply drop out.

This isn't about individuals, really. As | said earlier the question we have to
ask is about the system, the social sex-gender system that we live in, that makes
us who we are, and its relationship not just to war but fo other systems that shape
the war-ridden world we live: the systems of nationalism and militarism. And
these three systems are particularly closely linked, they work together, they
support each other.  Think about it. If's a kind of malign love affair.
Nationalism’s in love with patriarchy because the patriarchal family offers it
patriarchal women who'll surely breed children who are true litfle patriofs.
Militarism’s in love with patriarchy too- why?2 Because its women offer up their
sons to be soldiers, patriarchy’s wives polish the buttons on those military
uniforms. Patriarchy’s in love with nationalism and militarism - why?2 Because
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those systems and their institutions produce unambiguously masculine men, just
what pqtriarchy needs.

Let me quickly tell you about another group, and this time it's women and
men. The way they've organised, in my view, is a model struggle against this
three-way unholy matrimony of patriarchy, nationalism and militarism. | told you
about the Women in Black international network. One of the most exciting
Women In Black groups was formed in Belgrade when they saw Slobodan
Milosevic mobilising for nationalist war. As the rhetoric for war built up all over
Serbia, a lot of women joined in the ethno-national frenzy. A lot of others just
kept quiet, afraid of what was coming.

But a handful of women, some who'd been part of the Yugoslav feminist
movement in the 1980s, and a younger generation of women that joined them,
stood up against Milosevic and against war. On Wednesday, 9 October 1991,
calling themselves Zene u Crnom protiv Rata, Women in Black against War, they
held their first public demonstration. They boldly chose to stand right in the
monumental heart of the city, in Republic Square. And these public
demonstrations would continue weekly for years, all through the Bosnian war
and the later conflict in Kosovo. The women were the only antiwar group to have
a regular presence on the Belgrade Street in these years.

Now the point of this story about Women in Black in Serbia is this: women
couldn’t have opposed militarism, nationalism and war, in the way they did, if
they had remained within the patriarchal system and patriarchal ideology. Their
disloyalty to power had to be total.

Back then, as well as keeping a defiant presence out of doors, Women in
Black Belgrade set up house in a rented apartment. It became a refuge for draft
resisters and deserters. When the wars started, probably three hundred thousand
Serb men of military age went into exile rather than fight in a civil war between
Yugoslavs. But a lot were trapped, and had to go into hiding. Giving emotional,
moral and political support to some of the men who refused to fight was one of
the practical ways women could act on their anti-patriarchal and anti-militarist
ideas. Some of the men in turn became members of Women in Black. Some of
them were gay, and together the women and men rethought their politics in such
a way that Women in Black became a feminist organization of women and men
that defined itself as antihomophobic as well as anti-nationalist and anti-
militarist. Together they went on to build a Conscientious Objection Network that
hasn’t faded out with the end of hostilities. It's grown into a movement that's an
intrinsic part of the struggle today to democratize the country.
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Gender as a Driving Force in War

I'd like to end this talk now with a rather bold statement. | think that what's
coming out of this movement that | been describing is a belief that the
relationship between gender relations and war is a two-way thing, it works in
both directions. When we live in militarist, militarised and war-fighting societies,
gender gets produced in a particular mode - the stereotypically masculine
qualities are emphasised, men are valued if they’re authoritative and combative,
if they aren't they get called wimps; femininity is produced as as something to be
protected, as victimised, as passive and supportive of men and masculine
projects. The experience of war emphasises these things in society.

Conversely, a society that in time of peace fetishises violence and war in films
and computer games, and you know all the things | mean, is prone to keep the
cycles of militarisation and war rolling along. In a country where at the policy-
making level a leader can't even show willing to negotiate, let alone to
compromise, without being seen as wimpish; where peace, even after a
ceasefire, even affer a peace agreement, is not true or sustainable peace
because men don't feel like men if they don't have a right to a gun -- even if it's
only to shoot partridges... what hope has that country of steering clear of future
warsg

So some women are saying that gender relations as we live them, gender-as-
we-know-it, is one of the driving forces of war. It's not the only one; it may not be
the most important one. Economics, global capitalism, is a cause of war. Ethno-
national hatreds are a cause of war. Gender relations as a cause of war don't
work in the same way as those other things. Economics: a country will go to war
for oil. Nationalism: a country will go to war to defend its borders. Countries
don't go to war for gender relations. Simply, patriarchy gender relations, the
sex-gender arrangements of our societies, predispose us to war by shaping our
cultures in such a way that we see militarization as a natural condition, and war,
in a curious way a kind of fulfillment.

| think ultimately the implications of this message from the women's anti-war
movement, and the men, like the men in Serbia, who've joined the women, are:
we can't hope to stop war, to end war, if we don't work for a transformation of
gender relations. And we have to work that just as seriously as we work for
economic justice, and just as seriously as we work to end nationalist racism and
exclusion.

'Speech delivered by Cynthia Cockburn in the panel “Women, Gender and War: What kind of
Peace?" organised by Eastern Mediterranean University-Center for Women's Studies and Turkish
Cypriot Association for University Women, 19 April 2008, Nicosia, North Cyprus.
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Yasamin taa icindeki Kadin: Pembe Marmara’

(A Woman Full of Life: Pembe Marmara)

Neriman Cahit’
Sair, Yazar, Arastirmaci Gazeteci, ve Emekli Ogretmen

25 Aralk 1925'de, Abdi Cavus sokagi, 12 numarali evde dogan Pembe
Marmara’nin dogum seriivenini kendi agzindan dinleyerek baslayalim séze:

Ben Pembe Marmara, annesinin tciinci ¢ocugu, babasinin  yedinci
cocugu, Uglincl kizi olarak diinyaya geldigim zaman, herkes suspus
olmus. Benden &nceki kardesim yedi aylik &lince, beni yerine koymak igin
erkek beklemisler. Kiz olusuma o kadar suspus olmuslar ki, kaydimi bile
yaptrmamislar. Okul ¢agim geldigi zaman hatirliyorum, “falan komsunun
og|undqn su kadar kiicuktt, filan komsunun kizindan su kadar bUyUktU"
diyerek uydurma bir tarih (25 Aralik 1925) tesbit edilmis ve dogum
kaydim alinmish. Bu hesaba gére 54 yasimi doldurmus bulunuyorum.
Hastayim, zamanim yok ve ¢ok acelem var. (1980 yilinda yazmaya
basladigi anilarini ne yazik ki birkag sayfa yazdiktan sonra birakmis).

Yasamini izlemeyi ve grenmeyi, tam olmasa da, onun (31 Ocak 1984 yilindaki)
éliminden sonra, yasadigi sire ok istedigi, arzu ettigi siirlerini bir kitapta
toplayarak yayinlayan, kendi gibi sair olan kiz kardesi Selma Yusuf (Saygin)'la

*Neriman Cahit Araplara Satilan Kizlarimiz isimli kitabin yazardir. 40 yili askin stredir edebiyat
yasaminin, gazeteciligin, sendikacilik, kadin haklari ve ¢alismalarinin iginde olan Neriman Cahit'in
siirleri, Kibris ve Tirkiye de cesitli gazete ve dergilerde yaymlemistir. Yazdiklarinin bir balimi
ingilizce, Rumca, Hintce ve Makedonca'ya cevrilmistir. Ulusal ve uluslararasi (Turkiye'den, Nokta
Doruktakiler-1992, Himanist Enfernasyonal ve Cambridge Uluslararasi Biyografi Merkezi Omiir
Boyu Basari Odu|u) 15 &dil ve Basin seref karhio sahibidir.  Siirlerini Digim, Ayseferl Anasu,
arashrmalarini, KTOS Micadele Tarihi, Cocuklarimiz ve Cinsellik, Eski Lefkosa Kahveleri ve Kohve
Kiltor, gezi yazilanni, Yoluna Buyruk, biyografileri, Ziya Rizki, Olimiine Bir Yolculuktu, kadin
konusundaki yazilarini da Konu :Kadin, Gilldamlasi, Tarihsel Stregte Kadin Sair ve Yazarlarimiz,
Turkish Cypriot Women in Historical Perspective isimli kitaplarda toplamistir. Kadin Arastrmalari
Merkezi, kurucu Uyelerinden olan Neriman Cahit, Kibris Tirk ve Rum toplumlari arasinda 1990
yilinda baslatilan, iki toplumlu uzlasmazliklarin ¢6zimi galismalarini baslatan 10 kisi arasinda
yeralir. Halen Yenidiizen gazetesi'nin Sanat Eki’'nde sanat danismani ve kése yazari olarak edebiyat
yasamina devam etmektedir.
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yaptgim bir réportajdan ve agir hasta oldugu icin bana Pembe Marmara’nin
kayan bir yildiz gibi yasadigi émriyle ilgili verdigi az sayida ve eksik olan
notlarini: dusince, sevgi ve arastiri ilmeklerini birbirine u|0yc1qu o|u5turmoyo
calishm, calisryorum.

Ailesi  “Sanaglar” adiyla anilan ve kokleri 1571 fethine dayanan,
Anadolu’dan gelmis bir aileymis. Babasi, Yusuf Sarag Hiseyin, “Bakkal Yusuf”
adiyla anilan varlikli bir aileden gelme, dogay1 ¢ok seven ve durmadan agag
diken bir insanmus.

Pembe Marmara, sirasiyla Yeni Cami Ana Mektebi, Ayasofya Kiz ilkokulu, ve
Viktorya Kiz Lisesi’'nde okuyup Ogretmen Kolejine girmis ve “ilkokul Ogretmeni”
olmus. Ben onu Ayasofya ilkokulunda &gretmenken tanidim. Ogretmen
Koleji'nde okuyordum ve her “teaching-Tatbikat” dersine ¢ikacagimizda
hocalarima yalvarirdim, beni onun sinifina géndersinler diye. Birkag kez gitme
ve dolayisiyla onu tanima-gézlemleme sansim ve hala doha sevgi ile
animsadigim, benim icin &rnek sayilabilecek deneyim ve anilarim oldu.

Kendinden, siir ve yazilarindan bahsetmeyi pek sevmiyordu. Benim de onu
sorularimla sikistiracak cesaretim ve deneyimim yoktu; bunu ¢ok istedigim can
athgim halde. Cok sonraki yillarda anlayacaktim ki, onun suskunlugu sadece
tevazuundan degil, o ginlerin orf, adet ve ozellikle de “kadin”a dayatilan
sartlarindandi. Yazarligin, sairligin, dzetle sanatla ugrasmanin neredeyse ¢ok
biyik hafiflik, ciddiyetsizlik ve yoldan ¢ikma sayildigi, erkekler igin bile bunun
boyle oldugu bir dénemde, kadinlarin bununla ugrasmasinin sézi  dahi
edilmezdi.

Nitekim Selma Yusufla seneler sonra yaptgimiz réportajlarda, ablasinin
bundan dolayr “Nevin Nale, Gilen Gaye, Lafazan, Mechul, Funda, Firtina” gibi
takma adlar kullandigini ancak bundan bile ok korkup, endise duydugunu,
babasinin, cevrenin korkusu yaninda, ingiliz Koloni Yénetimi‘nin kamu
gorevlilerine yazma yasagi uyguladigini, tespit edildigi anda hemen isine son
verildigini bildigi halde, yazmaktan kendini alamadigini anlatmish. Bu, o
zamana gore gercekten mithis bir cesaretti (Bizim dénemde de siriyordu bu
yasak maalesef.).

Bir de anisini anlatmish Selma Hanim: Bir giin babasi kahveden eve biyiik bir
&fke ile gelmis. Durmadan soluk soluga; “Ne ginlere kaldik. Gokyiizi Ustimiize
cokecek. Dinya batacak. Bugiin gavede gazeteda cikan bir gadinin siiriymis,
onu okudular. inanamadim, utancimdan, éfkemden oturamadim. Hi¢ utanma
stkilma galmadi gadinnarimizda da...” diye esip yagdikea, Selma ve Pembe
gdzgdze geldikce giilip yakay ele vermemek icin odalarina kosmuslar; cinki
siir Pembe Marmara’nin takma adla yayinladigs siirlerinden biriymis.
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Siiri

1940’li yillarin ilk ve nde gelen sairlerinden biriydi Pembe Marmara. “Hececi
Sairler”, “Kadin Sairler” diye anilan, ilk, énci dért kadin sairimizden biridir.
Digerleri Urkiye Mine Balman; ki ilk kadin sairimizdir, Emine Oktan ve Necla
Salih Suphi.

‘40 Kusagi Sairleri’ diye de dértli grup icinde siirleri en ok Kibrishilik tasiyan
bir sairimizdir Pembe Marmara. I. ve Il. Demet Siir Seckinleri’'nden yayinlanan
siirleriyle adini duyurmus, Nihat Sami Banarli’'nin tesvikiyle Tirkiye'de 6zellikle
de Yedigiin dergisinde siirleri yayinlanmistir.

Torkiye'li sairlerle mektuplasmis, arkadasliklar gelistirmis ve bunlardan bir
tanesiyle -Umit Yasar Oguzcan’la nisanlanmaya dek varacak giizel bir de ask
iliskisi gelistirmistir.

Bunlardan Ornekler: Kalender adiyla “Giillen Gaye'ye ithaf” alt bashgiyla
“Bir Sair Gordim” diye gikan siirlerinden:

ismini sordum evden, dediler “Gilen Gaye”
Dedim “iste Kalender”, cok giizel bir sermaye
yazmak icin siir, kalemi aldim ele

dediler, saire yaz, cok giizel bir mersiye.
Yapmam bunu dedim, ¢iinkii o benden istiin
Giicenir belki bana yesil yurdun sairi...

Istanbul... Asiyan... A.V. Bingsl'den:

23 Nisan 1957...

Yesil Ada’nin Pembe Kizina:

Dostlar cigekli hatiralarsa

Sen de o bahcede bir “pembe gil'siin
Dilerim her zaman bahtina giilstin

Ne kadar mutluluk ve sevgi varsa.

Daha 8rnekleri var ama, biz ¢ok temiz bir ask yasadiklari ve birbirlerine hig
goérmeden sadece mektuplarla ve birbirlerine yazdiklari siirleriyle bu biyik aska
basladiklari, iki giizelim insanin, Pembe Marmara ve Umit Yasar askinin
tanikhigini sunalim sizlere iki siirle:
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YASAMAK NE TATLI !
“Umit Yasar Oguzcan’a”

Bahar kokuyor her yan oh! ne tatl yasamak!
Derdim yok tasasizim kuslarla kardesim bak
Bugiin diinden nes’eli yarin hergiinden tatl
Bahar kokuyor her yan oh! ne fatli yasamak!...

(s.80)
Bazen mutsuz|u§c kop||qqu aralarindaki Uzok||§]q isyan eden:
SEVGILI'YE

C“;Un|er yine dyle gecmekte sensiz
Omriim beklemekle gececek belki

Yillari yillara baglasan bile

Derdimle sarmasip caglasam bile

Bir 8miir boyunca aglasam bile

Seni hayal etmek &yle giizel ki..

Omrism beklemekle gececek belkil...(s.69)

Dolu dolu yasaniyordu bu ask. Ve Umit Yasar Oguzcan’in mektup ve siirleriyle
de besleniyordu:

YASAYAN OLU..

Bir 6l gelecek evine yarin!
Gozlerinde yarim kalmis arzular,
Dalip hayaline hatiralarin
Duracak kapinda sabaha kadar

Siyahlar giyin de, pencerene ¢ik
Ag kapiyi, korkma yabanci degil
Bir li ki, yasiyor, gézleri agik!

Oliim seni sevmekten aci degil
Aradi bu 810 hayah sende

Oldi artik. Sevsen de sevmesen de...

Umit Yasar Oguzcan



Pembe Marmara 41

Altina da bir not distlmis bu siirin ‘Bu siir senin icin. Seni unutmadim.
Hayattaysan, iki elin kanda da olsa. Bana yaz.’

Evet, oysa sevdigi kadinin sadece iki eli degil, asil da “yiregi” kandaydh.
Seneler sonra Selma Yusuf'un bana anlathgina gére, o zamanin sartlarinda gok
zor olan Tirkiye'ye gitme yaninda, bir erkegin kalkip da Kibris'a sevdigi kizi
gormeye gelmesi mimkin degildi. Ama, ferman dinlemeyen yirekler bu aski
besleyip biyitmeyi sirdiriyor ve sonunda, Umit Yasar'in bir kitabin icini oyarak
yerlestirdigi yizikle kendi aralarinda nisanlaniyorlar. Baba, bunu égrendiginde
evde kiyametler kopuyor. Kizina etmedigini birakmiyor ama, o delifisek, o
g6ziini ve yiregini budaktan degil, dikenden bile sakinmayan kiz; Pembe Yusuf
yemeden icmeden kesilince baba en biyiik abiyi istanbul'a génderiyor, Umit
Yasari’i gdrsiin ve eger gozi keserse, bu baslangic evlilige varabilsin diye. Abi
gider ama giderken yiki umut iken dénijste tasinamayacak bir aci ve hisrandir.
Karar verilmistir: Umit Yasar'la bu evlilik asla olamaz; cinkii giizel ve degerli
kizlari Pembe’ye gére degil damat adayi. Umit Yasar cok kisa boylu ve
kekemedir!..

Diinyas! yikilir Pembe Marmara’nin. Aylarca aglar, yemeden icmeden kesilir
ama verilen karar kesindir. Oyle géniil ménil de dinlemez. Pembe Marmara;
sadece yemeden icmeden kesilmekle kalmaz, Umit Yasar'a mektuplarini da
keser. Selmanima gére o c¢ok sevdigi insana, ailesinin deger yargilarina
bildirecegine yiregine tas basmayi yegler. Umit Yasar'in mektuplari kesilmez-
yukariya aldigimiz da bu son mektuplardan biridir. Ama sonucta her ikisi de
yireklerinde kocaman bir aci ile yasamayr égrenirler.

Pembe Marmara sonucta kanserle noktalar hayatini. Ama, yillar sonra
evlendigi Dr. Sedat Baker'in de bir cinayete kurban olusunun acisini da
yasayarak. Dinyada 58 yil kalabilmis, kimbilir daha neler yazabilecegi bir
olgunluk déneminde...

Saninm onun en biyik mutlulugu tek evladi Ulus'tu. iyi ki onun erken
8limini de yasamadi diyemiyorum, ¢iinki her ikisi icinde ok erken bir 8limdi.

Ulus’un da minicik bir gocukken annesi igin yazdigr bir siir var:

Benim giizel annecigim.

Beni sen biyittin

Ben seni hep sevdim, sevecegim

Simdi biydiim, eskiden cok kiigktim...
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Yasamin taa icindeydi...

Pembe Yusuf Marmara yasamin taa icindeydi her zaman... Acida da, tatlida
da... Hizinde de, nesede de...

Onun igin buranin yasam, taslama, yengi, ironi ama bir o kadar da yasama
sevinci, sicak, insancil, hosgéri ve sevgi yukli siirler birakmishr arkasinda.

DUN.. BUGUN 1.

Din bir kustum neseli
Hatta deli
Disiincem yoktu
Her sey benimdi o zaman ... (S.48)

Siirde bireysellige de doénik ve toplumsal hiciv &rneklerini vermis ilk
sairlerimizdendir:

BiZIM EV

Anam Carsamba karisina benzer
evin icinde

Babam iki karis boyu bir markuddi

Cocuklar simisklt alina sanki

Ablam alik

Ben timarhanelik! (s.38)

Bazen sevgi, bazen korku ve aciyla ama hep asiri bir duyarlilikla yasamis ve
yazmishr....

BEN DELIYiM !

Haberiniz varmi2
Ben deliyim!

inaniniz dostlar

Ben deliyim!
Deli olmasam

Yasayamam
Ne onun kara gdzii
Ne de tatli canim igin yasiyorum
Ben deliyim! Ben deliyim! (s.22)
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Evet, kurallardan bunaldiginda, toplumsal deger yargilarini  benimsemekte
zorlandiginda, bir siire isi delilige vursa da sonunda ilgileri, toplumdan-bireye,
kalabalik insanlardan-yalniz insanlara, yalnizhiga kaymistr.

Ve sonudta.... hep muzip ve bi|gece bokhgl hcyahn ona to§|d|§1| acilarla
yakin cevresine kapanarak sona erdirmistir hayatini.

SIKAYETLERIM |

Dogdum
Anam
Babam
Kardeslerin sldiler
Belki yiiziim giiler
diye
Sevdim
Sevdigimi elimden aldilar... (s.12)

Dr. Sedat Baker'le evlenerek Tirkiye'ye yerlesmis fakat hastalaninca Kibris'a
donerek, kendi gok sevdigi topragina rahat, ebedi uykusuna dalmistir: ki hasta
dénemlerinde yazdigi dizeler onun yiregindeki hasreti ve 6zlemi dile
getiriyordu:

GIDERIM 1.

Ufuklar kapkara diinya bana dar
Omriimde bulmadim hi¢ génlime yar
Vatanim, al be beni kollarina sar

Yillar var seningiin aglar giderim!. (s.107)

Son veda siiri:
MERDIVENLER

Riyalarima giren

Hilyalarimi saran

Isiklart piril piril yanan

Bir aleme ulasmak

Sokaklarinda dolasmak
Parklarinda gezmektir gayem

Hem

Oldiskten sonra da

Yasarim belki...

Siz sdyleyiniz beni sevenler... (s.5)
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Evet, 8ldikten sonra diyor ama onun gibi varligiyla diinyaya itekim 8 Mart 2007
tarihinde, Dogu Akdeniz Universitesi (DAU) Kadin Arashrmalar ve Egitimi
Merkezi (KAEM) ve Gazimagusa Belediyesi'nin ortakligiyla diizenlenen Kadinlar
Giinu etkinliklerinde ‘Pembe Marmara’nin Anisinin Yasatilmasi’ gayesiyle, DAU
Kitiphanesi’'ndeki Kibris Kitaplari Késesi'ne Pembe Marmara’nin bir fotografi
konmustur.

Cok Farkhiydu...

Cogu zaman benim igin 6zel olan sair yazar ve diger sanatgilarla oldugu gibi
vzun uzun disinirim/sorgularim. Neydi benim icin Pembe Marmara’yr ¢ok
ézel kilan? Defalarca okudugum siirlerinde, hep ayni seyi hissettiriyor bana: Bir
ruh UsUmesini. Ve yine sunca yil sonra onu tanimak bahtiyarligina ermis biri
olarak disiniyorum da. Aile bireylerinden topluma, sevdadan-nefrete. Acaba
diyorum ‘anlamak ve anlasmaktan’ daha giicli, gercek bir iliskiyi sirekli ve
sonsuz kilacak sey ‘sevgi’ degil midire

Pembe Marmara gibi kadinlar sevdikleri zaman, gercekten sevdikleri zaman.
Aslinda, insan denen varlik sevdigi zaman asil gergek, ‘insani iliskilerde’
devrimlerin baslangici olacaktr.

Hala inaniyorum ki, sevgide, gercek sevmekte kadin, erkekten kat kat
cesurdur. Iste Pembe Marmara &yle bir kadindi.O, severken de, yazarken ve
yasarken de hep cesurdu. Cok az insanin olabilecegi kadar cesurdu.

Bana, Pembe Marmara’nin yasamini dzetle dense: Aciya dayanikli,
dizengen, utangag ama cok cesur derim. Siirlerinde ve diz yazilarinda
hayahnin izini sirebiliriz ¢ok rahatlikla; ki ¢ok az yazar/sair bunu
basarabilmektedir; ¢inki bir yazarin en nemli eseri hayahdir.

O belki bilmiyordu tam suurlu, ama sezgileriyle ve siirleriyle; zayif kisi ve
toplumlarin kendi kendilerine yarathgi ‘putlar yikmayr’ deniyordu. Ulkemizde
ksk salan ve bir bakima hala da devam eden ‘kisilere tapinma kiltirine’ karsi
ctkan ilk sanatci kadinlarimizdandir.

Kendi duygusal aleminde, basta kendisi olmak izere, ‘duygusal putlar’
yaratirken bunun bilincine vardigi anda da onlar yikmaya, bir bakima kendini
hirpalamaya, hatta yok etmeye de ydnelen bir insan, bir kadind:.

Hayatinda onun iin énemli dért erkek figiiri: Babasi, ilk ve cok sevdigi Umit
Yasar Oguzcan, kocasi Dr. Sedat Baker ve oglu Ulus oldu.
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Hep

insani, insan olmay: &ézlerdi hep. insanin, diinya icin yaratldigi inanci yerine,
dinyanin insan igin yarahlmis, yasanilir bir yer olmasi gercegini yasama
gesirmek gabasiyla yazarak, ve hep anlamaya calish insani, ve dinyayr. Ama
anlasilamadi. Daha dogrusu ‘anlasmak’ her zamanki gibi insanlarin bir birini
anlamalarina yetmedi.

Kirildi, kiisti, sonunda yoruldu ve birakh kendini o hep ters cevirmeye calishg
hayatin, o koca okyanusun 1lik sularina.

Ve sessizce veda eft.

Cok erken veda edip gitti aslinda. Ama, onu hi¢ tanimayanlara dahi sevgi
yukli siirler birakarak. Ki o siirler, hala geng, capcanli, mijzip ve hala insanin
icine isliyor.

Son S8z Olarak

Onu siir akrabam sayiyorum. Hep mutlu oluyorum kendime akraba saydigim
sairleri distindigimde. Ciinki, dogadan beslenen agaglarin, cigek ve arilarin
akrabaligi gibi bizler de akrabayiz. O yiizden Pembe Marmara'y, tipki Feride
Hikmet, Nilgiin Marmara, Virginia Wolf gibi yakin bir akrabam sayryorum.

Farklyiz kuskusuz... Olacagiz da...cinki ve eger: Farkliliklar olmasa
‘degisim’ nasil gerceklesebilir kil Onemli olan, o farkliliklaryla sevmek ve elimizi
vzatmak, yiregimizi agmak birbirimize. Birbirimizi bitinlemek, o mithis
‘bitini’ yaratmak igin...

Notlar

'Bu yazi, 3-8 Mart 2008 Kadin(lar) Haftasi Etkinlikleri, “Yine Her Yerdeyiz”, Kibrisl Sair Kadinlarla
Bulusma Paneli’de Neriman Cahit'in Pembe Marmara’yr anlatan konusmasinin metnidir. DAU-Kadin
Arashrmalart ve Egitimi Merkezi (KAEM) ve Gazimagusa Belediyesi, 6 Mart 2008, Gazimagusa,
Kuzey Kibris.
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A Woman Full of Life: Pembe Marmara'

(Yasamin taa icindeki Kadin: Pembe Marmara)

Neriman Cahit’
Poet, Writer, Investigative Reporter, and Retired Teacher
(Taranslation: Mine Kanol)

Pembe Marmara was born on 25™ December 1925 in a house on Abdi Cavus
Street, number 12. In her own words, Pembe Marmara describes her birth story
as follows:

I'm Pembe Marmara, the third child of my mother, the seventh child and
third daughter of my father. When | was born, everybody was buried in
complete silence. | was expected to be a boy and a replacement for my
brother, who was only seven months old when he died. The silence was so
encompassing that | was not even registered. When | was old enough to
go to school, | remember my parents fabricating a made-up birth date
(25™ December 1925) for me by making guesses based on dialogues that
went like “She was this much younger than this neighbour’s son and that
much older than that neighbour’s daughter” and | finally received my birth
certificate. According to these calculations | am now 54 years old. I'm sick,
| have no time and I'm really in a hurry. (Unfortunately, after only a few
pages she deserted writing down her memories, which she had began to
do so in 1980).

‘Neriman Cahit is the author of "Araplara Satilan Kizlarimiz" (Our Daughters who were sold to the
Arabs). In her literary career spanning over 4 decades, Neriman Cahit has also been active
in journalism, unionism and women's rights movements, and her works were published in various
newspapers and journals both in Cyprus and in Turkey. Part of her works has been translated into
English, Greek, Hindi, and Macedonian. She is the recipient of more than 15 awards and Press
Cards both in domestic and international arena. Cahit's collected works consist of poems (Dugum,
Ayseferi Anasu), research articles (KTOS Miicadele Tarihi, Cocuklarimiz ve Cinsellik, Eski Lefkosa
Kahveleri ve Kahve Kultiri), travel articles (Yoluna Buyruk), biographies (Ziya Rizki, Olomine Bir
Yolculukiu) and studies on women's rights (Kadin, Gildamlasi Tarihsel Stregte Kadin Sair ve
Yazarlarimiz, Turkish Cypriot Women in Historical Perspective). Neriman Cahit is also a founding
member of "Kadin Arastirmalari Merkezi" (Centre for Women’s Studies), and has actively
participated in the efforts that initiated the bi-communal conflict resolution activities in 1990. She
currently works at “Yenidiizen” Newspaper, within the Arts section as an arfs consultant and
columnist.
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| have begun to learn about her life only affer she passed away on 31* January
1984. While trying to connect the dots, | have made use of an inferview | have
conducted with her sister Selma Yusuf (Saygin), also a poet who has
posthumously published Pembe Marmara’s poetry, thereby fulfilling a long
desired dream of her sister.

Her family, who had arrived to the island from Anatolia and whose roots
went back to the 1571 conquest, was known as “Sanaglar”. Her father, Yusuf
Sarag Huseyin, who was known as “Bakkal Yusuf” (Grocer Yusuf), came from a
wealthy family, was in love with nature and constantly planted trees.

Pembe Marmara studied in Yeni Cami Preschool, Ayasofya Girls’ Primary
School, Viktorya Girls’ High School respectively and afterwards enrolled in
Teachers College, becoming a “Primary School Teacher”. | first got to know her
when she was teaching in Ayasoyfa Primary School. At the time, | was studying
in Teachers College and every time we had a “teaching internship” programme, |
begged my teachers to send me to her class. | was fortunate enough to sit in her
class a few times and this gave me the chance to observe her and get acquainted
with her. | still recall those memories and exemplary experiences with affection.

She did not prefer to talk much about either herself or her poems and her
writings. And even though | was very enthusiastic to hear all about them, | had
neither the courage nor the experience to get her to start talking. | would only
begin to understand later on that her silence was not only due to her modesty but
also due to the norms, values and especially the constraints that were imposed
upon a “woman” in those days. During such times, where being a writer, a poet,
basically being involved in the arts was associated with frivolity, looseness and
moral decline even for men, was an incomprehensible pursuit for a woman.

Consequently, during the interviews conducted with Selma Yusuf years later,
she mentioned that Pembe used various pseudonyms including “Nevin Nale,
Gilen Gaye, Lafazan, Mechul, Funda, and Firtina”. However, even hiding
behind such pseudonyms was not adequate to ease her fears and concerns. In
addition to the fears she had associated with her father and her entourage, she
was also apprehended by the fact that under British Colonial Administration
there was a writing ban on public servants, which meant that if they found out,
she could be dismissed from her post immediately. Nevertheless, despite all, she
could not refrain herself from writing. This was an astoundingly courageous thing
to do during that era (Unfortunately, this ban was still being implemented even in
our time).

Regarding this issue, Selma Hanim also shared an anecdote with me: One
day, their father came back from the local coffeehouse filled with rage.
Immediately, he began to vent: “What have we come to! The world is coming to
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an end! Today they read aloud a poem, which was written by a woman. | could
not believe it! | was mortified; | could hardly contain my anger. Our women no
longer have any decency, any morals, they are shameless...” As their father
continued to scream, Selma and Pembe ran to their rooms so as fo refrain
themselves from laughing out loud when they caught each other’s eye: the poem
their father was talking about was one of the poems published by Pembe
Marmara using a pseudonym.

Her Poetry

Pembe Marmara was one of the first and most prominent poets of the 1940s.
She was amongst the four pioneer women of poetry, who were known as
“Hececi Sairler” (Poets using the Syllabic Meter) and “Kadin Sairler” (Women
Poets). The others were Urkiye Mine Balman; who was our first woman poet,
Emine Oktan and Necla Salih Suphi.

Amongst this group, which is also known as ‘40 Kusagi Sairleri’ (Poets of the
1940s Generation), an element of Cypriotness can be felt most in Pembe
Marmara’s poetry. She began to make a name for herself after her poems had
been published in I. ve Il. Demet Siir Seckinleri and with the urgings of Nihat
Sami Banarli, her poems began to be published in Turkey, especially in the
periodical named Yedigiin.

She corresponded with Turkish writers, and new friendships developed
through these exchanges. Amongst these correspondences, a romantic
involvement blossomed between her and Umit Yasar Oguzcan?, which led up all
the way to an engagement.

Here is one of the poems written by Umit Yasar Oguzcan under the name of
‘Kalender’, with the title “Gilen Gaye'ye ithaf” (Dedicated to Gilen Gaye) and
subtitle “Bir Sair Gérdiim” (I Saw a Poet):

ismini sordum evden, dediler “Gilen Gaye”
Dedim “iste Kalender”, cok giizel bir sermaye
yazmak icin siir, kalemi aldim ele

dediler, saire yaz, cok giizel bir mersiye.

T Once | asked one of my colleagues from England to have a look at the translated poetry of
Turkish Cypriot friend and perhaps help me with ‘fine-tuning’. “I'm sure you’ve put a lot of effort into
this, but I'd rather learn Turkish and read them myself, which would be much easier and more
sensible” she replied. Since then, | found translating poetry exiremely demanding and an utterly risky
endeavor. Inevitably the translated poetry is the fransformed or the distorted poetry, if lucky, or even
a total deconstruction, and usually an absolute deception. Hoping that, you appreciate our decision

to keep the poetry in the original version (Fatma Given Lisaniler, Editor).
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Yapmam bunu dedim, ¢iinkii o benden istiin
Giicenir belki bana yesil yurdun sairi...
Umit Yasar Oguzcan
Istanbul...Asiyan.. From A. V. Bingdl:

23 Nisan 1957...

Yesil Ada’nin Pembe Kizina:

Dostlar cicekli hatralarsa

Sen de o bahgede bir “pembe gil’siin
Dilerim her zaman bahtina giilstin

Ne kadar mutluluk ve sevgi varsa

Umit Yasar Oguzcan

Of course one can find many other examples, but let us offer you these two
poems, as a confirmation of the immense and pure love Pembe Marmara and
Umit Yasar shared, which had began through the letters and poems they had
written, without setting eyes on each other even once.

YASAMAK NE TATLI !
“Umit Yasar Oguzcan’a”
Bahar kokuyor her yan oh! ne tatl yasamak!
Derdim yok tasasizim kuslarla kardesim bak
Bugiin diinden nes’eli yarin hergiinden tath
Bahar kokuyor her yan oh! ne tatl yasamak!... (s.80)

From time to time she was filled with despair, resenting the distance between
them:

SEVGILI'YE

Ginler yine 8yle gegmekte sensiz

Omrism beklemekle gececek belki

Yillar yillara baglasan bile

Derdimle sarmasip caglasam bile

Bir 8mir boyunca aglasam bile

Seni hayal etmek 8yle gizel ki..

Omrism beklemekle gececek belkil... (s.69)
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They were experiencing their love to the fullest. And this love was being
nourished by the letters and poems of Umit Yasar Oguzcan:

YASAYAN OLU..

Bir 8l gelecek evine yarin!
Gozlerinde yarim kalmis arzular,
Dalip hayaline hatiralarin
Duracak kapinda sabaha kadar
Siyahlar giyin de, pencerene cik
Ag kapiyi, korkma yabancr degil
Bir li ki, yastyor, gozleri agik!

Olim seni sevmekten aci degil
Aradi bu 615 hayat sende
Oldi artik. Sevsen de sevmesen de...

Umit Yasar Oguzcan

This poem was accompanied with a note, which read: ‘This poem is for you. |
havent forgotten you. If you are alive, write to me regardless of the
circumstances.’

Indeed, the woman he loved was devastated. As Selma Yusuf told me years
later, in those days travelling to Turkey was a very difficult undertaking.
However, it was equally hard for a man to travel from Turkey to Cyprus to see
the woman he loved. Nevertheless, even without seeing each other, the lovers
continued to foster their love, and with a ring that came from Umit Yasar hidden
in a hollow book, this love led up all the way to an engagement. As soon as
Pembe’s father finds out about the engagement, all hell breaks loose. At first he
makes her life a living hell, however realizing how uncharacteristically tormented
her daughter has become, he sends her older brother to Istanbul to find Umit
Yasar and to see whether this man is a worthy match for Pembe. However,
Pembe’s hopes regarding this trip were soon shattered to pieces. The family
made up its mind; Pembe could not marry Umit Yasar because he was not good
enough for her. Umit Yasar was a very short man who stuttered!...

Pembe Marmara was inconsolable. She became grief-stricken and cried her
eyes out for days. However the decision made was final and nothing, not even
Pembe's situation, could change it. In the following days, Pembe Marmara makes
a decision of her own: she stops writing letters to Umit Yasar. According to
Selma Hanim, rather than explaining him the values her family beholds as
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sacred, she prefers to bear her sorrows and keep silent. Despite all, Unmit Yasar
continues fo send her |eHers, the one we see written above is one of the last ones
he has written. Gradually, both of them learn to live with a broken heart.
And in the end, Pembe Marmard'’s life journey comes to an end with cancer.
However, during her lifetime she is also forced to endure further pain, when Dr.
Sedat Baker, whom she marries year later, falls victim to a murder. At the time of
her death, Pembe Marmara was 58. One can only imagine how much more of
her work she could have shared with us...
| believe that her biggest happiness was her only son, Ulus. However, | cannot
even bring myse|F to say that she was |ucky enough not fo experience his eqr|y
demise, because both died at such an early age.

Here is a poem Ulus wrote for her mother, when he was still a little child:

Benim giizel annecigim.

Beni sen biyittin

Ben seni hep sevdim, sevecegim

Simdi biytdiim, eskiden cok kiigktim...

She Was Full of Life...

Pembe Yusuf Marmara lived her life to the fullest, with the good and the bad. She
experienced both sorrow and happiness. ..

It was due to this fact that her poems contained elements of both victory,
irony, satire, as well as a will to live, warmness, empathy and love.

DUN.. BUGUN 1.

Din bir kustum neseli
Hatta deli
Disiincem yoktu
Her sey benimdi o zaman ... (S.48)

She was one of our first poets to explore both individuality, as well as societal
factors in her poems:

BiZIM EV
Anam Carsamba karisina benzer

evin icinde

Babam iki karis boyu bir markuddi
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Cocuklar sumikly alina sanki

Ablam alik

Ben timarhanelik! (s.38)
Her poems had elements of varying emotions, from affection to fear and pain,
but one could always sense the sensibility in her poetry.

BEN DELIYiM !

Haberiniz varm:2
Ben deliyim!

inaniniz dostlar

Ben deliyim!
Deli olmasam

Yasayamam
Ne onun kara gézi
Ne de tatli canim igin yasiyorum

Ben deliyim! Ben deliyim! (s.22)

At first, to escape the rules and the societal values that she could not internalize,
she chose fo feign madness and make fun of them, but gradually we observe that
she move away from society and crowded groups to observe the individual and
lonely people.

And the mischievous and wise attitude she had in life finally faded away with
the pains she encountered in her life. At the time of her death, she had distanced
herself from even her most immediate friends and family.

SIKAYETLERIM |

Dogdum
Anam
Babam
Kardeslerin slduler
Belki yizim gler
diye
Sevdim
Sevdigimi elimden aldilar... (s.12)

She had settled in Turkey when she had married Dr. Sedat Baker. However,
when she got ill, she decided to move back to her beloved land. It is here that she
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said goodbye once and for all to this world. Indeed, the poems she wrote while
she was sick expressed the longing and yearning she felt for her country:

GIDERIM 1.

Ufuklar kapkara diinya bana dar
Omrismde bulmadim hi¢ génlime yar
Vatanim, al be beni kollarina sar

Yillar var seningiin aglar giderim!. (s.107)

And her last farewell poem:

MERDIVENLER

Riyalarima giren

Hulyalarimi saran

Isiklari piril pinil yanan

Bir aleme ulasmak

Sokaklarinda dolasmak
Parklarinda gezmektir gayem
Hem

Oldiskten sonra da

Yasarim belki...

Siz sdyleyiniz beni sevenler... (s.5)

Indeed, on 8" March 2007, at the Women's Day organized jointly by
Famagusta Municipality and Eastern Mediterranean University (EMU) —Centre for
Women's Studies, for the cause of “Keeping Alive the Memory of Pembe
Marmara”, a portrait of Pembe Marmara was placed in the Books on Cyprus
corner of the EMU Library.

She Was So Different...

As | do with the other poets and artists that are dear to me, I've asked myself
over and over again what was it that made me consider Pembe Marmara to be
so special2 And the answer to that question is, every time | read a poem of hers, |
feel the same thing: A chill down my spine. And as a person who was lucky
enough to have met her persondlly, I think to myself, if it isn't “love”, more than



Pembe Marmara 55

“understanding and being understood”, that makes a real relationship last
forever, be it between family members or society at large?

And when women like Pembe Marmara truly love; or in fact, when the
creature known as human truly loves, that will be a revolution in human relations.
| still believe that women are far more daring than men when falling in love. And
as a woman, Pembe Marmara had courage. She was brave in her love, in her
writings as well as in her life. Few people had as much courage as she did.

If someone asked me to summarize Pembe Marmard'’s life, | would say that she
was strong, shy, but brave. You can find traces of her life in her work, which is
something very few writers or poets succeed in doing.

She might not have been fully aware of it, but with her insight and poetry she
was attempting to eliminate the taboos furnished by the weaknesses of the society
and the people. She was among the pioneers of the opposition to the ‘culture of
idolization’ that has been prevailing in our country.

In the privacy of her own emotional world, she was the sort of woman who
would not hesitate to break down any emotional idols that might have emerged
either due to her or otherwise.

Her father, her first love Umit Yasar Oguzcan, her husband Dr. Sedat Baker
and her son Ulus were the four most significant male figures in her life.

Always

She always had a longing for humanity. She incessantly tried to understand the
human nature and the world around her through her belief that the world was
created for the human-beings and it needs to be recreated constantly in order to
be a liveable space. She wasn’t understood. In fact, ‘getting along’ didn’t suffice
for people to understand each other.

She was heartbroken, offended, and finally gave in to the flow of life that she
relentlessly tried to revert. And she silently bid farewell.

She departed rather prematurely. But even those who never got to know her
are left with her poems that are full of love, forever young, lively, mischievous,
and still reaching to the heart.

Final Remarks

| consider her my relative of poetry. | always feel content thinking about the
poets, which | regard as my relatives. Because we share a kinship; similar to the
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one shared by the trees, flowers and bees, which feed off from nature. Therefore,
just like Feride Hikmet, Nilgin Marmara and Virginia Wolf, | consider Pembe
Marmara a close relative of mine.

We are indeed different. And we will be...
Because how can there be "change" without differences? The important thing is
to love despite of those differences and to open up ourselves to each other, in
order to create that perfect "unity"...

Notes

! This is the text of Neriman Cahit's speech on Pembe Marmara, which was given in the “Kibrish Sair
Kadinlarla Bulusma Paneli” (Gathering of Turkish Cypriot Women Poets Panel) during the 3-8 March
Women’s Week Events titled “Yine Her Yerdeyiz” (Once Again We Are Everywhere). EMU- Centre
for Women’s Studies and Famagusta Municipality, 6™ March 2008, Famagusta, North Cypus.

2 A famous Turkish poet (1926-1984).
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Egitimde Bir Kadin Deger: Neriman Cahit'

(An Esteemed Woman in Education: ‘Hocanim’, Neriman Cahit)

Zehra Nalbantoglu’
Okutman

Bir hayati, bir degeri, o olmasaydi eksik kalacaktik dedirtebilen, eserleriyle,
hayatin farkli alanlarindaki micadelesiyle, yiridigi yolu kayda, kaytlara
deger bir yol yapan yazar, sair, gazeteci, arashrmaci, ve égretmen sevgili
Nerman Cahit'i anlamaya ¢alismak ve yiridiigi o uzun yolu sizlerle paylasmak
diin, bugiin ve yarin igin foplum, egitim ve kadin adina hem anlamli hem énemli.
Yiridigu insanlk yoluna olan inanci, kararliligi ve buna baghligindan
vazgecmeyerek Neriman Cahit degerine ulasmasi, cesaret gerektirir ve cesaret
olmaksizin baglligimiz, sadakatimiz uyumculuk halini alir. Neriman Cahit'i
kendi tarihi icinde gosterdigi cesaretli adimlarindan dolayi, sevgi ve saygiyla
selamlayarak sézlerime baslamak istiyorum. Neriman Cahit'i kendini anlahsi ve
benim onu anlayisimla birlestirerek sizlere anlatmaya calisacagim.

Neriman Cahit igin hayat fark edis ve bu fark edisle hayata karsi yiklendigi
sorumluluklar erken yaslarda baslar:

Fakir bir kdy cocuguyum ben, diinyayla erken yiizlesmek anlamina
gelir bu. Esitsizlige, haksizliga, adaletsizlige, erken taniklik anlamina
da gelir. Tanikhgimi siradan gézlemler olmaktan gikarip bir bilince, bir
duyarlihiga dénistirmeyi erken &grendim. Muhalif olmanin ilkin bir
duyarlilik oldugunu ta o zamanlar anlomis olsam gerek (Afrika

Gaztesi, 2011:2).

Cocuk Neriman, Kéroglu’ndan, Bolu Bey’inden heniiz haberi olmayan Neriman,
cocuk yasta yiklendigi bu agir yiki, Kirni kdyinde ¢inarlara ve daglara
kagarak, borti bocekle, “daglar benimdir, herseyiyle benim” diyerek, &zgirce
birlikte kosup oynadigi uyudugu dag kecileriyle cocuk Neriman'i yasatmaya
yasamaya ¢alisir. Kéyliniin, kiz cocuklarinin okula gitmesini tasvip etmemesi, bir
de yokluk onu ¢ok zorlar ama yilmadan, kendi tabiriyle deliler gibi calisarak,
cagdas, asi bir yirek ve biling gelistirir. Bu sartlarda ancak okuyarak égrenerek
bilinclenerek varolabilecegimi sezmem uzun siirmez der. ikinci Hamur (2006)

:Zehrd Nalbantoglu, Okutman, Yabanci Diller Okulu, Modern Diller Birimi, Dogu Akdeniz
Universitesi, Gazimagusa, Kuzey Kibris. E-posta: zehra.nalbantoglu@emu.edu.tr
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kitabinda Tibbiyeli bakkal Ali Korun’la yaphgi répértajinda aktardigi kisa bir
anisini paylasmak istiyorum. Liseye girmek icin o yillarda ‘duhum imtihani’'ndan
gecmeniz gerektiginden bahseder Neriman Cahit ve o sinavda ‘Yeni dinya
nedir?’ sorusuna ‘Amerika’ demek yerine, ‘bir meyvedir’ demis ve &di
kopmustur, bu hata onu birakacak sinavdan gecemiyecek diye. Bu masumane
‘yanhshk’ aslinda iginde gizli bir baskaldiri ve cesaret igerir (Cahit, 2006).

1958 yilinda 6gretmenlige baslar. insani kdylerde tanir, kéylerde sever.
Dogay: tanir, bir avug topragin kiymetini 8grenir. Ky kadinlarinin acilarla dolu
yasamini, onlarla birlikte yasar. Onemsenmeyen, horlanan, evde bir esya kadar
bile degeri olmayan kadinlarin ve kiz gocuklarinin GC||qr|y|q yogrulur.

Bu deneyimleri onun toplumsal depreme gérgi tanmigi olmasini saglar.
Neriman Cahit, égretmek ve &grenmenin igiceligiyle atmaya baslar artk
adimlarini. Asi ve ne yaphgini bilen yiregiyle, dgrencilik yillarinda yasa
kralicemiz marsini séylemeyi hep reddeder. Ogrencilerine, Tirkiye'den, Tirk
Bayragi’'ndan bahsettigi ve 23 Nisan giini ‘cocuklar bugiin sizin bayraminiz,
bunu size Atatirk armagan ettti’ dedigi icin ingiliz Marif Mudurliginden ilk
ihtar1 alir ve mesleginin siresinin biytk bir bslimini en zor sartlarda kéylerde
gegirir. Bu ihtar onu durdurmak ve sindirmek yerine, daha insanca yasam hakki
icin baskaldirmaya ve faal sendikaciiga iter. O ginlerden bugiine uzanan
sendikal miicadelenin  &nemini de soyle wvurgular bizlere: Bugiin ilkokul
dgretmenlerinin sahip oldugu haklarin bir kismi bizim neslimizin verdigi uzun ve
dzverili kavgasinda yatar.

Bir kadin olarak baskaldir sadece mesleginde degil, evden baslayarak
yasamin her alaninda bir biitin olmali ve Neriman Cahit icin de 6yle olur ve hig
yetmez ciinki 6gretmen olmak sadece sinifina, dgrencilerine karsi degil topluma
karsi da bir sorumluluktur. Yetmedigi icin siir olmaya baslayan hayatini, siir
olarak dskmeye baslar kelimelere kagida.Yetmedigi igin, &gretmenlikten
gazetecilige geger. Otuz yili askindir kendi tabiriyle zevkle ve heyecanla yapar
bu meslegi. Besparmak, Nacak, Hirséz, Bozkurt, Oncis, Séz, Demokrat, Ortam
gazetelerinde yasaklardan dolayi cogu zaman takma adlarla yazilarini yazar.
Simdi Yenidiizen gazetesinde yazmaktadir.

Bu inang ve yilmayan emegi, ona bircok 8dil getirir: Tirkiye'den Nokta
dergisi  ‘Doruktakiler-1992,"  ‘Himanist  Enternasyonal’ ve Cambridge
Uluslararasi Biyografi Merkezi’'nden Omiir boyu basari Odili gibi ve hala igini
simsicak eden bir onur olarak gérdigi Kibrisli Rum ve Tirk Kadin Sivil Toplum
Orgiitlerinin sectigi, genclere drnek olacak iic Tirk ve Rum kadindan biri oldugu
3dilu (Cahit, 2006).

Gazeteciligi, kdylerdeki dgretmenligi ve KTOS micadelesini onu egiten
universiteler olarak tanimlar. Bunlarin yaninda, 1990larda baslayan ve siiren iki



Egitimde Bir Kadin Deger: Neriman Cahit 59

toplumlu  anlasmazliklarin - ¢6ziimii  galismalarina  katlarak kendini  kadin,
sendikacilik, baris ve sorunlar ¢ézme konusunda gelistirir, sayisiz arastirma,
réportaj, incelemeleri ve siir kitaplariyla topluma bir pencere agmayi basarir
(Cahit, 2006).

Bugiin kadin, gerek egitimde, gerek iste, evde, gerekse farkli alanlarda daha
iyi bir noktaya gelmeyi basarabilmisse, bu bizden 6nceki kadinlarin, Servet
Dedecay, Neriman Cahit gibi bir deger olan kadinlarin gegmiste yaphg:
mijcadelelerinden dolay gelmistir. Onlar olmasaydi, bugiin bugiin olmazd...
inscm, hatalari ve bo§qu|qr|y|0 insandir. Neriman Cahit de bir insan, bir kadin.
Hatalar  mutlaka yqp|||r ama hatalar  basarlarin degerini kiigiltmez,
kiiciltmemeli, basarilara goélge etmemeli ama hatalardan da &grenilmeli.
Ogrendiklerimizi  simdiye tasiyabilmeli. Ogretmenlik ve &grencilik birbirini
besleyen ve hic bitmeyen bir sirectir. Ogretmen kendinden baslayarak cocuklari,
gengleri, toplumu yetistirendir. Ogretmen, insan olma ve kalma yolunda arti ve
eksilerimizi ve ev ddevlerimizi bize sdylemesi gerekendir. Bizi kendini de icine
alarak gercegimizle yiizlestirendir.

Sevgili degerimiz Neriman Cahit'i, bizi farkindaliga ve bilince ulashran
égretmenligini SIMDIKI zamanin aynasinda yansimamiza hep birlikte bakmaya
cagirmasini cok isterim. Nerden nereye geldigimizi unutmamak ve SIMDI hep
birlikle ne yaphgimizi tim ciplakhigiyla gorebilmek icin. Bizler, yetistirenler,
kendimizi de yetistirmenin hig bir zaman bitmeyecegini ancak aynaya
bakmaktan vazgegmeyerek anlayabilmek igin.

Onlara tesekkiir, ancak onlari anlayarak, onlardan égrenerek ve neyi yapip
neyi yapmadiklarini ya da yapamadiklarini ¢alisarak, onlarin birakhgr yerden
devam ederek edebiliriz, boyle bir tesekkiirdir onlarin dilegi, béyle bir tesekkiri
hakediyorlar.

Bdyle bir tesekkiir edebilmek icin cesaret, inang ve emekle calisiyroruz ve
calisacagiz. Bu da bizim andimiz olsun.

Kadinim

Kadinim...
Ik incir yaprag:
Yere duseli beri

Nenem-anneme
Annem-bana
Ben-kizima

Hep ayni yalani sdyledik
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Tekrar tekrar binlerce
Yalan, ihanet, bekaret ve hakaret

Yanit yok

Yanki yok

Sabir sabir
Boynumda bir tas
AGir mi agir

(Cahit, 2000)

Aynalar kinldi...Kinldi aynalar

Bir dolu yagmur yagdi...Durdu...

Kadinhgim... Cocuklugumdu...
(Cahit, 2000)

Il

Artik ben

Paylasilan bir mal degil

Senin yarathgin paylasim kavgasinda
Hakkini arayan bir insan olacagim...

(Cahit, 2000)

i

Kocaman bir ates yakhm
Biitin tabulari...

Biitin yasaklari...

Ve bu sistemi yakacagim
Sonra kendimi ve seni...
Bir Anka kusu gibi
Yeniden dogmak igin...

Yeniden,

Esit, 5zgir ve birlikte
Dogmak igin...

insan olmak icin
insan...
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Gel birlikte yirtyelim...
Karsimda degil yanimda ol...
(Cahit, 2000)

Yanindayiz...

Notlar

]Do{;u Akdeniz Universitesi Kadin Arastirmalari ve Egitimi Merkezi'nin dizenledigi ‘Egitimde Kadin
Emegi Panelinde Zehra Nalbantoglu tarafindan yapilan sunumun metni. 19 Ekim 2009,
Gazimagusa, Kuzey Kibris.
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Akdenizli Kadinin Siire Yansimasi: Neriman Cahit’
(The Reflection of the Mediterranean Woman in Poetry: Neriman Cahit)

Aktac Alhok’
Sair

Bugiin en zor ve tehlikeli konusmayr sanirm ben yapacagm. Hakkinda
konusacagim kisi, gerek sanatci kisiligi, gerek siyasal durus ve yaklasimlar ile
farkli olmayr basarmis ve kendi tanimiyla ‘OTEKI’ olabilmis bir zor insan.

Ben O'nu sair olarak tanidim. Egitimcilik, gazetecilik; bunlardan da yiizinin
aki ile ¢ikhgr agik. On’u asmis kitabinin sadece Ggiintn siir kitabi olmasi benim
ve Kibris siirinin sanssizligi diye distniyorum.

Siiri

Siiri kadin kokar. Sézciklerin kurgusundan, sdylenenin bigimine; dzlem duyan,
hayal kuran, direnen ve kavga eden Akdenizli kadinin siire yansimasi.

Bu ilkede yazmak, Ustelik siir yazmak gergekten cesaret ister. Yazma dili ile
konusma dili arasindaki korkung catisma, yazacak olana cift kisilik dayatir
neredeyse! Neriman Cahit bu cahsmay siirinde asmis gériiniyor.

Gugli bir siir. Rengi gri. Kokusunu sdylemistik zaten; kadin kokulu. Ancak
bizimki gibi az gelismis Glkelerde sik rastlanan, politikanin poetikanin &niine
gecme tehlikesi!

Hakli bir 6fkenin bes|edigi; fakat, kontrol altinda tutulmasi gereken bir atak.
Nesimi'yi yakan, Pir Sullan’i asan, Mayakouski'yi intihara sirikleyen tirden bir
tehlike degil bu. Ya da taraf olmanin onuru ile ilgili de degil. Tehlike, sanatsal
yapihn, sdylem bigimindeki estetik kayg.

Sevgili Neriman Cahit biliyorum bunun farkinda fakat taraf olma istegi ile bu
stkinhlari yasadi siirde. Neriman Cahit'in siirini elestirmek benim haddime degil,
ben sadece O’nun bir okuru olarak bende yansimasini paylashm sizinle.

Evet, Neriman Cahit Akdenizli, Kibrisl, sonradan Seherli. Kokusu kadin
titen, zlem duyan, hayal kuran, direnen, kavga eden, yapisi giicli, rengi gri
bir siirin sairi.

" Aktag Altiok, Kibrish sair, Cikilmams yolculuklara (2006) isimli siir kitabinin yazari.

1302-9916©2011 emupress



64 | Aok

Notlar

!By yazi, 8 Mart 2008 “Yine Her Yerdeyiz” Kadin(lar) Haftas Etkinlikleri gercevesinde Dogu
Akdeniz Universitesi-Kadin Arastirmalari ve Egitimi Merkezi (KAEM) ile Gazimagusa Belediyesi’nin
dizenledigi, Kibrisl Sair Kadinlarla Bulusma Paneli’nde kendisi de bir sair olan Aktag Altiok’un sair
Neriman Cahit'i anlatan konusmasinin metnidir. 6 Mart 2008, Gazimagusa, Kuzey Kibris.
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Calismalari Kimliginin Oniine Gecen Kadin: Servet
Sami Dedecay’

(A woman whose work supersedes her own self: Servet Sami
Dedecay)

Mesude Atay’
Akademisyen

Ginimiizde neredeyse mumla arar oldugumuz bir insan profilini anlatmak bana
su anda bir kadin olarak, bir akademisyen olarak gurur vermektedir. Elbette bu
gururu hak etmek aldigim sorumlulugu olabildigince hak ettigi sekilde yerine
getirmekle gerceklesecektir.

Yasama bu kadar gok calismayr sigdiran ve calismalarini kimliginin éniine
gegiren bir insani anlatmak hi¢ de kolay degil benim igin. Ciinki giinimizde,
calisma ve Urin odakli bir yasam sirmek, popilizmden sakinmak neredeyse
gegerliligini kaybeder oldu. Dedecay, kendisini eserleriyle kesfetmeye davet
ediyor.

Dr. Servet Sami Dedegay ismi, dncelikle Kibris egitim tarihinde ilk Gniversite
olan “Lefkosa Ozel Tirk Universitesi”ni, 1972 yilinda kuran kisi olarak kendisini
hatirlatmaktadir.

1929 yilinda Lefkosa’da dogan Dedecay’in, egitim hayati ¢ok zengin olup,
ayni zenginligi calismalarina tagimishr.

ilk ve orta &grenimini Larnaka’da Amerikan okulunda tamamlamishir. Daha
sonra 1960-68 yillari arasinda Paris Universitesi'nde, Hukuk Fakiltesi’nin
Kriminoloji Penoloji bslimiinde doktorasini da tamamlayarak mezun olmustur.

Doktora calismasinin hemen ardindan 1968-72 yillari arasinda Erzurum
Atatiirk Universitesi’nde uzman olarak gérev yapmistir.

Kisisel imkanlarini kullanarak ilk Kibris wniversitesi olan “Lefkosa Ozel Tirk
Universitesini” 1972 yilinda Kibris'a déndigi zaman kurar. Bir sire égrenim
yapilan bu Gniversite de mezun verildikten sonra, Arastirma Universitesi kimligi
ile calismalar yoritilmistir. Calismalarin cogu Lefkosa Ozel Tirk Universitesi
basimi olarak yayin diinyasina kazandirlmistir.

" Dog. Dr. Mesude Atay, i|k6§]reﬁm Bslumi, Egitim Fakltesi, Dogu Akdeniz Universifesi,
Gazimagusa, Kuzey Kibris. E-posta: mesude.atay@emu.edu.ir
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Sosyal bilimler izerine calismalari olan Dedegay’in, Kibris Kiltiri'ni belgeleyen
22 kitabi bulunmaktadir. Farkli konularda yazdigi ¢ok sayida makaleleri de
bulunan Dedecay; ingi|izce, Fransizca, Farsca ve Rumca bilmektedir.

Dedecay’in eserlerine bakildiginda cok genis bir konu yelpazesi gérmek
mimkin. Ancak calismalarin yogunlugu iki ana konu etrafinda toplanmaktadir:
1) Kibns Tirk Kadini 2) Kibris'in dogasi ve doganin sundugu zenginlikler.
Bdylece Dedecay’in, kadin haklari savunuculugu ve cevreci  kimliklerinin
varhgindan s6z etmek mimkindir. Calismalarindan bazilarini - siralayacak
olursak;

e Kibris'ta Tirk iscilerinin sendika kurma faaliyetleri (1918-1959 arasi
anlatilmaktadir.)

e Kibris'ta Titin Ziraati, Titin Ticareti ve Sanayi

o Viktorya Islam inas Sanayi Mektebi ve Kibrisli Tirk Kadininin Haklar:

« Kibris Bibliyografyas

o Nazim Al ileri: Hayati ve Eserleri

e Kibris'ta Kiimes Hayvani Besleyiciligi ve Ticareti

e Kibris'ta kokulu bitkiler ve bunlarin ihtiva ettigi kokulu yaglar ve sagaltici
dzellikleri (3 ciltlik bir calisma).

e Kibris'ta Balik Ciftligi ve Balik

e Deniz Sungeri

o Tuz Gélleri

e Kibrisl Tork Kadininin Egitim Araciligi Sayesinde Dinsel Mutaasipliktan
Siyrilip Cagdas Hak ve Ozgirlik Kurallarini Kabullenisi (3 Ciltlik Bir
Calisma).

Bu calisma Dr. Dedecay’in son dénem calismasidir. Birinci cilt, Viktorya islam
Inas Sanayi Mektebi ve Kibrish Tiirk Kadininin Haklari adli calismadir. Bu eser
cok gicli bir arsiv, biyografi ve sézli tarih ¢alismasi ile ortaya ¢ikmistir. Dr.
Dedecay’in kaynak kullaniminda ki titizligi dikkat cekicidir. Bu nedenle Kibris
Egitim Tarihi ve bu tarihte Kibris Tirk Kadini'nin egitim tarihinde temel bir eser
ozelligi de tasimaktadir.

1902 yilinda kurulan Viktorya islam inas Sanayi mektebi ile baslayan Kibrisl
Tirk Kadin’nin egitim seriivenini 1979 ve ginimize kadar kronolojik bir
formda bu eserde gérebiliyoruz. Kitabin ikinci bsliminde, Osmanli déneminden
baslayarak giinimiize kadar Kibrish Tirk Kadini’'nin degisimi giysiler Gizerinden
analiz edilmektedir. Diger taraftan bu bslimde, Kibrish Tirk Kadinlari’nin sosyal
yasantilari, sivil toplum kuruluslarina katilmalari ve STK kurma ¢abalari, Tiyatro
ve Edebiyata emegi gecenler Dedecay tarafindan kaleme alinmistir.
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Ayni temanin ikinci cildi olan kitabin adi ise Degisik Alanlarda Kendi
Cabalariyla Basari Zirvesine veya Onun Yakinina Ulasabilmis Bayanlarin
ézgecmis/eri. Dr. Servet Sami Dedecay bu eserinde de basarili Kibrish Tirk
Kadinlarini c§oglqui calisma alanlarina gore ele almis ve deger“ bir arsivi
kadin ¢alismalarina kazandirmistir. S6z konusu bu alanlardan bazilar; politika,
hukuk, saglik, spor ve mizikdir.

Dedegay calismasinda 6zgegmis formati kullansa da, her bir zgegmis Kibris
tarihi ve kiltiri ile ilgili cok &nemli ipuglari da vermekte ve Kibnsh Tirk
Kadininin bugiin elde ettigi ve edebilecegi stati ve degeri ortaya koymaktadir.
Bu arada bu calismanin lll. cildi de yayina hazirlanmaktadir.

Dr. Servet Sami Dedecay'in ¢alismalari, ortaya koydugu eserleri kendisi ve
en 6nemlisi akademik diinyadaki durusu benim ve eminim ki pek cok kisinin
onunla ilgili merakini artirmaktadir. Onun hakkinda yapilacak derinlemesine bir
biyografik  ¢alismanin  deger  bulacagini  séylemeden  gecemeyecegim.
Huzurlarinizda Dr. Servet Sami Dedecay'a saglk diliyor, kazandirdiklari igin
tim kadinlar adina da tesekkir etmek istiyorum.

"Bu yazi Dogu Akdeniz Universitesi (DAU) Kadin Arastirmalari ve Egitimi Merkezi'nin (KAEM), 19
Ekim 2009 de diizenledigi “Egitimde Kadin Emegi Paneli’nde , Mesude Atay’in egitmci ve
arashrmaci yazar Prof.Dr. Servet Sami Dedecay’i anlatan konusmasinin metnidir. Gazimagusa,
Kuzey Kibris.
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qum/Wo.mcm 2000
Yayin llkeleri

Genel ilkeler

1) Yazarlar, Kadin/Woman 2000'de yayimlanmasini istedikleri bilimsel galismalarini asagidaki
e-posta adresine géndermelidirler:
jws.cws@emu.edu.tr

2)  Kadin/Woman 2000, Tirkce ve ingilizce olmak iizere iki dilde yayinlanr.

3)  Kadin/Woman 2000'e génderilen yazilar, baska bir yerde yayimlanmamis olmalidir.
Kadin/Woman 2000 Yayin Kurulu tarafindan yayimlanmak izere kabul edilen yazilarda,
DAU - Yayinevi biitin yayin haklarina sahiptir. Ancak yazarlar yayinlanan bilgileri kismen
Kadin/Woman 2000'ne ahfta bulunmak zere baska yayinlarinda kullanabilirler.

4)  Yazilardaki dissince, goris, varsayim, tez ya da savlar yazar|ar|na aittir. Dogu Akdeniz
Universitesini veya Kadin Arastrmalari ve Egitimi Merkezini baglamaz.

5)  Tim yazilar, yazar{lar)in kimligi sakhi tutularck konu ile ilgili en az iki akademik danisman
tarafindan incelenir. Yapilan degerlendirme hakem isimleri gizli tutularak yayin kurulu baskani
tarafindan yazarlarin bilgisine sunulur.

6)  Yayin Kuruly, yayima génderilen yazilarda diizeltme yapabilir. Bunlar yayimdan énce yazarin
bilgisine sunulur.

Yazim Kurallan

1) Yazilar yayina uygun olarak hazirlanmis figir ve tablolar ile birlikte elektronik olarak
gonderilmelidir.

2) Kadin/Woman 2000'e génderilecek yazilar, tercihen Times New Roman fontu ile 12 punto
olarak yazilmalidir. Yazilarin uzunlugu makalelerde 25-30 sayfayr veya 9000 kelimeyi
asmamali, kitap tanimlarinda ise 1-7 sayfa veya 500-2500 kelime arasinda olmalidir.

3) Tirke yozilarda Tirk Dil Kurumunun imlé Kilavuzyu esas alinmali, yabancr sézcikler yerine
olabildigince Tirkce sézcikler kullanilmalidir. Tirkcede pek alisilmamis sézcikler yazida
kullanilirken ilk gectigi yerde yabanci dildeki karsiligi parantez icinde Tirkge ve ingilizce olarak
verilmelidir. ingilizce yazilarda ise Oxford English Dictionary veya ekleri &rnek alinmalidir.

4)  Yazilar bashk sayfasu ana metin, kaynaklar, ekler, tablolar, sekil basliklari, sekiller, yazar
noflari ve yazisma adresi ile yazi Tirkge yazilmis ise ingilizce, Ingilizce yazilmis ise Tirkce
olarak genislefilmis &zet (Abstract) bslimlerini igermelidir. Yazarin makalesini hem Tirkge hem
de ingilizce olarak géndermesi halinde yazisi iki dilde de yayimlanabilecektir.

a) Bashk sayfasi en fazla 10-12 kelimeden olusan makale bashgini, (kelimeler arasindaki
bosluklar ile beraber en fazla 50 karakter), yazarlarin adi ve soyadi, invani ve calishg
kurumu igermelidir.

b) Tirkce ve ingi|izce olmak tzere ‘Ozet’ ve ‘Abstract’ basliklar alinda her iki dilde de 300
kelimeyi gecmeyecek sekilde hazirlanmalidir. Tirkce ve ingilizce &zetin her biri yeni bir
sayfadan baslamalidir. Bunlarin altinda ayrica ‘Anahtar Kelimeler’ ve ‘Key Words’ basliklari
ile makale ile ilgili snemli anahatar kelimeler (en fazla 10 kelime) yazilmalidir.

c) Ana metin yeni bir sayfadan baslamalidir.

d) Metin iginde atfta bulunulan kaynak ve sahislar (Yazar soyadi, Yayin yili, ve atfta bulunu-
lan sayfa numarasi, (Brown, 2003: 23) seklinde verilmelidir. Metinle ilgili ek bilgiler Ust
numaralarla verilmeli, metin sonundaki Notlar kisminda ayni numara ile eklenmelidir.
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e) Sekillere bashk ve numara verilmeli, basliklar tablo ve figiirlerin izerinde yer almali, kay-
naklar ve figirlerle ilgili notlar ise alta yazilmalidir.

f) Tablolar metin igine konmayip, her biri ayri bir sayfaya yazilmali, metin igindeki yeri marjin
icinde belirtilmelidir.

g) Makalede yer almasi istenen resimler veya cizimler yayima hazir sekilde génderilmelidir.
Resimler makalede yer alis siralarina gére numaralandirilmali, mefin igindeki yerleri Resim
1, Resim 2 seklinde parantez iginde gésterilmeli, resimlerin arkalarina ise resim numaralari,
yazarin soyadi ve kisaca makale ismi yazilmalidir. Ayrica bunlara ait agiklamalar ayri bir
sayfada sira ile belitilmelidir. Resimler disket veya CD izerinde TIFF formatinda
gonderilebilir.

h) Denklemlere sira numarasi verilmelidir. Sira numarasi parantez icinde ve sayfanin sag
tarafinda yer almalidir. Denklemlerin tiretilisi kisa olarak gosteriliyorsa, hakemlere verilmek
iizere tiretme islemi bitin basamaklariyla ayri bir sayfada gsterilmelidir.

i) Mefinde yararlanilan tim kaynaklar ayri bir sayfadan baslayarck alfabetik sirada Kaynaklar
bashg altinda su siraya gére verilmelidir: Yazar Soyadi Adi (Yayin yili). Kitap ismi (italik
harflerle) veya makale ismi, Dergi adi (italik harflerle) Basim yeri: Basimevi, dergide yer
aldigr sayfa numaralari. Kitap isimleri Halik harflerle, makale isimleri normal harflerle, dergi
adi falik olarak yazilmalidir. Ayrica yayimlanmamis kaynaklardan yapilan alintilar da tam
olarak anlasilacak sekilde kullaniimalidir.

Ornekler:

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison . Harmondsworth: Penguin

Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17 (2):359-383.

5)

6)

Burada deginilmeyen konular icin APA yazim sartlarina basvurulabilir. Kaynak: Hacker, D.

(2004) "APA" A Pocket Style Manual. Boston, New York: Bedford/St. Martin's:155-182.

Bu duyuruda belirtilen kurallara uymayan yazilar, gerekli dizeltmelerin yapilmasi icin
yazarlarina geri génderilir. Yayin Kurulu tarafindan yayimi uygun bulunmayan yazilar bir
nisha olarak varsa orijinal tablo ve figirleriyle birlikte yazara iade edilir.
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Dogu Akdeniz Universitesi
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Kadin / Woman 2000- Journal for Women’ Studies
Notes for Contributors

General Principles

1)
2)
3)

4)

5)

6)

Essays should be sent to the following e-mail address. jws.cws@emu.edu.tr

Kadin / Woman 2000 publish in Turkish and English.

Manuscripts submitied to KADIN / WOMAN 2000 is expected to contain original work and
should not have been published in an abridged or other form elsewhere. Acceptance of a
paper will imply assignment of copyright by its author to KADIN / WOMAN 2000 and EMU
Press; but the author will be free to use the material in subsequent publications written or edited
by the author provided that acknowledgment is made of KADIN / WOMAN 2000 as the place
of the original publication.

All ideas, views, hypothesis or theories published in KADIN / WOMAN 2000 are the sole
responsibility of the authors and they do not reflect the ideas, views or policies of Eastern
Mediterranean University or Center for the Women's Studies.

All manuscripts are assessed by at least two academic referees without any sign of the
author(s)’ identity and the evaluation of referees without their names are sent to the author by
the chief editor.

The publisher and editors reserve the right to copyedit and proofread all the articles accepted
for the publication. Copy of edited manuscripts will be sent to authors prior to publication.

Instructions to Authors

1)
2)

3)

4)

Contributors must submit their manuscripts electronically including the original figures and
tables to the editor.

Manuscripts must be typed in double-spaced, with Times New Roman 12 font. The length of the
arficles should not exceed 9000 words and the book reviews may be around 500-2500 words.
The spelling guidelines of The Foundation of Turkish Language for the Turkish manuscripts must
be taken as standard for the spelling of loan words in Turkish. Loanwords accepted in English
usage should be spelled in accordance with the Oxford English Dictionary and its supplements.
Other foreign words must be written in ltalics and explained in parenthesis or at deep notes if
necessary.

Manuscripts must consist of the title page, the abstract pages, both in Turkish and in English, the
main article, appendix, tables, figure captions, figures, end notes, the correspondence address
of the author. All these must be written on separate pages. Articles sent in both languages
Turkish and English will be published together.

a. A title page should be prepared carrying the article tifle consisting of not more than 10-12
words (maximum 50 characters including the spaces), author’s full name (in the form
preferred for publication), and author’s affiliation including mailing address.

b. Abstracts, not exceeding 300 words both in Turkish and English must begin from new pages.
Below these the ‘Key Words’ and ‘Anahtar Kelimeler’ (not more than 10 words) must be
added.

. The article must begin from a fresh page.

d. References should be given in the text in this format: (Surname of the Author, Year of

publication and page(s) quoted), (Brown, 2003: 23). Other additional information may be
numbered consecutively and appear as footnotes.

[e]
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e. Quoted unpublished material should have full location reference.

f. Tables and figures should have captions and numbers. The captions of the tables and figures
must be written on the top, and references and explanations related to the figures must be
written below the table.

g. Original drawings or pictures must be submitted in a form ready for the printer. Each
illustration should bear a number. Captions should be presented separately on a sheet at the
end of the manuscript and should be identified by number.

h. Equations should be numbered consequently. Equation numbers should appear in
parentheses at the right margin. In cases where the derivation of formulae has been
abbreviated, it is of great help to the referees if the full derivation can be presented on a
separate sheet (not to be published).

i. The references quoted or referred in the text must be listed alphabetically in the ‘References’
in this format: Surname initial of the name of the author (date of pub|icc1tion). Full title of the
book (in italic) or full tile of the article/chapter (in regular font) and The name of the
journal/book (in italic), the place of publication: publisher, pages of the article published in
the journal. Quoted unpublished material should have full location reference.

Foucault M. (1979). Discipline and Punishment: The Birth of the Prison . Harmondsworth: Penguin
Books.

Van Dijk T. A. (2006). Discourse and Manipulation, Discourse and Society, 17 (2):359-383.

5)  The points not mentioned here please consult APA style or Hacker, D. (2004) "APA" A Pocket
Style Manual. Boston, New York: Bedford/St. Martin's:155-182.

6)  Articles that do not obey these rules will be returned to the author for the necessary changes.
Papers not accepted by the editorial board will be sent back to the author together with the
original figures and tables.
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