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3
Examining Microagression

Experiences of Women: The Case
of lzmir

5

Mehmet Uzun®
Gozde Giimiiscaglayan™
Dilek Yelda Kagmar™

Abstract

Microagressions are experienced almost in all
social interactions. However most of the time
they are not noticed. One of the dimensions
that microagressions are experienced is
gender dimension. Therefore, in the present
study the microagresssions experienced by
women living in Izmir, Turkey was examined.
Ten women participated to the study. The
data was collected by interviews and
analysized by content analysis. According to
the results, women in izmir have difficulties
in terms of living as a woman. It was also
found that women experience almost all type
of microagressions mentioned in literature
about gender. How women experience the
microagression process was also examined in
detail and the findings were discussed under
the light of literature.

Keywords: microagression, gender, woman,
phenomenology, Izmir.
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Kadinlarin Mikrosaldir
Deneyimlerinin Incelenmesi:
Izmir Ornegi

0z

Mikrosaldirilar hemen hemen tiim sosyal
etkilesimlerde yasanmasina ragmen c¢osu
zaman fark edilmemektedir. Mikrosaldiri-
larin yaygin olarak yasandigi boyutlardan biri
de cinsivet boyutudur. Bu nedenle bu
calismada Tiirkiye'nin izmir ilinde yasayan
kadinlarin yasadiklar1 mikrosaldir stiirecleri
incelenmistir. Calismaya 10 kadin katil-
mistir. Veriler goriismeler yoluyla toplanmis
ve icerik analizi ile analiz edilmistir. Elde
edilen sonuclara gére izmir'deki kad-
inlar; kadin olarak yasamakta glicliik cek-
mektedir. Ayrica katilimci-larin cinsiyetle
ilgili alanyazinda bahsedilen mikro-
saldir1  tirlerinin  ciddi  bir  kismi-
ni1 yasadiklari tespit edilmistir. Kadinlarin
mikrosaldirilara maruz kalma siireci ¢alisma
kapsaminda detayli olarak incelenmis ve
bulgular literatiir 1s1ginda tartisilmistir.

Anahtar Kelimeler: mikrosaldiri, toplumsal
cinsiyet, fenemoloji, kadin, Izmir.
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Introduction

Microagressions are experienced almost in all social interactions whether they are
noticed or not. Microaggression is defined by Merriam-Webster (2018) as words or
behaviors that are hurtful and prejudiced against minority groups, but the performer
is often unintentional and often unaware of the action or words he / she said. Pierce
(1970) states that microaggression is deemed harmless, but hurts the exposed groups
and defines microaggression as “subtle (implicit) and stunning aggressive
expressions”. The term microaggression was first used to describe intreactions
between blacks and whites (Pierce, Carev, Gonzalez & Willis, 1978). Sue and
collegues (2007) more broadly defined microagresions towards other disadvantaged
groups. Although microaggressions are implicit behaviors, they have negative impact
on the exposed ones. However, since these behaviors are highly normalized by
society, they are often not noticed. For this reason, it is very difficult to handle
microaggressions (Harris, 2017). Also, the majority of those who do microaggressions
against disadvantaged groups are unaware that their behaviors, words are hurtful.
When they are told that their behaviors and words are hurtful, they refuse to admit
it and accuse the other party as being squesamish. Even if they accept that their
behaviors and words are hurtful, they describe these behaviors as trivial and small
things (Sue & Constantine, 2007; Sue et al., 2008; Sue et al., 2009).

Microaggression process has five stages as the event, perception, reaction,
interpretation and results. Event refers to the situation that the individual is in.
Perception is whether the individual who experienced the event perceives the event
as an attack. Reaction is the individual's reaction to the event or situation he/she is
in. The reaction has three components; cognitive (thought process), behavioral and
emotional. Interpretation is the individual's making sense of the event or situation
he/she is in. Finally, the results cover the individual's behaviors, cognitive inquiries,
worldview, coping methods and psychological well-being (Sue, 2010).

When the literature is examined, it is seen that the studies on microagressions
are relatively new. In a study conducted by Shenoy-Packer (2015), it was observed
that immigrants working in the United States were exposed to microagressions every
day due to their ethnic origins. Lilly and collegeues (2018) examined the relationship
between minority group university students’ exposure to microaggressions and their
risk of depression. In this study, it was found that 98.8 % of minority students were
recently exposed to microaggression and it was observed that exposure to
microaggressions increased the risk of depression by 2.14 %. In the study conducted
by Bonifacio and collegues (2018), the effect of ethnic origin and related
microaggression on students’ career planning and self-efficacy was examined and a
negative relationship was found between these variables. In an other study
conducted in Turkey, microagressions faced by persons with disabilities were
examined and it was found that disabled individuals experience denial of personality,
denial of experiences, helplessness and second-class citizen (Canel-Cinarbas et al.,
2012). In very recent study, Bike (2021) examined microaggressions against
individuals with disabilities based on hashtag activities on Twitter and found the
themes of denial of identity, subordination and exoticization.

Microaggressions can be experienced due to any characteristics of individuals such
as their language, religion, ethnic origin, sexual orientation and being included in
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disability groups, as well as their gender. It can be said that microaggressions on
gender role have been more subtle than open attacks and turned into micro
invalidations over time (Kagnici, 2019). Some basic microaggressions on gender roles
are listed as follows; 1) sexual objectification: harassing a woman with eyes, verbal
or physical contact, 2) second-class citizenship: the accepting women in a lower
position, 3) use of sexist language: use of masculine language (like a man...), 4)
assumption of inferiority: underestimation of women's abilities, 5) restrictive gender
roles: beliefs about how women should behave, 6) denial of the reality of sexism:
denial of the problems faced by women, 7) denial of individual sexism: doing the
opposite despite rejecting sexist attitudes, 8) invisibility: ignoring women's
achievements and 9) sexist humor/ jokes: making jokes that women humiliate (Sue,
2010).

In the study conducted by Akin (2007) it was observed that discrimination
regarding individual's gender is experienced in using opportunities, allocating and
using resources, and accessing to services. Women who had lower social status were
more negatively affected than men. In a recent study conducted in Turkey, it was
found that women are exposed to sexist discrimination such as not seeing the
necessary respect and seriousness in their work, being exposed to closed attitudes in
communication, and prolonging their working hours (Kologlu, 2019). In another study,
it was seen that there is a gender order shaped according to the cultural structure of
the region. Accordingly, it was determined that women mostly behave in accordance
with the society and live in harmony with a male-dominated understanding (Ozten,
2009).

Purpose of the Study

Microaggression is a concept that has recently begun to be studied worldwide, and it
is seen that the studies are mainly about race and ethnicity (Bonifacio et al., 2018;
Caner-Cinarbas et. al., 2012; Giilec & Ozden, 2019; Lilly et.al. 2018; Shenoy-Packer,
2015). As Ustubici (2020) stated, there are few studies on the concept of gender and
there is a need for studies on the subject. The present study focuses on women and
aims to examine possible microaggressions against women living in lzmir. The
advantages and disadvantages of being a woman in Izmir, the microaggressions they
face, the thoughts, feelings and reactions of women about these microaggressions
were investigated in the study. Since there aren’t studies about microagressions
about gender in Turkey, it is believed that the present study might provide a point
of view whether the microagressions are perceived in Turkey as in other cultures or
not. It is also expected that the knowledge about microagressions perceived by
women might contribute to multicultural counseling studies in Turkey, too. In this
context, the present study searched for the answers of the following questions:
"What are the microaggressions women living in izmir experience and how do they
make sense of these microagressions?"

Method

This study, which was carried out to determine the microaggressions experienced by
women, was planned to be carried out as a phenomenology study, one of the
qualitative research designs. With this model, it is aimed to examine the experiences
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of the participants about the research subject in depth. The pattern determined in
this aspect allows the participants to examine, understand and discover the problems
faced by women in daily life; "how" they define the microaggressions and "what" are
their perceptions about these situations without any intervention. How a
phenomenon is experienced by people, what it means to them and how it affects
them are among the areas of interest in phenomenology (Creswell, 2018). In other
words, it is not enough for individuals to just describe their own experiences, but
also how individuals interpret these experiences, how they make sense of them, and
how they follow these experiences (Miller, 2003).

Study Group

The study group of this research consisted of ten women with different demographic
characteristics living in Izmir. The study group was determined by critical situation
sampling. The aim of this sampling method is to examine the common or shared
phenomena between the situations that vary rather than generalize (Yildinm &
Simsek, 2018). If the sample identified as the critical situation experiences the
subject of research, it can be said that it will have similar experiences in the general
group (Patton, 2018). The reason why izmir is determined as a critical situation is
that the gender and gender equality data are at higher levels in the studies conducted
by TURKSTAT (2019) throughout the country compared to other provinces.

Participants of the present study had different demographic characteristics in
terms of marital status of the participants (married-single-divorced), working status
(student-employee-housewife), age (18-25; 26-40; 45- +) and education level (basic
education, undergraduate). In phenomenology research, data sources are individuals
or groups who experience the phenomenon that the research focuses on and can
express or reflect this phenomenon (Yildinm & Simsek, 2018). Since there is no
general rule about the number of participants, it is generally recommended to be
based on data saturation (Patton, 2018), ten participants’ views about the topic were
considered as enough.

Table.1 Participants' Demographic Characteristics

Participants Age  Marital Status Education Level ~ Working Status
P1 36 Single Undergraduate Employee
P2 42 Divorced Undergraduate Employee
P3 21 Single Basic Education Student
P4 28 Married Undergraduate Housewife
P5 21 Single Basic Education Student
P6 47 Divorced Undergraduate Employee
P7 34 Married Basic Education Housewife
P8 52 Married Basic Education Employee
P9 27 Married Undergraduate Employee
P10 33 Married Undergraduate Employee

Data Collection Process and Data Analysis

The data in the study were collected by using the Semi-Structured Individual
Interview Form (SSIIF). It was decided that the most appropriate data collection
technique that can be used to find answers to the determined research questions is
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the interview technique. During the creation of SSIIF, first the relevant literature was
reviewed. Then, a pilot study was made in order to test the applicability of the form
and to determine its’ deficiencies. The pilot study was conducted with three women
one week before the actual application. Participants in the pilot study were not
included in the main study. The questions were expanded with probe questions in
order to examine the answers given in depth. In addition, all questions in the
interview form were asked to the participants within the scope of the study. The
interview questions in the SSIIF were designed in the context of microaggression
experiences. Some of the interview questions were as follows: “Complete the
statement: Being a woman in Turkey/Being a woman in Izmir”; “Have you ever been
treated like a second class human, even though you have similar qualities (skills,
education level, competence...) with men?” “What is its frequency?” “What
happened?” “How do you evaluate this situation?” “What is the impact on your life?”
“What do you do when faced with these situations?”

During interviews, informed consent forms were obtained. The interviews lasted
about 30 to 45 minutes. In this context, the study was expressed as a description of
womens’ experiences of "being a woman" in different fields and they were asked to
respond sincerely. It was especially emphasized that the interview process was not
conducted to evaluate the participants and personal information would remain
confidential. In order to better analyze the data obtained from the interviews, to
prevent data loss and to save time, a tape recorder was used in the interviews with
the permission of the participants, and notes were taken from time to time in order
to carry out the interview process effectively.

The transcription process was completed by converting the recordings in the voice
recorder to text using the MS Word program on the same day of the interview, and
the total data set was obtained. In order to confirm the written texts obtained in this
process, the participants were offered to read. In order to analyze the data analysis
process with content analysis, first all the data were read continuously at the same
time, then a week break was taken and the data set of each participant was read
separately at intervals. After the readings, the stage of coding the data was started
and draft codes were reached by coding the data in the form of words, phrases or
sentences to be meaningful. After the coding process, the themes were obtained by
arranging the codes to form a meaningful pattern. Then, using the MS Excel program,
the themes, sub-themes and codes were processed vertically, and the previously
coded responses of the participants to be entered in the relevant section were
processed horizontally. In this process, considering the ethical principles, the
participant women were specified as “P1, P2, P3” in the order of the interview. The
data was analyzed by the reasearchers and an academic field specialist with 24 years
of professional experience.

Results

In the context of microaggression experiences, in the first part of the research “being
a woman” in Turkey and Izmir was examined. The theme and codes of the results
are presented in Table 2.
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Table 2. Being a Woman
Being a Woman in Turkey Being a Woman in Izmir
Difficulty Privilege
Not feeling safe To be able to act freely
Inability to act free Social communication
Worthlessness - Inequality
Expectations
Positive Discrimination
Guardianship
Getting help
Enjoyment of rights
Employment

Being a Woman in Turkey

"The difficulty of being a woman” (n = 9) was commonly mentioned by the
participants. One of the partipants reflected her thoughts as "It is very difficult to be
a woman. Conditions always seem to be the oppressed party when the woman is
mentioned..."(P 7). Another theme emphasized by the participants was "not feeling
safe” (n = 5). For example, P4 replied the question as "... Life is unfair for women in
Turkey. Exposure to death.” The other theme emerged was “Inability to act freely”.
Participants mentioned that they don’t freely act while going out at night, having
social affairs, dressing up and they feel themselves constrained (n = 6). In addition to
all these, "deprivation of fundamental rights” (n = 3) such as education, marital
preferences, divorce, traveling, doing a job, "feeling of worthlessness” (n = 6) such as
underestimation of their skills, “inequality” in the form of expulsion (n = 6) and
finally, intense “expectations” (n = 4) in the form of housework responsibility and
family-child responsibility were the other themes emerged.

When the advantages of being a woman in Turkey were examined, six themes
emerged as "being protected” (n = 2), "being helped"” (n = 1), "being preferred in some
professions” (n = 1), "use of sexual attractiveness” (n = 1), “positive discrimination” (n
= 3) and "benefiting from rights” (n = 3) in education, divorce, social and political
rights. For example, one of the participants reflected her thoughts as “l am a
teacher, you know that you can find a job more easily as a teacher, because families
hand over their children to a female teacher more easily, they trust women more
easily.”

Being a Woman in Izmir

Women living in izmir emphasized that being a woman in izmir is generally "Privilege-
Comfortable” (n = 4). Participants stated that living in izmir enables them to "act
freely” (n = 8) about going out at night, dressing up and expected roles. For example;
P9 mentioned that;

| am originally from ... compared to ..., it is easier to be a woman in Izmir.

Izmir is an easy city. ... | don't think there are certain social rules. Everyone

lives independently. This makes women'’s life a little easier.

Another theme emerged was "Having high social communication skills” (n = 4). P1's
opinion on this issue was;



Examining Microagression Experiences of Women: The Case of izmir 7

...l mean, the people of Izmir are generally more polite and their
communication skills are higher compared to the other regions. Therefore,
it is easier to communicate with people here. You can do normal things like
greetings and so on. Well.... | lived in ... People don’t even say good morning
to each other. Just like that, they have advantages in terms of
communication and feeling comfortable....

In the second part of the study, the forms of microagressions faced by women, how
they perceive them, what kind of reactions they give, how they interpret their
experiences and the effects of these experiences on the participants were examined.
In the figure below, the types of microaggressions defined by the participants are
listed according to the frequency and the cycle experienced afterwards is given in a
schematic form in Figure 1.

Microaggressions Encountered

Nine themes were reached under this heading. These were sexual objectification,
restrictive gender roles, denial of reality of sexism, assumption of inferiority, second
class citizenship, use of sexist language, invisibility, denial of individual sexism and
sexist humor.

Sexual Objectification

Participants stated that they experienced "whistling” (n=6), "spitting” (n=7), "annoying
gaze" (n=5) and "touch” (n=4). One of the participants (P9) expressed her experience
as;

... | experienced these at university and during my high school period. |

experienced a lot as a woman alone in the place | was appointed for the first

time. | experience especially whistling and talking, sometimes looking at my

body, but | did not experience anything like harassment "(P9). Another

participant said that "For example, | got on the bus a boy of my child's age

started harassing my leg with his leg, then | looked at him and he continued

it to do it. (P8)

Restrictive Gender Roles

When the participants were asked what kind of behaviors are expected from them
because they are women in their daily lives, five themes emerged; "Daily work” (n=8),
"being a mother” (n=4), "obedience” (n=7), "legal restrictions” (n=1) and "social and
daily life" (n=3). P4 expressed her thoughts as;

You shouldn't pass in front of cafe; you can't chat with a man. You should

mute your laughter, not laugh too high. | mean, can one's smile be

restricted?

Denial of the Reality of Sexism

Participants stated that they witnessed denial of the reality of sexism in terms of
“equal employment opportunity” (n=5), “legal situations” (n=2) and “daily life”
(n=2). P2 expressed her opinions as follows:

We are faced with this. Women and men are equal. In fact, women are
positively discriminated at work, yes, | encounter such statements as women
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are very valuable at work and even superior. But the truth is not like that at
all...

Assumption of Inferiority

Participants expressed that they experienced inferiorty assumptions in terms of
"attribution to abilities” (n=5), "attribution to intelligence" (n=1), "weakness" (n=1),
“family attitude differences” (n=1), "problem solving skills" (n=1), and "social life"
(n=3). P4 provided an example on this issue as;

The simplest example is driving. Well, if there is a car in the street, if they

do not see the inside of the car and the car is violating the rules, then it is

assumed that the driver is a woman, it is not thought that the driver can be

a man.

Second Class Citizenship

Participants stated that they are seen as second class citizenship in terms of "physical
activities” (n=1), "social life" (n=2) and "work life" (n=4). They explained the situations
they encountered. One of the participants expressed her opinions on this subject as
follows:

Let's talk about the guests in the simplest way; first of all, the services are
made to men. Men are seated in the most beautiful places of the halls. Isn't
that right? You know, you know. So (P7).

Use of Sexist Language

Participants stated that they encountered the case of “glorification of men” (n=4)
and “use of streotype” (n=3). The opinions of one of the participants on this issue
was as follows:

| come across with this very often in our society, every thing is done as a

man. They never do a job like a woman. Don't cry like a girl, don't act like a

girl. | hear this a lot, especially men use it a lot among themselves. They

have a sexist attitude. There is only cursing against women. | hear these

very often in daily life anyway... (P5).
Invisibility
Participants stated that they were faced with “attribution of responsibilities” (n=3)
and “not appreciation” (n=3). For example; P4 mentioned;
The simplest is in the family. You cook, well, it is a good meal. You finish the cleaning on time,
but these are tasks you have to do anyway. This is not a success, a woman already has to do it.
You are raising a child. The child grows up, but it is never appreciated. Because the mother has

to take care of that child any way. It is also in the housework. It is also in the outside life. ....
It will not be appreciated.

Denial of Individual Sexism

Participants stated that they faced denial of individual sexism in the areas of
"professional roles” (n=1) and "daily life" (n=5). For example, one of the participants
told;
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For example, men often use a property in the marital union. Women and
men are equal, but physically women are much more tired. Turkey’s
circumstances. (P4)

Figure 1. Microaggression Cycle

Microaggressions Encountered

W W

Sexual Objectification
Restrictive Gender Roles
Denial of the Reality of Sexism
Assumption of Inferiority
Second Class Citizenship

Use of Sexist Language
Invisibility

Denial of Individual Sexism
Sexist humor/Jokes

Perception

1-Disturbing
2-Inequality
3-Humiliation
4-Restraint and
worthlessness

\ 4

Reaction

1-Ignore

2- Resist

3-Accept
4-Try to Notice

Sexist Humor/Jokes

When the participants were asked whether sexual jokes were made to them in their
daily lives; they stated that they encountered such jokes about "attribution to
intelligence” (n=1), "among the same sex" (n=2) and "sensitivity to women" (n=2). One
of the participants stated that there are also sexual jokes among the same gender.

This is something that can be done from women to women. Not just men.
There are jokes about feminity among women. Even sometimes there are

hurtful. (P6).

)

Result

1-Emotional
2-Behavioral

1

Comment

I-Upbringing
2-Social structure
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Microaggression Process

When the responses of the participants to microaggressions were examined, it was
seen that the process proceeded in a cycle. In the microaggression process, first the
incident is encountered, then it is evaluated, later a reaction is made according to
the perception style and finally inferences are made about the experiences. Findings
regarding this flow are detailed below.

Perception

When the data on the stage of perception are examined; the themes disturbing,
inequality, humiliation, restraint and worthlessness have been reached. When these
themes are examined in order, it is seen that the participants firstly and intensely
evaluated the events they experienced as disturbing. A participant expressed her
views as follows:

After all, you were born as a woman. Men think of you as a sexual object.

He sees you as a means of pleasure, satisfaction, and thinks about these

while looking at you. He bothers you with his gaze. It feels like you, as a

woman, were made for that, and that is embarrassing. (P9)

Another theme mentioned by the participants was that they are not treated equally
with men in social, familial and business life. One of the participants expressed her
thought regarding the feeling of inequality in social life as:

In social life, men can go out at any time of the day, men can freely do
whatever they want, but since you are a woman, your being in their freedom
zone makes them incomfortable. So by meeting their own needs and by
preventing you being in their zone, you are somehow excluded. | see that
men and women are not equal. (P10)

Another theme mentioned by women is their perception of the humiliation they face
due to their gender. Participants expressed that they are humiliated in different
areas of life and in different ways, either explicitly or implicitly. The views of one of
the participants on this issue were as follows;

My colleagues and managers say why do you need to work? If | were you, |

would spend my husband's money, | feel that | am subjected to such

humiliations both in my business life and in my daily life, by men. (P9)

Participants stated that they feel restricted both by the society and by men because
of being a woman, and they need to limit their behaviors by applying self-control
over time. Regarding the subject, one of the participants said;

Inability to tie a shoe that is untied on the street when the other person is

talking about getting a different electricity from you, looking away, not

being able to look eye to eye, not being able to make eye contact. Or not

being able to use gestures, not being able to speak openly are all

restrictions. | feel constrained. (P4).

The last theme reached in the perception dimension was worthlessness. Participants
reported that they do not see the value they deserve in social and family life, on the
contrary, they reported that they are devalued both verbally and behaviorally. For
example, P7 said the following on the subject;
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At my first place of work, my manager started to ignore me while | was doing
the same job as my colleagues and having the same status. He acted like |
didn't exist. He did not call me by my name, when there was a situation
related to me, he was talking in a veiled manner. (P7)

Reaction

When the reactions of the participants were examined, it was observed that they
react in different dimensions including cognitive, emotional and behavioral.
According to the intensity of these reactions, reactions are listed under different
themes as ignore, resist, accept and try to notice. It was observed that the
participants reacted by ignoring the microagressions they experienced intensely and
preferred to remain silent against the microagressions as a reaction method. Sample
statements of one of the participants on the subject are as follows:

... I encounter at work. | do not engage in dialogue, it is forbidden, | ignore

it. I am ignoring and ignoring. (P8)

Another reaction that is used frequently after ignoring is the acceptance of the
microagression. The views under this theme were as follows;

... If I revolt alone, | will only be seen as an incompetent person and cannot
change anything in society. That is why it is accepted in a way, but if a
section of the society is like this, you will find courage and of course you
want to rebel. (P4)
It is observed that the active response of women against microaggressions they
encounter is displayed in the form of resistance. This situation is expressed as follows:
... (In a state of speaking out and touching the body) | went to the police
station and complained. They found him. They confronted. "Are you
complaining?” they said. "Of course” | said. Young people were given financial
penalties. (P8)

Another reaction was trying to make the perpetrator notice the situation by speaking
up. A participant said the following on this issue:

There are times when my achievements or skills are being ignored, but | try

to make it visible. I'm trying to get it in their eyes. For example, I'm trying

to announce. If there is a success, | do not let it be intimidated. | try to bring

it to the agenda, | announce. | want it to be talked about. (P6)

Comment

When the comments of the participants about the microaggression processes are
examined, it is seen that the views are gathered under two themes as "upbringing”
and "social structure”. Women think that the social norms and parenting styles of
families have an effect on the problems they are exposed to. When the findings about
the upbringing were examined, one of the participants said the following;

| think the source of such behaviors to women is the way people are raised.

In other words, from the movies people watch to social stories, what they

read when they were little. Children always grow up with this

discrimination, and after these children grow up like this, it is unfortunately

very difficult to expect another behavior from them. Because he looks at

the relationship between parents, there is a discriminatory attitude, he goes

to school, and there is a discriminatory attitude. (P2)
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Another factor that is seen as the cause of the microagressions is seen as the social
structure. Women express that they are exposed to microagressions because of the
influence of the society and culture they live in. One of the participants’ opinion was
as follows:

I think we are at a point where society cannot improve. Society is really far

behind. If our level of development was good, people would not looked like

this, the cultural structure is very weak." (P4)

Results

It is seen that the participants reached to some "Emotional” and "Behavioral”
inferences as a result of the microagressions they experienced. In the "Emotional
dimension” deadlock, fear, sadness, anger and anxiety; in the "Behavioral dimension”
restraint, loss of motivation and social pressure were experienced. When the
emotional dimension is examined, it was found that women are hopeless about the
current situation and they don’t have any belief about a solution. A participant
expressed her thoughts on the insolvability as;

There is a habit, so it definitely needs to change....I cannot think that the

society will change, so it has come that way and it will go on. (P4)

Participants were also found to be behaviorally restricted, exposed to social pressure
and lost their motivation. A participant expressed her thoughts as;

| just refrain from going where there are men. Like taking the car for a visa.

Because if there are 100 vehicles there, there are only 3 women or not. |

didn't want to go last time. | asked a friend of mine. Because being in that

environment bothered me a lot. (P6)
The participants stated that they lost motivation in other situations and that they
had some difficulties in being motivated in the following periods. A particants’
thoughts were:

(On clothing)... | wonder if | am doing something wrong this time, whether

I am doing something that does not fit the society. | can be excluded or not

accepted at work, so it is better | wear a shirt so that | can enter that

environment. The situation is happening inevitably. (P5)

Discussion and Conclusion

When the disadvantages of living in Turkey as a woman were examined, feeling
unsafe has been the most underlined experience among the participants. When
the types and rates of violence women are examined across the country, it was
observed that 44 % of women were subjected to emotional violence, 36 % to
physical violence, 30 % to economic violence and 12 % to sexual violence (Status
of Women Directorate, KSGM, 2014). In a study conducted by Turkish Statistical
Instute (TURKSTAT, 2019), it was reported that the rate of women feeling very
safe when they are alone at home was 12.4 % and the rate of feeling very safe
when they are walking alone at night was reported as 4.8 %. In the light of the
mentioned statistical data, it is thought that the news in the media or the
experiences directly witnessed cause women to feel insecure in general.
Another difficulty women face is that they do not feel free. Within
traditional gender roles, it is stated that women are as free as their husbands
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allow (Yildiz & Guder, 2016). In addition, it was emphasized that the anxiety of
losing the authority of men over women causes women to be suppressed by men
(Tosun-Altinoz, 2014). On the other hand, it is stated that women who tend to
act freely are at higher risk of violence due to their opposition to traditional
roles (Akyazi, 2010). In a study conducted with married women, it was found
that although married women feel freer than they were before they got
married, acting free is generally attributed to men (Oluk, 2019). In parallel with
the literature, this study reveals that not showing the respect for the decisions
made by women alone, making them dependent on men in different areas (eg,
economic, dressing), and cultural characteristics, expectations and stereotypes
cause women not to feel free. The other difficulty experienced by women was
found to be the expectations of society. However, day by day, women are
transitioning from private to public spaces, taking education and getting into business
life and their roles are changing and diversifying (Erol, 2008). Although the
participation rate of women in business life has increased and women have new
responsibilities, it has been observed that their responsibilities related to housework
continue in the same way and traditional roles and related expectations have not
changed in any way (Esen et al., 2017).

The advantages expressed by women were found as positive discrimination,
being protected by men and being helped for some rights (social-political). Women
defined protection by men as a positive feature and an advantage. This situation
shows that women internalize gender roles such as need to be protected and
weakness, accept the power of men and have such an expectation culturally. In
studies related to the subject; it was stated that men with protective sexism
tendency show the low status and weakness of women with a positive approach
(Sakalli-Ugurlu, 2002). Likewise, in the study conducted by Esen et al., (2017) with
1238 women, it was seen that 55 % of women stated that women should be
protected or they were indecisive on this issue. In another study, it was stated that
women, especially when they go out late at night, will be evaluated negatively,
they will be labeled and they experience the contradiction of needing a man to
protect themselves from male violence (Oluk, 2019).

It was found that the participants perceive living in izmir as more
advantageous than the country in general. As a matter of fact, it has been
observed that women in rural areas accept traditional gender roles more, and
women in urban areas have egalitarian expectations (Women's Status
Directorate, 2014). Sertkaya-Dogan and Sahin (2021) state that women in urban
areas have higher levels of awareness, quality of life and social rights than those
living in rural areas. Similarly, it is seen that women living in the city center
have a higher perception of violence than women living in towns and villages
(Bedir et al., 2018; Bliyukyilmaz & Demir, 2016). Women living in rural areas
think that violence from their husbands can be a valid reason, and most of the
women who oppose violence live in cities (Altinay and Arat, 2008). As can be
seen, studies on the distinction between rural and urban areas or on a regional
basis focus on types of violence, especially physical violence, and there are no
studies on microaggressions. In this context, there is a need for further studies
investigating the experiences of women living in the country or rural areas.
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As a result of the study, it was found that women were exposed to various
microaggressions related to their gender. One of main microagresions faced by
women was sexual objectification. This also shows the extent of sexual violence that
women are subjected to (Flinck et al., 2005; Koknel, 2013). In studies, it was found
that women are intensely exposed to verbal-tactile sexual violence (Kayi, Yavuz, &
Ancan, 2000). Within the scope of the study, it was observed that all the participants
had similar experiences, they were seriously affected emotionally, and the area they
had the most difficulty was being seen as a sexual object.

Within the scope of restrictive gender roles, it was observed that the most
common situation was traditional gender stereotypes. In the literature, it is
noteworthy that there are stereotypes and restrictive roles regarding both how
women should be and what they should do. Patterns of how a woman should be is
defined as being quiet, calm, self-sacrificing, affectionate, emotional, sensitive,
connected, naive, being shy (Curun, 2006; Sarag, 2013). Especially the intensity of
housework such as ironing, sewing, washing, washing dishes, house cleaning,
preparing food, serving tea in the evening is noteworthy (Gilinay & Bener, 2011;
Sarac, 2013).

Another issue related to the use of language and communication style in
culture is the use of sexist language. In the study conducted by Gliden (2006)
on the subject by examining the expressions in different newspapers, women
were ignored, men were glorified (man smart, clergyman, statesman,
businessman, human being, to be a father, to be a man of his word, to make a
man, to be a man), women were used as a sexual object (like a girl, woman's
honor, marketing women) and despised (crying like a mother, crying like a wife,
bitching woman). When examined in terms of proverbs and idioms commonly
used in the culture of the country, it is observed that women are generally
characterized as sexual object, dependent, emotional, powerless, passive and
attractive (Cer & Sahin, 2016). It is thought that the most dangerous aspect of
these uses is that they turn into habitual expressions, they are not considered
as microagressions, their effects on the other party are not considered and thus
their transmission continues for generations.

With the denial of the reality of sexism, the participants stated that their
problems are ignored. Particularly, women cannot use union rights adequately,
they cannot be represented in unions, so the problems encountered in working
life cannot be expressed sufficiently, they are ignored in union activities
(Adacay, 2019). Because of the traditional roles, women had some problems
before entering the job, therefore their employment rate decrease, they don’t
have the same opportunities as men in getting education, using maternity
leaves outside the public sector, working at night shifts and being mobbed at
work are common problems (Oztiirk & Karakas, 2020).

It is observed that women react passively; they accept, ignore or prefer to
remain unresponsive. Similarly, in studies on different types of violence, it has been
observed that women tend to show passive behaviors as a way of coping, they have
an accepting tendency, and as an active coping style, they attempt to leave home
in domestic violence (Ozer, 2019). When the attitudes of women staying in women's
shelters against violence were examined, it was seen that they intensely followed
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strategies such as acceptance, emotional coping, mental disengagement,
behavioral disengagement, withdrawal and joking (Irmak Altintas, 2017). In
another study, it was observed that women especially postpone telling domestic
violence in order to keep it confidential and tolerate attempts to prevent it, they
try to cope emotionally rather than being problem-oriented, and as a result, they
are exposed to more violence (Bisgin, 2019). On the other hand, it has been
observed that women who actively react to domestic problems face problems in
different areas such as being homeless and financial problems (Cetinkaya-
Buyukbodur and Kayma, 2021).

Within the scope of the study, it was observed that women experience some
emotional and behavioral problems as a result of microaggressions they were
exposed to. In the literature, mostly the different types of violence as physical,
sexual, economic and psychological violence, have been focused on and the results
of these types of violence were examined. After domestic violence, women stated
that they have feelings of fear, hopelessness, despair, shame, anger, self-blame
and loneliness (Altun, 2006). Among the types of violence, women who are victims
of psychological violence cannot fully realize the effects of this type of violence,
however healthy thinking, healthy decision-making and self-confidence are
negatively affected by the situation, they are exposed to more permanent negative
consequences than physical violence (Kok-Can, 2010). In fact, studies have shown
that emotional violence weakens women more than physical violence (Follingstad
et al., 1990) and that verbal violence has a higher effect on marital satisfaction
compared to physical violence (Ozkan, 1995). From this point of view, it becomes
even more obvious how difficult it is for people who are victims of microaggressions
to notice and combat the situation, as well as how serious the effects are when
considering their prevalence and types.

As a result, women's awareness of the different types of microagressions they
experience and being able to use effective coping systems will prevent the increase
in the level and frequency of microagressions, and will ensure that women are
physically, emotionally and cognitively healthier. In order to achieve this, it is
recommended to transform the perception of traditional gender roles into an
egalitarian perception and organize some training and intervention programs (Esen
et al., 2017). In addition, it is emphasized that women should not be left alone in
order to strengthen and support the way women cope with violence (Kandemirci &
Kagnici, 2014). Starting from a very early age, awareness of micro-attacks can be
created within the education system. Cultural empathy can be gained through
emotional interventions. Activities can be embedded in counseling programs in
schools. Social awareness can be raised against microaggression.

The study has some limitations. First the study was carried out with women living
in the city center of Izmir and the data was limited to a semi-structured interview
form. Second, the other dimensions of multiculturalism such as ethnicity, religion,
sexual orientation were not included in the study. For the furher studies, it is
recommended to carry out studies on microagressions in different regions, with
different participants and methods.
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“East West, Home’s Best”:
Feminist Politics of Sue Townsend
in Bazaar and Rummage

Ozlem Ozmen-Akdogan’

Abstract

This paper discusses the social reasons for
agoraphobia as a psychological disorder as
observed in the women characters of British
playwright Sue Townsend'’s issue-based play
Bazaar and Rummage (1982). The depiction
of three agoraphobic women in a context
characterised by patriarchal dominion
constitutes the core of Townsend’s play.
Although their problematic condition is
presented rather comically, from their
accounts, it seems apt to argue that societal
oppression is the reason for their long-
lasting seclusion and constant fear of the
outside world. The play offers a rummage
sale as an opportunity for women to step
outside and conquer their fear. Accordingly,
in terms of presenting the psychological

condition of women characters and
associating the possible solution to their
problem with a market occasion,

Townsend’s play illustrates an example of
feminist criticism. In this study, the play’s
analysis is based on the 1980s context
dominated by Thatcher politics, and
Townsend’s portrayal of agoraphobia is
discussed as a criticism of her society in
which patriarchal hegemony plays a central
role in women’s forced confinement.

Keywords: Sue Townsend, Bazaar and
Rummage, issue-based play, agoraphobia,
patriarchal oppression, feminist criticism,
Thatcher.

“Ne Dogu Ne Bat1 Evimin Yeri Ayn”:
Bazaar and Rummage [Cars1 Pazar]
Oyununda Sue Townsend'in
Feminist Politikas
0z
Bu makale, Sue Townsend’in problem odakli
oyunlarindan Bazaar and Rummage (1982)
(Cars1  Pazar)’daki  kadin  karakterlerde
gozlemlenen agorafobinin sosyal sebeplerini
tartismaktadir. Townsend’in oyunu, erkek
""" bir  sosyal
cercevede lic agorafobik kadim ele alir.
Kadinlarin bu sorunu mizahi bir yolla
resmedilse de hikayelerinden anlasildigi lizere
onlarin siiregelen inzivasi ve dis diinyadan
cekinmelerinin sebebinin toplumsal baski
oldugunu soylemek miimkiindiir. Oyunda, bu
karakterlerin disar1 cikmasi ve korkularim
yenmesi icin bir firsat olarak ikinci el satis

pazari diizenlenir. Bu dogrultuda,
Townsend’in oyunu, kadinlarin psikolojik
sorunlarint  ele almasi ve  onlarin

problemlerine muhtemel bir ¢6ziim olarak bir
satis ortami sunmasi bakimindan feminist

elestirive  bir ornektir. Bu calismada,
kadinlarin  yasadiklar1  sorun,  Thatcher
siyasetinin  gorildiigii 1980  willarina
dayandirilmaktadir ve Townsend’in

agorafobiyi ele alisi, erkek hegemonyasinin
kadinlarin eve kapanmasinda énemli bir rol
oynadigini gostermek lzere tartisilmaktadir.
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Pazar, problem odakli oyun, agorafobi,
erkek baskisi, feminist elestiri, Thatcher.
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Introduction

Agoraphobia, as a psychological disorder, is defined in the Diagnostic and
Statistical Manual of Mental Disorders as;

[a]lnxiety about being in places or situations from which escape
might be difficult (or embarrassing) or in which help may not be
available in the event of having an unexpected or situationally
predisposed Panic Attack or panic-like symptoms. Agoraphobic
fears typically involve characteristic clusters of situations that
include being outside the home alone; being in a crowd or standing
in a line; being on a bridge; and travelling in a bus, train, or
automobile. (DSM-1V, 1994:22)

As illustrated in this statement, agoraphobia mainly results from a lack of
trust in people or places that trigger feelings of panic and anxiety for
unexpected and unavoidable danger. Much as it might be a personal
psychological problem that stems from one’s individual traumatic
experiences, it also has other etiological reasons. Among these, society itself
plays an important role with all sorts of atrocious events taking place
regularly that induce panic and lead people to avoid exposure to any kind of
irregularity and unforeseen menace. Sue Townsend’s play, Bazaar and
Rummage (1982) uses this disorder as its subject matter and portrays the
pathetic condition of three agoraphobic women humorously, to satirise the
societal ills and corruption that force women to isolate themselves from
public to the domestic sphere.

Agoraphobia and Women

Elaine Showalter draws attention to the dominant assumptions concerning
the relationship between women and mental disorders: “There have always
been those who argued that women's high rate of mental disorder is a
product of their social situation, both their confining roles as daughters,
wives, and mothers and their mistreatment by a male-dominated and
possibly misogynistic psychiatric profession” (1985:3). As is the case in some
psychological disorders, agoraphobia has often been regarded mainly as a
disorder peculiar to women rather than men. As Marrie Bekker states in her
analysis of agoraphobia concerning gender, “[a]goraphobia is approximately
four times more likely to be diagnosed in women than in men in clinical or
community samples” (1996:129). This statement suggests the idea that
women are much more likely to be influenced by social control, and they
are more likely to confine themselves for protection. The problematic
discussion that society is specifically hostile to women has been adapted by
feminist critics and social theorists such as Joyce Davidson and Linda
McDowell whose ideas will be elaborated here to support this argument. To
give an example, Joyce Davidson considers one of the reasons for “feminine
sensitivity to her surroundings” to be the “recognition of an environment
that treats her as consumer and/or seeks to consume her” (2012:226).
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Davidson agrees that agoraphobia is particularly a woman’s illness, or
rather, a “feminine ‘weakness” although she contradicts Kierkegaard’s
assertion that “anxiety per se is gender specific” (2012:213). Concerning the
impact of gender on psychological and behavioural development, different
social and sexual roles imposed since childhood determine the way people
develop behaviours and habits, and patriarchal societies cause the
emergence of heavily dependent and insecure women. For instance, one
reason for the evolution of much more “dependent, emotional, passive,
fearful, homebased” (Moi qtd. in Davidson, 2003:26) women is thought to be
the conventionally more restrictive upbringing beginning at an early age.
Hoffman mentions the impact of social upbringing on the possibility of
experiencing agoraphobia later in life: “[G]irls get less encouragement for
independence than boys” (qtd. in Gournay, 1989:210). Gournay further
elaborates on this idea by arguing that “[girls] are more protected than boys
and less independent in exploring their environment. Consequently, they
develop fever skills and less confidence and continue to be more dependent
on others” (1989:210). Accordingly, the traditional upbringing of daughters
as different from boys with a higher emphasis on their protection affects
women’s agency later in life. The observable relation between this disorder
and women has led agoraphobia to be associated with “sex role
socialization, rather than an illness” (Fodor qtd. in Gournay, 1989:213).
Thus, the existence of vulnerable or phobic women is considered to be a
result of social practices that teach them to be submissive and self-
protective. Sex-role stereotyping in early ages is effective in the long-term
causing some gender-based behaviours in individuals, thereby making
women more susceptible to agoraphobia.

The proposition that agoraphobia is predominantly a women’s disease is
challenged by some theorists on grounds that it is essentialist and partial
(Gournay, 1989:209). However, while this contrary view suggests that
psychological disorders should not be pinpointed to specific genders, some
findings in academia still refer to the higher rates of agoraphobia observed
in women than in men turning it into a “women’s syndrome” (Foa et al.,
1984:445). Feminist theorists and writers are largely interested in the
gendered aspects of agoraphobia like other psychological disorders believing
that “a society which does not teach women to be instrumental, competent,
and assertive rather than nurturant and expressive, breeds phobic women”
(Chambless & Mason, 1986:233).

Sue Townsend is among British women dramatists who observe a
correlation between social practices and female submission. In her play
Bazaar and Rummage (1982), she epitomises the effects of social oppression
on women’s diffidence with a portrayal of three women suffering from
communal phobia. Drawing on the definition of agoraphobia as “a condition
that disables those who wish to leave home, to travel, and to enter public
places” (Mathews et al., 1981:3), the phobic women in Townsend’s play
cannot go outside alone, they cannot travel with ease, and they need a
company to be in the public space. Townsend’s portrayal of this
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psychological disorder as a consequence of social oppression makes it
possible to discuss the play as a criticism of the Conservative society
tethered to its traditions and patriarchal practices. Additionally, the idea of
a rummage sale, which is considered as a possible remedy for these women’s
condition, can be seen as Townsend’s critique of women’s exclusion from
professional life. With the presentation of a rummage sale, Townsend gives
the idea that women can recover from their condition if they are provided
with the opportunity to go outside, and especially be active in the public
space. As a woman dramatist who has also suffered from agoraphobia
herself, Townsend’s choice of this topic as a way of social criticism begs
attention. The discussion of this topic by a writer who has experienced the
difficulty of being an agoraphobic woman in a predominantly patriarchal
society makes it possible to relate the play’s representation of women’s
place in society to the actual context of 1980s Britain.

Main Body

The evasion of the outside world arises from the inability of a person to control
happenings on the outside and the fear of being exposed to unwanted external
incidents. The uncertainty of what might be encountered on the outside
inevitably leads to a feeling of unsafety, and the urge to avoid places that signal
any kind of threat to personal security. It is not surprising, therefore, to observe
that women and men might respond differently to experiences in public places
as public reception and treatment of different genders is not the same. As Linda
McDowell comments on the different senses of place one acquires depending on
their identity: “For young women and men, or older women and men, for
straight or gay people, different spaces have particular significances and
different relations of power that vary over time . . . The urban street and park,
which for some are spaces for liberation and exploratory behaviours, are for
others inaccessible, or places of fear and danger” (1999:31). What McDowell
emphasises is that the same places might conjure different responses in
different people based on their perceived identity by the rest of the society.
Hence, traditional divisions of public and private spaces according to genders is
an outcome of the discrepancy between the experiences of different genders
on the outside. To provide an example for the conventional dichotomy of
inside/outside as belonging to women/men respectively, McDowell’s words are
remarkable:

A range of individuals and particular social groups are excluded from the
widest spectrum of access to public spaces and arenas, on the grounds
either of their transgressive behaviour and their refusal to recognize the
common rights of all or, alternatively, on the grounds of their need for
protection from the hurly-burly of the public arena. It is on this latter set
of grounds that women have been, and continue to be, excluded from
equal access to the public arena. (1999:148)

Additionally, the security of one’s surroundings is also a determining factor
in developing agoraphobia. This idea is further elaborated by Hudson: “Many
anecdotal accounts link agoraphobia with aspects of the person’s living
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situation: housing, crime rates (real or imagined), and transport difficulties”
(Hudson, 1989:64). Apparently, the relationship between social
circumstances and the development of certain individual attitudes towards
one’s environment is a close one. Correspondingly, in Townsend’s play
Bazaar and Rummage, it is depicted that three women cannot go out for
many years as they believe that they could easily be victimised in an
unscrupulous environment, and they decide to stay at home to be safe from
the dangers of the world. While the attitudes of these women are portrayed
humorously, the play questions a serious issue by discussing social and
patriarchal oppression. Social and patriarchal oppression force female
characters in the play to limit themselves only to the domestic sphere
depriving them of free will to take decisions on their own behalf. For this
reason, Coveney interprets the play as a “chauvinist blast of a male
dominated society” (1982:239). The criticism of the play reaches out to the
established patriarchal order in a society that excludes women from the
public gradually leading them to isolate themselves in their private world.
Although the reason for their confinement to their world is agoraphobia, the
past experiences of the characters illustrate that the triggering force behind
this disorder is social and political rather than personal.

What brings the agoraphobic women together in Townsend’s play is their
vulnerability against the ills of society and the occasioned oblivion. Obviously,
all agoraphobic characters of the play have had unpleasant incidents that led
them to live as a recluse for several years. For instance, it has been four years
since Katrina last went out of her house because of a public assault. She was a
‘songstress,” as she calls herself, in the past. She was an extrovert and a
confident person who was able to perform in front of many people. However,
she developed agoraphobia after she was pelted with plastic pineapples during
her finale, and she was hit in the eye (1984a:59). After this public assault, she
locked herself in her house reassuring herself that there is nothing to miss on
the streets. Another character, Margaret has been agoraphobic since the time
she was raped when she was eighteen. It is reported that she became pregnant
and needed to lead a life out of her own choice and control. Apparently, this
incident is the cause of her ensuing fear of sexual violence, and her seclusion
for the last fifteen years. For another agoraphobic character, Isabel, going
outside means going to the dustbin and then immediately returning home.
Ironically enough, as it turns out, even the woman police officer, who joins the
play in the end, is also afraid of the streets and community policing. Social
criticism of this play is enriched with the introduction of the police officer as
she adds up to the irony and satire of the play with her remarks about brutality
and chaos on the streets. When other women complain about the problems in
their community that prevent them from socialising, she agrees with them by
saying “the public are bastards, lying, thieving, undisciplined bastards”
(1984a:59). Considering the reasons for these characters’ development of
agoraphobia, including criminal offences such as public assault and rape, it is
evident that they have been victimised by certain incidents that particularly
targeted them as they were women. It is noted by almost all characters that
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streets are full of violence and all sorts of peril that are especially hostile to
women. Even Gwenda, who tries to help women conquer their agoraphobia as
the organiser of the rummage sale, believes that “streets aren’t safe for
women” (1984a:41), and that they are living in “[a] country where no decent
God-fearing woman can walk the streets without being molested” (1984a:43).
Gwenda’s remark reinforces other women’s reservations, and also supports
Townsend’s critical exploration of the 1980s’ British society.

Seclusion does not seem to serve as a remedy for these women as they
keep hearing about the feared events on the outside and consequently their
anxiety is triggered. Even though they confine themselves to home to seek
protection from the horrible events happening on the streets, their fear is
renewed every day as they are still kept informed about criminal incidents
by people around them. One of the characters, Katrina, for instance, keeps
learning the news from her husband, Maurice:

Maurice tells me all the news; all about the riots and the muggings and
the rapes and the old people being murdered... and the blacks kidnapping
white women and all the little kiddies that’s molested by perverts and the
animals that’s tortured by teenagers and the multiple crashes on the
motorways and how people have been trapped inside their cars and been
burnt alive. (1984a:40)

Katrina’s account provides essential social critique as all she hears about the
outside world consists of chaos, murder, harassment, and violence of all kinds.
As a result of the atrocious side of the community in which she lives, she keeps
closing herself indoors to protect herself from all these societal ills thinking
“[n]othing can happen to you if you’re inside” (1984a:41). Due to her previous
bad experiences, Katrina sees no reason to go outside to encounter evil in this
abominable world. She is so obsessed with a concern of protection that she does
not even let other women leave the door open believing that they are “letting
the smell of the streets in” (1984a: 32). Regarding this example, Katrina’s
situation constitutes an expressive instance that shows women’s confinement is
determined by the horrific atmosphere of everyday life on the outside both on
a social and personal level.

Bazaar and Rummage derives the main source of its comic events from the
irrational behaviours and habits of the agoraphobic women in the play.
Townsend knows how an agoraphobic person acts when s/he is under stress
from her own experience. She considers the things she did when she suffered
from agoraphobia unreasonable and talks about one of the habits she
developed then: “Agoraphobia forces you to act in the most ridiculous
fashion. | once suffered from it for three weeks and during that time | would
hang my washing out in the garden at midnight” (1984b:i). Like Townsend’s
own way of protecting herself, the agoraphobic women in the play behave
rather weirdly when they are about to step outside. As much as the
agoraphobic characters of the play are afraid to go outside, they are also
cautious enough not to let any danger from the outside enter inside. As it is
stated in the stage directions, the “[m]issing panes of glass have been
replaced by pieces of coloured cellophane” (1984a:3). The women use
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coloured cellophane to cover the lacking parts of the door glass, and this
initial introduction to the play is symbolic of their obsession to overprotect
themselves from any unknown external danger. Additionally, when the
women stay silent for some time, siren sounds are heard from the outside
signalling the chaotic and insecure atmosphere outside calling for urgent
action. The agoraphobic characters of the play have been obsessive about
the outside terror to such an extent that they even mistake the noise of
laughter coming from the outside as the voice of female screams. The
scenery of the play reveals that the pathetic condition of these women has
also affected their imagination no longer enabling them to think of even a
single happy moment on the outside.

As a result of the inexplicable fear of the outer world and the strangers on
the streets, even the thought of stepping outside for the jumble sale causes
women to feel under pressure, and they cannot act normal. For instance,
Katrina, as a dependent woman on her partner, Maurice, makes it clear that
she could never get out of the house if it were not for him. She even needs
his help to walk through the path from her car to the house, and she keeps
him waiting for her until she feels it is the right time to go back to the car.
She is only out on condition that he drives her from one place to another,
and she refrains from looking at the streets even while passing by in the car.
In this regard, Maurice is the epitome of the “safe person” in agoraphobic
relationships Barlow defines as follows:

A safe person is commonly a significant other whose company enables
the patient to feel more comfortable going places than he or she can
be either alone or with other people. Usually, this person is considered
“safe” because he or she knows about the panic attacks. (2002:343)

Considering Maurice’s part in Katrina’s situation, the couple represents a
prototypical marriage that includes a “help-seeking, agoraphobic woman and
her protecting, latently anxious husband” (Bekker, 1996:133). Katrina is
overprotecting herself, and Maurice becomes a part of this anomaly by making
her sit at the back of the car in case they have an accident (1984a:22). Although
there is not an overt criticism about Maurice’s protective behaviour in the play,
it seems that he lacks some of the characteristics that a partner of an
agoraphobic person needs to embody. As an ideal way of behaviour is proposed
for the spouses of agoraphobic people, it is necessary to “plan a series of
exposure tasks, prompt and reinforce each step, and provide a reassuring
presence during exposure” (Hudson, 1989:69). Maurice, on the contrary, is an
overprotective partner who tries to meet all of Katrina’s necessities and
demands, and this causes her situation to get worse. Considering that Maurice
fails to do any of the suggested things for Katrina, his lack of support to help
her get over agoraphobia is implicitly criticised in the play.

Rummage Sale

As the play opens, an ex-agoraphobic, now a neurotic woman, Gwenda and her
social worker friend, Fliss organise a rummage sale to provide an opportunity
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for their friends who still suffer from agoraphobia and give them a reason to go
out after long years of confinement. As expected, this occasion is a radical
experience for all women as it displays their tragicomic fear of the outer world
revealing each of their causes for developing this disorder and the increasing
difficulty of overcoming it. Since these women have not left their homes for
many years, the rummage sale is a crucial experience for them even though it
lasts for only a few hours. When Margaret first arrives at the venue, she is so
overwhelmed by being out that she cannot feel her legs, and she cannot get out
of the car (1984a: 21). Katrina’s restlessness about being outside is reported by
Fliss who says she is “working up to an anxiety attack” (1984a: 7) while waiting
inside her car to be taken home. It is understood that these women are at a
later stage of this disorder as it is suggested in a medical article discussing
multiple phases of agoraphobia:

It may be impossible for the person so affected to cross the street. He
seems to lose all sense of space . . . He cannot stir without assistance
of some other person, and during an attack he may have to lean against
awall . .. There is pallor, acceleration of the pulse and respiration,
the face and extremities are covered with cold sweat .
(“Agoraphobia,” 1900: 98)

Apparently, Margaret and Katrina’s reactions illustrate that they are almost
left motionless on the outside even when they are in a car. Although the
illogical actions of these women are seen as a source of comedy in the play,
it needs to be noted that the symptoms of agoraphobia are as serious as they
are listed in the above article.

Since these women’s condition is hopeless and they would never step
outside without someone’s help, the rummage sale provides an opportunity
for them to help them see their potential and realise their aspiration to go
outside. They may be living as a recluse for many years; however, the reason
for this is more related to feeling vulnerable against dangers than despising
the outside world. This is seen in the cases of Margaret and Isabel who would
like to go out; however, eventually, they fail as they are not courageous
enough to step outside without company. Even the thought of stepping out
is so extraordinary for these women that when Margaret comes to Gwenda’s
place and realises that she at least ventured to go out, she appreciates her
effort by saying “[wlell, 1 did it! . . . | ain’t been further than putting the
milk bottles out for bleedin’ years. Now here | am, half a mile away . . .”
(1984a:23). Although she could not go to the rummage sale alone, she is still
happy to be half a mile away from her home at last. Her desire to be outside
again is also revealed by her ironic remark as she fancies going around the
world if she were a millionairess (1984a:45).

Similarly, it is radical for Katrina to be out for a few minutes even when she
is with Maurice. The rummage sale is the first time she is taken out after four
and a half years, and she cannot believe she has made her way there at last.
Although she makes herself believe for years that the streets are full of evil, she
inevitably feels accomplished when she realises that she is somewhere other
than her home. Among the agoraphobic women, Isabel is the one who likes to



Feminist Politics of Sue Townsend in Bazaaar and Rummage 27

be out the most. She is the first one to accept the peculiarity of her condition.
When Gwenda offers a religious remedy to her, Isabel rejects her help and
stands out: “l want to get out and stay out” (1984a:20). Although their condition
may not be cured with the jumble sale, this event at least offers these women
an opportunity to notice and voice their desire to be out again. In the sense that
it helps them realise their potential and wish to be out again, the rummage sale
is a radical experience for them. As Nicholls remarkably notes, “[i]t transpires
that the sale has not been a huge financial success. They have taken a total of
nine pounds, thirty-seven and a half pence. The hall rental was £10 and
therefore they made a loss. However, it was a day-out!!!” (2014:301). This
rummage sale gathering is no miracle to solve the problem of these women; but
at least, it enables them to see their oppressed longing to go out, which they
would not be able to realise otherwise.

Seeing their repressed desire to be out again, and realising their potential,
the women begin encouraging each other even for the slightest step outside
with cheerful songs. However, when it comes to going outside for the sale,
they are terrified of this possibility, and together they all start shouting in
a panic: “Door! Oh! No! Help!” (1984a:31). Once the door is open, they yell
out for help as if all the danger of the outside world would rush into the
house. As it is observed in Margaret and Isabel’s case, they cannot go out on
their own although they are the ones that want it the most. Both of them
have to subdue their dream of going out to their panic. If it were Margaret’s
choice, for instance, she would easily step out when Fliss encourages her to
take only two steps outside. However, she is so scared to experience it that
she wants to keep Fliss waiting at the door until she finishes those two steps.
Although their wish to go out is quite strong as they keep encouraging each
other, eventually their motivation turns out to be not as powerful as their
fear. Margaret encourages Isabel with the words: “Bell, you’re wasting
yourself staying in. You’re a good woman, you should share yourself out”
(1984a:54). However, she overlooks the fact that she is no different, and
she cannot help herself, either. It is suggested that “[t]he essence of
agoraphobia is that anxiety is greater on public than on private property,
and anxiety usually increases as the distance from the individual’s private
property increases” (“Agoraphobia,” 1974:177). Appropriately, Margaret’s
anxiety rises as she thinks that she is moving away from the house with every
step she takes. In this instance, the repressive fear is seen to be more
powerful than her motivation and eagerness to conquer her social phobia.
Even Isabel, who is different from the other women in the sense that she longs
to be out for longer periods, cannot come through her fear any better than the
others when it comes to really going out. As the case is medically commented
upon, “[i]n pure cases of agoraphobia she [the patient] is perfectly happy at
home, but an invisible barrier stretches across her door or her garden gate
beyond which lies a limitless expanse of terror and misery” (“Agoraphobia,”
1974:177). It is obvious from an observation of the agoraphobic characters that
no matter how much they want to be out, they have irrepressible restraint and
control over their desire to be outside again. Whenever they think of going
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outside, the panic of what danger will come from the outside conquers their
motivation and will to be there, and this repression primarily derives from
external factors which overcome their determination.

The idea of sorority, peculiar to women’s drama as is observed in the
works of seminal women dramatists like Caryl Churchill and Timberlake
Wertenbaker, plays an important role in Townsend’s play as these women
know that their fear is also shared by others. For instance, despite their
continuous attempts to go out, it is only when Fliss incites the others that it
is time to go out that they venture to set their foot on the other side of the
door for the sale. Fliss tells that despite all the corruption on the streets,
they are also human beings, and there are other people like themselves, and
asks “[w]hy should we be forced to stay at bloody home? Come on we’re
going out” (1984a:59). Although they are not ready yet, and they will never
be if they are not forced to be out anymore, they hold on to each other, and
with a final note of solidarity, together they take a step outside. As the stage
directions inform, “[t]hey take a deep breath. They are still terrified of the
outside world. They are not cured of their agoraphobia. They are leaving
because they have no other choice” (1984a: 60). It transpires that these
women could only venture to go out since they are together, and they have
a shared experience. Joyce Davidson also underlines the importance of
communal therapy in cases of agoraphobia based on the observations of
attendance at a self-help group and claims that “attendance at the self-help
group can be so very constructive - the sufferer learns that they are not
alone in the world” (2012:224). In a similar manner, the women characters
of Townsend’s play acquire power by confronting their fear in a union that
might not be possible if they tried on their own.

It is thanks to this shared sorority that female agency is established at the end
of the play even though fleetingly. Simsek’s observation of the ending of the
play is also suggestive of the fact that these women come nearer to obtain
agency through the idea of solidarity: “Even if they are not cured of their
agoraphobia, they all go out together like a team, which is a kind of hope for them to
take over their own life rather than depend on their husbands, children or social workers
to run their lives” (2015:158). Apparently, the initial step they take as a group
marks the beginning of their self-dependency, hence the importance of
solidarity should not be overlooked in the process towards healing. This moment
in the play is even more meaningful in terms of being an important step towards
self-agency considering Davidson’s remark on how agoraphobia might be cured
with exposure:

To open oneself up to excitement, to learn to endure and even enjoy
the potentiality of panic without giving oneself over to it completely,
is the phenomenal freedom to which the agoraphobic aspires . . . It is
usually only achievable via a process of acclimatization to threatening
space, and the patience to persevere through almost imperceptible
improvements. Very gradually, her feelings of isolation and
abandonment may become transformed and even re-placed by a sense
of freedom and independence. (2012:227)
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Accordingly, the play’s characters slowly expose themselves to the outside
with the opportunity of the rummage sale, which is the most promising
moment in the play concerning their increasing agency and self-dependency.

Thatcherism and Women

Sue Townsend was an anti-Thatcherite writer, which is much more evident
in her Adrian Mole series full of direct criticism against Margaret Thatcher
(Mingo Izquierdo, 2015: 109). In her dramatic career, specifically speaking
about Bazaar and Rummage, her anti-Thatcherite criticism is not so direct,
however, the play still needs to be considered as embodying implicit
political criticism with respect to the depiction of weakened women
characters at the time when the country was ruled by the first woman prime
minister. Clearly, Townsend’s play, with its portrayal of women who are
afraid of the dangerous streets, offers a critique of the Thatcherite period
which fails to sustain a peaceful atmosphere for women. Whether Margaret
Thatcher has been a role model for the women in the country or she
prevented their progress by giving emphasis on individual prosperity is an
ongoing controversial question. Mostly, Thatcher has been criticized by
women dramatists such as Caryl Churchill, journalists, and scholars for not
offering adequate support for women who needed it. Specifically referring
to Thatcher’s lack of support for working-class women, Beatrix Campbell
states that “[s]he did not create a new womanly public. She did not engage
women as her peers, and she did not noticeably intervene on behalf of
women” (2015: 41). Thatcherism has mostly been criticized for its emphasis
on privatisation in economic terms, and its lack of concern regarding gender
equality. To criticise the latter, many women dramatists including Sarah
Daniels, Timberlake Wertenbaker, Pam Gems, and Sue Townsend voiced
women’s problems on the stage. Contrary to common belief prior to her
election, Thatcher did not provide support for women of other classes or
ethnic backgrounds. As Campbell aptly observes, “Thatcher addressed
women as subordinates. She reserved power and greatness for herself”
(2015: 41). Even though it was expected of her to be supportive of women
in the country, she did not have such an agenda as she openly mentioned
the lack of relation between her gender and her profession/status: “I have
always thought of myself as a politician who happens to be a woman”
(Thatcher, 1980: 2). The lack of concern for women in Thatcher’s period has
still been considered among the most problematic politics of the
Conservative government from 1979 to 1990.

In Townsend’s play, criticism of the establishment’s view of women is
observed with a portrayal of women who have lost their self-confidence due
to agoraphobia. They have been forced to stay at home as a result of
recurrent atrocities outside, and it is quite suggestive to consider this along
the lines that the Thatcher government domesticated women rather than
encouraging their existence in the professional world. As it is informed, “at
a time when a majority of women were in the labour market, Thatcher
hailed them only as wives and mothers” (Campbell, 2015: 45). In an
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interview, Thatcher’s words indicate the dominant idea supported during
her government that women’s place is in the home:

| think what some of us are very concerned about, and we come across
with some women or young wives almost feeling guilty if they don't
have a job as well as running the home. That must never be. One of
the most important jobs in life, if you have a family and you know
you're responsible for bringing them in the world, they depend upon
you, is bringing them up to the best possible start in life, and | would
say to any woman, if she wants to stay at home, and put absolutely
top bringing up her children, and after all | didn't come into Parliament
until my children were six, right, that is a very important job you can
do, please don't be deflected. (1981: 7-8)

This demonstrates that she preferred to address women’s domestic
identities and undermined their significant presence and participation in the
workforce. As McDowell also comments on the unequal economic family
structure in Thatcher’s period: “The ‘family’ evoked in Conservative social
policy is based on a strict sexual division of labour where the paterfamilias
is the main economic provider and the women is primarily a homemaker and
mother” (1989: 179). This, obviously, discouraged women from working, and
forced them to remain indoors and become dependent women, an example
of which could be seen as an evident outcome in Townsend’s play.

The condition of women in Thatcher’s Britain is characterised by an
increase in the number of unemployed women that relied heavily on men
for economic survival. Similarly, Social Security Acts passed under the
Thatcher government did not consider women as equal to men in terms of
welfare benefits such as child-care provision and unemployment wages.
Considering Thatcherite politics’ lack of support of women, and its “moral
reassertion of the sanctity of the nuclear family” (McDowell, 1989: 173),
Townsend’s play is evocative of British society in terms of displaying gender
inequality. The women in the play are now unemployed while some of them
had experience in the professional world in the past. They are economically
and psychologically dependent on others, and they cannot even go out
without the help of someone. Their weakness and inability to get over a
difficult situation illustrate the larger panorama of the British society in
which women no longer felt safe, which is also evinced in a speech by
Thatcher herself: “. . . a lot of things we used to take for granted seem to
be in danger of disappearing. Money that keeps its value. Real jobs that last.
Paying our way in the world. Feeling safe in our streets—especially if you're
awoman” (1979: 1). The partial treatment of women and men in the years
of Thatcher’s government and the lack of safety on the streets specifically
for women support the idea that the play is a product of its context.

Conclusion

Bazaar and Rummage, which had its premiere at the Royal Court Theatre in
1982, made it possible for women audiences to go out and see a performance
in which they found characters close to themselves. Regarding the effect of
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the play on its audience, it should be noted that women who had been
previously housebound for many years made an attempt to go to the theatre,
and they were pleased to see women like themselves represented on the
stage as Susan Carlson relays “[s]eeing their lives not only sympathetically
portrayed but also celebrated in Bazaar and Rummage, many of the
agoraphobiacs [sic.] who bravely ventured out to see the play . . . earned
self-esteem” (1991: 334). Evidently, besides reflecting fictional women
agoraphobics on the stage, Townsend’s play has also been successful in
influencing many agoraphobic women in real life as it encouraged them to
go out by providing an opportunity for them to step outside.

This play was written and performed in a theatrical climate rather hostile
to women’s drama. Peacock underlines that theatre establishment in the
1980s was dominantly male as both producers, actors, and audiences largely
consisted of male members:

Theatres may have felt discouraged from producing plays focusing on
women and women's issues by the consideration that, although 52
percent of the population is female and more women than men are
theatre-goers, the majority of critics are white, middle-aged, middle-
class men. The cultural climate is, then, primarily determined by male
perception. (1999:148)

Enoch Brater’s statement concerning the hardships women endure in the
theatre industry is also remarkable: “The theatre is the sphere most removed
from the confines of domesticity, thus the woman who ventures to be heard in
this space takes a greater risk than the women poet or novelist” (1989:2).
Correspondingly, the composition and production of Townsend’s play are
subversive of the dominant understanding of theatre as the play was written by
a woman dramatist, the actors were women, and the play appealed to women
audiences more than men. In this respect, Townsend’s play also tries to broaden
public awareness concerning women'’s issues on a larger scale.

According to Townsend, comedy “is a fundamental human response to a
changing, stressful environment” (Carlson, 1991:7-8). Comedy is one of the
ways in which she expresses the wishes and dismay of real women through
her fictional characters, and this play is a satiric response to the repressive
atmosphere women have had to live in, or rather abstained from, for many
years. Andrew Wyllie suggests that among the subjects that were primarily
focused on in the plays of women dramatists in the 80s were “. . . the
challenge mounted in women’s writing to the role of psychiatry as a tool of
patriarchal oppression; the exploration of the potential for women to
become the dominant occupants of spaces both public and private . . .”
(2009:22). The argument that women’s lives are affected by patriarchal
oppression, and that male members of society determine which spaces
women could be accepted into is relevant to the psychological peril of the
women in Townsend’s play. Sue Townsend presents an example of fictional
work that introduces agoraphobia as “one phenomenon that demonstrates
the continuing oppression of women by men and by modern western
institutions” (Hudson, 1989:65). Accordingly, Bazaar and Rummage holds
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Thatcherite politics that further broadened the gender gap responsible for
the discrimination of women from the public sphere while touching on a
crucial psychological problem reflective of a male-dominated society.
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Emergency contraception (EC) has been and
remains available in Turkey without
prescription since 2002. This study
attempted to determine the availability of
emergency contraception from pharmacies
in Istanbul, Turkey and whether the identity
of the purchaser had any impact on
availability. More specifically, we sought to
understand if young women feel shamed or
denied access to EC. This study employed a
mystery patient/shopper approach where
mystery patients attempted to purchase
emergency contraception from a random
sample of 352 pharmacies in Istanbul.
Mystery shoppers, ages 18-22, were trained
and provided a standard scenario and
identity. The identities included:
conservative/ religious female;
secular/modern female; and male. After
each pharmacy visit, the mystery patients
recorded the details of their attempts to
purchase EC. In 95.4% of visits mystery
shoppers were able to purchase EC. Despite
the availability of several types of EC, little
choice was given to shoppers. Male mystery
shoppers were given more choice of EC than
their female counterparts and were more
often able to purchase the less expensive
form of EC. In the majority of transactions,
pharmacists offered no medical instructions
or recommendations. EC is widely available
from pharmacies in Istanbul but lack of
choice and information from pharmacists
result in a less than ideal health care
experience.

Keywords:  emergency  contraception,
availability, pharmacies, identity, Turkey.

istanbul’daki Eczanelerde Acil
Kontrasepsiyonun  Kimligi ve
Kullamlabilirligi

0z

Acil  kontrasepsiyon  (AK), 2002den beri

Tiirkiyede recetesiz olarak mevcuttur. Bu
calisma, Istanbul, Tiirkiyedeki eczanelerde acil
kontrasepsiyonun bulunup bulunmadigim  ve
alicimin  kimliginin  bulunabilirlik  lzerinde
herhangi  bir etkisinin olup  olmadigim
belirlemeye calismistir. Daha spesifik olarak,
genc kadinlarin AK erisiminde utanmis veya
reddedilmis hissedip hissetmemelerine
eczacilarin ve eczane calisanlarinin  etkisini
anlamaya calistik. Bu calismada, istanbul'daki
rastgele 352 eczaneden olusan bir 6rneklemden
gizli hastalarin acil kontrasepsiyon satin almaya
calistigi  bir gizli hasta/miisteri yaklasim
kullamlmistir. Yaslan 18-22 olan gizli miisteriler
editildi ve kendilerine standart bir senaryo ve
kimlik saglandi. Kimlikler muhafazakar/dindar
kadin;  laik/modern  kadin ve  erkekleri
icermekteydi. Her eczane ziyaretinden sonra,
gizli hastalar AK satin alma girisimlerinin
ayrnintilanim  kaydettiler.  Gizli  miisteriler,
ziyaretlerin %95.4(linde AK satin alabildi. Cesitli
AK tiirlerinin mevcudiyetine ragmen, alisveris
yapanlara c¢ok az segenek sunuldu. Erkek
miisterilere, kadin miisterilere oranla daha fazla
AK secenegi sunuldu ve ve erkekler daha fazla ve
daha ucuz AK satin alabildiler. Islemlerin
¢ogunda eczacilar herhangi bir tibbi talimat veya
tavsiye sunmadilar. AK, Istanbul'daki
eczanelerden yaygin olarak temin edilebilirken
secenek azligi ve eczacilardan gelen bilgi
eksikligi, ideal saglik hizmeti deneyimine
erismeyi engellemektedir.
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Introduction

Turkey is a sexually conservative society where sex before marriage remains
largely taboo, especially for women, and any type of sexual relations outside of
marriage are religiously forbidden (Essizoglu et. al. 2011; Diyanet Haber, 2019;
Ozyegin, 2009). It is not unusual for young women seeking birth control to be
asked by their gynaecologist if they are married although there is no restriction
on access to birth control. Government hospitals have notified fathers and
husbands of women with positive pregnancy tests Haber Tirk, 2012). In recent
years, Turkey has also witnessed a return to the pronatalism of its past. From
its founding in 1923 until 1965, Turkey prohibited information on contraception,
contraceptive devices and abortion (Glrsoy, 1996). In 1965, a rapidly growing
population and a stagnant economy prompted a change in the Law on
Population Planning, which legalized both contraceptive information and
devices and required the state to offer family planning education and services
(Gursoy, 1996). Finally, in 1983, abortion was legalized under further revision
to the Law on Population Planning (Niifus Planlamasi Hakkinda Kanun, No. 2827,
24/5/1983). The last remains in force today and the title of the law makes
clear that issues related to reproduction are viewed through a more collectivist
lens of population planning rather than that of an individual right.

Over the past decade a “politics of the intimate” has emerged consisting of
a “web of policies, decisions, discourses, laws and norms which regulate
intimate and family relationships, sexualities and reproductive capabilities of
individuals” (Acar & Altunok, 2013:15). This politics is decidedly pronatalist
with the President of the country routinely encouraging women to have at least
three children (T24 Haber, 2019), and the government providing promising to
provide increasing financial support for each birth (T.C. Aile, Calisma ve Sosyal
Hizmetleri Bankanligi, 2020). Abortion rights are under attack, and it is
increasingly difficult to access abortion services at government hospitals
(O’Neil, 2017) while caesarean sections have been restricted to medical
necessity (Zeldin, 2012) and the price of oral contraceptives has increased
substantially. The President of the country has also made clear his opposition
to contraception stating that “a Muslim family does not engage in birth control”
(BBC Turkish, 2016) and that he views the contraception movement as a
betrayal that will lead to extinction (Bianet, 2019).

Underlying this rhetoric is a government rationality guided by both
neoliberalism and neoconservatism (Acar & Altunok, 2013; Cindoglu & Unal,
2017). The adoption of a neoliberalist orientation has led to the withdrawal of
government from the provision of basic services such as education and health care
(Acar & Altunok, 2017; Dayi, 2019). This has been paired with neoconservative
moral vision manifesting, in part, as a rigid gender order and specifically in the
regulation of women'’s lives (Cindoglu & Unal, 2017). The heterosexual patriarchal
family with multiple children is celebrated as the ideal and any sexuality
experienced outside of this framework is deemed unacceptable (Acar & Altunok,
2013; Cindoglu & Unal, 2017) Both single women (Lordoglu, 2018) and sexual
minorities (Savci, 2020) have been the targets of repeated political attacks. One
way that the state has been monitoring, regulating, and controlling these “non-
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conformist” bodies (Kim-Puri, 2005) is by underserving (Puar, 2018) and limiting
the availability as well as the quality of healthcare services (Day1, 2019).

Day1’s recent research (2019) with health practitioners in family health centers
and women receiving reproductive care in four different cities of Turkey reveals
the negative impact of neoliberal bureaucratic mechanisms (performance
measures, increased workload as well as lack of training) on the reproductive care
they were able to provide. For instance, nurses and midwives reported that they
could not find the time to offer sexual and reproductive counselling and were not
willing to insert IUDs. Moreover, in recent years, menstruation activists in Turkey
have been fighting against period poverty and menstruation stigma (Aldanmaz,
2020). A critical aspect of this fight includes requesting the government to reduce
the 18% value-added tax (TAX) on menstrual products (Eskitascioglu, 2019).
Opposition members of parliament have proposed legislation to reduce taxes on
menstrual produces and to require public schools to provide them free of charge,
neither proposal has been enacted. Once again raising the issue of accessibility
and state control on the bodies of women and sexual minorities in Turkey.

The inaccessibility and limited quality of reproductive health services for
single women and sexual minorities in Turkey should also be conceptualized
within the justice paradigm. Unfortunately, the importance of virginity and the
stigma of experiencing sexual intercourse before marriage is still taboo in Turkey
(Ozyegin, 2019). Although research reveals shifting subjectivities about the
importance of virginity, sexual purity remains relevant (Aygiines & Golombisky,
2020). Single women living in Turkey are expected to perform virginity in order
to maintain their “respectability” (Ozyegin, 2009). However, pharmacies are a
space of confrontation for unmarried people engaging in sexual practices because
when they need emergency contraception (EC), the performance of virginity
becomes much harder. The importance of access to EC and the role of
pharmacists is undeniable, especially for sexual minorities and single women
within the Turkish context. Despite both a conservative sexual culture, the rise
of pronatalism, and the implementation of health reforms along neoliberal lines,
Turkey maintains a progressive law on the availability of birth control and
abortion. Birth control, including EC, is available without prescription. This study
has two aims: to determine the availability of emergency contraception (ertesi
glin hap1) from pharmacies in Istanbul and to understand whether or not identity
plays any role in an individual’s experience of purchasing EC. In particular, we
investigate any attempts to shame or deny young women access to EC.

When first introduced, EC took the form of combined oral contraceptive pills
but dedicated EC has been available in Turkey since 2002 (Aksu & Karadz, 2008).
Large doses of oral contraceptive pills can also be used as emergency
contraception, but dedicated EC is designed and labeled specifically for use as
EC. In recent years, ulipristal acetate (UPA) and levonorgestrel (LNG) types of
EC have dominated in pharmacies. EC is available without prescription in
pharmacies although it is not kept on open shelves and must be requested.
Despite roughly forty years of family planning programs in Turkey, only slightly
more than half of all women of childbearing age reported that they had
knowledge of EC (HUIPS, 2018). This is in sharp contrast to 97% of women
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reporting knowledge of contraception in general (Hacettepe University Institute
of Population Studies, 2018). Currently, less than half of all women (46.9%) use
birth control and among these women 33% employ a modern method; the most
common being external condoms (12.8%) and IUD (9.2%) (HUIPS, 2018).
Withdrawal (13.5%) is the main traditional method used (HUIPS, 2018). Although
EC is widely available in Turkey, rates of usage remain very low with just 6.8%
of women reporting have used EC (HUIPS, 2018). The rate is even lower among
university students at 5.4% (Karaduman & Terzioglu, 2008).

Currently, there are three brands encompassing two types of emergency
contraception available in Turkey. One consists of 30mg of ulipristal acetate (UPA)
and the other two available brands consist of 1.5 mg of levonorgestrel (LNG).
Briefly in 2014, progestin only emergency contraceptive pills were removed from
pharmacies but there is no restriction in place today (ECEC, 2018). Aside from
the difference in the drugs contained in each brand, there is the issue of a
substantial disparity in price. At the time of the study, EC containing UPA sold for
84TL while those that contain LNG were 57TL.

Methods

This study used a mystery patient/shopper methodology to explore the
availability of EC from pharmacies in Istanbul. Simulated patient/mystery
shopper is a methodology that has been applied since the 1940’s to evaluate
customer service and to understand customers’ perception of the purchase
experience. More recently, this approach has been applied to assess pharmacy
practices. In a comprehensive review of mystery patient methodology in
pharmacy practice research, Bjornsdottir et.al (2020) found 148 separate
studies across 52 countries that employed this methodology.

For this study, we created a sample of 352 pharmacies in Istanbul. Pharmacies
were randomly selected from a total of 4,970 from the 39 municipalities that
comprise the city. Each pharmacy was visited by a single mystery shopper
embodying one of three different identities: conservative/religious female;
contemporary/non-religious female; non-religious male. Profiles of mystery
shoppers and the script they used are shown in Table 1. Pharmacies were not
made aware of potential mystery shopper visits. No pharmacy was visited more
than once. The study received approval from the Human Subjects Ethics
Commission at Kadir Has University (Doc. No. 41458).

In November 2019, we recruited traditional university age young people ages
18-25 to participate as mystery shoppers for the study. Nine individuals, three for
each of the identity profiles were selected and trained as mystery shoppers. Once
selected, the field researchers attended a training in the mystery patient/shopper
methodology and practiced with the provided scripts. Before the actual start of
the study, mystery patients conducted a number of pilot visits to pharmacies to
ensure the functionality of the script and we revised it as necessary. If a pharmacy
was in or around the neighborhood where the shopper resided another location
was substituted. This was to safeguard the randomized aspect of the visits but to
also ensure the mystery shoppers did not encounter any repercussions due to their
participation in the study. Mystery shoppers visited pharmacies over the course
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of four weeks in December 2019. Upon completion of each visit, mystery patients
recorded a voice memo of the interaction and memos were subsequently
transcribed and coded for analysis using IBM SPSS v.26. Frequencies and
crosstabulations were calculated and Chi-square test was conducted to derive
significance. The significance level was .05.

Table 1. Profiles of Mystery Shoppers and the Script Used

Profile Script

Single female, “conservative/religious” Could | have the morning
Participant Identity A is an outwardly religious young | after pill (Ella) please?
woman of approximately 20 years of who wears the | How much does it cost?
Islamic headscarf. She is a university student. She has | Do you have a less expensive
never used EC before and has engaged in unprotected | alternative?

sexual intercourse within the past two days. If given an alternative, which
Single female “contemporary/non-religious” one do you recommend?
Participant Identity B is a young woman of
approximately 20 years of who shows no outward signs
of religiosity dressing in a manner considered to be
“modern” and secular. She is a university student. She
has never used EC before and has engaged in
unprotected sexual within the past two days.

Single male, “contemporary/non-religious”

Participant Identity B is a young man of approximately
20 years of who shows no outward signs of religiosity
dressing in a manner considered to be “modern” and
secular. He is a university student. He engaged in
unprotected sexual intercourse within the past two
days. His sexual partner has never used EC before. He
is unmarried.

Mystery shoppers visited 352 pharmacies located in 28 different neighborhoods
in Istanbul. Visits were equally distributed among different profiles and each
identity profile visited pharmacies 116 times. In addition to the identity of the
shopper, we also examined whether or not the location of the pharmacy, the
sex of the pharmacist/pharmacy salesperson, or the price of EC exerted any
influence on availability. The majority of pharmacists in Turkey are women and
this is reflected in the sample where 55.2% of pharmacists were female, 38.8%
of pharmacists were male, and 6% of the pharmacies were managed by both
male and female pharmacists. At the same time, pharmacies also employ
salesperson, however they serve the same function providing information and
service similar to that of pharmacists. For the recommendations provided by
pharmacists, one of the authors grouped them into the main themes which
consisted of: no difference between types of EC; same function; popularity of
a brand, trustworthiness of the pharmaceutical company; difference in price;
timeframe related to intercourse; side effects; weight issues of patient; UPA EC
contains no hormones; no other choice. These were then coded for SPSS in order
to derive frequencies.
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Results

Mystery shoppers visited a total of 352 pharmacies in Istanbul. In 95.5% of
attempts, the mystery patient was able to purchase dedicated EC. During fifteen
purchase attempts (4.3%), shoppers were told that EC was out of stock and one
shopper was offered oral conceptive pills rather than dedicated EC. The
neighborhood and gender of the pharmacist/salesperson had no statistically
significant bearing on the ability of shoppers to purchase EC. Despite the fact
that choices of EC are available in Turkey, pharmacies often did not offer them.
In this study, 48.6% of purchases of EC were UPA while 46.9% were LNG. In just
36.4% of purchase attempts shoppers were given a choice of EC. The EC most
often offered was UPA. UPA was offered as the sole choice 41.7% of the time
while LNG was the only alternative 19.1% of the time. In the instances when a
choice was provided, UPA was presented first in 23.6% of purchases.

Overall, the identity of the mystery patient did not impact availability of EC.
All mystery shoppers, regardless of identity were able to purchase EC.
However, identity did influence whether or not a choice of types of EC was
provided. Men were presented with a choice of EC more often than women
(p<.004). Men received a choice in 43.8% of purchase attempts while non-
conservative women were offered alternatives 33.7% of the time and lastly
conservative women were provided a choice in just 31.3% of purchase attempts.
A significant relationship also appeared between price and lack of choice
(p<.001). When no choice was provided, 66.7% of the time the most expensive
brand of EC was the only one available.

In 75.2% of the exchanges between the mystery shoppers and pharmacists,
there was no counselling or medical information given regarding appropriateness
of medication, timeframe, dosage or proper use. Perhaps more interesting was
the variety of rationales offered for recommending one type of EC over another.
Table 2 shows the variety and frequency of recommendations made by
pharmacists regarding the available brands of EC.

Table 2. Rationales for Recommendations by Pharmacists on Brands of EC

Rationale for recommendation Frequency | Percentage
No difference between UPA and LNG forms of EC | 34 38.2%
Both forms of EC have the same function 5 5.6%
Popularity of brand 9 10.1%
Trustworthiness of company 3 3.4%
Price difference between brands 6 6.7%
Based on timing of sexual activity 23 25.8%
Side effects or lack thereof 3 3.4%
Based on the shoppers’ perceived weight 3 3.4%
UPA brand contains no hormones 2 2.2%
No choice 1 1.1%
Discussion

This study makes clear that EC is widely available in pharmacies in Istanbul.
Although there were a very small number of instances when the pharmacy
visited was out of stock, no pharmacy refused service to any of the mystery
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patients. While male shoppers were presented more choice than female
shoppers, women, regardless of identity, were still able to purchase EC in the
vast majority of attempts.

While availability from pharmacies in Istanbul does not appear to be an
issue, the lack of alternatives and the fact that choices seem to favor male
shoppers are disturbing. The substantial price difference between UPA and
LNG forms of EC, and the fact women were often given no choice but to
purchase the more expensive UPA EC may hinder availability for some female
shoppers. Turkey maintains a highly centralized health system and regulates
the price of many drugs. Emergency contraception, like other forms of oral
contraception, are not subject to price control. This has resulted in a
substantial increase in price over the past few years due to increases in what
manufacturers are charging for EC. Although the government does not
negotiate the price of emergency contraception it does restrict the additional
charges that may be added to the base price of any given medicine.
Pharmacies are only allowed to add 25% to the base price of any medicines
costing up to 100TL. At the time of the study all available forms of EC cost
less than 100TL. While pharmacists are not overcharging for EC, it does appear
that price may a factor driving the lack of alternatives offered, which affects
accessibility. There is evidence that UPA forms of EC are more effective
(Glasier et. al. 2010), but whether or not this merits such substantial price
difference, or a restriction of choices is up for debate.

Overall, the interactions between mystery shoppers and pharmacists were
overwhelmingly positive. Pharmacists and salespeople provided what was asked
for with professionalism. Pharmacists did not shame or refuse to service to any
of the mystery patients, however, one pharmacist stated that they did not sell
EC and never had. This study reproduces some the findings of two previous
studies in Turkey although these studies focus on the knowledge and attitudes
of pharmacists towards EC rather than access. Surveying pharmacists, Apikoglu-
Rabus, Clark and Izettin (2012) found that 93% of respondent pharmacists
possessed knowledge of EC and 98% stated that they met shoppers’ needs for EC.
A high rate of respondents also reported that they counselled shoppers concerning
timeframe, dosage and efficacy, 89%, 86% and 73% respectively (Apikoglu-Rabus
et al., 2012). The findings presented here diverge substantially with very little
guidance offered on these topics. Employing a mystery shopper/patient approach
similar to this study, Uzun, Sancar and Okuyan (2019) found that both pharmacists
and pharmacy salespeople lacked up-to-date knowledge of EC and routinely failed
to provide any type of substantive counselling regarding EC and its use. The lack
of counselling may not be surprising given Turkey is a country where discussions
of sex and sexuality remain proscribed, and pharmacists/salespeople may wish to
hasten any exchange so as to lessen potential embarrassment for either
themselves or the shopper. At the same time, the lack of interaction between
pharmacist and customer/patient represents a missed opportunity to ascertain
whether the unprotected sexual encounter was forced or coerced. A lack of
protection is common in situations where sex is nonconsensual sex or the result
of an assault and the attempt to purchase EC could be a vital moment to both
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support women who are victims of sexual assault as well as refer them to services
for further support as needed.

Regardless, the result is a less than ideal health care experience and a
wasted opportunity to educate individuals regarding EC and
sexual/reproductive health in general. While it is difficult to judge the extent
of the knowledge that pharmacists possess regarding EC given that this was not
the purpose of the study, the lack of counseling and the amount of
misinformation provided during the purchase exchanges made clear that some
pharmacists need further training regarding EC and its use.

The main limitation of this study is that it was confined to one city, Istanbul
which means the results may not be representative of the country as a whole.
At the same time, studies of EC in Turkey generally explore knowledge of and
attitudes towards EC (Doganer et, al., 2011; Kocak et. al. 2016). This study is
one of the few that focuses on the availability of EC in Turkey. Given the
increased rhetoric of pronatalism in Turkey in recent years (Acar & Altunok,
2013), a focus on the availability of contraception proves particularly important.
Moreover, future studies need to investigate the availability of EC from
government sponsored health clinics and hospitals. Slightly more than half of
women obtain their contraception, including EC when and if available, from
government sources such as Family Health Centers and public hospitals (HUIPS,
2018) so this proves an extremely important aspect of accessibility.

In tandem with the rise in prenatal rhetoric, the government has restricted
the healthcare system along neoliberal lines. The introduction of neoliberal
mechanisms such as decentralization, varying levels of privatization and
performance measures has impacted people’s ability to access care (Dayi, 2019;
Ocek et. al., 2014). In 2003, Turkey began implementation of the Health
Transformation Program which transitioned Turkey to a family medicine model
and resulted in the closure of Mother and Child Health and Family Planning clinics
(Day1, 2019). These clinics have been replaced by Family Health Centers where a
performance-based pay system is strongly prenatal focusing on child
immunization, prenatal care and the care of infants (Ocek et. al. 2014). This has
resulted in disincentivizing reproductive health care and reduced access to sexual
and reproductive health services for those who rely on public sector health
services (Day1, 2019; Topgul et. al. 2017). Restrictions in availability from public
sources also forces individuals to rely more heavily on the private sector making
availability, including affordability, a crucial issue.

Conclusion

EC is widely available over the counter from pharmacies in Turkey. Identity did
not substantially obstruct access although male shoppers were provided more
choice than female shoppers. Despite the fact that Turkey remains a culture
where sex before marriage, especially for women, is considered unacceptable,
there was virtually no outward attempt to shame young shoppers in the course
of their purchases of EC. While EC is widely available from pharmacies, and
choices of medications are available it is clear that pharmacists often offer only
one brand and most often that is UPA. It would appear that the larger profit
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margin afforded pharmacists may be a factor. Although availability of EC from
pharmacies is not an issue, there is a decided lack of knowledge about the
various brands of EC available. Many pharmacists claimed there was no
difference between brands of EC or made a recommendation based on
medically irrelevant basis. Perhaps the most problematic issue is the shear lack
of counseling and medical information provided. Clearly, more awareness
raising among women about EC needs to be undertaken along with better
education for the pharmacists who provide it to ensure the best possible
outcomes.
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.Ug'tinc'ti Dalga Feminizm Cercevesinde
Islamca Kadin Orgiitlenmesi ve Kadin
Haklarina Yaklagimlar

incilay Cangoz”
Temmuz Gong Savran™

Oz

Bu calismada bir sivil toplum aktorii olarak
isldma kadin  érgiitlerini  irdelemekteyiz.
Arastirma, Eskisehir’deki tiim kadin orgtitlerini
kapsayan genis kapsamli bir saha calismasina
yaslanmaktadir ancak bu makalede sadece
Islémc1  kadin  érgiitlerindeki  gériismelerin
verileri analiz edilmistir. Calismada Islémci
kadin orgtitlerinin kadin haklar savunusu ve
beden kavrayislar1 dolayisiyla kadin bedeni

lizerindeki  patriarkal tahakkiime yénelik
duruslaniyla  kadin  hareketi icerisindeki
konumlan1  irdelenmgtir.  Isldmc  kadin

orglitlerinde savunulan kadin haklari séylemi,
Islém dini referansiyla kurulmakta ve evrensel
deger olarak toplumsal cinsiyet esitligi
elestirilerek yerine toplumsal cinsiyet adaleti
yerlestirilmeye calisiilmaktadir. Bat1 Feminiz-
minin Musliman kadin gercekligini kapsamadigi
ve Isldm’in yaradilis 6gretisi geregi, cinslerin
fitri  ozelliklerine gore adalet  dagitimi
savunulnmaktadir. ilaveten, kadinlar beden-
lerine kendilerine ait olarak gormemekte ve
Islémf bakisla ‘emanet’ beden algisi nedeniyle
kiirtaj  karsit1  olduklari  goriilmektedir.
Boylelikle,  Tiirkiye’deki  kadin  hareketi
icerisinde sekiiler kadinlar ile isléma kadinlar
arasinda toplumsal cinsivet esitligi ile
toplumsal cinsiyet adaleti arasinda 6nemli bir
gerilim  Uretilmekte;  kadinlar  arasinda
dayanismadan  ziyade  béliinmelere  ve
ayrismalara yol actigi goriilmektedir.

Anahtar Kelimeler: kadin hareketi, (iclincii
dalga feminizm, Isldmci kadin érgiitleri.

Conservative Women’s Organizations and
their Approaches to the Women’s Rights
From the Third Wave Feminist Perspective

Serap Sugur™
Hatice Yesildal

Fhkk

Abstract

This study focuses on Islamist women's
organizations as civil society actors. Although
this research is based on a comprehensive field
study covering all women’s organizations and
activists in Eskisehir, only the data gathered
from interviews at Islamist women's
organizations were analyzed for the purposes
of this study. The study, investigates the
position of Islamic women’s organizations in
women’s movements in terms of their defense
of women’s rights and their stance against
patriarchal domination in line with their
understanding of the female body. The
discourse of women'’s rights defended in Islamist
women’s organizations is established with
reference to Islam. The discourse criticizes
gender equality as a universal value and
replaces it with gender justice because Islamist
women believe that Western Feminism does
not cover the reality of Muslim women. In line
with the Islamic narration of creation, Islamist
women advocate the distribution of justice
according to the vital religious notion of
created/given natural characteristics (fitra) of
the sexes. In addition, they do not see their
bodies as their own but as God’s trust and are
thus against abortion. Therefore, within the
women's movement in Turkey, tension is
growing between secular women and Islamist
women, between gender equality and gender
Jjustice, causing division rather than solidarity
among women.

Keywords: women’s movement, third wave
feminism, Islamist women’s organizations.
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Giris

Tiirkiye’de 1980°li yillarda siyasal islamci hareketler yiikselise gecerken isldma
kadinlar da hareket icerisinde aktiflesir ve kadinlar oncelikler yiiksek Ogretim
kurumlaninda “tiirban” eylemleri ile medyamn ve siyasetin giindemine oturur.
70’lerden itibaren islamai siyasal hareketinin icerisinde yer alan hidayet romanlan
islamf uyamsa davet etmis; s6zkonusu siyasal isldm propagandasi, 80’lerin sonlarinda
universiteli genc kadinlar arasinda karsiigini bulmustur. Her ne kadar bu donemin
romanlan, “kapanarak” 6zel alana cekilmeyi 6nerse de iiniversite dgrencisi islamci
kadinlar 6zel alana kapanarak sessizlige biiriinmemisler, kamusal alanda islami
kimlikle var olma micadelesi basortisu eylemleriyle baslatrmslardir. 90’l yillarda
Refah partisinin istanbul, Ankara gibi pek cok belediyeyi kazanmasi, is diinyasinda
artan sermayesiyle gelisen Musliman is insanlan, haremlik-selamlk otelleri, kendi
medyas! ve tesettir modasiyla islami yasam tarzlanyla isldm kamusallasir. 90’
yillarda isldmc kadinlann sayilan artmis ve siyasal isldm’in basarsinin da etkisiyle
basortusu eylemlerinin etrafinda orgutlenmeye yonelmisler ve kadin hareketi olarak
adlandinlmaya baslamislardr.

Tirkiye’de siyasal Isldm’in politik miicadelesinde kadinlar birkac acidan
onemlidir: islam, kadinlann toplum icindeki konumlan, haklan ve islevleri gibi
konularda diizenleme getiren bir dindir. Toplumsal cinsiyet iliskileri ve aile kurumuna
islAmi bir toplumsal duzenin kurulup-devam ettirilmesinde merkezi bir 6nem
atfederek, aile kurumunun korunmasi ve genclerin islamiyet ilkelerine uygun
yetistirilmeleri noktasinda ailenin onemini vurgular. Ayrica, Turkiye’nin 6zgul tarihsel
kosullar icerisinde Cumhuriyet donemi modern politikalarinin yerlestirmeye calistigi
laiklik ilkesi ve bu baglamda tasavvur edilen kamusal alan ve kadin kimligi islami
degerlerle 6zel bir catisma konusu olagelmistir. Bu baglamda Cumhuriyet degerlerini
benimseyen kadinlar modern ve laik kabul edilirken, Cumhuriyet’in ideolojisi ile
catisanlar ise anti-laik ve gerici olarak tammlanir. Boylelikle kadinlar tarafindan
benimsenen (veya benimsetilen) kimlik, Tirkiye’nin Kemalist veya islamci olmak
uzere ideolojik catismasinin tarafi yapmakta ve dolayisiyla kadinlan kamusal alana
erisim veya kisittama dizeyini de belirlenmektedir. Cumhuriyet doneminin
modernlesme projesinde nasil ki kadinlarin kamusal alanda giyim-kusamlar, hal ve
hareketleri ile tavirlan tamimlanarak cagdas Batili degerlerin tasiyiciigi roli
verilmisse; Isldmi" hareketler icerisinde de Kemalist ve Batict modernlesme
perspektifine alternatif muhalif bir islami diizen kurma idealinde kadinlara ideolojik
bir misyon yiiklenmistir. Nitekim Tiirkiye’de siyasal Islam’in vyiikselisi ve
kamusallasmasi siirecine kadinlar damgasinm vurmustur.

Bununla birlikte Uclincu dalga feminist hareket icerisinde feminizmin beyaz, orta
simif ve Batili yapisi elestiri alirken postmodern ve postkolonyal teorilerden koklenen
farkli kadin kimlikleri kendi ihmal edilmisliklerini politiklestirir. Turkiye’deki kadin
hareketine s6zkonusu olusumlarin yansimasi, inang ve etnik koken farkliligi nedeniyle
bir béliinme ve ayrnisma olarak ortaya cikar. islama kadinlanin kamusal alandaki
goriinirliiklerine paralel kadin haklan yaklasimlarin islami referansla fitri 6zellikler
geregi toplumsal cinsiyet rollerini sabitlemeye yonelik muhafazakar bir sdylem
kurmalan ve esitlik karsiti net bir durus sergilemeleri laik ve modern kadinlarla
aralarinda bir gerilime ve catismaya yol acar.
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Bu calismada siyasal baglam icesinde Eskisehir’deki islamci kadinlarin sivil toplum
orgiitliligli ele alinmaktadir. Boylesi bir arastirma yapma nedenimiz ise kadin
hareketi icerisinde, isldmc1 kadin orgiitlerinin kadin hareketi icerisindeki konumunu
anlamaktir. Bu baglamda, arastirmanin amag sorulan soyledir:

- Miisliiman kadinlann sivil toplum orgiitliiliigline yénelme motivasyonlar nelerdir?

- Kadinlarin giclenmesi ve kadin haklanmn gelisimi icin ne tur faaliyetler

yapilmaktadir?

- Toplumsal cinsiyet esitligi ve adalet kavramlan ne anlama gelmektedir?

- Beden kavrayist anlarminda kiirtaj yaklasimi nasildir?

Makalede oncelikle Batida Ucuncu dalga feminist hareketin temel dinamikleri ve
islami feminizm ele alinmakta ardindan Tiirkiye’de 1980’li yillarda ortaya cikip
gelisen isldma kadinlann siyaseten aktiflenmeleri ve 90’ yillarda gerek sivil toplum
orgiitliiligli gerekse de kendilerine yonelik diistiniimsellikleri ele alinmaktadir. Son
kismda ise yontem ve saha arastirmasinda elde edilen bulgular sunulup
yorumlanmaktadir.

Uclincii Dalga Feminist Hareket

Batida baslayan modernizm elestirisine paralel olarak liclinci dalga feminizmde
postyapisalcilik ve postkolonyalizmin yapisokiimcu yontemleriyle homojen ve tikel
kadin kimligi de tim kadinlann benzer dislanmislik, baskilanma ve ezilme
deneyimlerine sahip oldugu varsayimiyla evrensel olarak kurulan kadin gercekligi
kavrayis1 da yapisokiime ugratilir. Feminist teori postmodern ve cokkiiltiirciilik
yaklasiminin farklilik siyasetine vurgusunun etkisiyle daha spesifik hale gelirken,
kadinlar arasindaki [irk, sinif, etnik koken, cinsel yonelim vb. temelli] farkliliklar
onem kazanir (Donovan, 2019:349). Kapsayicilik, adalet ve evrensellik gibi
modernite kategorilerin -tipki erkek ve kadin dogasinin iktidar iliskileri ve
dislamalarn maskeleme islevi gormesi gibi- yapayligimin ve esitsiz isleyisinin alti
cizilir. Patriarkanin ihtiyac duydugu, “seylerin diizeni” olarak dogallastirdig1 ve
evrensellik illizyonuyla Ustiini orttligl toplumsal cinsiyet farkliligi dolayiminda
yapilandinlan toplumsal orgiitlenme sorgulamir. Toplumsal orgutlenmede baski,
dislama ve otekilestirme gibi stratejilerin egemen siniflanin ¢ikarlarina hizmet etme
amacl yapilandinlmasi elestirilir (Ebert, 1991:888).

Uciincii dalga feminist hareketin onciilerinden siyah (black) feminizm, siyah
kadinlarin baski, ezilme, siddet ve aynmciligi ¢esitli bicimlerde ve farkli yogunluk
derecelerinde nasil deneyimlediklerini dile getirirler (Collins, 2000; Anzaldia, 2002).
Kesisimsellik kurarm, bitiin kadinlann baskiy1 temel olarak toplumsal cinsiyet
tzerinden deneyimledikleri halde toplumsal orgiitlenmedeki diger diizenlemelerin
yarattig1 yapisal esitsizliklerin her birinin kadinlar lizerinde ayrica baski uyguladigim
belirtir (Ritzer, 2011: 481). Collins’in (2000:228) egemenlik matriksi (matrix of
domination) adim verdigi baski mekanizmasinin, Amerikan ulusunu insa eden 1rk,
sinif, toplumsal cinsiyet ve cinsellik alamnda kendini gosterdigini belirterek,
toplumsal orgutlenmedeki toplumsal cinsiyet ve 1k temelli kurgulanan yapisal
esitsizlige dikkat ceker.

Postkolonyal kurama vyaslanan feminist calismalar, somiirgeciligin toplumsal
cinsiyet iliskilerini etkileme bicimlerine ve emperyalistler tarafindan insa edilen “Beyaz
erkekler, kahverengi kadim kahverengi erkekten koruma” soyleminin kendi emperyalist
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hedeflerine erismelerindeki islevsel roliine dikkat ceker (Spivak, 1994). Medya, sinema,
edebiyat gibi alanlardaki Bati temsil ve temsil politikalarim elestirir. Batil
emperyalistler ile somurtlen yerli kiltirler arasinda yerli kadinlarin rolleri ve kadin
cinselligi bir catisma alamdir; dolayisiyla carsaf, cok-eslilik, erken yasta evlilik ve sati
gelenegi emperyalist Bat1 kiiltiirli ve somiirgelesen farkli kiltiirler arasindaki gerilim
noktasidir. S0z konusu kiiltirel catismalarda, Batih somirgeci glicler tarafindan
yerlilerin kulturel/dini rittel ve yasam pratikleri, Batimin ilerici kulturinun aksine
tclincl diinya kiiltiriiniin “gericiligi ve barbar”ligi olarak tasvir edilir ve boylesi bir
kavrayis nedeniyle de somiiriilen cografyalardaki “kadin figiirii tim kiiltiirel gelenekler
tarafindan baskilanan bir temsile donusur” (Narayan, 1997:17).

Uciincii dalga feminist hareket icerisinden gelisen Queer kuram ise analitik bir
kategori olarak gelistirilen toplumsal cinsiyet olgusunun kadin-erkek kategorileri
olmak uzere ikili karsitlik Uretmesini ve boylesi bir yaklasimla da sabitlenen nihai ve
homojen kimlik varsayimlan kurgulamasim elestirir. Butler’a gore, sorunlu nokta,
biyolojik determinizmden kacarken kiiltiirel tozciiliigiin tuzagina disiilerek, 6zne
olarak “kadinlar” mefhumuna dayanan feminist calismalann dislayic1 pratikler
uretmesi, paradoksal bir bicimde feminizmin “temsil” iddialarimin kapsamim
genisletme hedefine ket vurmasidir. Kimligin ontolojik insalanim radikal bir bicimde
yeniden diisiinmek gerektigine vurgulayan Butler, “kendimizde ic ozellik dedigimiz
sey”i yani cinsiyeti sorgulayarak cinsiyet, cinsellik, arzu, toplumsal cinsiyet
kavramlarnmin séylemsel olarak (2004:30) kuruldugunu belirtir.
islami Feminizm
Uctincii Dalga feminizm doneminde Postkolonyal Feminizmle baglantili olarak gelisen
feminizm tiirlerinden biri de isldmi feminizmdir. Ozellikle 1980’lerin sonunda
Miisliiman cografyada gelismeye baslayan islami feminizm, Bati feminizminin kadin
sorunu ile ilgili sdylemini benimsemekle birlikte islami degerleri referans alarak
kendini ondan aynstinr. isldm cografyasinda (ve genel olarak iiciincii diinyada)
modernlesme tarihi ile baglantili olarak gelisen kadin hareketleri, ¢cok defa kendi
ulkelerindeki anti-kolonyal/anti-emperyalist, milliyetci/uluscu ideolojilerle etkilesim
halinde ve onlara eklemlenerek ortaya ¢cikmistir. Bu nedenle, Mir-Hosseini’nin (2006:
639) ifade ettigi gibi, iiciincii diinya iilkelerinde genel olarak somiirgecilik karsitlan
ve cogu milliyetcilik icin feminizm, direnilmesi gereken somiirgeci bir proje olarak
goriildiiglinden, Misliman kadinlar cok defa inanclan ile cinsiyet farkindaliklan
arasinda secim yapmak zorunda kalmis ve kendi kilturleri ve dinlerindeki ataerkil
unsurlan  elestirmede, demokrasi ve liberalizm gibi ideolojilerden
yararlanamarmislardir. Dogal olarak bu durum, isldm cografyasinda ve genel olarak
uciunci diinyada kadin hareketlerinin gelisimini kisitlams, farkli ideolojiler ve/veya
modern ile gelenek arasinda sikisip kalan Miisliiman kadinlar, bagimsiz ve ozerk bir
kadin haklan soylemi gelistirmede ¢cok zorlanmislardir.

islami feminizm teriminin kendisi de giinimiizde uluslararasi yazinda, 6zellikle
Musliman kadin entelektueller, arastirmacilar ve aktivistler arasinda yaygin olarak
kullamlmakla birlikte, islam cografyasinda kadin haklan ile ilgili olarak ortaya cikan
soylemlerin yerelligini, cesitliligini ve coklugunu yansitmadigi ve de Bat1 kokenli,
oryantalist bir soylem oldugu gerekcesiyle siklikla tartismalara ve elestirilere yol
acmaktadir. Bu nedenle, kadin haklan savunucusu cogu entelektiiel muhafazakar



istimc1 Kadin Orgiitlenmesi ve Kadin Haklar 51

kadin, islami feminist olarak 6zellikle islam hukuku ile yonetilen iilkelerde egitimli
ust simf mensubu Musluman kadinlar arasinda feminizmin toplumsal cinsiyet ve kadin
haklan soylemine yonelik ilgi giderek artmaya baslar. Bu ilgi artisina yol acan
etkenlerin basinda ise 20. ylizyiin ikinci yansinda ozellikle Orta Dogu’da yiikselise
gecen ve devlet politikalaryla da desteklenen siyasal isldm gelmektedir. Ancak Mir-
Hosseini’in (2010) ifade ettigi gibi, buna yol acan siyasal isldm’in esitlikci cinsiyet
soylemi degil, aksine modern oncesi ataerkil cinsiyet kavramlarnna dayanan ‘seriata
donus’ soylemiydi; zira seriatin modern oncesi yorumlarina donus, aym zamanda
kadinlara avantaj saglayan ancak islam’da yaptinm olmayan cesitli yasalann da
ortadan kaldinlmasi anlamina gelmekteydi. Bu durum Misliman kadinlar arasinda
tepkilere, elestirilere ve giderek artan bir aktivizme ve nihayetinde bugiin islami
feminizm olarak tanimlanan akimlann gelismesine yol act1. Bu nedenle, Mir-Hosseini,
(2010) siyasal isldm’in yiikselisinin paradoksal bir sonucu olarak ortaya cikan Islami
feminizmin, bir anlamda ‘siyasal islam’in istenmeyen cocugu’ olarak gelistiginin altim
cizer. isldm inanal ile ataerkillik ve feminizm arasindaki iliskileri sorgulayan ve
geleneksel isldm hukukundaki toplumsal cinsiyet onyargilanmn izini siiren islami
feminizm, bu noktada elestirilerini 6zellikle islam’1 ve seriat ataerkillikle birlestiren
ve ataerkil yonetimin ilahi olarak zorunlu oldugunu iddia eden islami sdyleme yoneltir
(Mir-Hosseini, 2006). Geleneksel isldm’in ve dayandigi Kur’an ayetlerinin cinsiyetci-
erkek egemen yorumlanm mesru gormeyen, bunun yerine Kur’an’in kadin
perspektifinden okunmasini savunan isldmi Feminizm, Allah’in adil oldugu ve bu
adalet temelinde kadin ile erkegi birbirinden Ustiin yaratmadigi, bu baglamda
Kur’an’in da oziinde esitlikci mesajlar ilettigi yoniinde temel bir goriise dayanir.
Farkli bir anlatimla, islami feminizme gore, kadin-erkek arasinda toplumsal cinsiyet
hiyerarsisinden kaynaklanan esitsizligin gercek islam inancindan kaynaklanmadigs,
aksine erkek-egemen Islami anlayislar ve toplumsal orgiitlenmeler temelinde
geleneksel olarak insa edildigini savunur. Zahra Ali’nin (2014, 16) ifadesiyle, islami
feminizm, “Islam dininin temelinde esitligin oldugunu ve Kuran’in vahiy olarak nazil
olusunun kadin haklanmn teminati oldugu” tezine dayanir, bu bakimdan da sadece
islam’1 degil feminizmi de boyunduruktan kurtararak yeniden yorumlamaya calisir.

Dayandig1 bu temel inanca ragmen islami feminizmin Misliiman cografyada
tezahiirli, bu cografyada yer alan lilkelerin tarihsel gecmislerine, ozellikle de
modernlesme tarihlerindeki 6zgiil kosullara ve deneyimlere bagli olarak, tilkeler
bazinda farkli seyirler izlemistir. Bir sonraki bolimde ele alindig iizere, Tiirkiye’de
de islami kadin érgiitlenmesi Tiirkiye’nin toplumsal ve siyasal modernlesme tarihine
bagli olarak kendine ozgli bir seyir izlemis, bu seyre Cumhuriyet donemi
modernlesmesinin kamusal alan disinda tutmaya calistig1 islami kimlikle olan gerilimli
iliskisi damgasim vurmustur.

Tiirkiye’de 1980’lerde Basortiisii Eylemleri

Tirkiye’de 1980°li yillarda kiiresel dlcekli gelismeler ve modernlesmenin krizine bagl
olarak ulus-devlet politikalan zora girmistir. Bu doneme dek Cumbhuriyet’in
hedefledigi ulusal kimlik insasinin oniinde engel olusturacaklan disiiniilerek ozel
alanda tutulmaya calisilan dini ve etnik kimlikler, kamusal alanda aleniyet/temsiliyet
kazanarak siyasete katiim talebinde bulunmustur (Alankus-Kural, 1997:5). 12 Eylul
askeri darbesinin ardindan neoliberal politikalarla kiiresel kapitalizme eklemlenme
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ivme kazanmus, ic siyasette ise sol gruplara darbe vurulurken siyasal islam kimlik
siyasetini benimseyerek yilkselise gecmis ve iktisadi-kulturel olarak periferide kalan
kisi ve gruplar icin statii arayis1 ve kamusal alana erisim taleplerinin sozciisii olmustur
(Géle, 1994; Iilyasoglu, 1994; Saktanber, 2020a). Cok partili siyasal hayatin
baslamasiyla islami kesimlerin tarikat, cemaat gibi dini yapilarda érgiitlenmelerini
sirdurerek siyasi parti kurma denemeleri olsa da kalic1 siyasi parti Necmettin Erbakan
liderliginde 1970 yilinda Milli Nizam Partisi’nin (MNP) kurulusuyla baslamis, milliyetci-
muhafazakar zemin iizerinde Bati karsiti bir islami kimlik insasim siyasi propaganda
olarak benimseyen parti, 1980’li yillann sonlarinda Refah Partisi (RP) adiyla Turk
siyasi hayatinin onemli bir aktoru olmustur. (Bora, 2017:468).

Tirkiye’de 1950°li yillarda muhafazakar siyasi hareket icerisinde gelisen islamc
yonelim, “kendini ifade etme imkamni daha cok kadin ve ailenin muhafazasi icin
Batililasma ve yozlasma elestirilerinde” bulmustur. 1950 ve 1960’larda, muhafazakar
kesimin basin ve yayin organlan araciiglyla “kendi hayat tarzlarnnin ‘islami’
olcutlerini belirginlestirmeleri, kamusal alam genisletme talepleri; 6zel alam ve
dolayisiyla isldmi kadin kimligini kamusal alana tasimalaryla” mimkiin olmustur
(Topcu, 2009:21; Cayir, 2008). Siyasal isldm’in savunucusu olan erkekler kendilerinin
siyasal alandan dislanmisliklarinin somut bir gostereni olarak basortulu kadinlarin
yiiksek oOgretimde “basortiisiine 0zgirlik” miicadelesinde somutlasacag icin
protestolara destek verir (Cakir, 2000a).

Basortiisi 1970°li yillardaki islami yayinlarda belirgin bir tema degilken,
1980’lerde islami kadin dergileri tesettiirlii kadim 6zellikle batili-sekiiler bir yasam
tarzina karsit alternatif bir “imge” olarak olusturmaya baslar (Kose, 2011:802) ve
Tiirkiye’deki islamcr hareketin giindemine “siyasal” olarak girisi 1970’lerin sonlandir
(Aktas, 2006). 1980’ler boyunca iiniversitelerde basortili egitim talebiyle yapilan
yiirilyls, sessiz protesto, aclik grevi gibi eylemler Tiirkiye’de siyasal isldm’in
yilkselisine paralel bicimde kamusal alanda laik-islamc goriislerin catismasini hem
goriiniir hale getirdi hem de catismanmin dozunu vyiikseltti. 1980’lerin sonlarina
basortiisii protestolan déneme damgasim vurmus; bir simge olarak islamci kadinlar,
kamunun laiklik karsit1 olarak gorulen politikalarnina karst hem direncin sembolu hem
de tasyicisi roliinii Ustlenmistir. islama hareket de dini kamusal alana sokmay
basarmistir. Cayir, islimciik ve islami hareketler baglaminda irdeledigi hidayet
romanlarinda metaforik olarak kadinin iilkeye, ortiisiiniin ise bayraga benzetilerek
islam siyasetin nasil kadin bedeni iizerinden Uretildigini gosterir (2008:76).

Basortisii veya daha politik adlandirmayla “tiirban” siyasetin de giindeminde 6ne
cikmis; bireysel haklar baglaminda dini 6zgiirliik veya bilinglenmenin tezahiiri mu
oldugu yoksa islami cevrelerin kamu tarafsizigim ihlal etme amaclh giindeminin
simgesi mi oldugu ekseninde bir tartisma baslarmstir (Ayata & Tutiincli, 2008).
Eylemlerdeki muhafazakar kadinlar ne feminizmin “beden politikasi” kavrayisinin
isyankar dilini ne de liberal bir soylemle “bireysel kararnm kimseyi ilgilendirmez”
mottosunu kullanmislardir. islam dininin bir emri, dogal olarak “drtiiniiyorum”
(Sefkatli Tuksal, 2007: 64) diyerek din ve vicdan ozgiirligii baglaminda hak ve
ozgurlukler miicadelelerini savunurlar. Ancak kamu otoritesinin laik devlete
baskaldin seklindeki kavrayisi sonucu 28 Subat 1997 tarihinde askeri mudahalesiyle,
RP ile DYP’nin kurdugu koalisyon hiikiimeti dagilmis, kamu ve yiiksekogretim
kurumlannda basortusu yasaklanmistir.
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Basortisii eylemleri konusunda yapilan oncii saha arastirmalarninda, tirban
eylemlerine katilanlann agirlikli olarak Universite ogrencisi veya egitimli, biiyiik
kentlerde yasayan ve modernligin olanaklarindan yararlanmak isteyen orta veya alt
orta simftan kadinlar (Gole, 1994; ilyasoglu, 1994; Yilmaz, 2015) oldugu tespitinde
bulunulmaktadir. S6z konusu arastirmalarda sadece Tirkiye’de degil Orta Dogu’da
siyasal islam’in gelisimine paralel kadinlarnn kamusal alana dindar kimlikleriyle
erisiminin bir iktidar miicadelesi, kamu kaynaklarimn béliisiim ve islami kesimin dikey
hareketlilik motivasyonu meselesi olduguna isaret edilmektedir.

islamc1 Kadin Orgiitlenmesi ve Oznelesmesi

Tirkiye’de islama kadinlarla ilgili arastirmalar 90°li yillarin baslarinda goriiliir ciinkii
80’lerin sonuna damgasim vuran Islam’in kamusallasma siirecinde kadinlarnin
basortiileriyle yilksek egitim hakki talepleriyle goriiniirliikleri artrms ve islamci
kadinlar sosyal bilimlerin de ilgi alanina girmistir (Saktanber, 2004). Turkiye’de ayn
zaman diliminde farkli kadin gruplan; feminist, laik, dindar, Misliman, Kurt,
Sosyalist, lezbiyen, Queer gibi coklu kimlikler etrafinda orgutlenirken siyasi aktivizm
daha da buyumektedir. 90’ yillanin liberal ortaminda kadin haklan, sivil haklar,
demokrasi, yurttastik, katiim, temsil, adalet, ozgurlik, esitlik gibi kavramlar
kamuoyunda olabildigince tartismaya acilmis devletin dini, 1rki ve cinsiyeti yeniden
sorgulanmaktadir (Alkan & Cakir, 2019:252). Ulkenin goreli liberal ortami ve kendine
0zgu sosyolojisi icerisinde ulus-devlet siyasasinin hegemonyasimin zayiflamasi ve
kiresel piyasalara acilan dinamiklerin etkisiyle farkliliklar belirginlesmeye baslamis;
giindeme, “béliiciilik” ve “irtica” olarak kodlanan Kiirt hareketi ve siyasal Islam,
kadinlar arasinda da sert tartismalara ve kopmalara yol acmistir (Bora & Gunal, 2014:
8; Sancar, 2014: 303). Soz konusu kopus ve kadin gruplan arasindaki gerilimin nedeni
gercekte kadin haklarimin temellendigi “modernlesmeci vesayet” anlayisimin daha
kapsamli elestirisinin kimlik siyaseti araciigiyla isldmci ve Kiirt kadinlar tarafindan
(Sancar, 2014:303) yapilrmis olmasidir. Boylelikle Turkiye’de de coklu kadin kimlikleri
kadin hareketi icerisinde onemli bolinmelere de vyol acarak farkliklanm
kamusallastirmstir.

1980’li yillarda kismen “militan” séyleme sahip isldmc1 kadinlar 90’1 yillarda
kendini ifade edebilecegi alanlan olustururken, fitri kadin duyartiligini 6nceleyen ve
geleneksel kadin bilgisinin mirasin1 degerlendirmeyi 6nemseyen bir profil kazanmaya
baslamistir (Aktas, 2004: 835). islamci kadinlarin sivil hareketliligi 1994 sonrasi adeta
bir patlama yasamistir; vakif, dernek, kuliip veya platform gibi orgiitlenmelerle
onemli bir dayamsma ag1 kurulmustur. istanbul Gokkusagi Kadin Platformu, Bursa’da
Cinar Kadin Platformu, Baskent Kadin Platformu kendi bunyesinde pek cok alt
bilesenlere sahiptir. S6z konusu islamci orgiitlenmeler 6nemli oranda basortiisii
magduriyeti kaynakli ve kadin inisiyatifiyle yapilandinlmis olsa da bizim saha
calismamizda da goriildugii gibi kiiciik ve orta olcekli kentler de 6zerk islamar kadin
sivil toplum orgiitleri mevcut degildir.

Sivil hareketliligin yam sira 90’ yillar isldmci kadinlanin diisiiniimselligi araciigiyla
oznelesmesiyle de vurgu almaktadir. Ozellikle edebiyat cevrelerinden gelen islamci
entelektiiel kadinlar, basortiisic magduriyeti karsisinda Isldmc1  erkeklerin
duyarsizigini, modern hayat ve kiiresel kapitalizme inangla ilgili tim sembollerden
annarak rahat uyumlanm elestirirler ve kendi dusitinumselliklerini roman, dergi,
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arastirma, kose yazisi gibi anlatilarla dile getirirler. Kentli, egitimli, meslek sahibi ve
orta siniftan isldmcr kadinlar tarafindan isldm’da kadimin konumu, modernizm,
feminizm, evlilik ve islami yasam tarzi konularim tartismaya acarlar. Kendi aralarinda
kadinlann toplu ibadete katilip-katilamayacagi, kadinin dini lider, basbakan olarak
calisip calisamayacagim islami gelenekler baglaminda sorgulamislardir (Diner &
Toktas, 2010:51-52). 90’Li yillarin kadin aktorleri kampis onlerinde “tiirban”
protestolan yerine yeni sivil toplum orgiitleri ve platformlar araciigiyla seslerini
duyurmaya yonelmisler; 80°li yillarda kadin sesinin haram olup-olmadig tartisilirken,
1990’1 yillarda Musliman kadinlar artik kendi sesleri ve sozleriyle kendi sorunlanna
dile getirmeye baslamistir (Cayir, 2008:126).

Basortisiiniin  kamuda yasaklanmasiyla yiiksekogretim kurumlanna devam
edemeyen basortiisi aktivisti genc kadinlar, Refah Partisi’ne “Hammlar
Komisyonu”nu kurarak; blyuk kentlerde periferideki hanelere erisim, onlan partiye
Uye yapma ve siyaseten aktifleme basansiyla 1994 yerel secimlerinde partiye biiyik
bir secim zaferi kazandirrmstir (Arat, 2005). Eraslan’in (2004:824) deyisiyle, “1995’te
istanbul’da 18.000 kadin teskilatciyla [Refah Partisi’ne] dev bir dinamo olmustur”.
Refah Partisi muhafazakar kadinlar igin 6nemli bir okul olsa da Parti kapatilana kadar
tek bir kadin bile milletvekili aday1 gosterilmeyerek; belediye baskam yapilmayarak,
belediye meclislerine secilmeyerek ve il yonetimlerine getirilmeyerek (Cakir, 2000b)
parti icerisinde yine cam tavan ve duvarlara carpmslardir.

Kamusal Alanda Farklilik ile Varolmak

Dindar/ muhafazakar kadinlar, 90 oncesi donemlerde de vakif ve derneklerde zaten
faaliyet gostermektedir ancak oradaki faaliyetler sadece hizmet veren ile hizmet alan
arasinda sinmirli kalarak gostergesel bir onem tasimazken, 90°li yillarin liberal
ortaminda kamusal alanda soz sahibi olabilmenin glicu fark edilmistir (Sisman,
2000:118). Ancak bu noktada hemen belirtilmeli ki; tim kesimler tarafindan kadin
hareketinin giicuniin fark edilmesi, 12 Eylil 1980 askeri darbesinin ardindan otoriter
ortamda cogu sol oOrgiitlerden gelen kadinlar tarafindan baglatilan ikinci dalga
feminist hareketle benzer karakteristikte bir kadin hareketinin kamuoyu olusturma
glicUnuin gorulmesi (Kardam & Ecevit, 2014:89; Tekeli, 1993:33) sayesinde olmustur.
1990’l yillarda, kadin konusu her cesit yayin politikasina sahip dergi ve gazetelerde
yer alirken, islama kadinlar icin de yol acic1 olmustur (Caha, 2013; Caha, 1996).

istimc1 kadinlar tarafindan feminizm entelektiiel kaynak olarak kullamlsa da
Miisliiman kadin kimliginin insasi ve farkliligin tamimlanmasinda islam dini temel alimr
clinkii onlara gore Islam dini ontolojik ve epistemolojik olarak kadinm ikincil konuma
atan bir toplumsal orgiitlenme 6nermez. Tevhid yani evrenin birligi kavrayisina gore
Allah tarafindan aym ozden yaratilan kadin ve erkek cinsi birbirine esit ama farkli
cinslerdir. Aym soydan, aym ana-babadan gelen kardeslerdir. Bu esitlik durumu
onlarn cinslerinden ileri gelen farliliklarini degistirmez (Aktas, 1991a; Sisman, 2016).
Bugiin islam devletlerinde kadim baskilayan, dislayan, sémiiren cinsiyetciligin
nedeninin isldm dini degil; erkek egemen tefsir kiilliyat1 ve isldm’in 6ziinden
uzaklasilarak yuzyillardir yasanagelen ataerkil duzen icerisindeki sosyal pratikler
oldugu one siiriilir (Aktas, 1991b; Sisman, 2016). Boylelikle, 1980°li yillarda basortiisti
ideolojik bir catismanin sembolu ve kiltirel disavurumuyken 90’lardan itibaren yeni
bir kimlik tartismasi gelistirilmistir. Isldm’in siyasallasmast miisliman ahlakin,
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estetigin ve aktorlerin tarih sahnesine donmesini saglamakta ve onlan bu konuda
guclendirmektedir (Gole, 2013:29).

70’lerden onceki dindar kadin deneyimlerinden farkli olarak kendilerine ozgl
islami kimlik arayislannda ebeveynlerini mekan ve bilinc olarak geride birakms,
“ailesiz”, “yersiz-yurtsuz” yeni bir kadin kusagi sozkonusudur artik (Kose, 2014:220).
istamar kadinlanin  distinimselliginde  kimlik siyasetinin etkisiyle esitlik karsiti
“farklilik” onemli bir yere oturur; Aktas (1992), modern/geleneksel ikilemi
icerisinden disiinerek “modernligin evsizliginin” kadinlan kétiirlim ettigini, gelenegin
kadinlara kendi farklilklanm yasayacaklan, gelistirecekleri bir hayat alam sundugunu
one siirer. Degismekte olan toplumsal cinsiyet rollerini yeniden sabitlemek icin;
isltami kavram ‘fitrat’ temel alimr. Fitrat 6zel olarak yaratilmis biyoloji (created
nature) anlaminda kullanilir ve fitrat ile 6zdeslesen toplumsal cinsiyet rolleri sadece
geleneksel olanda agirligim hissettirmez, ilahi diizenin de emridir ve ikili karsitliklar
uzerine kurulu ve verili olarak kabul edilen toplumsal cinsiyet rolleri ile biyoloji
arasindaki iliski fitrat araciigiyla (Edis ve Bix, 2005:140) yapilandinilir. Biyoloji ile
toplumsal roller arasindaki iliskiyi koparan toplumsal cinsiyet (gender) kavrayisimn
karsina Isldmailar dini nosyon fitrat1 koyar. Tevhid yani ilahi birlik kavrayisi, kadin ile
erkege birbirlerini tamamlayicilik rolii yiikler ve fitri 6zellikler nedeniyle de toplumsal
cinsiyet rol ve sorumluluklan sabitlenmeye calisilir.

Toplumsal cinsiyet tartismasinin oturdugu bu zemin sekiiler feministler ile islma
kadinlar arasindaki ayrismanin da temelini olusturur. Hangi baglamlarda esitlik, hangi
baglamlarda farkliik vurgusunun yapilacagi; esdeyisle iki degerin birbirine onceligi
kadin haklan uzerine tartismalar yuriten taraflar arasinda gerilime yol acar (Yilmaz,
2013:12). isldmar kadinlar tarafindan 80’li ve 90’li yillarda esitlik basortiilii olarak
kamusal alana erisim ve sosyal hak talebi olarak disa vurulurken; fitri 6zellikler geregi
farklilk kadimin 6zellikle aile icerisindeki konumunu ve anneligi 6ne cikarmaktadir.
istamar kadinlanin kamusal alana belirli bir statiiyle erisim miicadelesi aym zamanda
fitri 6zellikleri geregi 6zel alandaki rollerini, ozellikle anneligin hidayetine yapilan
vurguyla kamusal alandaki varoluslanm muglaklastinr. Tam da bu noktada Yilmaz
(2013:12), isldmar kadinlann kamusal alan deneyimlerinin ‘farkliik’ vurgusunu,
sadece kamusal ve 6zel alam yeniden cinsiyetci bir bicimde, kadinlar ve erkekler icin
ayr kamusalliklar yaratmak yoluyla parcaladigim belirtir. Giilnur Acar Savran da 6zel
alandaki kadin rollerinin kamusal alana tasinmasinin tek basina kamusal alam
doniistiiremeyecegini; yeni muhafazakar politikalarla birlikte, “Sefkat, bakim,
dayamisma, sorumluluk, iliskisellik gibi kavramlan kadinlarin dinyast sayilan o6zel
alanmin kapali kapilarindan cikanp kamusal alamn gurultuli dunyasina dahil
ettigimizde, 6zel alanla-kamusal alan arasinda ‘cinsel sozlesmeyle’ olusmus olan
duvar kuskusuz teoride bir cirpida catirdayacaktir” der; ancak ona gore ailenin,
ebeveynligin, ev emeginin somut olarak doniismesi perspektifini de cercevesine dahil
etmeyen bir yeni kamusal alan tanimi pratikte kadinlann yasamim degistirmesi
kuskuludur (2001:36). Farkli bir anlatimla Acar Savran, kadinlarin kamusal alan
deneyimlerinin eger 6zel alam da doniistiirebiliyorsa kadinlar acisindan “giiclendirici”
ve “Ozglirlestirici” olabilecegini belirtir.

istimc1 kadinlarin sorunlari o kadar asikardir ki bir yeni sdylem uretimi zorunlu
gorulmistur (Cakil-Dincer, 2021), 2010 yiiindan itibaren basortisinin de bir
toplumsal cinsiyet meselesi oldugu tartismalarinin yayginlasmasi sonucunda fitrat
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temelli kadinin statiisu kavrayisi ozu itibariyle korunsa da toplumsal cinsiyet adaleti
soylemi kadin haklan savunusu anlaminda giindeme getirilmistir. Islami hareketin
yaklasik yirmi yilik iktidan sonucunda popiilist politikalar esliginde melezlik
politikalan yerini otantik/yerli ve Islami kiiltiir/sanat/bilim/teknoloji iiretimi
soylemine birakir. S6zkonusu siyasal iklimde isldmci kadinlar da hem modernlesme
projesinin “tektiplestiriciligi” elestirisi hem de feminizmin “Batih timlan”
nedeniyle (Albayrak, 2008) feminist teori degil, modernizm ve Bati elestirisine
yaslanan postmodernist ve postkolonyal teorilerle otantik/yerli bir kadin haklan
politikas1 liretmeye yonelir.

Esitlik Karsit1 “Yeni” Bir Soylem: Toplumsal Cinsiyet Adaleti

Toplumsal cinsiyet adaletini savunan kadinlar tarafindan feminizm kabaca erkeklerle
esit olma, erkek gibi olma miicadelesi gibi gosterilmeye calisilarak (Cakil-Dinger,
2017:103); “yasal ve sosyal haklarda esitlik; kadinlara firsat esitligi saglanmasi gibi
hayata gecirilen uygulamalann kadinlan erkeksilestirerek belirli mevziler
kazanmasina ve kadin kimliginde kirnlmalara” yol actigi (Sare-Aydin, 2015:109)
iddiasiyla elestirilir. Demircan-Cakar (2015) toplumsal cinsiyet adaletinin gerekliligini
su argumanlar Uzerinden tartisir:

i. kadin erkek habituslan tamamen farkl oldugundan algilan ve adalet kavrayislan
da farklidrr,

ii. adalet kavramimin ilk ortaya cikis dayanag esitlik teorisi olsa da, glinimiizde
adalet esitlik teorisinin cok otesinde bir kavram olarak ele alinmakta ve
algilanmaktadir; mutlak esitlik temelli adil dagitim, dezavantajlilar acisindan
yeterince adaletli olmayabilir,

iii. toplumsal cinsiyet sosyal yasamdaki olaylar ve din olgusundan bagimsiz

dustintilemeyecegi icin fitri 6zellikler temelli bir adalet yaklasimi gereklidir.>

Fitrat kavrayisina uygun oOne siirlilen “esitlik Ustlii adalet” veya “esdegerlik”
kavramlan biyolojik determinizm kaynakli toplumsal isboliminde bir hiyerarsi
yaratmayacag iddiasim tasir. Kadin icin adalet, “is yasaminda kadina ve erkege
yonelik beklenti farklilk gostermektedir. Kadinlarin is yasaminda daha aktif ve etkili
rol alabilmesi icin, gerekli hukuki diizenlemeler (esnek calisma saatleri, esnek egitim
programlar vb.) yapilarak kadina yonelik beklentilerin karsilanmasina destek®”
olarak somuta indirgenirken onerilen tedbirler feminist hareketin pozitif aynmacilik
yaklasgimimin  aymsidir.  Cakil-Dincer (2017:106) feminizmin esitlik ile islama
kadinlarin adalet soylemleri arasindaki temel farkin amaclarda oldugunu; feminizmin
esitlikci kavrayisimin cinsiyet farklarindan dogan esitsizliklerin ortadan kaldirnlmasi ve
toplumsal, ekonomik, kiiltiirel yapimn biitiiniinde esitligin saglanmasi siirecinde
pozitif aynmac tedbirlerin alinmasini destekledigini belirtir. Ancak yazara gore asil
kritik nokta bu tedbirlerin amag haline gelmesinin toplumsal cinsiyet aynmciligi
yapilmasina neden olabilmesi ve bu aynmaligin sireklilik kazanmasi riskini
dogurmasidir. Nitekim son donemde kadinlarin yanm giin calismaya tesviki, cocuk
dogurmamin &diillendirilmesi, bakim iicretlerine yonelik yasal diizenlemeler kadinlar
icin daha adil bir yasam kurma soylemiyle gerceklestirilmektedir.

Tiirkiye’de toplumsal cinsiyet esitligi gostergeleri toplumsal yasamin her
alamnda onemli esitsizlikler oldugunu gostermektedir. Bununla birlikte islamc
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kadinlar tarafindan feminizmin esitlik savunusu sanki “aynilik” kast ediliyormus gibi
anlatilarak onun yerine aslinda esitligi reddetmek icin kullanilan adalet kavram
yerlestirilmektedir. Oysa cagdas feminizmin esitlik savunusu “aynilik” savim degil;
liberal demokrasi teorisinin soyut (aymlastinci) yurttastik kavrarmni, bu kavramin
erkegi merkeze aldigim, “rasyonel” erkek 6znenin kendisini evrensel norm olarak
sunmasina yol actigim saptayarak elestirir (Berktay, 2017:15). Uciincii dalga
feminist hareket sadece kadinlar ile erkekler arasindaki farkliiga degil, coklu kadin
kimliklerine dikkat cekerek homojen bir kadin grubu olmadigim kabul ettirmistir.
Tam da bu noktada ilkesel ve soyut olarak ‘ayni’ olan bireyler yerine, farkl olan
gruplann ve bireylerin vurgulanmasi, geleneksel liberal yaklasim acisindan onemli
bir diizeltme oldugu kadar cogulcu demokrasiyi, bireysel ve grupsal farkliliklarn
dikkate almaya ve gruplarin orantili temsilini saglayan mekanizmalan yaratmaya
zorlamas1 yoniinden dikkate degerdir (Berktay, 2017:15). islamcr kadinlar inancg
temelli olarak kimliklerinin farkliliklanm vurgulayarak kamusal alanda
gorunurluklerinde postkolonyal teoriyi takip etseler de her cesit kadin sorunlarimn
¢ozumini dinde arayarak ozcu bir yaklasim sergilemekte; haklar acisindan insan
varliklan olarak esit vatandas olma talebini yine tam da feminizmi elestirdikleri
nokta olarak mutlak ve tektipci dini sdylemde ¢oziim arayisina girmektedirler.

Yontem

Bu makalede kadin 6rgiitii kavram en genis haliyle tamimlanmis ve siyasi durus,
orgiitlenme sekli veya lye sayisi gibi ozelliklerden bagimsiz olarak kendini kadin
hareketi icerisinde tanimlayan ve/veya kadin sorunlanyla ilgilenen tim orgiitlere,
orgutlerin kadin kollarina ve aktorlerine, ayrica kadin sorunuyla ilgilenen ve Ust
diizey yonetici olarak kamuda veya bagimsiz olarak calisan kadinlara ulasilmasi
hedeflenmistir. Arastirma nitel yontemle yurutulmus, yukardaki kriterlere uyan 42
orgutten 48 kadinla mulakat yapilmistir. Bu calismanin saha arastirmasi Eylul 2015-
Eylil 2017 tarihleri arasinda yapilmistir. Gorismeler katiimcilann istedikleri yerde,
siklikla orgitiin faaliyet gosterdigi alanlarda yapilmis, katiimcilardan izin alinarak
ses kaydi alinmms, goriismeler desifre edildikten sonra betimsel ve sistematik olarak
analiz edilip yorumlanmistir. Gorusmeler yapilirken arastirmacilar ve katiimcilar
arasinda paylasima ve dinamik bir diyalog sureci olmasina ozen gosterilmis,
karsiikli bir deneyim paylasim sureci olmasi bakimindan feminist metodoloji takip
edilmeye calisilmistir. Arastirmada toplam olarak 48 kadindan gorus alinms olsa da
bu makalenin amaclan dogrultusunda sadece isldmc1 karma orgiitlerin kadin kollar
temsilcileriyle/lyeleriyle (9) yapilan gorismeler degerlendirmeye alinmistir.
Arastirmanmin  yapildigi donemde Eskisehir’de dindar-muhafazakar kadinlarin
kendileri tarafindan kurulan ayn bir dernek, vakif, sendika veya platform benzeri
bagimsiz bir orgiitlenme olmadig icin karma orgiitlerdeki kadinlarla goriisiilmstdir.
Goristligimiiz dokuz kadindan biri dindar/muhafazakar kanattaki bir meslek
orgiitiinde, licli Tirkiye genelinde faaliyet gdsteren ve dini degerleri vurgulayan
yardimlasma/dayamsma vakiflannin Eskisehir subelerinde, ikisi yardimlasma ve
dayamsma benzeri hedeflere yonelik Eskisehir’de kurulmus derneklerde gorev
yapmaktadir, ikisi ise Ust diizey yonetici pozisyonundadir. Anonimligi korumak igin
gorusmelerden yapilan alintilarda katiimcilar alfabetik olarak yeniden
adlandinlmistir.



58 Cangoz & Goncg Savran & Sugur & Yesildal

Bulgular ve Yorum: Amaglar ve Faaliyet Alanlan

1980’lerin sonlarinda metropoller disindaki kentlerde islamcar kadinlar 6zerk kadin
dernekleri kurmarmis, islami dernek, vakif gibi orgiitlerin kadinlar kolu olarak
orglitlenmeye yonelmistir. Meslek sahibi kadinlar iiniversite 6grenciligi veya calisma
yasaminda basortileri nedeniyle magduriyet yasamislar ve destek bulma amacli
derneklere yonelerek kendi alternatif kamusal alanlanm agmislardir. Saha
calismamizda da gordiigiimiiz gibi tlizel kisiligi olmaksizin (yasal olarak vakif veya
dernek olmadigi halde) ... kadin dernedi/vakfi gibi isimler altinda faaliyet gosteren
ancak karma orgitlerin kadinlar kolu benzeri calismakta olan orgiitlerin oldugu da
gézlenmistir. Bu sekilde, kadin kamusal alana ciksa da islam kiiltiiriinin kadin ile
erkegi ayiran haremlik-selamlik gelenegi siirdiiriilmekte; kadinlar ile erkeklerin
faaliyet ve calisma alanlan net olarak ayristinlarak kadin ve erkegin dindar kimlikleri
korunmakta ve pekistirilmektedir.

Gorusmelerde orgitiin ve kadinlann kendilerinin oncelikli hedefi, “Allah rizasi
icin calismak” olarak dile getirilmektedir. Uciincii dalga feminist hareketin farklilik
ve kimlik siyaseti, kadin orgutlenmesinde birlestirici unsur olarak yayginlasirken,
ikinci dalga feminist hareketin ortak kadin deneyimlerine vurgu yapan “kizkardeslik
giiclendirir” slogam ile genel bir kadin kimligi etrafinda orgltlenme tarz
goriilmektedir. Walby’nin (2011) belirttigi gibi Uclincli dalga feminist hareket
icerisinde evrensel bir kadin kimligi etrafinda orgiitlenme degil; inanc kimliginin
birlestirici unsur oldugu gériilmektedir. Tlirkiye’nin 6zgil tarihselligi baglaminda soz
konusu kizkardeslik ya cok kinlgan bir zemin olmus ya da Cumhuriyetin Bati ve
modern kadin kimliginin hegemonik iktidar nedeniyle de zaten hic kurulamamistir.
islamar kadin orgiitlerinde “Allah nzast icin calismak” veya “din kardesligi”, ideolojik
anlamda cok 6nemli bir harg islevi gormekte, egitim, simf, yas ve meslek gibi farkl
ozelliklere sahip kadinlann dayanmismasini olanakli kilmaktadir. Allah nzasi icin
calismak isldmai kadinlar arasinda “pasif aglar” (passive networks) insasim saglayarak
kolektif bir kimlik insasim olanakl kilmaktadir (Bayat, 2007:81).

Katitmallar dolayisiyla isldmci orgiitlerde calisan kadinlar  40-50 vyas
araligindadir; genel yas ortalamast 48’dir. Bir kadin disinda (Universite
mezunudurlar; bir kadin da iki Universite diplomasina sahiptir. Meslek profili eczaci
(1), yonetici sekreter (1), kamu kurumunda yonetici (2), ev hamm (1), 6gretmen
(4). Katiimailar evli ve cocuk sahibidirler; 3 cocuk sahibi iki kadin, 2 cocuk sahibi
6 kadin ve 1 cocuk sahibi 1 kadin vardir. Katiimcilarin anne-babalan agirlikli olarak
ilkokul ile orta ogretim mezunudur, Universite mezunu babasi olan 1 kadin
katiimcaidir. Ebeveynler agirlikli olarak kirsal kokenlidir, kent merkezi dogumlu
ebeveyni olan 1 katiimcaidir. Ev hamim olan katiima disindakiler kentin
merkezinde oturmaktadir. Ekonomik geliri daha yuksek olan kadinlar, ev isleri icin
yardimc1 alirken geliri daha disuk olanlar ev islerini kendileri yapmaktadir.
Katiimcilar, ev hamm (1) disindakiler es secimlerinin kendi kararlar oldugunu ve
eslerinin egitiminin kendi egitimlerine denk oldugunu belirtmistir. Islama
orgiitlerde calisan kadinlar meslek sahibi, yiiksek 6gretime sahip, kendi ekonomik
gelirleri olan kentli ve orta sinif kadinlardir.

Bu calismada yer alan isldamci kadin orgiitlenmelerinde dnemli bir bagimsiziik
sorunu vardir ve bu sorun iki boyutludur: Bir taraftan kendileri 6znel orgitlerini
kurmadiklarindan yonetsel acidan karma orgiite bagimlidirlar, 6te taraftan da kendi
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oznel gelir kaynaklan ve biitceleri olmadigindan faaliyet yapmada orgiit yonetimine
bagimudirlar. Kadin orglitlerinin kendi 6zel blitceleri veya gelir kaynaklar yoktur;
yaptiklan etkinliklere karma orgut yonetimi veya (kendi tamimlamalaryla) esnaf-
esraftan “hayirsever bir abiden” destek istemekte ve bu ekonomik destek de onlara
saglanmaktadir. Goriistiigiimiiz islami kadin érgiitlerinde yardimlasma, hayir isleri ve
kadinin “egitilmesi, sosyallesmesi veya ilmi gelisimi”’ne katki oncelikli hedef olarak
goriildiigiinden yapilan faaliyetler de Arapca ve Kur’an kursu, cocuk ve ergenle
iletisim, dikis-nakis ile zarafet ve gorgu kurallan ve okuma-yazma kurslan gibi kadinin
ev ici rolilyle ya da dinsel bilgisiyle simrli kalmaktadir. Katiimailar kadinin hem aile
icerisinde hem de toplumda statusunu yukseltme ve guiclendirme gibi bir hedefi ifade
etseler de faaliyetleri dindar kadinin sadece iyi anne ve es rollerini degil; iyilik lireten
hayr isleri hususundaki rollerini de giiclendirmekte ve geleneksel cinsiyet rollerini
yeniden Uretmeye yonelik bir goriiniim sergilemektedir.

Kadin Sorununun Nedeni

istamc1 kadin orgiitlerinde, kadin sorunlarinin nedeni kadimin egitim eksikligi olarak
goriilmekte; egitim de aileden vyiiksek oOgretim kurumlarina kadar hem
toplumsallasma hem de formel egitim siireclerini iceren genis bir yelpazede
tamimlanmaktadir. Egitimin biitlinlinde kiz cocuklarinin baskilandigi ve kadin
kimliginin Gzgiirlestirilmedigi, bu nedenle de kadin sorunlarinin yasandig;
basortiisii s6z konusu oldugunda da bu sorunlann ikiye katlandigi belirtilmektedir.
Kadinlann yeterli egitim almamasi nedeniyle mutlu olmadigi, ikincil statiide
kaldiklart ve bir kimlik problemi yasadiklan one siriilmektedir. Bununla birlikte
asagidaki alintilarda goriilebilecegi gibi egitim disinda kadinlarin baskilanmasi,
ozgiirlesememeleri, gelenekler ve adalet sisteminde sorun oldugunu belirten
katiimcilar da mevuttur:

[Kadin sorunlanmn temel nedeninin] Kendi kisiliklerini ortaya koyamamak
oldugunu diisiiniiyorum. Yani, kadinlann mutlu oldugu dustinmiiyorum. Cok
radikal bir dusuince olarak gelebilir ama kadinlann yuzde doksammn mutlu
oldugunu diistinemiyorum. Belki yiizde ondur mutlu olan.” (Biisra)

...daha fazla s6z hakki verilmeli kadinlara. Bu yapimiz, bu geleneksel yapimiz
Tirkiye icin dusunirsek boyle. Bizim geleneksel yapimiz buna musaade
etmiyor. (Kibra)

Kimlik problemi var. Demek istedigim kadim cinsel meta olarak goriilmesi. En
biiyiik problem bu, hepsi [biitiin kadinlar] icin gecerli. (Ummiigiilsiim)
Yasayla ne yaptirabileceksin ki... Adalette cok biiyiik sikinti var. Ne demek sen
bir kiza tecaviiz et, sonra oldiir, kravat tak, iyi halden indirim al...(Kevser)

Kadin sorunlarinin ¢éziimii kadinin egitim olanaklarin genislemesinde goriilmektedir.
Feminizm Kavrayis

Turkiye’de 80’lerin ikinci yarisinda kamuoyunda goriinir olan feminist hareket tim
kesimleri kadin haklan konusunda etkilemis olsa da feminizm halen pek cok kesim
icin marjinal ve radikal gorinme endisesiyle kolay da sahiplenilen bir kimlik
degildir. Katiimcilar kendi 6znel kimliklerini Misliiman, dindar ya da muhafazakar
olarak nitelendirmektedir. islamci kadinlann kendi kimlik ve Islam dinindeki
patriarki sorgulamalarinda feminist analiz takip edilse de feminizm Batili kadinin
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sorunlan icin Uretilmis bir akim olarak degerlendirilerek reddedilmektedir
(Ramazanoglu, 2004; Aktas, 2004). Nitekim saha calismamizda da gordiiglimiiz gibi
feminizmi okuyan katiimcilar olmakla beraber onemli bir elestirellik
sergilenmektedir.

Katiimailar tarafindan isldamci feminizmin temellini olusturan “Isldm dininin
oziinde esitlikci oldugu ancak Miisliiman cografyalarda yasanmakta olan kiiltiiriin

.....

nedenle de kadinlarin ikinci statiiye itildigi” argtimani isldmc1 feminizme referans
verilmeden dile getirilmektedir. Katiimcilar, erkeklerin kadinlarin islam’daki yeri
konusundaki tefsir veya yorumlarnm sorgulamakta ve elestirmektedir. Kadin bakis
acistyla yazilan tefsirin kadinlarin sosyal yasamdaki yerini gelistirecegi kanaati
hakimdir; isldm”in patriarkal yorum ve pratiklerinin degistirilmesi tipki islamc
entelektiiel kadin yazininda da dile getirildigi gibi bir ¢oziim olarak goriilmektedir.
Katiimcilardan bazilan bu diistinceyi su sekilde ifade etmektedir:

Yasanilan dinin gercek Kur’an dini oldugunu distinmiiyorum. Yasanilan din
diger dinlerden ve kadin algilan agisindan farkli degil. Din erkek
egemenligindedir ve erkekler kadinlarin Kur’ani okumalarina engel
oluyorlar. Bir hadis bulmuslar “kadina okuma yazma 0gretmeyin” diye.
Ama peygamberimizin “ilim 6grenmek hem kadinlara hem de erkeklere
sarttir” diye hadisi de var. Erkekler glicii ele gecirdikleri gibi dini de ele
gecirmisler. Ornegin yiizyillarca kadinlarin camiye girmelerine engel
oldular. Fikih ve tefsir alaninda uzmanlasmis bir kadina rastlayamazsiniz.
Erkekler benim yerime karar veriyorlar. Ornegin adetliyken bana neyi
yapip yapmayacagimi soyliyorlar. Din hakkinda her duydugumuza
inanmamaliyiz farkli yorumlar var. Konular hakkinda kendi yorumlarimizi
yapmaliyiz. Kadinlar Kurandaki yerlerini kendi gozleriyle gormeliler
(Buisra).

Kadin haklan s6z konusu oldugunda problemlerle ilgili baz1 yorumlarimz
var. Konu hakkinda rahatsiz hissettigim icin sizin gibi ben de arastirmaya
basladim. En yeni ilmihallere baktim. ilmihal, tefsir konusunda uzman bir
bayana damsilarak ozellikle kadinlarla ilgili dini konulara kadinlar
acisindan bakacak sekilde yeniden dizenlenmisti. Bu cok onemli bir
gelisme. (Medine)

islamiyet hakikaten bakin, neden islamiyet kadini geri atiyormus gibi imaj
veriliyor. Islamiyet’i bir takim erkekler ele gecirmisler ve ulamanin da ona
gore fetva vermesi konusunda zorlamislar. Kadin cariye, onunla bununla
eglenirken kadim da egitmemisler. Somiirmiisler yani. Bu kadar basit.
Avrupa da bunu yapmis. Kadinlar da maalesef kendi degerlerine ilimlerine
sahip cikamamislar. (Kevser)

Feminizme yonelik mesafeli durusun nedeni inan¢ temelli kurulan kimliktir.
Nasil ki basortiisii eylemlerinde “inancim geregi ortiiniiyorum” denilerek Allah’a
kulluk etme one cikarilarak Musliiman kadin olmanin geregi olarak ifade
edildiyse, feminizmin 6zel alandaki geleneksel rol ve sorumluluklar sorgulamasi
Allah’a  kulluk etmeye baskaldin olarak kavrandigindan feminizm
elestirilmektedir.
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Ben kendimi feminist olarak degerlendirmiyorum. Feministlerin bircok fikriyle
hemfikirim ama. Ama feministlerin soyle bir dusiincesi var kadin haklan. Ben
bunu insan haklan olarak, kul hakki olarak distintiyorum. Dolayisiyla ben hani
feminist olarak erkeklerden ustliniz demiyorum. Ben erkeklerle ayniyim
diyorum, esitim diyorum. Ben insamim diyorum. Sen insansin ben de insamm.
Allah sana erkek elbisesi giydirmis, bana kadin elbisesi. Ben bunu tercih
etmedim, sen de onu tercih etmedin. Dolaysiyla birbirimizden fazlamiz
eksigimiz yok. Allah benim bdyle bir rol oynamami uygun gordii (Biisra)

[Feminizme] Olumsuz bakiyoruz. [Neden?] Anlattigimiz gibi belirli bir yerde
kadinin sozii belirli bir yerde erkegin sozli ... 6ne cikmasi gerekiyor. Ama bu
feministler ayarnn tutturarmyor. Her seye atliyorlar, her yerde vanm diyorlar.
Bir yerde de olma ya da bir adim geride dur bana gore oyle yani... Yani esittir
dedigini zaman zaaflannmizin oldugu yerde s6z sahibi olmaya kalktiginiz an
yanlis kararlar alma yolunda gidiyorsunuz her anlamda. ... Yani feminizmde su
an ki tam aynntisini bildigim icin sdylemiyorum. Su anda kamuoyunda goriinen
feminizmde hep ben vanm. Kadin sen kadar ben vanm her konuda bilgi sahibi
olsam da olmasam da ben soz hakki sahibiyim gibi bir algi olusturuyor
feminizm. Bize anlatilan feminizmde bu var. Buna olumsuz bakiyorum. Kadinla
erkek gerektigi yerde ayni anda s6z sahibi olabilmeli. (Kiibra)

Cok merak ettim ben feminizmi bir arkadasim vesilesiyle. Onun gorsleri
dolayistyla merak ettim aslinda. Biraz da baktim okudum. Aslinda problemleri
cok glizel tammUliyor. ... Cok da yiirekliler, cok da cesaretliler. ... Takdire sayan.
C6ziim noktasinda samnm farkliiklanmiz var. Mesela o arkadasimin soyledigi
sey suydu; ‘ben biyolojik olarak bir cocugu doguruyorum ama ondan sonrasi
neden hep beni ilgilendiriyor. Neden hep ben ilgilenmek onun bakimi ... her
seyiyle bilyiitmek zorunda, neden ben kaliyorum.’ iste o noktada aynliyoruz.
Ciinkii bana gore bizim inanclanmiza gdre, benim inandigim cevreye gore,
biiylitmekle ok biyiik yol kat edecegi, manevi diinyasinda giizellikler elde
edecegi noktasinda bir &diil oldugunu diistinityoruz. inamyoruz. Bunun béyle
bildirildigine inamyoruz. (Medine)

Katiimcilann ifade ettigi gibi anne olmamin hidayeti ve bu dogrultuda kadina 6zcii bir
yerden soyut sekilde bahsedilen “6diil”, Miisliman kadin olma kimligini pekistirmekte
ve onlara manevi bir doyum saglamaktadir. Tam da bu noktada Yilmaz’in (2015)
kavramsallastirmasiyla sdylersek kamusallasan disil dindarlik geregi annelik, islamc
kadinlarn varolussal amaclarina erismelerini saglamakta hayli islevsel olmakta;
fitratlan geregi Allah’a kulluk gorev ve sorumluluklarim yerine getirmenin
mutlulugunu yasatmaktadir.

Toplumsal Cinsiyet Adaleti Soylemi

Toplumsal cinsiyet adaleti soylemini savunan kadinlar tarafindan feminizm kabaca
erkeklerle esit olma, erkek gibi olma miicadelesi gibi gosterilmeye calisilmakta
(Cakil-Dinger, 2017:103); yasal ve sosyal haklarda esitlik; kadinlara firsat esitligi
saglanmasi gibi hayata gecirilen uygulamalann kadinlan erkeksilestirerek belirli
mevziler kazanmasina ve kadin kimliginde kinlmalara yol actig1 (Sare-Aydin,
2015:109) one sirilmektedir. Bu nedenle kadin kimliginin muhafazasi veya
toplumsal cinsiyet rollerinin sosyo-biyoloji temelli sabitlenmesi (Edis & Bix, 2005)
amaciyla ozellikle calisma yasaminda adil dizenlemeler talep edilmektedir.
Savran’in (2001) belirttigi gibi, islami hareketin siyasi basarsinda kadinlarin 6nemli
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katkisinin sonucu (veya 6diilii) olarak kamusal alandaki goriiniirliigii onlar 6zel alan
rol ve sorumluluklan veya kadin emegi konularinda bir sorgulamaya degil aksine
fitri oOzellikler gibi 6zcli bir bakisla toplumsal cinsiyet rollerini sabitlemeye
yoneltmektedir.

istimc1 entelektiiel kadinlar tarafindan Cumhuriyet doneminin modernlesme
projesi gelenekten kopardigi icin elestirilse de Medeni Kanun (1926), siyasal katiim
hakki  (1934) “biyik kazammlar” (Ramazanoglu, 2004:804) olarak
nitelendirilmektedir. Arastirma kapsaminda gorusulen kadinlarin hicbiri Tuk Medeni
Kanun’u ile tanminan haklan ve siyasal katiimi 0©znel yasamlarinda
deneyimlemelerinden sikayetci degildir. Tek eslilik, kadinin bosanma hakki ve esini
0zgur iradesiyle secmesi ve siyasal katiim savunulmaktadir. Demircan Cakar (2015)
tarafindan toplumsal cinsiyet adaletini savunma amacli dile getirilen kadin ve
erkegin farkli habitusu geregi sosyal gerceklik ve adalet kavrayisinin da
farklilasacagi arglimanina Cumhuriyet doneminde kurulan kadin habitusu acisindan
bakarsak; 1926’dan bu yana yasalarla guvence altina alinan ailede esler arasindaki
olabildigince deneyimlenen esit statii bir sikayet konusu, fitri 6zelliklere aykin bir
yasam pratigi veya isldam’a aykin bir kadin statiisii olarak elestirilmemektedir.
Karma sekiiler egitim almis, meslek sahibi ve yaklasik lic nesil Medeni Kanun’un
kadina aile icerisinde sagladigi yasal haklara sahip olan isldmci1 kadinlar,
Cumhuriyet doneminin sagladigi bu habitus icerisinden dindar kimlikleri nedeniyle
ailede esit statil veya siyasal katilim hakkina elestiri gelistirmemektedirler. Her ne
kadar islam 6ziinde esitlikcidir argiimani one siiriilse de islam alemindeki kadinin
konumu g6z oniinde bulunduruldugunda makro siyasetin sosyal gercekligi ve kadin
ile erkegin haklar temelli kadin lehine habitusu da degistirebildigi de asikardir. Aym
seyi tersten okumak da mimkiindiir: Kadin ve erkegin farkli kavrayislan onlara
saglanan yasal haklar, sosyal yasam tasavvur ufuklan baski mekanizmalan ile cok
daha dar kalmasina da yol acabilmektedir. Katilimcilar tarafindan toplumsal
cinsiyet kavrayisi islami literatiire paralel olumsallik icerisinden degil; kadin ile
erkegin toplumsal cinsiyet rol ve sorumluluklarinin da fitri 6zellikleri dolayiminda
ozcu bir yaklasimla esitlik karsit1 olarak savunulmaktadir:

Hayir, [kadin ve erkek] esit degildir. O kadar da degil ... Yaradan beden
olarak farkli yaratmis. Bir kadin insaat iscisi olmamali, sirtinda tas
tasimamali. Bahsettigim olay bu. Ev alaminda, ev isi alamnda, destekten
kastimz esit mi degil mi? Hani yapabilir mi? Yapabilir yani. En iyi ascilar,
erkeklerden cikiyor ... Ben hicbir zaman pazara ¢ikmak istemiyorum. Esimi
alirken de esime soylemistim. Ben kesinlikle pazara ¢cikmam demistim. Pazar
olsun. Boyle kosturma isleri olsun. Yapilmasi gerekenler olsun. Arabanin
tamiridir. O ise o kosturursa, ben evimde yemek yapmak, temizlik yapmak
isterim. Yetenegin dlcisiinde hayat paylagilabilir asinda. (Hanife)

Alintida vurgulandig gibi fitri 6zellikleri geregi erkek rasyonel oldugundan kamusal
alandaki isler, araba tamiri gibi teknoloji ile 6zdes, kadin ise duygusal oldugundan
ozel alanda yemek yapmak, temizlik gibi geleneksel toplumsal cinsiyet rollerini
benimsemesi gereken 6zne olarak tarif edilmektedir. Kadin ile erkek arasindaki
farklilik birbirini tamamlama olarak ifade edilse de kadin ile erkegin fitratlan geregi
yapilandinlan is bolumii hiyerarsik bir diizeni de savunma anlamina da gelmektedir.
islimc1 entelektiieller tarafindan séz konusu hiyerarsi, islam’da var oldugu éne
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suriilen adalet anlayisinin bir esitsizlik yaratmadigi seklinde 6zcii bir yaklasimla
savunulmaya calisilsa da asagidaki alintida gecen “kadinlar savasamaz. Savas erkek
isi” ifadesinde oldugu gibi kadimin devlet ile ilgili ugraslardan uzak tutulmasi ve
kamusal alamn erkege verilirken kadimin yine dogal durum/toprak ile Ozdes
kilinarak ozel alana yonlendirilmesi seklindeki ikili karsitlik yeniden uretilmektedir:

Kadin erkek esit degildir ... hangi boyuttan baktigimz onemli. Esitligi
farklligi, denkligini hepsini ben adaletin icinde arnyorum. Yani bana gore
adalet, hepsini kapsiyor. Ama esitlik adaleti kapsamiyor. Yani adil olmak
lazim. Bir insaat isinde bir kadinin calismasi, esitlikle alakasi yok. Bir kadin
insaat isinde bir erkek kadar verimli olmaz. Burada esitlik aramak dogru
degil. Burada adalet aramak lazim. Bir ev temizliginde kadin daha iyiyse,
erkek de daha iyi olabilir aslinda. O beceri vardir. Kadin daha iyiyse yine esit
davramlmali. Kadina hakki verilmeli ya da erkege hakki verilmeli... Bu
esitlige sizin nereden baktigimiz énemli. Kadinin bedensel olarak biraz zayif
yaratilmis olmasi, kadinin okuyamayacagi, egitim alamayacag, iyi bir
meslek sahibi olamayacagi anlamina gelmiyor. Savas meselesi, kadinlar
savasamaz. Savas erkek isi. (Kevser)

Bir katiima ise toplumsal cinsiyet adaletini su 6rnekle somutlastirmaktadir:

Aksam yemeginde ¢ocugunuzun ve kocamzin tabagina ayni sayida kofte
koyamazsimz. 6 yasinda bir cocuk ile yetiskin erkek, kocaniz aym
ihtiyaclara m1 sahip? Ayn1 bedene mi sahip? Cocuga 3 kdfte koyarsam
kocama 7 kofte koyarnm. Erkek biitiin giin disanda calisip eve geliyor;
bedeni daha biiyiik, daha cok yoruluyor. Daha fazla kaloriye ihtiyaci var.

Adaletin dagitimi fitri Gzellikler geregi kim ne kadar ihtiyac duyuyorsa o kadar
verilmeli temelli aciklanmaktadir. islami metinler toplumsal cinsiyet kavrayisinda
antik Yunan felsefesini takip ettiginden (Edis & Bix, 2005) burada da Platon’dan bu
yana “kim neyi hak ediyorsa ona o kadarini vermek” anlayisimin hala gecerliligini
korudugu goriilmektedir. Kadin ile erkek ihtiyaclan temelli adalet dagiimi yasa ve
yonetmelik giivencesi ile degil, 6zcli bir bakisla savunuldugunda liclincii dalga
feminist hareketin -belki de- en énemli sorusu “kimin neyi neden hak edemedigi?”
gindeme gelmemekte ve kadin haklan acisindan hayati onemi olan yapisal esitsizlik
-isldmcr kadinlarin modernizmin onlan dislamast disinda- hic sorguya acilmamaktadir.
Bu noktada islama kadinlar, toplumsal orgiitlenmedeki yapisal esitsizlik kaynakli
dezavantajli olma veya kaynaklara erisim engelleri ile degil, islami yaradilis anlatist
geregi fitrati baz alarak tam da feminizmi elestirdikleri 6zcii bir mutlakciig
savunmaktadir. Farkli bir anlatimla kapidan kovduklarini bacadan iceri alarak, esitlik
yerine onerdikleri adalet kavrayisini dini kavrayisla kadin-erkek biyolojisi mutlakligi
ve ozciiligiine bagh kalmaktadirlar.

Toplumsal cinsiyet adaleti soyleminin elestirildigi bir diger nokta ise diinyada
yikselise gecen kiiltiirel coziimlemelerin kadin haklanm geri cekmede mesrulastirma
amacli kullammdir. Turkiye gibi buyuk siyasi projelerin imgesi olarak kabul edilen
kadinlarin bedeni 6nemli siyasi catisma alanlar oldugundan bu baglamda kurulan
toplumsal cinsiyet soylemlerinin devlet ile baglan nedeniyle (Berktay, 2017:13) hep
politik olagelmistir. “inancim geregi ortiiniiyorum” savunusu kolektif kimlikten
bireysel ve politik bir durus sergilemeye gecisi imler. Siyasal islam kamusal alandaki
goriiniirligli ve devletin islamilesmesinin géstereni olma misyonunu kadinlara
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verirken aslinda onlan siyasetin icerisine tam olarak dahil etmemis ve etmek de
istememistir. Refah Partisi’nde, vakif ve derneklerde kadinlar kentin “oteki”lerine
eriserek oy devsirme gibi onemli bir rolu getirirken karar mekanizmasinda yer
alamamuslardir. Kandiyoti’nin (1988) énemli tespitiyle sdylemeye calisirsak islamci
kadinlara isldmi hareket icerisinde kendilerine yer acma, belki de ancak kiiltiirel
kimligin canlandinlmasi olarak toplumsal cinsiyet adaleti soylemi bir patriarkal
pazarlik zemini saglamaktadir. “Siyasal bir proje olarak istamcilik iktidarla toplumu
birbirine baglayan, biitiinlestiren ‘kiiltirel’ bir arac olurken kadinlar iizerinden
siirdiirtirken, kadinlarin onemli bir cogunlugu da kendisine atfedilen bu kiiltirel rolii
icsellestirir” (Yilmaz, 2013:19). isldamar kadinlar, kamusal alana erisim ve siyasal
temsil hakkim talep ederken esitlik degil adalet, profesyonel meslek yasamlarinin
ozel alandaki geleneksel rollerinden kopus anlamina gelmedigini aile ve annenin
kutsaligim one cikararak yineleyip kendi cemaatleri olarak isldm Kiiltiiriine
kapanirken diger kadin kimlikler ile olasi etkilesim ve dayanismayr da
zayiflatmaktadirlar.

islama1 Kadin Orgiitlerinde Beden Kavrayisi

Kadin orgiitleri arasinda politik ve ideolojik ayrismamin en keskin hissedildigi nokta
biyopolitik olarak kadin bedeni ve dogurgantigidir. isldma kadinlarnn kendi
bedenleriyle iliskisi din dolayimyla kurulmakta; toplumsal cinsiyet iliskilerinin
diinyevi boyutu fitrat merkezli kavrandigi icin dindar kadinlar agisindan hamilelik,
annelik, kiirtaj ve dogum kontrolii gibi konular zaten sorgulanmamaktadir. Millett
(2000) ataerkil otoriteyi kadinlarin cinselliklerinin ve dogurganliklarimin erkekler
tarafindan denetim altinda tutulmasi olarak gormekte; cinsiyetler arasindaki iliskinin
giice dayali olmasi nedeniyle de denetimin politik oldugunu 6ne siirerek Foucault’nun
biyoiktidar kavrayisina benzer bir durus sergilemektedir. Firestone (1993) ise klasik
Marksist kuramimin simif analizini yetersiz bularak, kadinlarin baskilanmasimn maddi
temelinin ekonomik degil biyolojik oldugunu Gne siirer. Ona gore, kadinin {ireme
islevi, ataerkilligin ve onun yonetme ideolojisinin, cinsiyet aynmciiginin lizerine
kuruldugu cinsiyete dayali is bollimiiniin nedenidir. Cinsiyetler arasindaki dogal
treme farkliliklan dogrudan sinif baglaminda is bolimiine yol actig1 kadar kadinlarin
bir kast olusturmalarina da neden olur. Firestone bu iddiasinda maddi biyolojik
temelle kadinlara yonelik eril tahakkiimiin ideolojisi arasinda nedensel baga dikkat
cekmeye calisir, kadinlann kendi beden denetimlerini butunuyle geri almakla
kalmamasi, cocuk dogumu ve cocuklann yetistirilmesiyle ilgili toplumsal kurumlarin
timiinii de ele gecirmeleri gerektigini (1993:22) savunur.

islami feminist Mernissi (2015a), islam’da kadin cinselligini geleneksel metinler ve
islam’in tarihsel yorumlan araciigiyla analiz eder: Freud’da kadin pasiftir ve bu
nedenle de mazosist olarak tammlanir; Gazali’de ise kadin aktiftir ve kadin ile erkek
birbirlerine haz vermek icin calisan iki kisidir. Gazali takipcileri acisindan kadin aktif
olarak tammlandigindan “kadimin saldirganligi disa doniik” kabul edilir. Gazali,
“medeniyeti kadinlarin tahrip edici, her seyi hiikmi altina alan giicuinu kontrol etme
micadelesi olarak gorir. Kadinlar, erkeklerin sosyal ve dini gorevlerini yerine
getirmelerine engel olmamalan icin kontrol edilmelidir.” Cunku Gazali’ye gore,
“Toplum, ancak, cinsler aras1 aynm ve poligami gibi erkek egemenligini saglayan
kurumlarla varligim siirdiirebilir” (Mernissi, 2015a:38). Kadin, hem cinselliginin pasif
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algilandigi Bat1 killtiirinde hem de cinselliginin aktif algilandig1 Dogu kiiltiiriinde
uygarligin ve toplumsal diizenin yikici ve kontrol edilmesi gereken 6znesi olarak tarif
edilir. isldam hem kadinlarnin hem de erkeklerin cinsel giidiileri ve cinsel doyum hakki
oldugunu kabul etmistir. Erotizm, hem cennetten bir tadimlik, hem de diinyevi
yasamda Ureme icin ilahi olarak emredilen bir gereklilik olarak sunulur. islam’da
orgazm hem kadinlara hem erkeklere 6zgii bir hazdir; cinsel haz konusunda kadina
da, erkege de higbir sucluluk yiiklemez, ama doyum ve hazzin “mesru” olabilmesi
icin, sadece islami evlilik, yani nikah cercevesinde gerceklesmesi gerekir (ilkaracan,
2015:17). Mernissi (2015b) Fas’ta suni bekaret meselesini ele aldig1 calismasinda
cinsel alandaki toplumsal cinsiyet esitsizligini goriiniir kilmaya calisir ve kadin bedeni
uzerindeki patriarkal denetime isaret eder. Kadina evlilik oncesi cinsel iliskiyi ve hazzi
yasaklamanin suni bekaret, kadin genital mutilasyonu (kadin siinneti) gibi cesitli
yollar1 biyoiktidarin kadin bedeni (zerinde uyguladigi kontrol ve denetim
mekanizmalandir. Kadin cinselliginin ve dogurganliginin kontroliinii amaclayan
mekanizmalar, cogu toplumda hala erkek egemen sistemin varligim siirdiirmesinin en
guclu aracidir.

Kadin orgiitlerinin siyasal iktidardan bagimsiz olmamasi ve iktidarin makro siyasal
soylemini benimsemeleri, iktidann kadinlara yonelik politik kararlanm ve
soylemlerini de desteklemeleriyle sonuclanmaktadir. Katiimcilar dogum kontrolii
konusunda esnek ve daha kabul edilebilir goruslerini ifade etseler de cok net ve bariz
bir kiirtaj karsitligr mevcuttur. Katiimailar icinde kendini feminist olarak tanimlayan
tek kadin disinda tim katiimcilar kamu soyleminde son yillarda one c¢ikan kiirtaj
karsit1 aciklamalara destek vermektedir. Bu katiimcilar, “kadin tecaviize ugramis
bile olsa” kirtaj1 kadinin hakki olarak kabul etmeyerek siyasal iktidann yasaklama
politikasim savunmakta, bir katiimcinin sozleriyle “Saglikla ilgili olanlar haric. Keyfi
olarak kiirtaj yasaklanmali” ifadesinde ozetlenen gorusu benimsemektedirler.
Aslinda buradaki kiirtaj karsit1 dil, dindar/muhafazakar kadinlann geleneksel erkek
egemen Islami kolektif kimliklerinin dilidir. Katiimailar, sekiiler bir kadin haklan
savunusu degil, inanc temelli kurguladiklan kimlikleriyle uyumlu sekilde annelik ve
kiirtaj gibi konulan dokunulmaz ve tartisilmaz olarak kavramakta ve hamileligi kendi
bedenleri ile hamilelik stirecini Allah’in bir emaneti olarak gordiiklerinden kendi
beden kavrayislan “emanet beden” (Sisman, 2016) kavrayisi olmakta; dindar kadinlar
acisindan Batili feminist soylemde oldugu gibi kendi bedeni lizerinde denetimi hayli
uzagina diisen bir goriis olmaktadir:

Kurtaj cok farkli bir konudur. Burada bir insan cam var, bu viicut benim bu
cocuk benim ister aldinnm ister dogururum mantig bana ters. Ciinki bir
cocuk 40 giinliikken 1 cm’dir ama kolu bacagi her seyi olusmustur. Bu bir
canliy1 oldiirmektir. isldmiyet’te bir canlimin oldiriilmesine yasak vardir.
Ama tabi saglik problemi varsa kiirtaj olunabilir. Nasil bir hayvan
olduriildiigiinde herkes sokaga cikiyorsa o da bir canlidir, insan haklarina
aykindir. (Ummiigiilsiim)

Foucault (2007) cinselligi bir diirtli olarak kabul eden calismalan elestirir ve
cinselligin toplumsal olarak yapilandinldigini; soylem kavrami araciligiyla da
toplumun makro kavramlastirmalan ve toplumsal degisimle bagini kurmaya calisir.
Cinselligi bir soylem, baska soylemlerle iliski icinde insa olan, kurumsal olarak kok
salmis toplumsal pratikler olarak gorur. Sisman (2016:104), modern toplumlarda



66 Cangoz & Goncg Savran & Sugur & Yesildal

nifus planlamasina Foucault’cu acidan bakmakla birlikte feminist hareketin kadin
bedeni Uzerindeki denetim ve kontrol mekanizmalarnna yonelik gelistirdikleri
elestirilerin isldm’daki Tevhid kavrayis1 geregi varolussal sorunlan da giindeme
getirecegi; toplumsal rol kavrami degisiminin 6tesinde “diinyevi sonuglarimin yanisira
uhrevi hayat1 da etkileyecektir” derken kadinlann kiirtaj hakkini savunmalarnm
onlarin manevi hayatini olumsuz etkileyecegi ve dindar kimliklerine halel getirecegini
one surmektedir.

Millett (2000:43) kadinlarin yasamlari, cinsellikleri ve dogurganlig lizerindeki eril
tahakkiimiin evrensel bir karakteristigi oldugunu; toplumsallasma siireclerinde
egitim, edebiyat ve din gibi sosyal sistemlerin bu ataerkil otoritenin pekistirilmesinde
etkili oldugunu ve ataerkil otoritenin icsellestirildigini belirtir. Boylelikle kadinlarin
kendileri icin “beden imgesi” patriyarkiden bagimsizlasamamakta; siyasal otoritenin
kiirtaj karsitigimi kriminalize ederek kadina secim hakki tanimayan soylemine
eklemlenerek, siyasal iktidarnn kadin bedenine degin tasavvuru kabul gormektedir.

Sonuc¢

Tirkiye’de kadinlann giyim-kusam kodlan, modernlesme veya muhafazakarlasma
projelerinin onemli gostereni olmus; kadinlarin kamusal alanda giyimleri, tutum ve
davramslan, rol ve sorumluluklarn hep diizenlenmek istenmistir. Bu nedenle de
kamusal alanda kadinlanin giyim kusam kodlan laik ve isldmi siyasal séylemler
arasindaki iktidar miicadelesinin sembolii haline gelmis ve kadin sorunu giiniimiize
kadar her daim laiklik, batiilasma ve gelenekle ilgili politik tartismalarin merkezinde
yer almistir. Turkiye’de kadin hareketi icerisinde, 90’li yillarda one cikan farklitiklar,
renkli bir uyum ve zenginligi yansitmams; literatiirde de alti ¢izildigi gibi birbirini
tehdit olarak algilama ve karsiikli micadele etme daha baskin bir oriinti olarak
belirginlesmistir. Farkl bir anlatimla, kadin orgutleri bu donemde yalmzca sistemden
kaynaklanan sorunlarla degil, Turkiye’nin modernlesme tarihi ile yasit geleneksel-
modern kimlik aynsmasi gibi kadim meselelerin yol actigi sorunlar, béliinmeler ve
sinirliklarla da miicadele etmek durumunda kalmislardir. Bu noktada, 6zellikle 1980
sonrasinda sekuler-dindar kimlik gerilimi ve miicadelesinin, kadinlarin yasam tarz ve
giyim kodlan Uzerinden siyasal varlik kazanmasi, kadin orgutleri arasindaki boluinmeyi
daha da artirmistir.

Bu baglamda, irdelemeye calistigimiz isldmar kadin orgiitlenmelerinin farklligi
kucaklayan ve kadinlarla bir dayanisma kurma sivil hedefi sorgulandiginda da bu
noktanin hayli ciliz kaldig1 goriilmektedir. Etnik koken, dini yonelimler veya cinsel
tercihler temelli kurgulanan kimlik siyaseti, postkolonyal soylemin altimi cizdigi
“ezilme, dislanma, otekilestirilme” temelli birlesme ve dayanisma zemini kuramaz,
aksine yeniden aynsma, béliinme ve catismayi tetikler goriinmektedir. islama
kadin orgutlenmeleri kendilerine kamusal alanda hak ve 6zgurlik tanimayan kamu
karsisinda magduriyet temelli bir dayamisma ve orgiitlenme arayisina girmis;
dayanmisma ag siyasi partileri ve/veya yardim ve hayir amacli dini yonelimi yiiksek
karma orgitlerde yine kendi kimlikleriyle benzer kadinlan icerecek sekilde
oruilmistiir. Siyasal isldm’in politika alamindaki basansi dindar/muhafazakar kadin
orgiitlenmelerinin de, ozellikle proje finansmam, mekan destegi gibi sorunlarim
cozerek kamusal alanda gliclenmesine katki saglamis, Batili modernlesme ve laiklik
kavrayis1 terk edilerek, postkolonyal feminizden koklenen toplumsal cinsiyet
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adaleti slogamyla kadin haklar soylemini yayginlastinlmaya baslamistir. islamc
kadin orgiitleri isldam dininin ontolojik olarak 6ziinde esitlikci oldugunu ancak
mevcut toplumsal orgiitlenmelerin erkek yorumlarina dayandigi gerekcesiyle esitlik
yerine adalet, toplumsal cinsiyet yerine de fitrat kavramlarnim yerlestirilmektedir.
Boylelikle kadin orgutlerinin kadin haklar mucadelesinde esitlik ile adalet arasinda
bir gerilim uretilmis; geleneksel toplumsal cinsiyet rolleri sabitlenmeye calisilarak
sosyal haklar da adalet talep edilmektedir. Ayrnica beden politikalar sozkonusu
oldugunda Miisliiman kadin olarak “emanet beden” kavrayisi belirleyici olmakta ve
muhafazakar makro siyasi soyleme eklemlenen bir tutum sergilemektedirler.
isldmc1 aktorler tarafindan feminizm evrenselci ve mutlak olmakla elestirilirken
fitrat1 merkeze alarak kadin-erkek biyolojisini kutsaldan hareketle deger ve rol ile
cisimlendiren bir kavrayis kendisi de baska bir indirgemeciligi kabul etmis
olmaktadir.

Tiirkiye’de feminist hareket orneginde gorlildiigli gibi, cogu Uciincli diinya
llkesinde kadinlarnn siklikla ulusal bagimsizlik ve benzeri hareketler arasindaki
kutuplasmalarin  sembolii haline getirilerek mobilize edilmeleri, erkeklerin
denetiminden bagimsiz kadin haklan sdylemlerinin gelisimini simrlandirmistir. Kadin
orgiitlerinin farkli ideolojik bagliiklan, diger siyasal orgiitlenmelerden farkli ve
bagimsiz bir kadin kimliginin olusmasinin oniinde de yine bagimsiz bir kadin
siyasetinin insa edilmesinin oniinde de engel teskil etmektedir. Uciincii dalga
feminizmle birlikte tek tip, homojen bir kadin anlayisimin farklibklann vurgulandigi
bir anlayisa evrilmesi feminist hareketi daha kapsayic1 kilrmstir, ancak kapsayiciik
tek basina yeterli degildir. Ozgiirlestirici de olabilmesi icin bir toplumsal cinsiyet
siyaseti kurmak ve insa etmek, bunun icin de farkli ideolojik yonelimlere sahip
kadinlan bir ortak paydada bulusturabilmek onemli ve gereklidir. Tipki kesisimsellik
teorisinin isaret ettigi gibi kadin orgiitlerinin makro siyasi projelerin ikili karsitlk
tammlamalanmn tehdit algisiyla degil; her cesit toplumsal konumdaki kadin/lar/la
kesisimlerin arayisinda olmak ve tam da kesisim noktalanndan temellenen feminist
ve/veya kadin politikalanmn pesine dusmek tim kadinlan kucaklayabilen ve tim
kadin kimlikleri icin esitlik ve adalet arayisi olacaktir.

Notlar

' Bu calismada ortak hedef ve idealler tasiyan isldm dini referansli olarak politika benimseyen ve
faaliyetler gerceklestiren orgiitler ve aktorleri anlam farki icermeksizin islama veya islami olarak
adlandirmaktayiz. Saha calismasinda islama érgiitlenmelerde goriisiilen kadinlar kendilerini Misliman,
dindar ve muhafazakar kavramlanyla adlandirdiklan icin islamar yerine kimi yerlerde aym anlamda
olmak lizere dindar veya muhafazakar kavramlarim da kullanmaktayiz.

2 Bkz. Demircan-Cakar, N. (15 Ocak 2015). Neden Toplumsal Cinsiyet Adaleti? KADEM Kose yazilar.
(https://kadem.org.tr/neden-toplumsal-cinsiyet-adaleti/).

Bkz. Toplumsal Cinsiyet Adeleti Kongresi Sonuc Bildirgesi, KADEM internet sitesi
(https://kadem.org.tr/toplumsal-cinsiyet-adaleti-kongresi-sonuc-bildirgesi/).
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Filmlerle  Ogsrenmek: Derslik
Deneyimlerine Toplumsal Cinsiyet
Perspektifinden Bakmak

Ashihan Dogan-Topgu®
0z

Sinema bir sanat dali ve bir kitle iletisim araci
olarak siklikla incelenmektedir. Filmler bu
islevlerinin yani sira uzun zamandir egitime
yardimci  bir ara¢ olarak da goriilmektedir.
Gorsel isitsel materyallerin, ozellikle filmlerin
editim materyali olarak kullamm ile d6grencilerin
kavramlarnn  somutlastimasi  kolaylasmaktadir.
Filmlerin ~ toplumsal cinsivet ve medya
derslerinde  kullammi da, Ogrencilerin  bu
kavrami sorgulamalarina yol acma potansiyeli
tasimaktadir. Tiirkiye gibi cinsiyet esitsizliginin
gliclii  bicimde deneyimlendigi  bir (ilkede,
filmlerin materyal olarak kullamldigi toplumsal
cinsivet  temali  derslik  deneyimlerinin
incelenmesinin alan yazina katki saglayacagi
diistintilmektedir. Buradan hareketle ¢alismanin
amaci, sinema sektortntin treticilerini yetistiren
Iletisim Fakiiltelerinde yiiriitiilen ilgili derslerin
kullamm pratiklerini agiga ¢cikarmaktir. Bu amag
dogrultusunda, éncelikle ilgili alanda ders veren
ogretim elemanlarina ve filmlerin materyal
olarak kullamldig1 derslerin Ggrencilerine birer
anket yonetilmistir. Alinan yanit-
lar dogrultusunda, derslerde materyal olarak
kullamlan filmler, sinemanin toplumsal cinsiyet
temsillerinin  insasina  etkisi  baglaminda
incelenmistir. Calismamn énemli bulgularindan
biri, &gretim elemanlarimn  filmleri  ders
materyali olarak kullanma amaclan ile 6grenci
deneyimlerinin ortiismedigi ve odrenciler icin
toplumsal cinsiyet kavramini anlamlandirmada
filmlerin diger materyallerden daha etkili
oldugudur.  Ogrenciler acisindan ~ filmlerin
toplumsal cinsiyet pratiklerini anlamlandir-
mamn aracisina doniistiigli ve egemen disi
kimliklerin ~ tamindi$1  esitlikci  bir ~ derslik
deneyimine alan actigi goriilmistir.

Anahtar Kelimeler: sinemada toplumsal cinsiyet
temsilleri, egitimde filmlerin kullanim, medya,
gorsel-isitsel materyal olarak filmler.

Learning through Films: Looking at
Classroom Experiences from a
Gender Perspective

Isil Kizihrmak™
Abstract

Cinema is frequently studied as a branch of art
and mass media studies. In addition to these
functions, movies have long been seen as an aid
to education. With the use of audio-visual
materials, especially movies, as educational
material, it becomes easier for students to
concretize the concepts. The use of movies in
gender and media classes has the potential to
cause students to question this concept. In a
country like Turkey, where gender inequality is
high, it is thought that examining gendered
classroom experiences, in which movies are
used as material, will contribute to the
literature. From this point of view, the aim of
the study is to reveal the usage practices of the
related  courses  conducted in  the
Communication Faculties that train the future
professional to the cinema industry. For this
purpose, a questionnaire was administered to
the lecturers in the field and to the students of
the courses in which movies were used as
material. In line with the answers received, the
films used as materials in the lessons were
examined in the context of the effect of cinema
on the construction of gender representations.
One of the important findings of the study is
that the instructors’ purposes of using movies as
course material and student experiences do not
match, and that movies are more effective
than other materials in making sense of the
concept of gender for students. For students, it
has been seen that movies have turned into a
means of making sense of gender practices and
opened up a space for an egalitarian classroom
experience where non-dominant identities are
recognized.

Keywords: gender representation in cinema,
using film in teaching, gender and media, films
as audoviual materials.
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Giris

Birey, giindelik deneyimlerinde toplumsallasma araciligiyla farkli pek cok rol ve
tutum edinir. Bireyin toplumsallasmasinda etkin rol oynayan unsurlardan biri,
kisaca etkili bir donilisim siireci olarak ifade edebilecegimiz, egitimdir.
Toplumsallasma araciligiyla edinilen diger roller gibi, toplumsal cinsiyete uygun
rol ve tutumlarin 6grenilmesi de, siirecin bir parcasi olarak, bireyin cinsiyetci
ideolojiye uygun hale getirilmesini saglar. Aile, egitim ve kitle iletisim
araclanyla bireyleri belirli kaliplar icerisinde dusunup davranmaya yonelten
cinsiyetci ideoloji, toplumsal yasamin her alaninda ve aninda yeniden uretilse
de igsellestirilisi yogun olarak egitim kurumlar ve medya metinleri araciigiyla
gerceklesir. Kitle iletisim araclarinin tumu gibi sinema da kulturel temsillerin
uretildigi, pekistirilerek yeniden dolasima sokuldugu bir alandir ve bu kiiltiirel
temsiller icerisinde en yaygin olanlarindan biri de cinsiyete iliskin olanlardir
(Ryan & Kellner, 2010:17-18). Bu baglamda filmler, egemen cinsiyetci
ideolojiye uygun temsiller barindinirlar. Bu nedenle calismada, soziu edilen
filmleri iiretme ihtimali de bulunan bireylerin yetistigi iletisim Fakiiltelerindeki
Toplumsal Cinsiyet ve Medya derslerinin derslik deneyimlerine odaklanmilmistir.
Gelecegin medya sektorii calisanlart olan 6grencilerin goriisleri, filmlerin egitim
materyali olarak kullammiyla cinsiyetci ideolojinin tartismaya acilmasi
baglaminda incelenmistir.

Ataerkil kodlarin medya araciligiyla yeniden (retimine alamin egitim
slirecinden bakmak, Diinya Ekonomik Forumu 2021 Kiiresel Cinsiyet Esitsizligi
Raporu’na gore' 156 iilke arasinda genel siralamada 133., kadinlarin egitime
katibminda ise 101. sirada yer alan Turkiye’de ayrica onem tasimaktadir. Bu
raporda da goriildigii gibi, Tirkiye’de feminist micadelenin, cinsiyet
esitsizligini gorindr kilma ve yok etmeye yonelik iradesiyle gelinen noktaya
ragmen, glindelik yasami kusatan cinsiyetcilige kars1, her alanda hala alinmasi
gereken cok fazla yol oldugu aciktir. Sayilan (2012:14), bilgi siirecleri ve
kiiltiirel ortam araciligiyla egitim sistemlerinin, egemen cinsiyetci kalip
yargilarin uretilmesinde kilit rol oynamaya devam ettigine dikkat cekmekte ve
egitimde toplumsal cinsiyet esitligine odaklanan arastirmalarin, acikca
toplumsal cinsiyet esitligi politikasinin siirdiiriildiigii zamanlarda dahi, egemen
kadinlik ve erkeklik rollerinin yeniden iiretildigini gosterdigine deginmektedir.
Bir yandan kiz cocugu ve kadinlarin egitimine iliskin projelerin sayisinda artis
goriilirken diger yandan aym kisiler icin esit ve nitelikli egitime ulasmak
zorlasmaktadir. Tan (2008:52-57), egitim sisteminin cinsiyetciligi yeniden
ureten yapisin1 incelerken, alandaki kaynak ve yapisal dizenlemelerin
geleneksel toplumsal cinsiyet rolleri ile biitiinlestigine, egitime erisim ve siirec
icinde kalabilmeye iliskin farkin, yiiksekogretim basamaginda belirginlestigine
deginmektedir. Erkekler icin yiiksekogretime devam edebilmek olagan, kadinlar
icin ise caba gerektiren bir siirectir. Mifredat, egitim politikalan ve egitime
katilim gostergelerinin ortaya koydugu sonuca gore de, toplumsal cinsiyetin
egitim alaninda anaakimlastirilmas1 heniiz tamamlanmamistir (Gogiis-Tan,
2018:140-143). Ancak siirec tamamlanmamis olsa da, YOK Toplumsal Cinsiyet
Esitligine Duyarli Universite Calistay1 sonrasinda yayinlanan Tutum Belgesi? gibi
diizenlemeler, yiksekogretim alaninda toplumsal cinsiyet esitliginin
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anaakimlastinlmasina katki  koymustur. 29.05.2015’de yayimlanan YOK
Toplumsal Cinsiyet Esitligine Duyarli Universite Calistayr Sonuc Raporu (Tutum
Belgesi), Toplumsal Cinsiyet Esitligi dersinin ayni veya farkli adla yiiksekogretim
programlarinda yer almasini, yiiksekogretim kurumlarinda kadin arastirmalar
merkezlerinin kurulmasini, toplumsal cinsiyet esitligi odakli calismalarin
lisansiistii programlarda tesvikini, kurumlarin 6grenciler disindaki bilesenleri
icin de cinsel taciz ve mobbing konularinda diizenlemeler yapilmasini, kadin
ogretim elemanlarinin giiclendirilmesi ve zorluklara karsi basvurabilecekleri
kanallar gelistirilmesini hedefleri kapsamina almistir (Gogiis-Tan, 2018:72-74).
Hedeflerin universite bilesenlerini kapsamasi, butunluklu bir farkindalik
yaratmanin amaclandigim gostermisse de proje devam etmemistir. Ozetle,
Gogilis Tan’in da vurguladig1 gibi, egitimde toplumsal cinsiyet esitligine dair
gostergeler hedeflere heniiz yaklasilamadigini acikga ortaya koymaktadir.

Akademisyenlerin toplumsal cinsiyet esitligine iliskin farkindaliklarim
olcmeyi amaclayan Yildinm, Ergit ve Camkiran (2017) tarafindan yapilan
calisma da benzer verileri aciga ¢ikarmaktadir. Calismada toplumsal cinsiyet
temali haberlerden yola cikarak hazirlanan sorulara verilen dogru cevap sayisi
ile cinsiyet degiskeni arasinda anlamli bir farka rastlanmis ve kadin
akademisyenlerin toplumsal cinsiyet farkindaliginin daha yiiksek oldugunu
gosteren sonuclar, kavramin hala bir kadin haklari sorunu olarak algilanmasi ile
iliskilendirilmistir. Bu ve benzeri calismalarda, akademisyenlerin medyada yer
bulan giindemlere daha hakim oldugunun aciga ¢ikmasi ile medyanin toplumsal
cinsiyet farkindaligi yaratmadaki oneminin alt1 bir kez daha cizilmektedir
(Yildinm vd., 2017:40-45). Toplumsal cinsiyet kavraminin bilinirliginde
medyanin etkisi g6z oniinde bulunduruldugunda, bakisimiz bir kez daha iletisim
Fakiiltelerine cevrilmektedir. Cangdz (2013), iletisim Fakiiltesi 6grencilerinin
siddete kars1 tutumlarim inceledigi calismasinda, toplumsal cinsiyetin (ke
glindemindeki yansimalarn konusunda ogrencilerin yeterince bilgi sahibi
olmadiklarin belirtmektedir. Cangoz (2013:57), 6grencilerin toplumsal cinsiyet
kavramin1 net bicimde tamimlayamamasim, onceki egitim basamaklarinda
alinamayan toplumsal cinsiyet egitiminin lisans egitimine de dahil olmayisiyla
iliskilendirmektedir.

Toplumsal cinsiyet medya iliskisine odaklanan bu calismalarin sonuclarindan
hareketle, toplumsal cinsiyet esitligine dair farkindaligin hem 6grenciler hem
de Ogretim elemanlann acisindan hala gelismemis oldugunu soylemek
mimkindiir. Medyanin siirecteki rolii g6z 6niinde bulundurularak hem gelecegin
iletisimcileri hem de onlan yetistiren 6gretim elemanlari agisindan toplumsal
cinsiyet ve medya derslerinin etkisinin aciga cikarilmasi 6nem kazanmaktadir.
Buradan hareketle calismanmin amaci, iletisim Fakiiltelerindeki Toplumsal
Cinsiyet ve Medya temali derslerde egitim materyali olarak kullanilan ve
kavrama ickin yerlesik kabulleri tartismaya agcma potansiyeline sahip filmlerin
kullamim pratiklerini ders vyiritiicileri ve 0ogrenciler acisindan aciga
cikarmaktir. Bu amac dogrultusunda, filmlerin egitim materyali olarak
kullamldigr derslik deneyimlerini incelemek lzere ders vyiriticlileri ve dersi
alan ogrencilerin gorisleri anket calismasi ile toplanmistir. Elde edilen bulgular,
materyal olarak kullanilan filmlerin toplumsal cinsiyet kavraminin
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anlamlandirilmas1 ve tartisilmasina etkisi baglaminda degerlendirilmeye
calisilmistir.

Gorsel Isitsel Materyal Kullamimimin Derslik Deneyimine Etkisi: Filmlerle
Somutlasan Bilgi

Bilindigi gibi teknolojik gelismeler sadece gerceklestirildikleri alanla simrli
kalmaz ve ongoriilebilir ya da 6ngoriilemez bicimde farkli degisikliklere yol
acar. Gelisen teknolojinin gorsel isitsel materyal kullanimina etkisiyle 6grenme
sureclerinin donusmeye baslamasi da bu sonuclardan biridir. Elbette bu
doniisimii, 6grencilerin hayatlarim biyiik olciide teknoloji ile bicimlendiren ilgi
ve taleplerinden bagimsiz diisiinmek olasi degildir. Ogretim siireclerinde gérsel
isitsel materyallerin, ozellikle de filmlerin, egitim materyali olarak kullanimi
ile 6grencilerin derse yonelik ilgisinin artmas1 ve geleneksel yollarla kavranmasi
glic olabilecek kimi konularin daha kolay anlasilmasi ve somutlastinlmasi
mimkiin olmaktadir (Basbogaoglu, 2011; Levent, 2011). Ogretimin en basarili
halinin somuttan soyuta ve basitten karmasiga dogru yapilandigim disiinen
egitim bilimci Dale, sozel ve gorsel semboller, hareketli resimler, radyo, plak
gibi goz ve/veya kulakla algilanan materyalleri, bilgi edinme sirecinin en
onemli araglan arasinda degerlendirmektedir (Demirel & Yagci, 2011:22-23).
Dale’in Yasant1 Konisi adim verdigi calismanin bulgularina gore, insanlar
ogrendiklerinin %83’linli gorme ve %11’ini isitme duyulanyla edinmektedirler
(Yalin, 2012:21). Levent (2011), hitap edilen duyu organi sayisi ile 6gretimin
kalict ve anlamli olmasi arasindaki dogrusal iliskiyi aciga cikaran calismalar
incelerken, teknolojik gelismelerden faydalanan materyal kullaniminin
algilama, ilgi uyandirma ve ogrenmeyi kolaylastirirken, bilgiyi pekistirerek
kaliciigina yardim ettigine deginmektedir. Ogrenilenlerin hatirlanma yiizdesine
odaklanan calismalar, 6grencilerin okuduklarinin %10’unu, gordiiklerinin ve
isittiklerinin ise ylzde %50’sini hatirladiklarim ortaya koymaktadir (Levent,
2011:28-32). Basbogaoglu da (2011:68), gorsel isitsel materyallerin, egitim
suresini nitelikten odun vermeden kisaltip, bilgiyi kavrama, icsellestirme ve
daha iist diizeye tasimada etkin olduguna dikkat cekmektedir.

Film/videolar ise, kavramlarin ogretilmesi ve ogrenilmesinde diger gorsel
isitsel materyallere gore daha etkilidir. insan iliskilerine yonelik problemleri
gozlemleme ve analiz etme firsati tanima, yarattigi duygusal kazanimla
bireysel/ sosyal tutumlarin sekillenmesine etki, dramatizasyon deneyimiyle
catismali basliklar tartismaya acma olanag ve farkli gruplarca izlenerek ortak
tecriibeler edinilmesine imkan saglama ile diger materyallerden aynlirlar
(Yain,  2012:140-141).  Filmler, dusunmeyi canlandirma,  bilginin
anlasilabilirligini arttirma, odaklanma, ve iliskileri gosterip karsilastirma
yapma, farkli bakis acilar kazandirma islevleri ile “baskalarinin yaptiklarin
gozleyerek, gorme ve isitme duyu organlan kullanilarak edinilen en somut
yasantilar1 sunan ogretim araclarndir” (Celik, 2011:41).  Filmlerin egitim
materyali olarak kullanilmasina iliskin calismalari inceleyen Birkok (2008), ortak
bulgularin, 6grenme siirecinin zevkli ve verimli kilinmasina, bilginin anlamli ve
kalic1 hale gelmesine, teorik icerigin anlasilabilirligine ve 6grencilerin kendileri
ile cevrelerindeki olaylan sosyal seviyede kavramlarina katki saglamak olduguna
deginmektedir. Soyut diisiinceyi somutlastirma, sosyal teorileri anlamlandirmaya
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katkis1; gorlintii, hareket ve sesi bir arada kullanarak yazili bir metinde ayni stirede
aktarilabilmesi neredeyse imkansiz olan boyutta bilgiyi aktarmaya imkan taniyan
nitelikleriyle filmler, geleneksel yontemlerden cok daha guduleyici ve canlandiric
pedagojik kaynaklara donusmektedirler. Filmlerin ozellikle son yillarda etkili bir
materyal olarak kullammm, seyirci kitlesi olan genclerin gorsel medyayla
iliskisinden bagimsiz disiinmek olas1 degildir, gencler geleneksel egitim
materyallerine kiyasla, gorsel kiiltiire ait materyallerle daha yogun etkilesim icine
girmektedir (Birkok, 2008:3-9).

Etkili bir egitim materyali olan ve farkli sanat dallarim1 kapsayarak daha
zengin bir dil yaratan sinema filmleri 1907’den beri egitim amac ile
kullanilmakta ve konunun somutlastinlmasinda, analiz edilmesinde, kalici
olmasinda, siiriikleyiciligi ile olay orgisiiniin coziimlenmesinde, Ggrencilerin
c6ziim onerisi lretme becerilerinin gelismesinde etkili olmaktadir (Oztas,
2007:119). Yakar-ince (2012) filmlerin egitim materyali olarak kullanimi ve bu
konudaki arastirmalarin, sinemanin sosyokiiltiirel tarih aktariciigr islevi
tasimaya basladig1 savas yillarinda artis gosterdigini belirtmektedir. 1980°li
yillara dek, okullarda ders konularinin filmle 6gretimine odaklanan calismalar
yapilmissa da, filmlerin  dersliklere girisi  bilgisayar teknolojisinin
yayginlasmasiyla kolaylasmistir. Tirkiye’de de filmlerin egitim amacl
kullanim1, diinyadakine benzer bir seyir ile, savas sureclerinde ordu tzerinden
gerceklesmis, 1950’li yillardan itibaren ise Ogretimin cesitli kademelerinde
kullamimina ve materyal gelistirmeye doniik arastirmalar artrmstir (Yakar-ince,
2013:22-28). ilerleyen donemlerde teknolojik gelismelerin etkisiyle, filmlerin
egitim materyali olarak kullanimi yayginlik kazanmistir.

Filmlerin toplumsal cinsiyet ve medya derslerinde egitim materyali olarak
kullammina iliskin derslik deneyimlerini daha dogru bir bakisla degerlendirebilmek
icin ise toplumsal cinsiyet kavramina iliskin kisa bir degini yapmak ve sinemanin
cinsiyetci ideolojisinden soz etmek gerekir. Toplumsal cinsiyet kavram ilk kez,
cinsler arasindaki iliskinin toplumsal olarak orgutlenmesini aciklamak icin 1960’larnn
ikinci yansindan itibaren kullamlmis, Stoller kavramm cinsiyetin biyolojik temelli
insasim reddetmek baglaminda degerlendirmistir (Scott, 2007; Segal, 1992).
ilerleyen yillarda Oakley (1972) cinsiyet rollerinin kiiltiirel olarak kuruldugunu ilan
ederek, feminizm icin ufuk acial bir katki sunmustur. Oakley, “kadin(s1)lik ve
erkek(si)ligin (feminity and masculinity) toplumsal doniisiime acik davranis ve varolus
bicimleri oldugunu” dile getirmis, Rubin ise (1975) kavramrm, “toplumsal olarak
dayatilmis cinsiyetler-arasi boliinme” olarak acgiklarmstir (Acar-Savran, 2009:233-
234). Toplumsal cinsiyet, kisaca, biyolojik farkliliklarla degil ideolojik olarak
kurgulanan “kadin” ve “erkek” kimliklerinin toplumsal olarak insa edilisini
aciklamaktadir. insa edilen bu kimlikler yani toplumsal cinsiyet ideolojisi cesitli
mecralar araciligiyla dolayimlanir. Literatiirde sikca aile, okul, kitle iletisim araclan
basliklan altinda toplanan bu mecralardan sinema da temsilleri yansitan ve yeniden
ureten bir iletisim arac1 ve sanat dali olarak, kilturel temsillerin icsellestirilerek
benligin bir parcasi haline gelmesine katki saglar (Ryan & Kellner, 2010:37).
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Seyretme Hazzinin iktidarla iliskisi: Sinemada Anlam ve Temsil

Sinemanin kultirel temsilleri yeniden uretmesi ve seyirci etkilesimine dair alan
literaturinde pek cok kuramsal calisma gerceklestirilmistir. Seyirci etkilesimine
odaklanan sinema kuramlarimin radikal bicimde yon degistirisi ise 1970’lerde,
psikanalitik kuramdan ozelikle Lacan’dan etkilenen ve sinemayi “psisik bir
aygit” olarak betimleyen calismalarin, seyirciyi de bu aygitin parcasi olarak
yorumlamasi ile baslamistir (Erdogan, 1993:31). Baudry’nin sinematografik
aygiti, Platon’un gerceklik ve idealar diinyasin1 anlamlandirmada kullandig
magara metaforu® ile yorumlayisi sinemanmin seyircide yarattigi gerceklik
yanilsamasint anlamada ufuk acicidir. Bu yoruma gore, karanlik sinema
salonunda tipki magaradaki tutsaklar gibi edilgin olan seyirci, sinema perdesine
yansitilan imgeleriyle yildizlan seyrederken tutsaklarinkine benzer bir deneyim
yasamaktadir. Psikanaliz acisindan da, sinema salonundaki seyircinin
yalitilmistik ve edilgenligi ana rahmine doniisle iliskilidir, gorme arzusu birincil
slirecin parcasi oldugundan, seyirci goriintliyle beslenmek istemektedir. Seyirci
perdeye bakarken, 6zne konumunda ve bakisin sahibidir, bakma arzusunu
bakmaktan duydugu hazla bicimlendirir ancak imgeleri kontrol edebildigi
konusunda bir yanilsama icindedir. Seyircinin gerceklik ve yanilsama arasindaki
konumu, ideolojik etkilenmenin odagindadir; ozdeslesme, fantezi, arzu
siirecleri sinematografik mekamin yarattig1 etkiye baglhidir. Sinema salonunun
mekansal diizenlemesinin etkisiyle edilgin durumdaki seyirci, ilkel hazz
yeniden deneyimledigi yamlsamasina kapilir (Erdogan, 1993:32-34).

Sinemada klasik anlati, seyirci o0zdeslesmesi Uzerine kuruludur ve tim
araclanyla seyirciye izlediginin bir film oldugunu unutturmak (izere
orglitlenmistir, bicimsel uylasimlarnn da ayna evresindeki cocugun ayna ile
kurdugu iliskiye benzerdir. Filme dahil olma arzusundaki seyirci, gordiigi
yansima kendisine ait olmadidindan 6zdeslesme siirecine girer. Ozdeslesme,
sinematografik aygitin antropomorfik (insanbicimci) olusu ile kolaylasmaktadir
(Buker, 2000-2003), kamera insan gozu gibi isler. Buker (1996:168), Freud’dan
hareketle, film seyretme deneyiminin cocugun ideal ego evresindeki
deneyimiyle benzestigini belirterek, yiice bir varlik olarak idealize edilen ancak
sonradan kaybedilen imgenin, sinema perdesinde 0ozdeslesilen yildizlar
araciligiyla bulundugunu soyler. Erdogan (1992) ise, sinemada 6zdeslemeyi haz
baglaminda yorumlarken, baskalarina ait goriintllyli seyretmenin/dinlemenin
hazzinin “algilamanin, dikizciligin hazz1” olduguna dikkat ceker; seyirci ile
gorsel imge arasinda dogrudan bir iliski bulunmamasi sayesinde sinirsiz bir
garanti vaadeden bu haz, seyircinin iktidarla iliskisini de aci8a ¢ikarmaktadir.
Cunku seyirci, haz dolayimiyla eksik duygusunu tatmine yonelirken, ayni anda -
bilincli ya da bilin¢siz sekilde- iktidara da yonelmektedir: Sinema iktidar
iliskilerini sahnelemekle kalmaz, seyircisine iktidar olma hazzin1 da yasatir
(Erdogan, 1992:67-69). Ozdeslesme ve iktidar aracisi olarak sinema, temsilleri
icsellestirmesi yoluyla, toplumsal bir gerceklik insa eder ve kultirden
devralinan temsilin benligin parcasi haline gelmesine katki koyar (Ryan &
Kellner, 2010:35-37).

Goriildugi lizere, sinema araciligi ile temsiller ve iktidara atfedilen imgeler
yeniden ve daha giiclii bir bicimde uretilir. Yarattig1 6zdeslesme etkisinin
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essizligi ile diger sanat dallarindan ayrilan, giicli bir iletisim ve sanat dali olarak
sinemanin cinsiyetci ideolojinin hiikiim siirdigli bir mecra olusu baglaminda
incelenmesi tam da bu nedenle onem kazanmaktadir. Oztiirk (2000:70),
sinemanmin gelisimiyle paralel ilerleyen cinsiyetci ideolojinin, erkegi 0zne
konumunda, kadini ise cinsel arzu nesnesi olarak kurguladigina dikkat ceker.
Kadinin, eril bakisin seyirlik nesnesi oldugu Hollywood sinemasini inceleyen
Wood (aktaran Oztiirk, 2000:71-72), ideal figiirleri soéyle betimlemektedir: “1-
ideal erkek: Erkeksi (giiclii) bir seriivenci, kuvvetli, tuzaga diismeyen adam. 2-
ideal kadin: Es ve anne, milkemmel bir arkadas, sonsuz dek yuvasinin ve evinin
glivenilir kaynag1”. Klasik sinema anlatisinda final, bu etkin erkek ile edilgen
kadimin iliskisinin nihayete erdirilmesi ve kendi cinselliginden fazlasina isaret
eden ‘aykin’ kadin karakterin evlilikle ehlilestirilmesi, bu miimkiin degilse,
cezalandinlmasiyla diizenin yeniden tesis edilmesi Uzerinden kurgulanmistir
(Hayward, 2012:70). Klasik sinema anlatisindaki bu kaliplar varligin1 1970’lere
dek siirdiirmiis ve erkek gliciin tasiyicisiyken kadin, erkegin bakisina gore temsil
edilerek, acik ya da ortuk bicimde, ikincillikte/otekilikte sabitlenmistir.
1920’lerde modernligin yiikselmesiyle evcimen kadinin yerini bagimsiz kadin
alirken, 1940’larin savas ikliminde, kadinlar annelik ve vyurtseverlikle
iliskilendirilmistir (Nowell-Smith, 2003:401-402). 1950’lerin basinda sinema,
savastan donen ve kadinlan biraktiklar yerde bulamayan erkeklerin krizine
¢Oziim aramistir. Film noir tiiri ve bagimsiz kadin temsilleriyle erkek
bilincdisinin hadim edilme korkusuna iki temel kacis yolu Uretilmistir: Kadim
cezalandirma ya da fetislestirme araciligiyla onu tatmin aracina donistiirme
(Mulvey, 2019:211-212). Savas sonrast donemde, “Kucuk Kadin’in Buyuk
Ekonomi” anlamina geldigi fark edildiginden kadin evi/ulusu onarmaya davet
edilmistir (Dyhouse, 2015:15-16). 1960’lar ve sonrasinda yasanan cok yonlu
toplumsal degisim talepleri ve kadin hareketinin etkileri sinemada karsilik
bulmussa da, egemen sinemanin kadin temsillerinde koklii bir degisim
gerceklesmemistir. Ryan ve Kellner (2010: 335) de, klasik sinema anlatilarindaki
temsillere giicli, maceraci, her daim egemen erkek temsilleri Uzerinden
bakarken, “iktidar kurumlarinin fiili olarak elde bulundurulmasi kadar iktidarin
parcasi” olan ve ozneyi idealize eden temsillerin ister birey ister ulus diizeyinde
olsun icsellestirilerek diisiince ve davranisi yonlendirdigine, yerine baskalarinin
konulmasinda frenleyici rol oynadigina deginirler. Ozellikle erkek iktidarim
fetislestiren eril kahramanlik temsilleri pek cok toplumsal alanda erkek
tahakkumunun yeniden lretilmesinin klasik bir yoludur.

Ancak 1970’lere gelindiginde kadinlar, hem sinemadaki tektiplestirilmis,
edilgen kadin temsillerine hem de endustrilesen sinema sektorunde kadin
emeginin somiirlisiine ve kadinlarin oyunculuk disindaki uretim siireclerinde
profesyonellesmelerine imkan taninmamasina karsi seslerini yiikseltmislerdir.
Bu donemde hem kadin yonetmen sayisinda artis ve temsillerde iyilesme
yasanmis hem de erkek yonetmenler ve egemen sinema, kameray1 kadinlarin
hikayelerine cevirmeye baslamistir. Monaco’ya (2009: 257) gore, bu yonelis
kokli bir degisiklikle sonlanmamis kadin hareketinin basincindan etkilenilmis,
ondan 6grenilmemistir. Kadinlarin sinemanin cinsiyet¢i kurgusunu degistirme
cabasi sadece egemen sinema Uretimleriyle simirli kalmamis, feminist film
kuramcilari nesnelestirilerek eril bakisin hizmetine sunulan kadin imgesini



80 Dogan-Topcu & Kizilirmak

erkegin iktidar konumu baglaminda tartismaya acmislardir. ilk feminist film
elestirmenlerinden Claire Johnston, klasik sinemadaki ‘kadin miti’ni bir uzlasi
olarak yorumlayip “erkek olmayan oteki”den baska anlam ifade etmeyen bu
temsilin sinemanmin vyarattigi gerceklik hissiyle dogallastinldigina dikkat
cekerken, Molly Haskell From Reverenge to Rape’de (1974) sinemada kadinin
ideolojik insasinin saygiyla tasvirden tecaviize evrilisini incelemistir (Hayward,
2012:139). Aynmi yillarda feminist sinema dergisi Frauen und Film ile Screen, M/F
ve Camera Obscura’da siren tartismalarin da etkisiyle feminist film teorisi
gelismeye baslamistir (Smelik, 2008:3-4).

Laura Mulvey ise, yazildigi donemden itibaren cokca tartisilan makalesi Gorsel
Haz ve Anlati Sinemasi (1975) ile sinemada bakmamn hazzinin, bakisin nesnesi olan
kadina yoneltildiginde, esitsizligi yeniden lireterek cinsiyeti seyreden/etkin/erkek
ve seyredilen/edilgen/ disi olarak boldiigiinii ifade etmistir. Mulvey’e gdre
(2019:218), hem perdedeki karakterler hem de perdenin diger tarafindaki seyirciler
icin erkegin fantezisine uygun olarak bicimlendirilmis kadin, bakisin nesnesine ve
igdislik tehdidinin semboliine indirgenmistir. Kendi teshirciligine bakmada isteksiz
erkek, Oznesi oldugu bakisi ozdeslestigi kahramana aktanr, bu yolla filmin
fantezisini denetleyerek iktidar sahibi olmanin hazzim yasar (Mulvey, 2019: 210).
Anneke Smelik de (2008:1), sinemayi, “kadinlar ve disillik ile erkekler ve erillik,
kisaca cinsel farkliliklar iizerine mitlerin iretildigi, yeniden iretildigi ve bunlarin
temsil edildigi kiiltirel bir pratik” olarak tammlamaktadir.

Goriilduigu gibi sinema, seyretme hazzimn iktidarla iliskisi ve eril bakisa uygun
temsiller sunmasi ile toplumsal cinsiyeti yeniden iireten bir mecradir. iktidar
iliskilerince yapilandirilan diger tim kavramlar gibi toplumsal cinsiyete dair
atiflarnin da sinema yoluyla dogallastirilarak icsellestirilmesi ya da siregiden
esitsizligin goriiniir kilinarak elestirel bir bicimde degerlendirilmesi filme dair farkl
okumalar yapabilmekle iliskilidir. Filmlerin Toplumsal Cinsiyet ve Medya
derslerinde egitim materyali olarak kullanilmasi, bu alanda iiretim yapmak lizere
egitim alan Ogrencilere toplumsal cinsiyet kavramina dair temel bir perspektif
sunmas1 ve sinemadaki cinsiyetci ideolojinin yeniden uretimini anlamlandirmayi
saglayan elestirel bakisi kazandirabilmesi acisindan cok onemlidir.

Yeni Bir Bakis Kazanmak: Toplumsal Cinsiyetin Filmlerde Temsiline Dair
Derslik Deneyimleri

Betimleyici bir nitel arastirma olarak tasarlanan bu calisma, temsili sunan ve
temsili kuran bir mecra olan sinemanin, toplumsal cinsiyet kavramim
somutlastirma ve tartismaya etkisini derslik deneyimlerine odaklanarak aciga
cikarabilmeyi amaclamaktadir. Bu amaci gerceklestirmek uzere, ilk olarak
iletisim Fakiiltelerinde Toplumsal Cinsiyet ve Medya derslerini yiriitmiis
ogretim elemanlarina ardindan da Mersin Universitesi iletisim Fakiiltesi’nde
ilgili dersi almis 6grencilere ait veriler anket teknigi ile toplanmis ve elde edilen
bulgular filmlerin materyal olarak kullaniminin toplumsal cinsiyet pratiklerini
anlamlandirmaya etkisi baglaminda degerlendirilmeye calisilmistir.

Calismada, orneklemden evrene dogru genelleme yapmaya degil zengin bilgi
yiikli durumlarin derinlemesine analizine imkan tanmiyan ve “farkliliklarda
birlesen onemli ortak oruntuleri belirlemek” icin kullanilan amacli orneklem
(Patton, 2014:242-3) yontemlerinden biri olan oOlciit ornekleme yontemi
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kullamlmistir. Olciit ornekleme yéntemi, arastirmaci tarafindan daha once
belirlenmis olcitleri karsilayan durumlarin calisilmasini temel almaktadir
(Yildinm & Simsek, 2013:140). iletisim Fakiiltelerinde Toplumsal Cinsiyet ve
Medya derslerini vermek ve aym fakiltede bu dersi almis olmak, calismanin
orneklem olcutu olarak kullanmilmis ve calismaya gonillu olarak katilan 25
ogretim gorevlisi ile 44 6grenci calisma grubunu olusturmustur.

Filmlerin Ders Materyali Olarak Kullanildigi Toplumsal Cinsiyet ve Medya
Derslerine Iliskin Ogretim Elemani Deneyimleri

Calismada 6ncelikle, iletisim Fakiiltelerinde Toplumsal Cinsiyet ve Medya dersinin
yiritiictliiglinii yapms 6gretim elemanlarina e-posta ile ulasilarak, 4’u acik uclu
olmak Uzere, 10 sorudan olusan ve arastirmacilar tarafindan tasarlanmis anket
formu iletilmistir. Anket iceriklerinde ilgili derslerde film materyalinin kullanimina
odaklanilms, bu kapsam disinda soruya yer verilmemistir. Calismaya gonullu olarak
katilmay1 kabul eden 6gretim elemanlarimin derslerinde filmleri materyal olarak
kullanma sikliklan, kullamim tercihlerini belirleyen amag¢ ve kriterler, filmlerin
diger ders materyalleri ile iliskisi ve kullanmlan filmlerin gosteriminden sonra elde
edilen geri donuslere odaklanan sorular kapali uclu sorular olusturmustur. Film
tirleri ve akimlara dair tercihler ile derslerde kullanilan ya da kullamlmasi
planlanan filmlerin isim ve temalarina odaklanan sorular, acik uclu sorular seklinde
tasarlanmistir. Ulasilan 6gretim elemanlarindan %84’li ankete doniis saglamistir.
Ankete doniis saglayan 6gretim elemanlan arasinda filmleri egitim materyali olarak
kullananlarin oram %71,5 iken, kullanmayanlarn oram %28,5’dir.

Derslerini filmleri egitim materyali olarak kullanarak yiriitmeyi tercih eden
ogretim elemanlarindan, filmleri bir ders doneminde 1 kez kullananlarin oram %20
iken, 2 kez veya daha fazla kullananlarin oran %80’dir. Bir ders doneminde 4 kez
veya daha fazla kez film kullanan ogretim eleman yoktur. Katiimcilardan %40’
egitim materyali olarak kullandiklan filmleri, “konuyla ilgili literatiir taramasindan
hareketle”, yine %40°1 “bir onceki ders yilinda yapilan tespitler sonucunda”, %20’si
ise “toplumsal cinsiyet ile ilgili film icerikleri ve listelerini arastirarak” belirledikleri
seklinde yanit vermis; “Ogretim Uyesi/arkadas Onerisi”, “Ogrenci Onerisi”,
“medyada gormek” seceneklerini tercih eden katiimci olmanmustir.

Filmleri, “diger ders materyallerini destekleyen metinler” olarak goren
katiimcilarin oram %80 iken, “ayn birer metin olarak goren”lerin oram %20’dir.
Filmlerin birlikte kullamldigi materyallerden kitap ve ders notunun kullanim
oranlan %40 iken, slayt/sunum tercihini secen katiimcilarin oram %20’dir.
Katiimcilarin %80’i egitim materyali olarak sectikleri filmlerin “ders icerigini
destekleyici islev tasimasini” beklerken, %20’si “yeni bir bakis acisi/ tartisma
bastigi kazandirmasi”nm amaclamaktadir. Ankete katilan tiim 6gretim elemanlan,
egitim materyali olarak kullandiklarn filmlere iliskin doniit aldiklarim
belirtmistir. Katiimcailarin %80’i donitleri, “derslikte yuzylize tartisarak” elde
ettiklerini belirtirken, donltleri “yazili sinav sorusu haline getirerek elde etme”
secenegine ait oran %20’dir. Tercih edilen film tiirlerinin “kurmaca”, “belgesel”
ve “her ikisi de” secenekleri ile simrlandinldig soruya katiimcilarin %80’i “her ikisi
de”, %20’si “kurmaca” yamtim verirken, yalmzca “belgesel” tiiriinu tercih eden
katiimar olmammistir. Her iki yapim turiinu de tercih eden katiimcilann tercih
nedenlerine iliskin gorislerinden bazilan soyledir:*
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Kurmaca filmler dersi destekler nitelikte olsa da farkl tartismalar da
acacagindan simf ortaminda epey islevsel olmaktadir. Belgesel ise
dogrudan konuyla ilgili belge niteliginde bilgiler sundugundan
ogrencilerin kalic1 olarak 6grenmelerine yardimci olmaktadir. (O.E. 9)
Belli bir tiire stkistirmak yapilandirmak olur. (0.E.12)

Her iki turde de iyi ornekler var, iki turden de nitelikli yapimlar
izlemelerini tercih ediyorum. (0.E.7)

Ders materyali olarak kurmaca filmleri tercih eden katiimcilarin gorusleri ise
su sekildedir:
Kurmaca filmlerin 6grenciler lzerindeki etkisinin daha yogun oldugunu
diisiiniiyorum. (0.E.16)
Kurmaca simf ortaminda tartisma acmaya daha uygun. (O.E.1)

Ogretim elemanlarimin %93,3’U sectikleri filmlerin anaakim veya bagimsiz
yapimlar olmasinin tercih siirecinde belirleyici bir faktor olmadigi konusunda
mutabakata sahipken, %6,6’s1 yapim tiriniin tercih nedeni oldugunu
belirtmistir. Bu nedenin gerekcelendirilmesine iliskin acik uclu soruya verilen
yanitlardan biri soyledir:

Tercih yapabilmek igin 6grenim potansiyeline bagli olarak karar
veriyorum. (O.E.7)

Egitim materyali olarak kullanilan filmlerin temalarina odaklanan acik uclu
soruya verilen yanitlarda, tercih yogunluguna gore sirasiyla, “feminizm”, “kadin
haklarn”, “toplumsal cinsiyet”, “feminist hareketler”, “kadin”, “kiltir”,
“glindelik hayat”, “toplumsal cinsiyet rolleri”, “kizkardeslik”, “ataerkillik”,
“sosyal roller”, “siddet” “ask”, “toplumsal cinsiyet kalip yargilar1” ve “kadina
yonelik siddet” ifadeleri kullanilmistir. Ankete katilan ogretim elemanlan,
“Toplumsal Cinsiyet ve Medya dersinde egitim materyali olarak kullandiklar
veya kullanmayr planladiklarnn filmleri” ise, Alien, Frida, Fried Green
Tomatoes/Kizarmis Yesil Domatesler, Iron Jawed Angels/Demir Ceneli
Melekler, Namus Nedir?, North Country/ Tek Basina, Osama, Persepolis, Piano,
Saute ma ville, Suffragette/Diren!, Thelma and Louise ve Volver/Doéniis olarak
siralamistir. Thelma and Louise, Suffragette ve Fried Green Tomatoes ankete
katilan ogretim elemanlarimin egitim materyali olarak sectikleri filmlerden en
fazla tercih edilenlerdir. ilgili derste egitim materyali olarak kullamlan filmlerle
ilgili bir degerlendirme yapmadan once onlar hakkinda kisaca bilgi vermek
gerektigi, bu yolla 6gretim elemanlarinin tercih nedenleri ile toplumsal cinsiyet
temsillerini tartismada 6grencilerde karsilik bulmasi amaclanan etki arasindaki
iliskisinin de aciga cikarilabilecegi diisiiniilmektedir.

Katiimcilarin en fazla tercih ettigi film olan Thelma and Louise (Ridley
Scott, 1991), farkli hayatlara sahip iki arkadasin hafta sonu tatilini anlatir.
Siklikla feminist film olarak goriilmesine karsin, Hayward’in da belirttigi gibi
Hollywood’un ddipal yorungesinin takipcisidir; film diizen/duzensizlik/yeniden
dizen ile iki kadinin omir boyu hapis cezasi ve intihar arasindaki tercihleri
uzerinden ilerler (Hayward, 2012: 46; Monaco, 2009:260). Fried Green
Tomatoes/Kizarmis Yesil Domatesler (Jon Avnet, 1991), kutsal evlilik ve ideal
bedene dair dayatmalarla cevrelenmis Evelyn ile hayatinin son giinlerini
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yasayan Ninny’nin dostlugu odaginda, kadinliga her donemde bir varolus
miicadelesi olarak bakmaktadir. En cok tercih edilen filmlerden bir digeri olan
Suffragatte/Diren (Sarah Gavron, 2015), 1912 ingiltere’sinde oy haklar icin
micadele eden kadinlarin deneyimlerinden ilhamla uretilmistir. Aym
mucadelenin Birlesik Devletler’deki seyrine bakan Iron Jawed Angels/Demir
Ceneli Melekler (Katja von Garnier, 2004) gibi, kadinlik deneyimlerini 1rk ve
sinif baglamlar lizerinden okumaya imkan tanir.

Siddet dolu evliligini sonlandirarak madende calismaya baslayan bir kadinin
isyerinde yasadig1 cinsel tacizin cezalandinlmasin talep ettigi oykiistiyle North
Country/Tek Basina (Niki Caro, 2005), iki kiz kardesin hayatindan yola cikarak
kadin dayamsmasina bakan Volver/Donlis (Pedro Almodovar, 2006) ve
‘gliclu/ozgur kadinlik’ insasinin bedenle, askla, kultiirle iliskisini kuran Frida
(Julie Taymor, 2002); kadinligi ataerkil aile, annelik, cinsiyetci is ortami, hukuk
ve siddet baglamlarinda okumaya acarlar. Evliligini erkeklerin kararlastirdig
Ada’min hikayesini konu edinen The Piano (Jane Campion, 1993) kadinliga,
Viktoryen donemin ahlak anlayisi ve somiirgeciligine odaklanarak yaklasir. Kadin
karakteri bakisin tasiyicisi haline getirip, gozetlemeciligin ve arzunun hazzim
kadina atfederek egemen sinema kodlarina karsit bir dil olusturan (Oztiirk,
2000:147-148) filmin, listedeki diger ‘kadin hikayeleri’nden daha ufuk acici1 bir
perspektife sahip oldugunu séylemek miimkiinddir.

Farki dénemlerde Afganistan ve iran’da degisen diizenlere kiz cocuklarinin
gozunden bakan Osama (Siddiq Barmak, 2003) ve Persepolis (Marjane Satrapi ve
Vincent Paronnaud, 2007), dinle sekillenmis siyasi otoritenin, kadin ve cocuklarin
hayati Uizerindeki etkisini anlatmaktadir. Tercih edilen filmler arasinda bilimkurgu
tirindeki tek yapim olan Alien (Ridley Scott, 1979), kadin kahramam sefkatin
sinirlanna hapsetmeyisi ile turinde bir ilki gerceklestirmistir. Bordwell ve
Thompson’a gore (2012:337), Alien’da kadimn annelik ile korkusuz bir savasci
olmak arasinda tercihe zorlanmamasi kadin hareketinin, beklenmeyen bir tiire,
bilimkurgu sinemasina etkisidir. Listedeki tek belgesel yapim olan Namus Nedir?
(Birsen Atakan, Melek Ozman, Giizin Saglam ve Ulkii Songiil, 2008), kadinlarin
hayatimi tahakkiim altina alan kavrama “feminist acidan bakmayr denemek”
amaciyla yola cikar. Mutfaktaki bir kadimin giinliik rutinini, 6zel alan icinde varligina
yabancilasan kadinligi tartismaya acarak anlatan Saute ma Ville (Chantal Akerman,
1968) ise, listedeki diger filmlerden cok daha erken donemde liretilmis olmasina
karsin, feminist sinema dilini yogun bicimde etkilemeye devam etmektedir.

Ankete katilan ogretim elemanlarinin egitim materyali olarak tercih
ettiklerini soyledikleri bu 14 filmden %21.4’( bagimsiz yapim, %92.8’i kurmaca
yapimdir ve sekiz filmin yonetmeni kadindir. Filmlerin odaginda varolus
cabalan, kusatilmalan, direnisleri, dayamsmalar ile kadinlarin yasam
deneyimleri vardir. Erkeklik ve queer temsilleri anlatinin merkezine alan
herhangi bir film ise tercih edilmemistir. Anket sonuclarina bu acidan
bakildiginda, toplumsal cinsiyet kavramina kadinin ikincillestirilmesi lizerinden
yaklasildigini, ataerkil iktidar iliskilerinin hem nesnesi hem 6znesi konumunda
olan erkeklik deneyimlerinin (Sancar, 2009:11) otelendigini sGylemek
mimkiindiir. Toplumsal Cinsiyet ve Medya derslerinde filmlerin egitim
materyali olarak kullanilmasinin egemen kadinlik kodlarin1 reddetme ve direnis
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pratiklerini tartismaya katki koyan bir derslik deneyimini aciga cikardig
soylenebilir.

Filmlerin Ders Materyali Olarak Kullanildig1 Toplumsal Cinsiyet ve Medya
Derslerine Iliskin Ogrenci Deneyimleri

Bu calismada, filmlerin egitim materyali olarak kullamldigi Toplumsal Cinsiyet
ve Medya derslerindeki derslik deneyimine dair biitiinliiklii bir degerlendirme
yapabilmek icin, materyal kullammmimn o6grenciler icin ifade ettigi anlamlan
ortaya cikarmaya yonelen bir baska anket calismasi daha yapilmistir.
Arastirmanin ikinci asamasindaki calisma grubu, bir ders donemi boyunca ilgili
dersi alms ve basanli olmus, calismaya goniillillik ile dahil olan Mersin
Universitesi iletisim Fakiiltesi 68rencilerinden olusmaktadir. Katiimcilara dair
hicbir demografik bilgi icermeyen ve ders doneminde filmlerin materyal olarak
kullammi ve bu filmlerin toplumsal cinsiyete iliskin bakisa etkilerine odaklanan,
1’i acik uclu olmak iizere, 7 soruluk anket 44 6grenci tarafindan yanitlanmmstir.
Filmlerin ders materyali olarak kullamim sikligi, yarattig1 etki acisindan diger
ders materyalleriyle karsilastinlmasi, toplumsal cinsiyete iliskin yeni bir bakis
kazanma potansiyeli anketin kapali uclu sorularim, izlenen filmlerin odaklandig
distinulen temalar ise anketin kapali uclu sorularinmi olusturmaktadir. Elektronik
ortamda gerceklestirilen ankete donis yapmayan ve herhangi bir soruyu
yanmtlamayan katilimci yoktur.

Ankete katilan o6grencilerin tamami Toplumsal Cinsiyet ve Medya derslerinde
filmlerin ders materyali olarak kullamldigim belirtmislerdir. ilgili derste bir
donemde kac kez film izlenildigini tespit etmeyi amaclayan soruya, katilimcilarin
%72,7’si “4 veya daha fazla kez”, %27,3'lU ise “2 veya daha fazla kez” yamtin
verirken, “1 ya da 2 kez” secenegini tercih eden olmamistir. “Toplumsal cinsiyet
kavrarmmi anlamlandirmada filmlerin diger ders materyallerinden daha etkili
oldugunu” dusiinen katiimcilarnin oram %100’diir. Yine katiimcilann tamam,
“filmlerin ders materyali olarak kullamlmasinin kendilerine toplumsal cinsiyet
kavrami ve sinemada temsillerine iliskin farkli bir bakis kazandirdigi” konusunda
mutabakata sahiptir. Kazandiklanm diistindiikleri yeni bakis acisinin yogunlastigi
fikirlerin soruldugu ve birden fazla secenegi tercih etme imkanlarimn oldugu soruya
katiimalarin %90,9’u “kadinlann esitlik taleplerine iliskin yeni bir bakis acisi
kazandim” yanitim vermistir. Ayni soruda “feminizm ve kadin haklarina iliskin yeni
bir bakis acis1 kazandim” secenegini tercih edenlerin oram %27,3 iken, “erkekligin
kimlik insa siirecinin de sancili olduguna dair yeni bir bakis acisi kazandim” ve
“LGBTIi+’lara yonelik alg1 ve tutumuma dair yeni bir bakis acis1 kazandim” diyen
katiimcilann oranlan %18,2’dir.

ilgili derste egitim materyali olarak kullamlan filmlerin odaklandigim
dusundikleri temalara iliskin acik uclu soruya verilen yamtlar ise, tercih
yogunluguna gore sirasiyla, “kadin haklan”, “toplumsal cinsiyet” ve “feminizm”
olmustur. Bu yamtlan, “kadin hareketleri”, “cinsiyetcilik”, “kadin
mucadelesi”, “esitlik”, “ataerki”, “insan haklarn”, “emek” izlemistir. Temalan
tanimlarken kavramlan tercih etmeyen katiimcilarin ifadelerinden bazilarina
asagida yer verilmistir:

Kadinin nesnelestirilmesi (0. 32)
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Kadimn mutfaga hapsedilmesi (0. 17)

Kadin ve erkeklere yiiklenilen roller (O. 24)

Kadinlarin, erkeklerin rollerini Ustlenmesi (0.38)

Kadin=erkek (0.2)
Ogrencilerin derslik deneyimlerinin odaginda, ogretim gorevlilerinin egitim
materyali olarak tercih ettigi filmlerin de etkisiyle, kadinlarin varolus
miicadelesi ve esitlik talebi vardir. Ancak 6grenciler ataerkil sistemin erkeklere
yiikledigi odevler konusunda da fikir sahibi olmustur ve dersle iliskili kavramlara
dair kazandiklan bakis, toplumsal cinsiyet kalip yargilarina yonelik daha
butuncil bir reddedis icermektedir. Katiimcilarin tamami derste izledikleri
filmlerin, toplumsal cinsiyet temali baska filmler izleme ve kavram hakkinda
daha fazla arastirma yapma ihtimallerinde etkili oldugunu
diisinmektedir. Filmler, 6grenciler icin toplumsal cinsiyete dair yeni bir bakis
acis1 kazanmada diger ders materyallerinden ¢ok daha etkili olmustur.

Sonug¢

Bu calisma, Toplumsal Cinsiyet ve Medya derslerinde filmlerin egitim materyali
olarak kullammina iliskin derslik deneyimlerini analiz etmek amaciyla
gerceklestirilmistir. Bu cercevede toplumsal cinsiyet temsillerinin yeniden
Uretildigi bir alan olarak sinemaya odaklamlmistir. Sinema, hem anaakim filmler
araciligiyla egemen toplumsal cinsiyet normlarnim insaya katkisi hem de iiretim
mecradir. Esitsizligi dogallastirarak goriinmez kilan sinemaya elestirel bir bakisla
yaklasmak ve egemen sinema pratiklerinin karsisindaki Uretimleri tammak, yeniden
tretime katki koymamak acisindan degerlidir. Bu noktada, sektorde tretim yapmak
icin egitim alan iletisim Fakiiltesi 6grencilerinin elestirel bakis kazanmalarimin
onemi bir kez daha ortaya cikmaktadir. Kavramlan somutlastirmaya ve bilginin
kalicihgina olumlu etkisiyle diger egitim materyallerinden aynlan filmlerin,
Toplumsal Cinsiyet ve Medya derslerinde kullamlmasi sayesinde, o6grencilerin
toplumsal cinsiyet kavramina iliskin temel bir biling ve cinsiyet temsillerinin
egemen soylemle iliskisini anlamlandirmalarini da saglayacak olan elestirel bir bakis
kazanmalart mumkiinddr.

Calisma kapsaminda Toplumsal Cinsiyet ve Medya dersini alan 6grencilerin
deneyimlerini agiga ¢ikarmak amaciyla hazirlanan anketin sonuclar da bu
varsayim ile uyumludur. Ancak sonuclar 6gretim elemanlarinin filmleri ders
materyali olarak kullanma amaclar ile 6grenci deneyimlerinin bitiiniyle
ortiismedigini de gostermektedir. Clinkii ogretim elemanlarinin %80’ filmleri
“diger ders materyallerini destekleyici metin” ve %20’si “ayrn birer metin”
olarak goriirken, ankete katilan o6grencilerin tamami filmleri diger ders
materyallerinden daha etkili bulduklarin1 belirtmektedir.

Benzer bir sonuc filmlerin olasi islevlerine dair sorularda da agiga cikmis,
ogretim elemanlarimin %80’i filmlerin “ders icerigini destekleyici islev tasimasi”m
ve yalmzca %20’si “yeni bir bakis acisi/tartisma baslig1 kazandirmasi1”ni beklerken,
calismaya katilan ogrencilerin tamami ders donemi boyunca izledikleri filmlerle
toplumsal cinsiyet kavram ve sinemada toplumsal cinsiyet temsillerine iliskin farkli
bir bakis kazandiklanm belirtmistir. Buradan hareketle, Toplumsal Cinsiyet ve
Medya derslerinde filmlerin egitim materyali olarak kullamlmasinin 6grenciler
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acisindan ogretim elemanlarnimin tercih nedeni ve amaclarindan Gte bir anlam
tasichd1 goriilmektedir. Ogrencilerin yeni bir bakis acisi kazanmada filmlere
atfettikleri rol, filmlerin sosyolojik kavramlarin algilanip derinlestirilmesindeki
islevini aci8a cikaran (Diken & Lausten, 2010) ve derste kullanimlarimin kavram ya
da kuramlan tartisilabilir hale getirerek kalicilasmasina odaklanan calismalarin
(Cayircioglu, 2014) sonucuyla paraleldir. Alan yazinda, 6zellikle toplumsal cinsiyet
sosyolojisine ickin kavramlarn algilanisi ve egemen kalip yargilara yonelik elestirel
bir bakisin gelismesinde filmlerin derslik deneyimlerindeki rolinu inceleyen
calismalarla da (Fehim-Kennedy vd., 2011:6-8; Dil, 2017:64) uyumlu bulgular elde
edilmistir. Bu calismanin katiimcist olan 6grenciler icin filmler, ilgili kavramlarin
diger ders materyallerinden daha etkili bicimde anlamlandirilmasinda ve yeni bakis
acilarinin kazamldig1 bir derslik deneyiminin ortaya cikmasinda en etkin rolii
oynamaktadir.

Anket calismasinda dikkat ceken bir diger sonuc da filmlerin egitim
materyali olarak kullanmildig1 Toplumsal Cinsiyet ve Medya derslerindeki tema ve
tartismalarin, 0ogrenciler ve Ogretim (yeleri acisindan, ‘kadinlarin
ikincillestirilmesi’ lizerinde yogunlasmis oldugudur. Ogretim uyelerinin egitim
materyali olarak kullandiklann filmlerin temalarn olan “kadin haklan” ve
“feminizm”, ogrencilerin yeni bakis acilar kazandiklarinm belirttikleri temalarin
da basinda gelmektedir. Bu bulgu Fehim-Kennedy ve arkadaslarinin (2011:6)
calismasinda, toplumsal cinsiyet temali filmlerin 6grenciler tarafindan kadinin
ozel alan, ev ici emekle temsil edilisi ve ataerkil sistem tarafindan goriinmez
kiimisiyla iliskilendirilmesi ile uyumludur.

Bu arastirmanin calisma grubunu olusturan &grenciler, filmlerin temalarin
ozetledikleri yanitlarinda, kadinlarin konum ve miicadeleleri konusunda 6gretim
elemanlarinin tercihleriyle ortiisen temalar belirtmis olmakla beraber, 6gretim
elemanlarinin film tercihlerine yon veren temalann odaginda yer almayan
basliklarda, erkeklik insasi ve LGBTi+’lara yonelik algida, yeni bakis acilan
kazandiklann da ifade etmislerdir. Bu bulgu da, toplumsal cinsiyet temali filmlerin
kullammu ile, 6grencilerin erkeklige dair elestirel bakis kazandigini (Fehim-Kennedy
vd., 2011) ve egemen erkeklik rollerine dair alginin anlamli bicimde dstiiginii
gosteren calismalar (Dil, 2017:64) ile uyumludur.

Calisma grubundan elde edilen sonuclar, Turkiye gibi toplumsal cinsiyet
esitsizliginin keskin bicimde sirdligli bir lilkede, bu esitsizligi insa eden en
onemli odaklardan biri olan medya metinlerinin iireticilerini yetistiren iletisim
Fakultelerindeki derslik deneyimlerini yansitmalarn bakimindan onem
kazanmaktadir. Ozellikle 6grenciler acisindan bakildiginda bu deneyimin,
toplumsal pratikleri anlamlandirmanin aracisina  donistiigli, cinsiyet
esitsizligine kars1 duyarliik kazanmanin yani sira kendi eylemleri (zerine
dislinme ve egemen disindaki kimliklerle tanisma imkan1 sundugu
goriilmektedir. Ogrencilerin farkli kiiltiirel arka planlara sahip oldugu ve bu
nedenle toplumsal cinsiyet hakkindaki okumalarin her 06grencide benzer
tartisma olanaklar1 yaratamayacag diisiiniildiiglinde, yasamin yansimasi olarak
filmlerin actigt alan ©nem kazanmaktadir. Ogrencilerin  kavrami
anlamlandirmada filmleri daha etkili bulmalarini, geleneksel toplumsal cinsiyet
rollerine uyum saglamamanin toplumsal dislanma ile karsilanmasiyla birlikte
dusunmek mumkindur. Toplumsal cinsiyeti filmlerdeki karakterlerin
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yolculugundan hareketle okumak, dislanma kaygisi ya da travma nedeniyle
kendi deneyimini paylasmak istemeyen ogrenciler icin konusma imkani
yaratmasi lzerinden de degerlendirilebilir. Tiirkiye gibi, kadinliga suskunluk,
heteronormative dis1 deneyimlere gorinmezlik dayatilan ulkelerde, toplumsal
cinsiyet temali filmlerin derslik deneyiminin parcasi olusu, pek cok 6grenci icin
hayatlarinda ilk kez ataerkil kodlarin disinda tartisabilme potansiyeli
tasimaktadir. Filmler, egemen dis1 kimlikler icin esit bir derslik deneyimi alanm
acarken, ileriki donemin Ureticilerini de ataerkil sinema kodlarimin kirildig
uretimler icin donatmakta; sosyal cevreleri ile paylasacaklarn giinlik pratiklerini
donusturen bir etki yaratmay1 asarak, medyada toplumsal cinsiyet temsillerinin
esitlikci bir zemine tasinmasina katki koyma potansiyeli barindirmaktadir.

Toplumsal cinsiyetin karsiikli insa ve esitsizlik baglamlarinda okunma
cabasi, gerceklik/dogallik yanilsamasinin kirilmasi icin kuskusuz cok degerli bir
adimdir ve kadina yonelik siddetin her giin arttigi ilkemizde, kadin
mucadelelerinin derslik deneyiminin merkezinde yer almasi kaginilmaz bir
tercihtir. Fakat ikili normatif diizende gelisen bu esitsizligi ve ataerkil sistemin
yapisint daha butunluklu bicimde kavramak icin, kitle iletisim araclan ve
popiler Kkiltirde incelenmesi ile sabit ve tarih disi anlamlan disinda
algilanabilecek erkeklik (Connell: 2012, s.6) ve LGBTi+ deneyimlerinin de daha
fazla tartisilmasi gereklidir.

Buradan hareketle calismanin onerisi, ilgili derslerde gosterilen filmlerin
toplumsal cinsiyete dair elestirel bakisi derinlestirmeye katki sunabilmesi
acisindan temalara ayrilarak siniflandinlmasidir. Hem kadinlik deneyimlerine
hem de eksikli kaldigi gorilen kadinlik disindaki temsillere farkl
perspektiflerden bakmay1 saglayabilecek farkli donem ve cografyalarda
feminist bir bakisla ve/veya kars1 sinema pratigi olarak iretilmis filmler,
erkeklik insas1 ve erkeklikler arasi hiyerarsi iliskisini anlamlandirabilecek
filmler, LGBTi+ deneyimler ve heteronormatif kurguya karsi kimlik insasini
anlatan filmler; Turkiye’deki kadinlik deneyimleri ve sinema alaninda kadinlarin
varligim da tartismaya imkan vermesi acisindan llkemizden kadin
yonetmenlerin farkli donemlerden iiretimleri, geleneksel sinemada eril bakis
tartisabilmek adina sinema tarihinde one ¢ikan yapimlar ile esitlik mucadelesini
tarihsel bicimde kavramaya yardimci olma potansiyelleri nedeniyle toplumsal
cinsiyet odakli belgesellerin derslik deneyimine katki sunabilecek temalar
oldugu diistinilmektedir.

Notlar

'World Economic  Forum, Global Gender Gap Report 2021. Erisim  Adresi:
http://www3.weforum.org/docs/WEF_GGGR_2021.pdf

2]lgili belge Yiiksekdgretim Kurumu’nun web sitesinden Subat 2019’dan sonra kaldirlmstir.

3 Bu metaforda, karanlik magarada bulunan tutsaklar yiizleri duvarlara doniik, hareketsiz bicimde
otururlar. Arkalarinda, yuksekte yer alan mesalenin yardimiyla duvarlardaki golgeleri gorurler.
Gordiikleri aslinda kendi golgeleridir ve zamanla gercekligin bu golgeler olduguna inanarak
magara disinda bir yasam olduguna ihtimal veremez hale gelirler (Erdogan, 1993:32).

4 Katiimcilara dair 6znel ifadelere yer verilirken, anket formlarinin siralamasina gore kodlama
yapilmis ve 6gretim elemanlan 0.E.1, O.E.2...., 6grenciler ise 0.1, 0.2... seklinde ifade edilmistir.
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Angela McRobbie (2020). Feminism and the Politics of Resilience: Essays on
Gender, Media and the End of Welfare (Feminizm ve Direnme Siyaseti:
Toplumsal Cinsiyet, Medya ve Refahin Sonuna Dair Denemeler). Polity Press.
153 pages. ISBN-13: 978-1509525072 and ISBN-10: 1509525076

Angela McRobbie is an academic renowned for her British cultural theory,
feminism, and media studies. She has authored numerous books and academic
articles on these topics. Her most famous work is her book titled "The Aftermath
of Feminism: Gender, Culture, and Social Change" published in 2008. She
focuses on popular culture, issues such as the problems of young and modern
women. In 2017, the British Academy elected her as a Fellow. The book
discussed in this review was published in 2020 and it consists of 159 pages, has
an introductory part, and 4 essay parts. There are more important arguments
in the first two essays as they analyze how neoliberalism and media affected
feminism in the UK after the 20th century. As women became more employed
than over the past decades, media and neoliberal policies have begun to
emphasize more successful women at work and home with a fit body because
working women would have been contributing to the economy. Since women'’s
participation in the workforce means more production, employment, welfare,
etc., women will have important contributions to economic development.
There is a win-win situation between neoliberal policy advocates and feminists.
However, as the author argued, women's right to work, which feminism
defends, has increased the competition among women in the neoliberal system
and has made the hierarchical distinction based on class, race, and ethnicity
evident because neoliberal policies mostly targeted white middle-class women.
Therefore, the chore was burdened to immigrant or black working-class women
(p.6). A neo-liberal discourse based on high performance has conveyed this
concern to women by emphasizing the importance of diligence at work, a good
marriage (professional wife), and planning for successful motherhood. McRobbie
calls this neoliberal leadership feminism. When both parents go to work,
situations of childcare, how the child should grow up are revealed. As a solution
to this issue, as suggested by Riley, socialized childcare kindergarten was
suggested. This system has three advantages: 1) women could be employed in
this kindergarten 2) children might gain social skills 3) women would get rid of
exclusive motherhood because it was a kind of unpaid slavery role (p.25). For
women to fully participate in the labor market, there need to be comprehensive
and well-managed childcare and after-school care programs (p.27). This
suggestion is very important as it expands the choice of women because many
women inadvertently give up their job after being a mother or give up the idea
of having children for their career, despite their willingness. Even when the
mother takes paid leave to raise her child, another person may be employed
temporarily during this period.

As for the relationship between media and feminism, the author discusses
how women’'s lives are shaped by media genres such as women's magazines and
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television programs and what she called ‘visual media governmentality’. In
terms of visual media governmentality, she combined gender and the specific
dimension of media such as magazines or TV programs into Foucault's
biopolitical model of government (p.34). According to this model, the state
controls or governs the body of the society that leads to guidance for middle-
class young women'’s career and domestic lives. Known for her various studies
on women's magazines before, McRobbie emphasizes in this book that such
women’s magazines expose women to the effects of being successful in business
and home life and having a fit body. Authors such as Foucault and Donzelot drew
attention to sexuality's surveillance of the female body but did not mention the
influence of women's magazines on sexuality, women’s health. Topics such as
cleanliness, hygiene, good housekeeping, and later fashion, beauty, and
courtship are covered in these magazines (p.29). McRobbie argues that lower-
class or working-class women who read these magazines also envied this middle-
class lifestyle and moved away from their way of life. Since women were
exposed to this lifestyle, they began to plan their own lives accordingly (p.30-
31). Some issues need further investigation such as how many women read these
magazines or even if they do, how much are they affected? Also how those
lower-class women can afford to read those magazines? Maybe she makes the
mistake of over-generalizing the results of her analysis.

Another key argument of McRobbie is the emergence of new feminism since
2008. McRobbie proposes the ‘perfect-imperfect-resilience’, or ‘p-i-r’ which is
a formula that manages change in the light of new feminist activism. A good
career, home life, motherhood, which she calls perfect; what is imperfect is
scope for criticizing these ideals and moving away from them; and finally,
methods that have become the therapeutic tool for resilience, healing, and
repair. P-i-r has worked in harmony with capitalism, insomuch as that the
challenges on the road to perfection were shared among women through the
media. Especially famous women have done this frequently. In this way, they
have learned to heal their wounds and created resilience, and integrated into
the system. Online campaigns, organizations, and the media have had a lot of
influence on this transformation as young women can clearly express their
experiences on gender inequality and injustices. They have now more
opportunities to learn about their bodies and sexuality from magazines and
media (p.48-49). The author raises a key question here; how to understand the
deterioration in eating and mental health of young women despite these
positive aspects. Nancy Tucker determined that the reason for mental health
deterioration was due to an overemphasis on success (p.45). Here, she
integrates some psychoanalytic factors to the analysis such as criticisms and
insults on ourselves and comparing ourselves to others in a Freudian term super-
ego which aims for perfection. Especially a tendency to self-hate was seen
among young women because of gender asymmetry in consumer culture and
women's magazines also played a role in this. It is also revealed how the wounds
caused by perfection are healed by resilience. Mental and physical problems
may occur in women who do not reach perfection (p.54). In this regard, studies
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and publications have been made on how to overcome the problems opened by
the imperfect through resilience in various ways in the media and popular
culture. Resilience’s role here is to show how to tolerate disappointment, not
to expect too much success, love, happiness (p.55). As a result, while perfect
or imperfect women were forced to be resilient within the neo-liberal system,
the inability to change the system itself created dominance over women.
Therefore, with the p-i-r model, it is explained how the neo-liberal system fills
the gap between feminism and how it harms women.

In brief, this book has contributed significantly to the literature in analyzing
women's magazines, how neoliberal policies affect women'’s lifestyles, and class
differences among women. This book provides a comprehensive thinking guide
for current feminist issues in the UK. | recommend this book to academics who
are interested in neoliberalism and feminism, and writers of women's
magazines. The book makes us think more deeply about the issue of equality.
When considering gender equality, it is necessary to consider the class
differences within women. Also, how and by whom will the rules, norms, laws
of this equality come about? It leads to a further discussion of the concepts of
equality and justice over gender. Lastly, analyzes in the book raise awareness
about the events and objects we encounter in our daily lives.
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Feminist Akademisyenlik: Siyah Akademisyenler'- bell hooks

Ceviren: Elif Ertem’

ilk feminist kitabim Ben Kadin Degil Miyim: Siyah Kadinlar ve Feminism’i
(Ain't | a Woman: Black Women and Feminism) yazdigimdan bu yana yirmi
yildan fazla zaman gecti. Erkek egemen bir evde biyiiyen bircok erken
gelismis kiz gibi, cinsiyet esitsizliginin onemini erken yasta anladim. Giinlik
hayatimiz ataerkil dramla doluydu - erkek egemenligini siirdiirmek igin
zorlama, siddetli cezalandirma, sozlu taciz. Kucuk cocuklar olarak
babamizin erkek oldugu i¢in annemizden daha 6nemli oldugunu anladik. Bu
bilgi, annemizin verdigi herhangi bir kararin babarmzin yetkisi tarafindan
reddedilebilecegi gercegiyle pekistirildi. Irk ayrnmaligi sirasinda
bliylidiigiimiiz icin tamamen siyahlarnin oldugu bir mahallede yasadik,
siyahlarin okullarina gittik, siyahlarin kilisesine gittik. Tum bu kurumlarda
siyah erkekler, siyah kadinlardan daha fazla giic ve otoriteye sahipti. Sadece
Universiteye girdigimde siyah erkeklerin séziim ona "igdis edildigini”,
koleligin travmasimin esas olarak siyah erkeklerin yasadigini, erkeklik
ayricaliginin ve iktidar haklarinin ellerinden aldigimi, tam anlamiyla
“erkekligi” gerceklestirmelerinin engelledigini 6grendim. Beyaz adamlan
kiiciik evcil hayvanlar gibi takip eden alcakgonilli Stepin Fetchit?,
kisirlastirilmis siyah adamlarin anlatilar, aklimda beyaz fantezinin, rkc
hayal gucunin malzemesiydi. Buyumemin gercek diinyasinda, ataerkil
otorite konumundaki siyah erkeklerin, kurumsallasms cinsiyetciligi
destekleyen erkek iktidar bicimlerini uyguladiklarint gormustum.

Bu deneyimsel gerceklik goz oniine alindiginda, agirlikli olarak beyaz bir
Universiteye gittigimde, siyahi toplumsal iliskileri karakterize eden bir
cinsiyet ayrimi olmadigin1 varsayan sosyoloji ve psikoloji gibi cesitli
disiplinlerden bilimsel calismalar okudugumda sok oldum. Lisans yillarimda
ortaya ¢ikan feminist hareketle hasir nesir olan biri olarak, Kadin Calismalar
derslerini sunuldugu an aldim. Yine de, siyah deneyimi hakkindaki ezici
cehalet beni bir kez daha sasirtti. Beyaz kadin profesorlerin ve 6grencilerin
siyah yasamdaki cinsiyet farkliliklarindan habersiz olmalarindan- sadece
beyaz kadinlardan soz ederken “kadinlarin” statiisu ve deneyimlerinden
bahsetmelerinden rahatsiz oldum. Bu surpriz 6fkeye donustu. Onlar beyaz
paradigmalan yansitmalar bile ya da beyaz kadin kimliginin ve statiisiiniin
siyah kadinlardan farkli oldugu konusunda bile, rkciliga ragmen siyahlarda
toplumsal cinsiyet iliskilerinin siyah erkek otoritesini surdurmek icin nasil
insa edildigine dair bilgi ve bilgiyi paylasmaya calisirken cabalarimin goz ards
edildigini gordiim.
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Yasadigim deneyimin kanitlarin1 belgelemek icin bilimsel materyal
arayisinda, ya siyah yasamdaki toplumsal cinsiyet farkliigina hic
odaklanilmamasi ya da bircok siyah kadin evin disinda calistigi icin toplumsal
cinsiyet rollerinin tersine dondiigii seklindeki zimni varsayim karsisinda
saskina donmustum. Akademisyenler genellikle yalmzca siyah erkek
deneyiminden bahsederken siyah deneyiminden bahsettiler. Onemli bir
sekilde, “kadinlar” hakkinda konusuldugunda, beyaz kadinlarin deneyiminin
tim kadin deneyimlerini temsil edecek sekilde evrensellestirildigini ve
“siyah insanlar” hakkinda konusuldugunda, siyah erkeklerin deneyiminin
referans noktasi oldugunu buldum. Hayal kinkligina ugramis bir sekilde, 1rkci
ve cinsiyetci onyargilarin siyah deneyimiyle ilgilenen tiim akademisyenlerin
kadin deneyimiyle sekillendirme ve bilgilendirme yollarin1 sorgulamaya
basladim. Bu onyargilarin, siyah kadinlarin farkli deneyimleri hakkinda cok
az bilginin oldugu veya hi¢ olmadigi bir durum yarattigi agikti. Beni Ain’t I a
Woman arastirmaya ve yazmaya motive eden bu kritik bosluktu. Yillar
sonra, feminist eser yayincilarimin feminist bilim alaninda "irk"in hem uygun
hem de pazarlanabilir bir konu oldugunu kabul etmelerinin ardindan
yayinlandi. Bu kabul ancak beyaz kadinlar irk ve toplumsal cinsiyet
meselelerine ilgi gostermeye basladiginda geldi.

Cagdas feminist hareket ilk basladiginda, siyah kadinlarin feminist yazilan
ve arastirmalan ¢i1gir aciyordu. Cellestine Ware, Toni Cade Bambara, Michele
Wallace, Barbara Smith ve Angela Davis gibi siyah kadinlann yazilarinin tumd,
feminist calismalardaki goze batan ihmalleri dile getirmeye, tanimlamaya,
onlarla konusmaya ve siyah kadin varliginin silinmesine kars1 konusmaya calisan
eserlerdi. Builk yillarda, beyaz kadinlar, 6zellikle kendi gercekliklerine, gomulu
beyaz kadinlarn tarihinin geri kazanmlmasina, toplumsal cinsiyet farkliliklarinin
sosyal olarak insa edildigi say1siz yolu, esitsizligin kurumsallasmasini gosterecek
belgeye dayali kanitlara deginen feminist bilginin biiylimesini ve gelismesini
gayretle tesvik ediyorlardi. Yine de, siyah kadinlarnn 6zgul gercekliklerine hitap
edecek bir feminist bilim toplulugu yaratmak icin eszamanli bir kolektif caba
yoktu. Siyah kadin aktivistler, akademisyenler ve vyazarlar tekrar tekrar
kendilerini feminist hareket icinde izole edilmis halde buldular ve ¢cogu zaman
“kadin” kategorisini yap1 bozuma ugratmanin ya da irk Ulzerine bir soylemi
feminist bilime dahil etme girisimlerinin tehdidi altinda yanlis yonlendirilmis
beyaz kadinlarin hedefi oldular. O gilinlerde, benim ve diger siyah kadinlarin
calismalarimin, feminist bilim uretiminde siyahlarnn ve kesinlikle siyah kadinlarin
daha fazla katiimini saglayan bir katalizor gorevi gorecegini hayal ettim. Ama
durum boyle degildi. Cogunlukla, bircok beyaz kadinla birlikte siyahlar, feminist
politikaya bagli olan siyah kadinlardan siipheleniyorlardr.

Siyahlarin feminizm Uzerine soylemi, genellikle siyah kadinlann kendimizi
“beyaz feminist” harekete dahil edip etmemeleri gerektigine dair bitmek
bilmeyen tartismalarla simrliydi. Once siyah miydik yoksa kadin miydik?
Feminist teorinin gelisimine elestirel mudahaleler yapmaya calisan az sayidaki
siyah kadin akademisyen olarak, beyaz feministlere oncelikle beyaz veya
ayncalikli simiflardan olmayan kadinlann gerceklerini dikkate almayan, feminist



Translation/Ceviri 97

bilimi carpitan 1rk¢1 onyargilara dikkat cektigimizde, hedefte oldugumuzu
"kamitlamak” zorunda kaldik. Bu strateji dinleyici kazanmak icin gerekli olsa bile,
enerjimizi yogun bir sekilde siyahi deneyime feminist bir bakis acisiyla bakacak
bir bilim toplulugu yaratmaya odaklanabilecegimiz bir iklim yaratmaya
yogunlastirmadigimiz anlamina geliyordu. Feminist hareket icindeki irkciliga bu
kadar cok dikkat cekerek veya siyah izleyicilere bir toplumsal cinsiyet esitsizligi
sisteminin siyah hayata niifuz ettigini kanitlayarak, enerjimizi hicbir zaman
feminist dislinceyi diger siyahlan, siyah deneyimi hakkindaki entelektiiel
anlayisirmzi aydinlatabilecek ve gelistirebilecek bir bakis acisi olarak gormeleri
icin davet etmeye yoneltmedik. Goriinuse gore feminist siyasette aktif olan tek
tek siyah kadinlar genellikle bir kaya ile zor bir yer arasinda kalmisti. Beyaz
feministlerin  bliylik cogunlugu, kurumsallastirmaya calistiklarni feminist
paradigmalan sorgulamamizi hos karsilamadi; aym sekilde, bircok siyah insan
feminist siyasete dahil olmamizi bir ihanet hareketi olarak gordii ve cabamizi
reddetti.

Feminist cevrelerde karsilastigimiz rkciiga ragmen, feminist teorigi ve
pratigi benimseyen siyah kadinlar, yeni kisisel gelisim bicimleri
deneyimledigimiz icin kararli ve ilgili kaldilar. Biz anlamistik ve siyah
topluluklarda feminist siyaseti onaylamaya yonelik bir cinsiyetcilik elestirisinin
ve orgutll cabalann kadinlar ve erkekler icin ne kadar ozgirlestirici
olabilecegini simdi anliyoruz. Baslangicta cinsiyetcilik, siyah yasamdaki
toplumsal cinsiyet farkliliklan izerine yapilan vurguya yamt veren biyuk siyah
izleyicileri olan Michele Wallace ve Ntozake Shange gibi siyah kadin diistinurler
ve yazarlar, diyalog kurmaya istekli olmayan dusman siyah izleyicilerle karsi
karsiya kaldilar. Siyah halkin calismalarina verdigi tepkiye tanik olan bircok
siyah kadin yazar, feminist diistinceye bagli kalmamin onlar siyah topluluklardan
sonsuza kadar uzaklastiracagindan korkuyordu. Siyah kadinlarin feminist
harekete dahil olmasi gerektigi fikrine yamt veren bircok siyah insan, bizim
ozgurlligimiiziin isaretinin evin disinda calismamiz oldugu konusunda zaten
"Ozgir" oldugumuzda 1srar etti. Elbette bu diisiince tarzi, cinsiyetcilik ve erkek
egemenligi konularin1 tamamen gérmezden geliyor. O zamanki egemen retorik,
beyaz Ustiinliik¢l ataerkillik icinde siyah erkeklerin tamamen "magdur edilmesi"
konusunda 1srar ettiginden, ¢ok az siyah insan, cinsiyetciligin ve kurumsallasmis
ataerkinin gercekten de siyah erkeklere goreceli de olsa, 1rkci baskiya ragmen
bozulmadan kalan glic bicimleri sagladiginda 1srar eden feminist diisiincenin bu
boyutuyla ilgilenmeye istekliydi. Boyle bir kiilturel ortamda, feminist teori ve
bilim yaratmakla ilgilenen siyah kadinlar, dikkatlerini akilli bir sekilde
aralarindaki ilerici insanlara, elestirel cinsiyet sorunlarim feminist bir bakis
agistyla siyah yasama entegre etmeye acik beyaz kadinlara odakladilar.

Feminist hareket ilerledikce, "kadin" kategorisinin evrensellesmesine
meydan okumaya cesaret eden siyahi kadinlar ve beyaz olmayan kadinlar,
feminist bilim alaninda bir devrim vyaratti. Daha o©nce feminist
akademisyenlerin kadinlarin statiisi hakkinda konusma bicimlerini yeniden
dusunmeye direnen bircok beyaz kadin, simdi elestirilere cevap verdi ve
cinsiyet hakkinda daha karmasik bir sekilde konusabilecegimiz ve 1rk ve sinif
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tarafindan Ust belirlenen kadin statusundeki farkliliklari  kabul
edebilecegimiz elestirel bir iklim yaratmak icin calisti. ironik olarak, bu
bilyliik miidahale daha fazla siyah kadim feminist calisma yapmaya zorlayan
bir katalizor gorevi gormedi. Su anda, siyah kadinlardan daha fazla beyaz
kadin, 1rki iceren feminist bir bakis acisindan bilim yapiyor. Bunun nedeni,
bircok akademik siyah kadinin feminist politika ve feminist bakis acilan
konusunda kararsiz kalmasidir. Sandra Bartky, “Toward a Phenomenology of
Feminist Consciousness (Feminist Bilincin Fenomenolojisine Dogru)" adli
makalesinde, "feminist olmak icin once bir olmak gerekir.” diyerek tasi
gedigine koyuyor. Bize sadece cinsiyeti diisinmenin ya da kadinlik durumuna
aglamanin "feminist bilincin bir ifadesi olmasi gerekmedigini* hatirlatiyor.
Gercekten, pek cok siyah kadin akademisyen, feminist dustinceye olan
bagliigim kasitli olarak reddederken bile dikkatleri cinsiyete odaklamay1
secti. Feminist hareketin siyah kadinlarin hayatlarin1 gercekten anlaml bir
sekilde degistirip degistirmeyeceginden emin degillerdi, feminist bir bakis
acis1 benimsemeye ve one siirmeye istekli degillerdi.

Siyah kadinlarin feminist bilim Uretimine katilimin kisitlayan bir baska
faktor de kurumsal kazanimlarin olmamasiydi. Feminist harekette aktif olan
bircok akademik beyaz kadin kaynaklari, yayinlan, isleri vb. Paylasan bir
halk aginin parcasi olurken, siyah kadinlar genellikle bu dongiiniin disinda
kaliyordu. Bu, ozellikle iyi karsilanmayan feminist akademisyenleri olusturan
bireysel siyah kadinlar icin gecerliydi. Calismamin ilk asamalarinda, eserim
rk ve 1rkciliga odaklanmasi nedeniyle sik sik beyaz kadin akademisyenlerce
tehdit olarak algilandi. O giinlerde (simdi oldugu gibi) ddiillendirilmekten ya
da deger verilmekten cok uzak, feminizm icin bir tehdit olarak algilandim.
Irk disindaki konularda feminist bir bakis acisiyla konusmaya cesaret
ettigimde daha da tehdit ediciydi. Genel olarak, akademinin kurumsallasmis
rkciigi ve cinsiyetciligi tarafindan zaten ciddi sekilde marjinallestirilmis
olan siyah kadin akademisyenler, ya kariyer hareketliligi ya da kisisel refah
nedenleriyle feminist politikaya acik bir sekilde baglilik beyan etmelerinin
kendileri icin avantajli olduguna hicbir zaman tam olarak ikna olmadilar.
Bircogumuz kariyerlerimizi ilerletmek icin siyah erkek akademisyenlerle
aglara giiveniyoruz. Bazilanimiz feminist bir bakis acis1 talep etmenin bu
mittefikleri yabancilastiracagim hissetti ve hala hissediyoruz. Siyah
kadinlan feminist bilim Giretmekten caydiran bircok faktore ragmen, bu tiir
calismalar icin odil sistemi son zamanlarda genisledi. Feminist teoride
calismak, akademik olarak mesru goriiliiyor. Her zamankinden daha fazla
siyah kadin akademisyen, toplumsal cinsiyete odaklanan calismalar yapiyor.
Yavas yavas cogumuz feminist bilim yapiyoruz. Edebiyat elestirisi, siyah
kadin akademisyenlerin feminist bir sese sahip cikmalarina en cok izin veren
yer oldu. Cogu feminist edebiyat elestirisi, siyahi yasamdaki toplumsal
cinsiyet somiiri ve baski bicimlerini aciga c¢ikaran siyah kadin kurgu
yazarlarinin calismalarina yanmt verdi; bu literatur benzeri gorulmemis bir
ilgi goruyordu ve onun hakkinda elestirel bir sekilde konusmak riskli bir
eylem degildi. Bu calismalar feminist kaygilara isaret ediyordu. Bu tir
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endiseler hakkinda yazan siyah kadinlar, genellikle feminist bir bakis acisi
iddia etmek zorunda kalmadan bu endiseleri ele alabilirdi. Alice Walker ve
Ntozake Shange gibi yazarlarin kurgular, siyah kadinlarin kurgusal olmayan
feminist yazilarindan cok, cesitli siyah topluluklarda toplumsal cinsiyet ve
feminizm hakkinda siddetli elestirel tartismalara yol acan bir katalizor
gorevi gordii. O zamanlar, kurgusal olmayan feminist yazilar cogunlukla siyah
okurlar tarafindan gormezden geliniyordu. (Michele Wallace Black Macho ve
The Myth of the Superwoman benzersiz bir istisnaydi.) Beyaz kadin
akademisyenler, genellikle toplumsal cinsiyete odaklanan ya da feminizme
atifta bulunan edebi elestiri yapan siyahi kadinlar1 kabul ediyorlardi, ama
yine de feminist teori alanini elestirel alanlan olarak goriyorlardi. Sasirtici
olmayan bir sekilde, siyah edebiyat elestirmenlerinin calismalar ilgi gordu
ve bazen begeni topladi. Hazel Carby, Hortense Spillers, Beverly Guy-
Sheftall, Valerie Smith ve Mae Henderson gibi siyah kadin akademisyenler
edebiyat biliminin uretiminde feminist bir bakis acisi kullandilar. Siyah
kadinlarin feminist bir bakis acisindan gelisen edebi elestirilerine ragmen,
siyah kadin akademisyenler cogunlukla calismalarini feminist bir baglama
yerlestirmeden toplumsal cinsiyet sorunlarina odaklandilar. Rosalyn Terborg
Penn, Deborah White ve Paula Giddings gibi tarihciler, siyah kadin
deneyiminin gomulu bilgisini geri getirmeyi amaclayan kritik projeleri
sectiler. acik bir sekilde feminist dislinceyle bir iliski konusunda 1israrci
olmasa da, calismalar ve diger bircok siyah kadin tarihginin ¢alismalar
genisledi ve siyah deneyimin toplumsal cinsiyete dayali dogasina iliskin
anlayisimizi genisletmeye devam ediyor. Diger disiplinlerde de benzer bir
model gelistirilmistir. Bunun anlami, kendisini acikca feminist olarak
adlandirmasa da toplumsal cinsiyeti artiran feminist bir bilim meselesi
etrafinda insa edilmis cok sayida calismanin olmasidir.

Aciktir ki, cagdas feminist hareket, toplumsal cinsiyet temelli bilimin
akademik olarak mesrulastinlmasi icin gerekli kultirel cerceveyi yaratti:
umut, bu calismanin her zaman feminist bir bakis acisiyla ortaya cikmasiydi.
Tersine, boyle bir bakis acisindan ortaya cikmayan toplumsal cinsiyet
uzerine calisma, kendisini feminizmle kararsiz, hatta sorunlu bir iliski icinde
konumlandinyor. Boyle bir calismaya guzel bir ornek, Deborah White’nin
Ar’nt | a Woman adli eseridir. Ain't | a Woman'dan sonra yayinlanan bu
calisma, ister kasitli olsun ister olmasin, calismamin kolelikteki siyah
kadinlarin ~ konumunu yeniden dusinme konusundaki endiselerini
yansitiyordu. (White benim calismalarima hic¢ atifta bulunmuyor- bu sadece
onemli olan bir gercek cunku feminist siyasetten herhangi bir sekilde
bahsedilmemesiyle ortusuyor.) Gercekten de, beyazlarin calismasi,
kadinlarin calismalarin1 feminist bir baglam icinde cerceveleyen, disiplinler
arasi geleneksel olmayan akademik calismay1 dizeltici olarak okunabilir.
White, calismalarin politik olarak tarafsiz bir bilim olarak sunar. Yine de
feminist bakis acisinin veya referanslarin yoklugu, feminist hareketin ve
feminist bilimin yarattigi sorunlan ve izleyici kitlesini kendine mal etse bile,
bu tur calismalan acikca mesrulastirmiyor ve gecersiz kiliyor. Tarihimizi
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belgelemek icin ¢ok az saglam akademik olgusal calisma yapildig
distintildigiinde, White'in calismasi, bircok siyah kadin akademisyenin
feminist dislinceyle sahip oldugu belirsiz iliskiyi aciga vursa da ¢ok 6nemli
bir katkidir.

Bu belirsizlik bircok siyah erkek dustiniriin bariz anti-feminizm 6zelligi
ile birlestiginde, siyah bilim insanlarinin toplu olarak feminist calismanin
surekli uretimini kucaklamasi ve desteklemesi icin olumlu bir ortam
yaratmiyor. Her ne kadar siyah akademisyenler hala bu calismay1 yapmay1
secseler ve heniiz yeni mezun ogrenciler ¢calismalarin1 feminist bir baglama
yerlestirmeye cesaret etseler bile, kolektif destegin olmamasi, siyah
yasamlar1 feminist bir bakis agisiyla incelemenin neden onemli oldugunu
siyahlara 6gretecek elestirel biling icin egitimin tam olarak olusturulmamasi
sebebiyle bu girisimler basansizlikla sonuclandi. Bir biitiin olarak kilturdeki
mevcut anti-feminist tepki, feminist bilime verilen destegi baltaladi. Siyah
feminist bilim, akademide her zaman marjinallestirildiginden, mevcut
akademik hegemonyanin yam sira feminist ana akima da marjinal
kaldigindan, bu tiir calismalarin siyahi deneyimiyle ilgili tarafsiz bir tartisma
icin cok onemli olduguna inanan bizler, elestirel biling icin egitme
cabalarimizi yogunlastirmaliyiz. Feminist siyaset konusunda hala kararsizken
toplumsal cinsiyet meseleleri Uzerinde calismaya baslayan ve simdi hem
farkindaliklari hem de sorumluluklan bakimindan biyiyen siyah kadin
akademisyenler, dusiincelerindeki degisiklikleri alenen tartismaya istekli
olmalilar.

Notlar

1 Teaching to Transgress: Education as the Practice of Freedom (1994, Routledge) eserinin
“Feminist Scholarship, Black Scholars” (ss: 119-127) bolumuniin gevirisidir

2 Stepin Fetchit, basarili bir film kariyeri olan ilk Siyah aktor olarak kabul edilen Jamaika ve
Bahama kokenli Amerikali bir komedyen ve sinema oyuncusu (¢.n.)
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Kadin / Woman 2000- Journal for Women’ Studies (JWS)
Notes for Contributors
General Principles

Please read the Publication Policy before sending a letter to JWS.
- Make sure that you satisfy the following conditions:
- The manuscript has not been published before,
- The composition of the manuscript complies with the journal’s publication principles
- There are no direct - or indirect - references to the author(s) in the body of the text.

When submitting the manuscript, also include: a letter of application; a title page (including
title, subtitle (if any), name(s) and surnames, institution(s), ORCID iD, contact information and
e-mail addresses) of the authors; and an abstract in Turkish and English including keywords.
Submit your article to: https://ojs.emu.edu.tr/index.php/woman2000.

Publication policy

Published biannually (June and December) since 2000, Kadin/Woman2000, JWS welcomes
articles and discussion papers with a primary focus on gender at the inter-sections of race,
sexuality, culture, class, nationality. Articles from interdisciplinary perspectives are
encouraged. We welcome the work of academics, independent researchers, artists and for/non-
profit organizations. The journal also publishes notes, conference announcements, reports and
reviews, and book reviews.

1. Publication Languag
JWS is published manuscripts both in English and Turkish

2. Copyright

JWS only considers previously unpublished work. The Publisher maintains all the rights of
publication for manuscripts accepted for publication by JWS Editorial Board, EMU. While the
Publisher holds the copyright, authors may use the published work in other publications as long
as they cite JWS as the original publication. The ideas, opinions, assumptions, theses or
arguments in the articles belong to their authors. The views expressed in published work should
not be understood to represent the views of Eastern Mediterranean University or the Center for
Women's Studies.

3. Reviewing Process

a. All manuscripts are blind-peer-reviewed by at least two referees.

b. The evaluations are confidential and remain with the editorial.

c.  When submitting revised manuscripts (following peer reviews), authors should include
clear and concise reports indicating the changes made and link those changes directly
to the referee proposals.

d. The Editorial Board may request corrections and sugeestions on the manuscript before
it is sent for publication. These suggestions will be shared with the author(s) before
publication.

e. Referees are expected to submit their evaluations within 6-8 weeks.

4. Length
The length of the manuscripts should not exceed 7000 words including footnotes and
bibliography.

5. Plagiarism

As an ethical principle, the manuscripts submitted for evaluation are screened for plagiarism.
All the manuscripts sent to JWS are scrupulously investigated against any allegations of
plagiarism or abuse either published or in evaluation process . Investigations are conducted on
the published articles and, when necessary, the institutions of the authors are informed.

302-9916©2021 emupress



Kadin/Woman 2000, JWS-Notes for Contributors/Yayin ilkeleri 103

6. Ethical Consent
For the manuscripts dealt with human subject consent form and participant information sheet
approved by related ethical committees are necessary.

Writing Rules

a. Manuscripts should be sent electronically in Times News Roman 12 font with two line
spacing throughout - including figures and tables prepared in accordance with the
publication guidelines.

b. Turkish articles should be based on the Spelling Guide of the Turkish Language
Association and Turkish words should be used as much as possible instead of foreign
words. When new and unfamiliar words in Turkish are used, they should be placed in
parenthesis in Turkish and English in their first use. English articles should consult the
Oxford English Dictionary and annexes as a reference.

c. Manuscripts should be submitted with title page, main text, references, annexes,
tables, figure titles, figures, author notes and correspondence address.

d. The title page should contain the title of the article, which consists of a maximum of
10-12 words (maximum 50 characters with spaces between words), the authors’ name
and surname, title, institution and ORCID ID number.

e. The main text should start on a new page.

f. References and authors referred to should be referenced as follows: (Author’s surname,
publication year, and referenced page number, (Brown, 2003: 23).

g. Additional information about the text should be given as endnotes at the bottom of the
page.

h. Tables and figures should include numbers, headings, and the source (references).
Headings should be placed above tables and figures, and references should be written
below.

i. Authors are requested to submit the text, tables, and artwork with the manuscripts. If
there are pictures or drawings to be included in the manuscript they should be sent
with the manuscript. The pictures should be numbered according to their order in the
article and should include subtitles. They should be shown as Figure 1 and Figure 2 in
brackets.

j.  The manuscript should be divided into un-numbered subsections written in small letters
and bold. The secondary subtitles should be written in bold and italic.

k. Equations should be given sequence numbers. The sequence number should be in
parentheses and on the right side of the page. If the derivation of the equations is
shown briefly, the derivation process should be shown on a separate page with all steps
to be given to the referees.

About Funding

Any sources of funding or financial support by any institution should be identified in the
manuscript before publication and with the date and amount of support. Authors are expected
to supply all details regarding funding.

References and Bibliography

All references used in the text should be given in alphabetical order starting on a separate page
under the heading “References”. Each reference should include: Author Surname, Name (Year
of publication). Book name (in italic letters) or article name, Journal name (in italic letters).
Book names should be written in italic, article names should be written in normal letters and
journal names should be written in italics. In addition, citations from unpublished sources
should also be cited in a way that is clear and unambiguous.

Examples: Oakley, A. (1972). Sex, Gender & Society. New york: Harper Colophon Books.
Millet, K. (1973). Cinsel Politika. (cev. S. Selvi). istanbul: Payel.

Kandiyoti, D. A. (1987). Emancipated but Unliberated? Reflections on the Turkish Case. Feminist
Studies, 13(2): 317-338.
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For referencing and citation issues not mentioned above, please consult the APA 6 guide.
Manuscripts that do not comply with these guidelines are returned to authors for corrections.
Manuscripts that are not approved by the Editorial Board are returned to the author with their
original tables and figures, if any.

Publication Charges
There are no submission fees, publication fees or page charges for Kadin/Woman 2000, JWS.

Open Access

It provides open access to all issues of JWS excluding the last three years. Every year in January,
a new issue will be made available through open Access.
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Kadin/Woman 2000, Journa.l for Women’s Studies (JWS)
. Yayin llkeleri
Genel llkeler

JWS’ye yazi géndermeden Yayin ilkeleri’ni mutlaka okuyunuz.
- Asagidaki k0§ullar1n saglanmis oldugundan emin olunuz.
- Yazinin daha 6nce yayinlanmamis olmasi,
- Yazimzin Yayin ilkeleri’ne uygun olarak hazirlanmis olmasi
- Ana metinde yazar(lar) hakkinda bilginin olmamas,

Yazinizi teslim etmeden once
- bir bagvuru mektubu
- bir baslik sayfasi (icinde baslik, (varsa) kisa baslik, yaza(lar)in isimleri, kurumlan, iletisim
bilgileri ve e-posta adreslerinin yer aldigi)hazirlanmis oldugundan
- Yazinin oziind hazirlayiniz.
- Yazimz1 https://ojs.emu.edu.tr/index.php/woman2000 adresine cevrimici olarak teslim
edebilirsiniz.

Yayin politikas Yayin ilkeleri

2000 yiindan bu yana yayinda olan, yilda iki say1 yayinlanan JWS disiplinlerarasi bir perspektifle
toplumsal cinsiyet ve onun capraz kestigi sorun alanlar olan 1rk, cinsellik, kiltiir, sinif, milliyet
konularina iliskin akademisyen, bagimsiz arastirmaci, sanatgi kisi ve kuruluslardan arastirma,
tartisma ve yazilara yer vermektedir. Bunlarin yani sira notlar, konferans duyuru, rapor ve
degerlendirmeleri ve kitap tamtim ve elestirileri de yayinlamaktadir.

1. Yayin Dili )
Kadin/Woman 2000, Tiirkce ve Ingilizce olmak {izere iki dilde yayinlanir.

2. Telif Hakki

Kadin/Woman 2000’e gonderilen yazilar, baska bir yerde yayimlanmamis olmalidir.
Kadin/Woman 2000 Yayin Kurulu tarafindan yayimlanmak iizere kabul edilen yazilarda, DAU -
Yayinevi biitin yayin haklarina sahiptir. Ancak vyazarlar yayinlanan bilgileri kismen
Kadin/Woman 2000’ne atifta bulunmak iizere baska yayinlarinda kullanabilirler.

Yazilardaki dusiince, goriis, varsayim, tez ya da savlar yazarlarina aittir. Dogu Akdeniz
Universitesi’ni veya Kadin Arastirmalar ve Egitimi Merkezi’ni baglamaz.

3. Hakemlik

a. Tim yazilar, yazar(lar)in kimligi sakli tutularak konu ile ilgili en az iki hakem tarafindan
incelenir. Hakem degerlendirme formu icin linki tiklayimz. Buraya degerlendirme
formunu ekleyelim mi?

b. Yapilan degerlendirme(ler), hakem isimleri gizli tutularak yayin kurulu baskam
tarafindan yazarlarin bilgisine sunulur.

c. Yazarlardan hakem degerlendirmeleri sonrasinda gozden gecirilmis bir yaziy1 yeniden
teslim etmeleri durumunda, hakem o6nerilerine iliskin yapilan degisiklik ve eklemleri
belirten acik bir rapor eklemeyi unutmayiniz.

d. Yayin Kurulu, yayima gonderilen yazilarda diizeltme yapabilir. Bunlar yayimdan once
yazarin bilgisine sunulur.

e. Hakemlerden 6-8 hafta icinde degerlendirmelerini gondermeleri beklenir.

4. Uzunluk
Yazilarin uzunlugu dipnotlar ve kaynakca da dahil olmak lizere 7000 s6zcligli gegmemelidir.
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5. Etik Onam

Saha calismay ve goriisme ye dayali makalelerde ilgili etik komite tarafindan onaylanmis, onam
formu ve katilima bilgilendirme formu gereklidir.

6. Asirmacilik ve intihal

Degerlendirilmek iizere gonderilen yazilar asirmacilik ve intihale karsi taranmaktadir.
Kadin/Woman2000’e gelen yayinlanmis veya degerlendirme asamasindaki yazilarla ilgili intihal
ve kotuye kullanim iddialan titizlikle arastinlir. Yayinlanmis olanlar hakkinda islem yapilir ve
yazarlarin varsa bagh oldugu kurumlar bilgilendirilir.

Yazim Kurallarn

a. Yazlar yayina uygun olarak hazirlanmis figir ve tablolar ile birlikte Times News Roman
12 fontunda iki satir araligiyla yazilmis olarak, elektronik olarak gonderilmelidir.

b. Tirkce yazilarda Tiirk Dil Kurumu’nun imla Kilavuzu esas alinmali, yabana sozciikler
yerine olabildigince Tirkce sozciikler kullanilmalidir. Tiirkcede pek alisitmams sozciikler
yazida kullanilirken ilk gectigi yerde yabanci dildeki karsiigi parantez icinde Tiirkce ve
ingilizce olarak verilmelidir. ingilizce yazilarda yazim kurallan icin ise Oxford English
Dictionary veya ekleri ornek alinmalidir.

c. Yazlar baslik sayfasi, ana metin, kaynaklar, ekler, tablolar, sekil basliklar, sekiller, yazar
notlan ve yazisma adresi ile teslim edilmelidir.

d. Baslik sayfasi en fazla 10-12 kelimeden olusan makale bastigini, (kelimeler arasindaki
bosluklar ile beraber en fazla 50 karakter), yazarlarin ad1 ve soyadi, linvani, calistigi
kurumu ve ORCID numarasini icermelidir.

e. Ana metin yeni bir sayfadan baslamalidir.

f.  Metin icinde atifta bulunulan kaynak ve sahislar (Yazar soyadi, yayin yili, ve atifta
bulunulan sayfa numarasi, (Brown, 2003: 23) seklinde verilmelidir.

g. Metinle ilgili ek bilgiler dipnot olarak sayfa sonunda verilmelidir.

h.  Sekillere baslik ve numara verilmeli, basliklar tablo ve figlrlerin lzerinde yer almali,
kaynaklar ve figurlerle ilgili notlar ise alta yazilmalidir.

i.  Makalede yer almasi istenen resimler veya cizimler yayima hazir sekilde gonderilmelidir.
Resimler makalede yer alis siralarina gore numaralandirilmali ve alt yazi ile verilmelidir.
Resim 1, Resim 2 seklinde parantez icinde gosterilmelidir.

j.  Yaziy1 numaralandirilmamis alt bolimlere ayiriniz. Kiciik harflerle ve koyu ile yazimz.
ikincil alt basliklar ise koyu ve italik olarak yazimz.

k. Denklemlere sira numarasi verilmelidir. Sira numaras1 parantez icinde ve sayfanin sag
tarafinda yer almalidir. Denklemlerin tiretilisi kisa olarak gosteriliyorsa, hakemlere
verilmek Uizere tiretme islemi biitiin basamaklariyla ayr bir sayfada gosterilmelidir.

Fon Destegi Hakkinda
Yayinlanmak lizere gonderilen yazilarla ilgili olarak herhangi bir fon ve maddi destek veren
kurum veya kurumlar destek verdikleri tarih ve say1 belirtilmek kaydiyla bildirilmelidir.

Kaynak Gosterme ve Kaynakca

Metinde yararlanilan tim kaynaklar ayn bir sayfadan baslayarak alfabetik sirada Kaynaklar
bastigi altinda su siraya gore verilmelidir: Yazar Soyadi Adi (Yayin yil). Kitap ismi (italik
harflerle) veya makale ismi, Dergi adi (italik harflerle) Basim yeri: Basimevi, dergide yer aldigi
sayfa numaralan. Kitap isimleri Italik harflerle, makale isimleri normal harflerle, dergi ad1 italik
olarak yazilmalidir. Ayrica yayimlanmamis kaynaklardan yapilan alintilar da tam olarak
anlasilacak sekilde kullamlmalidir.

Ornekler:

Oakley, A. (1972). Sex, Gender & Society. New york: Harper Colophon Books.

Millet, K. (1973). Cinsel Politika. (cev. S. Selvi). istanbul: Payel.

Kandiyoti, D. A. (1987). Emancipated but Unliberated? Reflections on the Turkish Case. Feminist
Studies, 13(2): 317-338.

Burada deginilmeyen konular icin APA yazim sartlarina basvurulabilir.
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Bu ilkelere uymayan yazilar, gerekli dizeltmelerin yapilmasi icin yazarlarina geri gonderilir.
Yayin Kurulu tarafindan yayim uygun bulunmayan yazilar bir niisha olarak varsa orijinal tablo
ve figurleriyle birlikte yazara iade edilir.

Basim licreti
Kadin/Woman 2000 teslim, basim asamasinda ve veya sayfa sayis1 bazinda herhangi bir licret
almamaktadir.

Acik Erisim
Kadin/Woman2000’in son ii¢ yil disindaki tiim sayilarina agik erisim olanagi vermektedir. Her
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